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
 is the explanatory use (or a marker of clarification according to BDAG) of the postpositive conjunction GAR, meaning “For.”  Then we have the adverb of manner and adverb of degree HOUTWS, which means “in this manner, thus, so; so much; in this way, as follows; so intensely, when used before a verb, which it is here.”
  Because this adverb modifies or explains the degree or manner in which God loved the world, it is better to translate it as: so much or so intensely rather than by a simple ‘so’.  This is followed by the third person singular aorist active indicative from the verb AGAPAW, which means “to love unconditionally.”  This cannot be translated by the simple English word ‘love’, because the Greek distinguishes between many different types of love.  This is not the personal love of the verb PHILEW, but the virtuous, unconditional love that God has for all His creatures as their creator.  This love is directed toward all mankind, both believers and unbelievers, therefore, it is an unconditional love.

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God the Father produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God” and referring to God the Father.  This is followed by the accusative direct object from the masculine singular article and noun KOSMOS, meaning “the world” and referring to the world of mankind and not to the cosmic system of Satan, which is how John uses the word KOSMOS in his epistles.
“For God unconditionally loved the world so much,”
 is the conjunction HWSTE, which is used to introduce dependent result clauses, and is translated “so that; with the result that.”
  Then we have the accusative direct object from the masculine singular article, used as a personal pronoun and meaning “His” plus the noun HUIOS, meaning “Son.”  With this we have the accusative masculine singular article and adjective MONOGENĒS, which means “uniquely-born.”
  This is followed by the third person singular aorist active indicative from the verb DIDWMI, which means “to give: He gave.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God the Father produced the action.


The indicative mood is declarative for a simple statement of fact.

“with the result that He gave His uniquely-born Son,”
 is the conjunction HINA, which is used to introduce a purpose clause and should be translated “in order that.”  Then we have the nominative subject from the masculine singular adjective PAS, meaning “every one”
 with the articular present active participle of the verb PISTEUW, which means “to believe; to trust; to have confidence in [using both EIS and EN] something or someone.”


The article is used as a relative pronoun, meaning “who.”


The present tense is a gnomic present, which makes a statement of a general, timeless fact.  It does not say that something is happening, but that something does happen.  This is also an aoristic present for a punctiliar or momentary action in the present.  This could also be considered a customary present for that which is reasonably expected to occur.  The type of present grammarians call this action depends greatly on their preconceived notions of salvation.  If they believe that a person must continue to believe throughout their lifetime in order to be saved, then they call this a customary present and translate it “who continually believes” as Wallace does.
  Commentators, exegetes, and grammarians sometimes read their theology into their exegesis.  “The present was the tense of choice most likely because the NT writers by and large saw continual belief as a necessary condition of salvation.”
  I wholeheartedly disagree with this statement.  If continual belief is necessary for salvation, then salvation is by a system of works—the work of the continual belief of the individual.  Must God then undo having placed us into union with Christ?  Must the Holy Spirit undo His sealing, if fail to continually believe?  And isn’t God faithful, though we remain faithless?  2 Tim 2:13, “If we are unfaithful, that One remains faithful, for He is not able to disown Himself.”  He cannot disown those who are in union with Himself.  (I have repeated this explanation in its entirety from the previous verse, where I first stated it, in case someone simply reads this verse and not the previous context with its explanation.  I apologize for the repetition; however, I consider it too important to miss.)

The active voice indicates the subject ‘everyone who’ produces the action of believing.


The participle is circumstantial.

This is followed by the preposition EIS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in Him” and referring to Jesus.  Notice that in verse 15 John used the construction EN plus the locative of place/sphere with AUTOS.  The two constructions are parallel, because the two prepositions were being used interchangeably at this time in the development of the Greek language (80-90 A.D.).  Then we have the negative MĒ, meaning “not” plus the third person singular aorist middle subjunctive from the verb APOLLUMI, which means “to perish, to die.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an indirect middle, which emphasizes the subject as producing the action in his or her own interest.  The indirect middle also emphasizes the personal responsibility of the subject producing the action.  The unbeliever perishes because of their own personal responsibility in rejecting the love of God and His offer of eternal salvation.

The subjunctive mood is a potential subjunctive and a subjunctive of purpose with the HINA construction.  The potential aspect of the mood indicates that human volition is involved in not perishing in the second death, the lake of fire.

“in order that every one who believes in Him might not perish,”

 is the strong adversative conjunction ALLA, meaning “but,” followed by the third person singular present active subjunctive from the verb ECHW, which means “to have.”

The present tense is gnomic present for what happens the moment a person believes in Christ.  It can also be considered a durative present for what continues forever once the person has it.

The active voice indicates that everyone who believes in God’s uniquely-born Son produces the action of having eternal life.


The subjunctive mood is a potential subjunctive, which is contingent upon the person believing in Him.  The word “might” is used in the translation to bring out the idea of contingency.

Finally, we have the accusative direct object from the feminine singular noun ZWĒ and the adjective AIWNIOS, which means “eternal life.”

“but might have eternal life.”
Jn 3:16 corrected translation
“For God unconditionally loved the world so much, with the result that He gave His uniquely-born Son, in order that every one who believes in Him might not perish, but might have eternal life.”
Explanation:
1.  “For God unconditionally loved the world so much,”

a.  Some commentators, exegetes, and grammarians say that the speech of Jesus ends at verse 15 and John begins an explanation at this point, because the tense of the verbs changes from present to aorist.  The problem with that reasoning is twofold:


(1)  The aorist tense is timeless.  Therefore, the translation gives the appearance that the writer has switched from the present to the past, when this is not necessarily the case.  The aorist looks at the action in its entirety, not always necessarily in the past.



(2)  Jesus can just as easily be speaking these words as John, who is writing them sixty years after the fact.  And regardless of who is speaking/writing it is still inspired Scripture and the statements are perfectly accurate and true.

b.  Jesus continues his speech to Nicodemus by explaining why everyone who believes in Him might have eternal life.  We all have the possibility of having eternal life, because God the Father loved us so much.



(1)  The verb for love here is AGAPAW, which always refers to an unconditional love that one person has for another.  It is used with this meaning every time it is found in John’s epistles.



(2)  God loves His creatures unconditionally, because He created them and can do no less.  God loves what He creates, because what He creates comes from the source of His love.


(3)  God loves without conditions.  He always loves without conditions.  God’s love is immutable and cannot change.  God’s creatures change, which often demands that His righteousness punish His creatures, but God still loves even while punishing.  Heb 12:6a, “For whom the Lord loves unconditionally He disciplines;”  God loved Satan, when He created him and after His fall, but the righteousness of God is not going to tolerate Satan’s arrogance or behavior and the justice of God is going to deal with him.  The same is true for all unbelievers.


c.  The word “world” does not refer to planet earth, but to the people on this earth.  God has always loved the people to whom He has given life with unconditional integrity, virtue, honor, and respect—that is God’s unconditional love for all.  We can also call this impersonal love, because it is not based upon who and what the object of God’s love is, but is based upon who and what God is.  Personal love is always conditional—“I love you as long as you don’t…(do the thing that will stop my love).”  God doesn’t love in this manner.  God loves all unbelievers unconditionally and impersonally.  God loves all believers unconditionally and personally.  That God loved the world “was a startling truth to Nicodemus in his narrow exclusivism.  God loved not the Jew only, but also the Gentile; not a part of the world of men, but every man in it, irrespective of his moral character.”


d.  Because God’s love for believers is unconditional, He is free from His righteousness and justice to give us eternal life and never take it away.  We have the eternal security of our eternal life in heaven with God because we have the eternal security of God’s unconditional love for us.


e.  But the focus of this statement is God’s unconditional love for everyone, whether they believe in Christ or not, because Christ went to the Cross and died spiritually for the sins of the entire world and not just for the sins of the elect (believers), 1 Jn 2:2.  The Son of God loved us so much that He was willing to be punished for the personal sins of every person who would never believe in Him to prove the unconditional nature of God’s love.  It was absolutely necessary for Jesus to do this to prove to Satan and the fallen angels that God has an unconditional love for all His creatures, even after they have committed sin against Him.  Remember that Satan had already been judged and sentenced to the lake of fire, which had been prepared for Satan and his angels.  Satan objected to the sentence of the Supreme Court of Heaven against Him and appealed that a God of love could not cast His creatures into an eternal lake of fire.  Therefore, God is not loving.  The creation of man, fall of man, and judgment of Christ on the Cross as a substitute for man is all designed to answer this objection of Satan.  God does love unconditionally and the ultimate proof of that is the salvation provided by God based upon the work of Christ on the Cross being judged for our sins.  “God’s motive for giving ‘His indescribable gift’ of Jesus Christ (2 Cor 9:15) was that He loved the evil, sinful world of fallen humanity.  As noted earlier in this chapter, all humanity is utterly sinful, completely lost, and unable to save itself by any ceremony or effort.  Thus, there was nothing in man that attracted God’s love.  Rather He loved because He sovereignly determined to do so.  The plan of salvation flowed from ‘the kindness of God our Savior and His love for mankind’ [PHILANTHRWPIA = PHILOS + ANTHRWPOS = love for mankind] (Tit 3:4).”


f.  The unconditional love of God the Father was so great that He was willing to sacrifice the perfect spiritual life of His own eternal Son, in order to provide a salvation from sin for anyone who desired to have it.


g.  “God’s love for the world is demonstrated by sending his Son, Jesus, to die for the sins of the world that those who believe in him might have life.”


h.  “This is a text of crucial importance because elsewhere in John it might appear that the love of God is solely for the disciples of Jesus; the truth is that God loves the world, but only those who respond to His love enjoy the fruits of it and enter into a loving relationship with Him.”


i.  1 Jn 4:9, “By this the unconditional love of God was revealed to us, that God [the Father] sent His uniquely-born Son into the world, in order that we might live through Him.”
2.  “with the result that He gave His uniquely-born Son,”

a.  The result of God’s unconditional love for mankind is the offering of the Father’s uniquely-born Son, Jesus Christ.  The uniqueness of the birth of Christ is the fact that it was a virgin birth.  The human mother of Jesus, Mary, conceived the fetus in her womb by the action of the Holy Spirit supernaturally creating and providing the twenty-three male chromosomes necessary to fertilize her ovum.  Lk 1:31-37.

b.  God the Father gave His Son, the Son of God, the second person of the Trinity, to the world as a sacrifice for sin.  One of His many titles is “The Lamb of God who takes away the sin of the world,” Jn 1:29.

c.  The result of God’s love is that God had to do something about man’s state of sinfulness.  God had to do something, because man is helpless to save himself from his own nature to sin against God.


d.  God gives because He loves.  And His love gave the greatest gift He could give to the world of mankind—the gift of eternal life through faith in what His Son did for us on the Cross.
3.  “in order that every one who believes in Him might not perish,”

a.  The purpose for God the Father giving His uniquely-born Son is now stated.  The Father gave His Son in order that every person who believes in the Son might not perish.

b.  Every person who does not believe in the Son of God and His work on the Cross will perish.


(1)  1 Cor 1:18, “For the doctrine about the cross on the one hand keeps on being foolishness to those who are perishing, but on the other hand it keeps on being God’s power to us who are being saved.”



(2)  2 Cor 4:3-4, “And even if our gospel is veiled [and it is], it is hidden from those who are being destroyed [perishing], in whom, the god of this age has blinded their unbelieving minds, that they might not see distinctly and discern the truth [illumination] of the gospel of the glory of Christ, who is the image of God.”



(3)  2 Thes 2:8-10, “and then the lawless one will be revealed, whom the Lord Jesus will kill with the breath of His mouth and destroy by the appearance of His coming, whose coming is on the basis of the activity of Satan by means of all power and miraculous signs and lying wonders and with every deception from unrighteousness to those who are perishing, because they did not receive the love for the truth so that they might be saved.”


c.  There are three things related to “believing in Him”:



(1)  We must believe in His person.  We must believe that Jesus is the Son of God, the Messiah, who came to earth as a real human being.



(2)  We must believe in His work.  We must believe that He lived a perfect, sinless spiritual life, which qualified Him to go the Cross and receive the imputation of our personal sins to His body and the judgment of those sins in our place.



(3)  We must believe in the results of His work.  We must believe that He truly died, was buried and raised from the dead on the third day in a new spiritual/physical body that can never die again, and that He ascended into heaven and is seated at the right side of God the Father.

d.  God’s purpose is that every person who has ever lived on earth believe in Christ.  Unfortunately, many people do not want to believe in Christ.  This proves the existence of free will in man.  There is no clearer proof.  This also shows us that in spite of the purpose of God, men do what they want, which condemns them to their own fate in the lake of fire.  Rejection of the unconditional love of God has the most dire and eternal consequences.  It is not something to regard as inconsequential.


e.  No one who believes in Christ perishes in the lake of fire, but is saved from his just condemnation of being a sinner.  Rom 8:1-2, “Consequently now [there is] no condemnation [judgment or punishment] to those in Christ Jesus.  For the principle from the Spirit of Life has set you free in Christ Jesus from the principle of the sin nature and of [spiritual] death.”

f.  Jn 3:36, “He who believes in the Son has eternal life; but he who does not obey the Son will not see life, but the wrath of God remains on him.”

g.  Jn 3:17-18, “For God did not send the Son into the world to judge the world, but that the world might be saved through Him.  He who believes in Him is not judged; he who does not believe has been judged already, because he has not believed in the person of the uniquely-born Son of God.”


h.  “To perish is to receive God’s final and eternal judgment.  It is true that God did not send the Son into the world to judge the world; Jesus Himself declared in Jn 12:47, ‘I did not come to judge the world, but to save the world.’  In Lk 19:10 He said, ‘The Son of Man has come to seek and to save that which was lost,’ and Jesus made a similar statement in Lk 5:31–32: ‘It is not those who are well who need a physician, but those who are sick.  I have not come to call the righteous but sinners to repentance.’  God will judge those who reject His Son; that judgment, however, was not the mission of the Son in His first coming, but the consequence of sinners rejecting Him (Jn 1:10–12; 5:24, 40).”

4.  “but might have eternal life.”


a.  The Father gave His Son in order that every person who believes in the Son might have eternal life.  God is not willing that any should perish:



(1)  2 Pet 3:9, “The Lord of the promise is not hesitating, as some regard hesitation, but continues being patient with reference to you, because He is not willing that anyone should perish, but that all make room for a change of mind.”


(2)  Jn 10:28, “and I give eternal life to them, and they will never perish; and no one will snatch them out of My hand.”


(3)  Jn 20:31, “but these have been written so that you may believe that Jesus is the Christ, the Son of God; and that believing you may have life in His person.”

b.  The subjunctive mood is very important here, because it means that the action of having is dependent upon the volition of each individual involved—everyone.  No one automatically receives eternal life (except children who have not reached an age where they are accountable to God for their decisions, and as far as God was concerned with the Jewish children who came out of Egypt that age was twenty years old; Mt 18:14, “So it is not the will of your Father who is in heaven that one of these little ones perish”).  Since we don’t automatically receive eternal life from God, we must believe in Christ to receive this eternal life.  Receiving this gift from God is contingent on whether or not we believe that our Lord paid the price for our sins on the Cross and was judged in our place.  If we believe in Christ, then we can and do have eternal life from God as a gift of His grace.

c.  “The provision of life is at the very heart of the gospel message.  It is a divine gift rather than a reward for human achievement (10:28).  In keeping with this truth, it can be received only by faith (3:36).  Eternal life becomes one’s possession not at some future time but as soon as faith is exercised (3:36).”


d.  Related Scripture.



(1)  Jn 6:40, “For this is the will of My Father, that everyone who beholds the Son and believes in Him will have eternal life, and I Myself will raise him up on the last day.”


(2)  1 Jn 5:13, “I have written these things to you who believe in the person of the Son of God, in order that you may know that you have eternal life.”



(3)  Rom 3:23-26, “Because all have sinned and have fallen short of the glory of God, receiving justification without payment by means of His grace through the redemption which is in Christ Jesus.  Whom God publicly displayed as the means of expiation through faith in His blood [spiritual death on the cross] for the demonstration of His righteousness because of the passing over of previously committed sins because of the delay [in judgment] from God, for a demonstration of His righteousness at this present time, in order that He might be just even when He justifies the one who has faith in Jesus.”



(4)  Rom 5:8-10, “But God demonstrates His own love toward us, in that while we were still sinners, Christ died [spiritually] as a substitute for us.  Much more therefore, having now been justified by His blood [spiritual death on the cross], we shall be delivered by the agency of Him from the [last] judgment.  For if while we were enemies, we were reconciled to God by means of the death of His Son, and we were, much more, having been reconciled, we shall be delivered by means of His life [the eternal life He gives to us].”
5.  The Theological Perspective of John 3:16.

a.  “John 3:16 can be read from different theological perspectives and has been a source of different doctrinal positions.  The Augustinians and Calvinists will tend to emphasize the role of ‘God’ in loving the world and in giving the Son.  The Arminians will tend to stress the word ‘whosoever’ as indicating human freedom and the human decision-making process in salvation. But this verse is in fact an excellent reflection of the wonderful tension in the Bible that must be maintained in all discussions on salvation.  The full perspective is that God is the initiator and principal actor in salvation, and we should never think that salvation originated with us (cf. 1 Jn 4:9–10).  God, however, has given humanity a sense of freedom and requires us to make a choice.  Accordingly, people are responsible for their believing.  It is unproductive theological speculation, therefore, to minimize either the role of God or of humanity in the salvation process. The Bible and Jn 3:16 recognize the roles of both.  God’s plan has been to reverse the human problem of human sinfulness—namely, to provide the means by which humanity might be saved. Undoubtedly God’s desire is that all might be saved, but because of human freedom or choice, all of humanity does not respond in believing acceptance of the Son.  As a result, the rejection of God’s love brings judgment or condemnation (Jn 3:17).  Although many people think primarily of this Gospel in terms of the bright side of love, it has a dark side that is perhaps more threatening to the unbeliever than almost any other document in the New Testament except the Apocalypse.  To overlook the dark side in John is to miss the full message of the Gospel.  God’s judging is a negative theme that also is foundational to this Gospel and is obvious in these verses.  What makes human choice so crucial in this Gospel is the immediate nature of judgment/condemnation.  Condemnation is not left to some remote future that might lull the unbeliever into a comfortable feeling that for a while one can sit on the fence of uncommitment. John makes it absolutely clear that condemnation has ‘already’ taken place for the unbelievers. The idea here then is not one of a possible projected condemnation for the unbeliever but the necessity of escaping an already existing condemnation.”


b.  The sovereignty of God and the free will of man must both operate for the salvation of man.  God has made the choice from His sovereignty to provide salvation through the gift of His Son.  Man must make the choice to believe in the love which God the Father demonstrated by sending His Son and by our Lord’s willingness to be judged as a substitute for us.  The sovereignty of God and free will of man meet at the Cross.  God does what He does from His unconditional love.  The mere fact that a holy and righteous God can love sinners proves that His love is unconditional.  Our sinfulness didn’t stop Him from loving us.  Our free will decision to believe in Christ comes from a spiritually dead person, which makes our decision non-meritorious; that is, without any merit on our part because we believed in Christ.  The merit in salvation is completely with God.  God the Holy Spirit makes the indescribable love of God for us a reality in our soul, which then helps us understand that our Savior had to be judged for our wrongdoing before we could have a relationship with Him.  The Holy Spirit makes the words of this verse a reality in the soul of every unbeliever who desires to have a relationship with God, and even with those who do not desire that relationship.  And for those who hear these words and believe, God gives the eternal gift of life forever in a resurrection body with His Son in a new heavens and new earth where righteousness dwells.  It doesn’t get any better than that.
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