John 1:1
John 3:25


 is the transitional use of the postpositive conjunction OUN, “used in narrative to indicate a transition to something new, especially in the Gospel of John.”
  “John is fond of the resumptive OUN after a parenthesis, as in Jn 2:18; 3:25; 4:28.”

It can be translated “Now” or “Then.”  With this we have the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to occur, happen, take place.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice is middle in form, but active in meaning with the subject (a discussion) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative from the feminine singular noun (don’t you just love the Greek sense of humor, putting this word in the feminine) ZĒTĒSIS, meaning “a discussion.”

“Then there occurred a discussion”
 is the preposition EK plus the ablative of origin/source (“from”) or the ablative of agency (“by”) plus the masculine plural article and noun MATHĒTĒS, meaning “the disciples.”  With this we have the possessive genitive from the masculine singular noun IWANNĒS, meaning “of John” in the sense of ‘belonging to John’.  This is followed by the preposition META plus the genitive of association from the masculine singular adjective IOUDAIOS, meaning “with a Jew.”  Finally, we have the preposition PERI plus the adverbial genitive of reference from the masculine singular noun KATHARISMOS, meaning “about purification.”

“by the disciples of John with a Jew about purification.”
Jn 3:25 corrected translation
“Then there occurred a discussion by the disciples of John with a Jew about purification.”
Explanation:
1.  “Then there occurred a discussion”

a.  After setting the scene that Jesus and His disciples were in the Judean countryside baptizing and John the Baptist was baptizing in Aenon there occurred a discussion by the disciples of John with a Jew about purification.

b.  The Greek word ZĒTĒSIS means “a controversial question, controversy and engagement in a controversial discussion, debate, or argument.”
  Whatever the question, controversy or argument was about, it concerned the subject of how a person should be purified.  From the context which follows we have no indication that the discussion was about purification with blood versus purification with water.  The only indication implied by the following context is that the discussion was whether there was any difference in the baptizing Jesus was doing versus the baptizing that John was doing.  The only common link we have in the context is the fact that they were both baptizing in the same area at the same time.  Therefore, this question would naturally come up: “Should I be baptized by John or Jesus?” and “If I have been baptized by John do I need to be baptized by Jesus?”

c.  I don’t believe these kinds of questions led to the level of controversy or argumentation among the followers of John and Jesus, nor between the Jew involved and the disciples of John.  I think there was initial discussion of the question, which John put a stop to by his answer.  So let’s not think of this in terms of a heated debate.  Rather, a person had a serious question that bothered the disciples of John and John put the issue to rest with his answer.
2.  “by the disciples of John with a Jew about purification.”

a.  The two parties in the discussion were the disciples of John the Baptist and a Jew about whom we know nothing else.  It is useless to speculate that this Jew was a Pharisee challenging the rite of water purification versus purification through the shedding of animal blood.  That is to read too much into the passage.  Also we have no indication if this man was baptized by John already or not and asking if he also needed to be baptized by Jesus.  It is also possible that the man had already been baptized by Jesus and is asking the disciples of John why he needs to be baptized again by John.  It is just as possible that the Jew is asking why he needs to be baptized at all with water, when his animal sacrifice was supposed to purify him.  What we know for certain from the preposition EK is that the dispute began with the disciples of John.

b.  We know that the only real purification that takes place is the purification provided by Jesus on the Cross, bearing our sins and being judged in our place as a substitute for us.  But that is not even mentioned anywhere in the following context.  Both the blood sacrifices and the water purification rites are the only issues that were probably on the minds of this Jew and the disciples of John.  And these things were but rituals pointing to the reality of Jesus being judged for us.

c.  “The Jewish sacrificial system, with its acts of ceremonial purification, is mentioned in the New Testament in Mk 7:4; Lk 2:22; Jn 2:6; 3:25; 11:55; Acts 21:24, 26; 24:18.”


d.  “Since there were Essene lustrations [water purifications] and Pharisaic washings, why should Jews follow another washing, John’s baptism?”


e.  “John’s baptism was a baptism of repentance for remission of sin (Mk 1:4), and was to prepare for the Messiah’s coming; it thus signified preparedness for purification.  Now, as Jesus the Messiah had clearly come, His disciples could not have used the same baptism as John, so must have used believer’s baptism, or something close to it—a baptism signifying that purification from sin had already taken place through faith in the Messiah, Jesus.  This difference is apparently what started the controversy of verse 25, a controversy which involved purification, Jesus, and baptism, for these elements formed the basis of the question John’s disciples addressed to him and of his response.  …Probably the first news that Jesus had commenced His ministry to reach John’s ears was the referral of this dispute over purification which was somehow related to baptism.  As John’s answer addressed Jesus’ right to institute a new baptism, it seems that it was this issue that prompted the debate of verse 25.  [I underlined this because it is an excellent point.]  Presumably, Jesus made a distinction between John’s baptism and the baptism His disciples administered, indicating that it was not a sign of repentance but a sign of spiritual regeneration.  John could only baptize as a symbol of willingness to receive future purification at the Messiah’s hand, whereas Jesus’ disciples could baptize as a symbol of actual purification (consequent on believing on Him).  This Jew (the Greek text is singular), having heard this explanation from either Jesus or His disciples, was debating this concept with John’s disciples.  They naturally were peeved that their master should be upstaged by a newcomer with a new slant on baptism, and so sought John’s clarification.”
  Some of what Mills says here is conjecture, but it is logical conjecture based upon the few things we know and not an altogether bad view of the situation.
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