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

 is the additive use of the conjunction KAI, meaning “and” plus the accusative direct object from the neuter singular article and noun SOUDARION, which means “face-cloth for wiping perspiration, corresponding somewhat to our ‘handkerchief’, probably simply a cloth Lk 19:20; Jn 11:44; 20:7; Acts 19:12.”

“and the face-cloth”
 is the nominative subject from the neuter singular relative pronoun HOS, meaning “which” and referring to the face-cloth.  Then we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: had been.”


The imperfect tense is a durative imperfect, which denotes an action that began in the past and continued over a period of time up to some undefined point.  This use of the imperfect often refers to a parallel event, to an event which took place at the same time as some other event in the context.


The active voice indicates that the face-cloth had produced the action of being on Jesus’ head.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EPI plus the adverbial genitive of place from the feminine singular article and noun KEPHALĒ with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “on His head.”

“which had been on His head,”
 is the negative OU, meaning “not,” followed by the preposition META plus the genitive of association from the neuter plural article and noun OTHONION, meaning “with the cloth wrappings.”  Then we have the accusative direct object from the neuter singular present deponent middle/passive participle of the verb KEIMAI, which means “to lie: lying.”


The present tense is a descriptive present, which describes what occurred at that moment.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (the face-cloth) producing the action.


The participle is circumstantial and/or explanatory.

“not lying with the cloth wrappings,”
 is the adversative use of the conjunction ALLA, meaning “but,” followed by the adverb of manner CHWRIS, meaning “pertaining to occurring separately or being separate: separately, apart, by itself Jn 20:7.”
  With this we have the accusative neuter singular perfect passive participle from the verb ENTULISSW, which means “to fold up Jn 20:7.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action.  It is translated by the English auxiliary verb “have/having.”


The passive voice indicates that the face-cloth received the action of being folded.


The participle is circumstantial and/or explanatory.

Finally, we have the preposition EIS plus the accusative of place from the masculine singular cardinal adjective HEIS plus the noun TOPOS, meaning literally ‘in one place’ or “in a place by itself Jn 20:7.”

“but having been folded up separately in one place.”
Jn 20:7 corrected translation
“and the face-cloth, which had been on His head, not lying with the cloth wrappings, but having been folded up separately in one place.”
Explanation:
1.  “and the face-cloth, which had been on His head, not lying with the cloth wrappings,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “Therefore Simon Peter also came, following him, and entered into the tomb; and he saw the cloth wrappings lying [there], and the face-cloth, which had been on His head, not lying with the cloth wrappings, but having been folded up separately in one place.”

b.  Another important thing Peter notices about the grave wrappings is that the cloth put over the face of Jesus (something like our handkerchief) was not lying with the other cloth wrappings.

2.  “but having been folded up separately in one place.”

a.  Instead of laying where it should have been, the face-cloth had been deliberately folded up and placed separately in one place by itself.  The fact it was folded and placed separately indicated a deliberate act by the person who did it.


b.  This fact proved that grave robbers were not involved.  It also indicated that the Jews or Romans didn’t steal the body, since they would have left the face cloth on the body while taking it.


c.  Only two people could have done this: Jesus or an angel, and it is unlikely that any angel was involved in the resurrection of Jesus.  The resurrection of Jesus in every detail was the act of God.


d.  Assuming Jesus folded up the face cloth and set it in a separate place from the rest of the cloth wrappings, we must search for the meaning of this act.  Jesus was leaving a message for His disciples.  What was the message?  The message was that He was alive; He was able to move and breathe and see and speak and do whatever He wanted to do.  He could take the time to take a face cloth off His face, fold it up and set it in a different place than where it should have been laying to indicate a deliberate act on His part.  He was calm, in control, and capable of doing whatever He wanted.  No one had permanently hurt Him and He clearly was not dead anymore.

3.  Commentators’ comments.


a.  “In other words, no one had removed the grave clothes from the corpse in the usual way; it was as if the body had simply passed right out of the head cloth and shroud and left them empty!  This was such a remarkable feature that Peter called John back and pointed out to him.  All of a sudden it dawned on the younger man that no one had removed the body from that tomb.  The body had simply left the tomb and left the grave clothes on its own power, passing through all those layers of cloth without unwrapping them at all!  Then John was utterly convinced: Jesus had not been removed by other hands; He had raised Himself from the dead.  That could only mean He was alive again.  John and Peter decided to hurry back and report to the others this astounding evidence that Jesus had indeed conquered death and was alive once more.”


b.  “Peter noticed that the grave cloths were not all in a heap, but that the head-piece was neatly wrapped and deposited in a place by itself.  If the body had been removed, it was strange that the linen cloths were left behind, and even more strange that the napkin was so carefully arranged.  It may signify that the head passed through the napkin, Jesus leaving it deliberately folded it up before leaving the tomb.”


c.  “It was arranged in an orderly fashion.  There was no haste.”


d.  “What Peter saw inside the tomb was intriguing because the burial wrappings were separated from the head/face covering.  This separation of the grave wrappings may give some reason to question the shroud theory.  On the other hand, the term soudarion is a general word that is something like a handkerchief or facecloth.  How it was employed is not clearly defined in antiquity.  It could have been used as a means for holding the mouth/chin closed.  But the Johannine idea of a separate face wrapping for Lazarus (Jn 11:44) or head covering on Jesus (20:7) seems to be slightly at odds with the shroud concept.”


e.  “Even the face-cloth which had been on His head, was not lying with the linen wrappings, but rolled up in a place by itself.  This seemingly minor detail shows that the tomb was left in a neat, orderly condition.  In contrast, grave robbers would hardly have taken time to roll up the facecloth, and in their haste they would have scattered the grave clothes all over the tomb.  More likely still, they would not have removed them at all, since it would have been easier to transport the body if it were still wrapped.  Nor would thieves likely have left the wrappings, containing expensive spices, behind.  The presence of the grave clothes also shows that the story the Jewish leaders concocted, that the disciples stole Christ’s body (Mt 28:11–15), is false.  If they had stolen the body, why would the disciples dishonor it by tearing off the grave clothes and spices that covered it?”


f.  “He also saw the linen clothes lying there empty and the cloth for the head carefully rolled and lying by itself.  Grave robbers do not carefully unwrap the corpse and then leave the grave clothes neatly behind.  In fact, with the presence of the spices in the folds of the clothes, it would be almost impossible to unwrap a corpse without damaging the wrappings.  The only way those linen clothes could be left in that condition would be if Jesus passed through them as He arose from the dead.”


g.  “The napkin [handkerchief = face cloth], rolled up and laid aside carefully, attested, not a precipitate removal, but a calm awakening.”


h.  “E.G. Auer believes that the cloths around the body of Jesus remained firm on account of the aromatic oils and spices mixed with them, so retaining their shape as when He occupied them.  Auer’s interpretation clearly goes beyond the meaning of the Evangelist’s language, and one must ask: ‘If the evidence was as clear as that, why did Peter not grasp its meaning at once?’.  Jesus left His wrappings in the grave as a sign of His resurrection into the life of God’s eternal order.  If this was plain to John, it was otherwise with Peter.  As he stood and gazed on the grave clothes in the tomb, he was totally uncomprehending.  The sign was a mystery beyond his fathoming.”


i.  “The linen clothes lying were a sign of the resurrection.  For neither if any person had removed the body, would they, before doing so, have stripped it; nor if any had stolen it, would they have taken the trouble to remove the napkin, and roll it up and lay it in a place by itself.  They would have taken the body as it was.  On this account, John tells us, by anticipation, that the body was buried with much myrrh, which glues linen to the body not less firmly than lead, in order that when you hear that the napkin lay apart, you may not endure those who say the body was stolen.  A thief would not have been so foolish as to spend so much time on superfluous matter.  Why should he undo the clothes?  How could he have escaped detection if he had done so?  But why did the clothes lie apart while the napkin was wrapped together by itself?  That you may know that it was not the action of men in confusion or in haste.”
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