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

 is the temporal adverb EITA, meaning “Then” plus the third person singular present active indicative from the verb LEGW, which means “to say: He said.”


The present tense is a historical present, which describes a past action as happening in the present for the sake of vividness in a narrative.  It is translated as a simple past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the dative of indirect object from the masculine singular article and proper noun THWMAS, meaning “to Thomas.”  This is followed by the second person singular present active imperative from the verb PHERW, which means “to put or place.”


The present tense is a descriptive present for what Jesus expected to happen right now.


The active voice indicates that Thomas is expected to produce the action.


The indicative mood is declarative for a simple statement of fact or reality.

Then we have the accusative direct object from the masculine singular article and noun DAKTULOS plus the possessive genitive from the second person singular personal pronoun SU, meaning “your finger.”  This is followed by the adverb of place HWDE, meaning “here.”  Then we have the conjunction KAI, meaning “and” plus the second person singular aorist active imperative from the verb EIDON, meaning “to see.”


The aorist tense is a constative/historical aorist, which looks at the past action in its entirety as a fact.


The active voice indicates that Thomas is to produce the action.


The imperative mood is a command/entreaty.  It is not as forceful as a command, since Thomas is allowed to not do it without reprimand from the Lord.

This is followed by the accusative direct object from the feminine plural article and noun CHEIR with the possessive genitive from the first person singular personal pronoun EGW, meaning “My hands.”

“Then He said to Thomas, ‘Put your finger here, and see My hands;”
 is the additive use of the conjunction KAI, meaning “and” plus the second person singular present active imperative from the verb PHERW, which means “to put, place or reach out.”


The present tense is a descriptive present for what Jesus expected to happen right now.


The active voice indicates that Thomas is expected to produce the action.


The indicative mood is declarative for a simple statement of fact or reality.

This is followed by the accusative direct object from the feminine singular article and noun CHEIR with the possessive genitive from the second person singular personal pronoun SU, meaning “your hand.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the second person singular from the aorist active imperative from the verb BALLW, which means “to put or place.”


The aorist tense is a constative/historical aorist, which looks at the past action in its entirety as a fact.


The active voice indicates that Thomas is to produce the action.


The imperative mood is a command/entreaty.  It is not as forceful as a command, since Thomas is allowed to not do it without reprimand from the Lord.

Then we have the preposition EIS plus the accusative of place from the feminine singular article and noun PLEURA with the possessive genitive from the first person singular personal pronoun EGW, meaning “into My side.”  There is no direct object “[it],” but it is required for proper English grammar, and is therefore included in brackets.

“and reach out your hand and put [it] into My side;”
 is the additive use of the conjunction KAI, meaning “and” plus the negative MĒ, meaning “not” plus the second person singular present deponent middle/passive imperative from the verb GINOMAI, meaning “to be.”


The present tense is a tendential present, which describes a present action that is intended, but not yet taking place.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Thomas) producing the action.


The imperative mood is an entreaty, not a command, since God does not command any of us to believe in Him.  He asks us to believe in Him.

Then we have the predicate nominative from the masculine singular adjective APISTOS, meaning “unbelieving.”  This is followed by the adversative conjunction ALLA, meaning “but” plus the predicate nominative from the masculine singular adjective PISTOS, meaning “believing.”

“and do not be unbelieving, but believing.’”
Jn 20:27 corrected translation
“Then He said to Thomas, ‘Put your finger here, and see My hands; and reach out your hand and put [it] into My side; and do not be unbelieving, but believing.’”
Explanation:
1.  “Then He said to Thomas, ‘Put your finger here, and see My hands;”

a.  After greeting the disciples (and surely smiling at them in the process), Jesus addressed Thomas directly.  What Jesus says here proves that He was present and heard exactly what Thomas had said eight days ago, when the disciples were gathered and didn’t know Jesus was with them.  There are only two ways that Jesus could have known what was said by Thomas: (1)  either Jesus is omniscient and therefore divine, or (2) Jesus was with them in the room but had His visible resurrection body “turned off,” so that He could not be seen.  In either case, Jesus’ words prove that He was alive when Thomas made his statements about the only conditions under which he would believe.  “By his very language the Lord revealed that he knew what Thomas had asserted.  Therefore he must have been alive when the doubting apostle spoke those words about the hands and the side.”


b.  Therefore, Jesus tells Thomas to do exactly what Thomas said he would have to be able to do to believe in the resurrection of Jesus—stick his finger into the hole made by the nails that went through the hands of Jesus, when He was nailed on the Cross.  Not only did Jesus want Thomas to put his finger in the holes of His hands, but he also wanted Thomas to watch carefully as his finger went through the hole.  Thomas wanted visual and tactile evidence of the resurrected Jesus; Jesus would give him more visual and tactile evidence than he could hope for.

2.  “and reach out your hand and put [it] into My side;”

a.  In addition to putting his finger through the hole in His hands, Jesus told Thomas to reach his hand out and put it into the side of the body of Jesus where the spear had gone deep in His body.  In order to do this, the hole in the side of Jesus had to be large enough for a hand to go into.  This indicates that the wound made by the spear was no “pin prick” with the tip of the spear.


b.  The implication here is that Jesus lifted up the side of His shirt (tunic) to allow Thomas and the others to see the large wound in His side, so Thomas could accomplish what Jesus told him to do.


c.  If Thomas needed real physical evidence of the reality of the physical body of Jesus in resurrection, having his hand completely inside that body was more evidence than Thomas could stand.

3.  “and do not be unbelieving, but believing.’”

a.  Finally, Jesus tells Thomas what to do with all this empirical evidence that he needs in order to believe in the resurrection of Jesus.  Thomas needs to act on the physical evidence by believing in the resurrection of Jesus.  This “believing” does not refer to believing that Jesus was the Christ, the Son of God, and the Messiah, for Thomas had already done that long ago, along with the rest of the disciples.  Thomas had a problem believing in the physical, bodily resurrection of Jesus.  That problem has now been overcome.


b.  The words of Jesus here obviously apply to the unbeliever, who needs to believe in the Lord Jesus Christ for his or her eternal salvation.  But these words also apply to those believers who have questions about or doubts about the eternal life that God offers us in a resurrection body.


c.  Believing in the resurrection of the Lord Jesus Christ is critical for all believers.  This problem came up among the Corinthian believers and had to be addressed by Paul in 1 Corinthians, chapter 15, where he said: “Now if Christ is proclaimed that He has been raised from the dead [and He is], how dare some among you say that there is no resurrection from the dead?  And if there is no resurrection from the dead, neither has Christ been raised.  And if Christ has not been raised, then as a result our proclamation [is] without any basis of truth, and your faith [is] in vain [without result, for no purpose].  Furthermore, we are found also [to be] false-witnesses toward God, because we have testified against God that He raised Christ, whom He did not raise, if indeed on the other hand the dead are not being raised.  Therefore, if the dead are not raised, neither has Christ been raised.  And if Christ has not been raised, your faith [is] useless, you are still in the sphere of your sins” (verses 12-17).  Thomas was the first believer but not the last believer to have a problem believing in the bodily resurrection of Jesus from the dead.  But we see from Paul’s words at the beginning of 1 Cor 15 that the resurrection of Jesus is a foundational doctrine of Christianity.  The Corinthian believers who had difficulty accepting the resurrection of Jesus were “believers.”  Paul doesn’t instruct them to believe in Christ.  He calls them “brethren” and says that they “accepted the gospel” that he proclaimed to them, and says that by means of that gospel they have been saved (verses 1-2).  They were definitely believers and some of them did not believe in the resurrection of Jesus.  The problem that began with Thomas has continued throughout the Church Age with unbelievers completely rejecting the resurrection of Jesus and certain believers having difficulty accepting it as well.

d.  We should be eternally grateful to Thomas for his skepticism.  Without it, we would never had had this encounter with the Lord giving definitive proof of His physical resurrection.  Thomas’ skepticism was an absolute necessity of God’s plan.  It was necessary to prove beyond reasonable doubt the physical resurrection of Jesus.  Jesus was not upset with Thomas.  Thomas was fulfilling a necessary part of the Father’s plan, though he did not realize it at the time.  Thomas acted on behalf of the entire human race in his skepticism of the resurrection of Jesus.  Jesus proved the skepticism of Thomas unfounded, which now applies to all men.  There is no longer any excuse for the skepticism of any man regarding the resurrection of the Lord Jesus Christ.

4.  Commentators’ comments.


a.  “As R. Smith has noted, this pericope highlights ‘the gracious condescension of the resurrected one who will not be hindered or put off’ by human demands.  Jesus’ response is to give Thomas what he in his humanness required “point for point”.’  This story at the end of the Gospel compares to the Nathaniel story in the first chapter.  In both cases the result is a powerful confession from both.  In the Nathaniel story, however, Jesus informs the confessor that he will take the novice far beyond mere Jewish expectations of the coming of the Messiah.  In the closing response of Jesus to Thomas he will likewise take this novice disciple far beyond his human demands to a new view of believing.  It is most probable then that when Thomas made his demand for proof, he hardly expected to have his material proof met.  Similarly, when the early church prayed for Peter’s release from prison, their reaction to the report of Rhoda (Rose) clearly indicates their doubts about their own prayers (Acts 12:13–15).  These stories indicate that what often is viewed as believing and praying is, in fact, not much more than human wishful thinking.  This story is particularly captivating.  Imagine for a moment Thomas the realist coming to the community meeting on Sunday after having made his firm demands.  Into that meeting Jesus materialized.  Then, having given the ‘Peace,’ Jesus looked around and his eyes fastened on Thomas.  Then he said something like: ‘Hello, Thomas!  Fancy meeting you here.’  After Thomas had taken a big gulp, Jesus continued, ‘Oh, Thomas, I think I heard you say something this past week about needing to touch my hands and my side.’  After a brief but interminable pause, Jesus continued.  ‘Well, come here Thomas and bring your finger!’  By this time Thomas was almost completely undone.  But Jesus continued. ‘No, Thomas, put your finger right here!’  ‘And now your hand, Thomas, put it right here in my side.’  Can you feel the churning that must have gone on in the whole psyche of this early disciple?  Authentic believing was the issue.  Thomas was now prepared to make his unforgettable declaration.  But Jesus was also prepared to set the parameters of His requirements for believing.”


b.  “Jesus immediately singled out Thomas.  Ever the sympathetic High Priest (Heb 4:15), Jesus gently, lovingly, compassionately spoke to him.  The Lord met Thomas at the point of his weakness and doubt, without rebuke because He knew Thomas’s error was connected to his profound love.  In patient compassion, He gave Thomas the empirical proof he had demanded.  That was enough for the doubter; his melancholy skepticism dissolved forever in light of the irrefutable evidence in the person confronting him.”
  Note the contrasting tone in Borchert’s description of the attitude of Jesus and MacArthur’s description of the attitude of Jesus.


c.  “Jesus had heard Thomas’ words; nobody had to report them to Him. So the Lord appeared in the room (again, the doors were locked) and dealt personally with Thomas and his unbelief.  He still greeted them with ‘Shalom—peace!’  Even Thomas’ unbelief could not rob the other disciples of their peace and joy in the Lord.  How gracious our Lord is to stoop to our level of experience in order to lift us where we ought to be.  The Lord granted Gideon the ‘tests of faith’ that he requested (Judg 6:36–40), and He granted Thomas his request as well.  There is no record that Thomas ever accepted the Lord’s invitation.  When the time came to prove his faith, Thomas needed no more proof!  Jesus saw a dangerous process at work in Thomas’ heart, and He wanted to put a stop to it.  The best commentary on this is Hebrews 3, where God warns against ‘an evil heart of unbelief’ (Heb 3:12).  It is not easy to understand the psychology of doubt and unbelief.  Perhaps it is linked to personality traits; some people are more trustful than others.  Perhaps Thomas was so depressed that he was ready to quit, so he ‘threw out a challenge’ and never really expected Jesus to accept it.  At any rate, Thomas was faced with his own words, and he had to make a decision.”


d.  “Jesus speaks to Thomas as though he himself had heard every word Thomas had uttered when making his demands.  This alone must have overwhelmed Thomas and must have struck deeply into his conscience.  Think what his divine Lord does: he meets the outrageous demands of this disciple, meets them to the letter.  He lets this disciple set up the demands, and He, His Lord, accedes to them.  We may well marvel at such astounding condescension.  Yet the reason for this action of Jesus’ is fully warranted.  He is offering to all these disciples ‘many infallible proofs’ of His resurrection (Acts 1:3), by no means for their personal faith only, but as the foundation for the faith of the church of all future ages.  We may blame Thomas personally as much as we will.  Jesus knew that Thomas would have many successors in all ages.  Hence, if Thomas, ‘one of the Twelve,’ had been left with any justification, however flimsy, even for any degree of doubt as regards the resurrection of Jesus, the effect would have been bad for all time to come.  By thus dealing as He does with Thomas, meeting him on Thomas’ own ground, He is dealing with all doubt and disbelief in His resurrection in all time to come, closing the mouth of every disbeliever in all future time.  We thus really have reason to thank this disbelieving disciple for what the Lord did with his disbelief, converting it into the completest faith.”


e.  “Thus Jesus treated in marvelous kindness a disciple, who believed in Him, yet was weak in faith.  And in this He has left us also an example, how to deal with brethren who are weak in faith.  But it is a different matter with the outspoken rationalist, who does not believe, not because he cannot, but because he will not.”
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