John 1:1
John 20:22



 is the continuative use of the conjunction KAI, meaning “And” plus the accusative direct object from neuter singular relative pronoun HOUTOS, meaning “this.”  Then we have the nominative masculine singular aorist active participle from the verb EIPON, meaning “to say.”


The aorist tense is a constative/historical aorist, which views the past action in its entirety as a fact.

The active voice indicates that Jesus has produced the action.


The participle is a temporal participle, which precedes the action of the main verb, and is translated “after saying this.”

This is followed by the third person singular aorist active indicative from the verb EMPHUSAW, which means “to breathe on someone Jn 20:22.”


The aorist tense is a constative/historical aorist, which views the past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the additive use if the conjunction KAI, meaning “and” plus the third person singular present active indicative from the verb LEGW, which means “to say: said.”


The present tense is a historical present, which describes a past action as happening in the present for the sake of vividness in a narrative.  It is translated as a simple past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the disciples.

“And after saying this, He breathed on and said to them,”
 is the second person plural aorist active imperative from the verb LAMBANW, which means “to Receive.”


The aorist tense is a constative aorist, which looks at the action in its entirety as a fact.


The active voice indicates that the disciples will produce the action.


The imperative mood is a command.

Finally, we have the accusative direct object from the neuter singular noun PNEUMA and adjective HAGIOS, meaning “the Holy Spirit.”

“‘Receive the Holy Spirit.”
Jn 20:22 corrected translation
“And after saying this, He breathed on and said to them, ‘Receive the Holy Spirit.”
Explanation:
1.  “And after saying this, He breathed on and said to them,”

a.  After saying “[May] peace [be] with you; as the Father has sent Me, I also send you,” Jesus does a symbolic act of breathing on the disciples.  This symbolic act is designed to demonstrate the impartation of something from Jesus to them.  Jesus is blowing air or the ‘wind’ at them.  The word for ‘wind’ in the Greek is PNEUMA, the same word that is used to describe God the Holy Spirit as ‘spirit’.  Jesus is imparting the divine ‘wind’ to them, which is symbolic of sending the Holy Spirit to them.  However, it was not just a symbolic act, but a real, literal sending of the Holy Spirit for the purpose of helping them understand the purpose and meaning of the Cross, which none of them as yet understood.



(1)  “To breathe upon, is used of the symbolic act of the Lord Jesus in breathing upon His Apostles the communication of the Holy Spirit.”



(2)  “It was a symbolic art with the same word used in the LXX when God breathed the breath of life upon Adam (Gen 2:7).”


b.  This impartation of the Holy Spirit was predicted by Jesus in Jn 14:16-17, “I will also ask the Father, and He will give you another Helper, in order that He may be with you forever; the Spirit of Truth, Whom the world is not able to receive, because it does not see Him nor know Him; you know Him because He dwells with you and will be in you.”  This is fulfilled in preliminary fashion on the night of our Lord’s resurrection (Easter Sunday), but it will be fulfilled in full with the coming of the Holy Spirit on Pentecost in fifty days.  The purpose of giving the Holy Spirit to the disciples now is the same purpose for giving the Holy Spirit to believers in the period of the age of Israel—to empower them to do the will of God.  Like the prophets before them, the disciples would have the same enduement of the Holy Spirit as John the Baptist and others had during the final days of the age of Israel.


c.  In addition to breathing on them, Jesus also spoke them and told them what He was symbolizing—the reception and empowering of the Holy Spirit.

2.  “‘Receive the Holy Spirit.”

a.  This is not a request, but a statement in the form of a command.  The disciples don’t have the option of not receiving the Holy Spirit.  Jesus is telling them what He is doing for them and what they are receiving whether they want it or not.  None of them refused the gift.


b.  That there is a member of the Trinity called the Holy Spirit is clearly stated here by the Lord Jesus Christ.  There should be no debate on this is.  The Mormons are dead wrong in their rejection of the person of God the Holy Spirit.


c.  The power of the Holy Spirit was necessary to sustain the disciples during the next forty days, while Jesus taught them all He needed them to understand from the Old Testament Scriptures about Himself before He departed from them.  They needed to fully understand all that Jesus did on the Cross and why that was so important for their salvation and the salvation of others.  The teaching ministry of the Holy Spirit was essential for these disciples during the next seven weeks.  It should be noted that not a single miracle is recorded as having been performed by the disciples during this period of time.  Apparently the entire purpose of the empowering of the Holy Spirit during this period was to produce God’s happiness in them and give them a clear understanding of the purpose of the first advent of the Lord Jesus Christ.


d.  Other benefits of receiving the Holy Spirit (the baptism, indwelling, filling, and spiritual gift(s)) would come on Pentecost.  (The ministries of efficacious grace, regeneration, and sealing were already in place.)


e.  In summary: The event mentioned here by John is in no way related to the events on Pentecost.  These are not two versions of the coming of the Holy Spirit.  Here in John’s account, Jesus breathes the Holy Spirit on the disciples who were present (remember that Thomas was not present and the Spirit was not breathed on him) to empower the disciples to understand the teaching of Jesus during the next forty days, so that they would be ready to communicate the message of the gospel, when the Holy Spirit came upon them on Pentecost.  There is not a single story of the disciples witnessing to anyone from this point until Pentecost.  Their witness began on Pentecost, after they had been fully empowered by the Holy Spirit.  In the meantime, they had a fifty-day grace period of learning from the Lord Jesus Christ with a special empowerment of the Holy Spirit to understand His words, mission, and the plan of God the Father.  The purpose for the empowerment of the Holy Spirit on Easter Sunday evening was not the same as the empowerment of the Holy Spirit on Pentecost.  Our Lord’s breathing on some of the disciples on Easter Sunday evening is not the same as the pouring out of the Holy Spirit on all believers (about 120 in Jerusalem) on Pentecost.  There are two different events with two different purposes with the connection being the message of the gospel.  They disciples needed the Holy Spirit’s power to understand the message of the gospel before they received the power of the Holy Spirit to communicate the gospel.  The various commentators explain pieces and portions of all that is happening, but no single commentator brings all the parts together in a unified whole.  Fortunately, we have Luke’s further explanation of this same Easter evening, which helps understand the Lord’s purpose for giving the Holy Spirit to these disciples, Lk 24:44-49, “ Now He said to them, ‘These are My words which I spoke to you while I was still with you, that all things which are written about Me in the Law of Moses and the Prophets and the Psalms must be fulfilled.’  Then He opened their minds to understand the Scriptures, [How did He do this?  By breathing on them the Holy Spirit.] and He said to them, ‘Thus it is written, that the Christ would suffer and rise again from the dead the third day, and that repentance for forgiveness of sins would be proclaimed in His name to all the nations, beginning from Jerusalem.  You are witnesses of these things.  And behold, I am sending forth the promise of My Father upon you; but you are to stay in the city until you are clothed with power from on high.’”
3.  Commentators’ comments.


a.  “What is the relationship between verse 22 and the later descent of the Spirit at Pentecost?  Some see two distinct givings of the Spirit.  But that is unlikely.  It is best to regard the present statement as an anticipation of Pentecost, although some preliminary bestowal is implied in the context (the verb used is the ordinary word for ‘breathed’).  Clearly the disciples did not at this point receive the full endowment, for they were still lacking in the power which came at Pentecost.”


b.  “Likewise, in the Johannine imparting of the Spirit by Jesus there is a purposeful task assigned to the disciples—namely, communicating the forgiveness of sins (Jn 20:22–23).”
  Borchert’s argument here (which I agree with) is that Jesus gave the disciples the empowering of the Holy Spirit, so that they would be effective communicators of the gospel message.  To those who heard the message and believed, there would be the forgiveness of sins.  To those who heard the message and refused to believe, there would be the retention of sins (verse 23).  The disciples needed the empowering of the Holy Spirit to understand the message and to communicate it effectively.  This was the same power given to John the Baptist and other Old Testament prophets.  Borchert’s further explanation of this verse follows:


“This verse has created a good deal of concern on the part of readers of both Luke and John, since in Acts Luke assigns the experience of receiving the Spirit to Pentecost or fifty days after the Passover (Acts 2:1–3) while John in this verse links the gift of the Holy Spirit to the Easter events.  Westcott argued that because there was no article attached to pneuma hagion [‘Holy Spirit’] this event marked a spiritual endowment given to the disciples in order to prepare them for the Pentecost event.  In this way he distinguished between the work of new birth and the Spirit’s work in empowering believers for ministry.  Bruce considers the breathing of Jesus and the imparting of the Spirit an empowerment for ministry.  He rejects as ‘precarious’ the alternative view that the lack of an article in effect depersonalizes the Spirit and turns him into a spiritual gift or endowment.  In Jn 7:39 the Spirit is also mentioned without using an article in Greek.  In fact, ‘the Holy Spirit’ is referred to over fifty times in the New Testament without the article, three of them being in John’s Gospel (1:33; 14:26; 20:22).  In an extended argument Carson substantially adopts the old view of Theodore of Mopsuestia that the statement concerning the Spirit in 20:22 ‘is to be regarded as a symbolic promise of the gift of the Spirit later to be given.’  Even though Theodore’s view was condemned as heretical by the Council of Constantinople (a.d. 553), Carson argues for this view because it harmonizes John and Acts.  There is only one giving of the Spirit.  It can be described from various points of view.  Yet the one thing that becomes absolutely clear is that the Spirit is not merely given by the Father but also by the Son.  That idea of a joint procession or sending is a major assertion of the Fourth Gospel, and if there is any polemicizing going on in that statement, it is not against Acts; it is against those who deny the Son’s role in the coming of the Spirit.  It is Jesus, indeed, in union with God who has sent the Spirit (Jn 15:26).  So, just as God, who in Gen 2:7 (cf. also Ezek 37:9) breathed into man the breath of life and he became a ‘living being’, Jesus also breathed into his followers the new breath and let the Spirit loose among his followers so that they might be empowered to do his will.”


c.  “The Gospels are clear that heretofore ‘the Spirit was not yet given’ (Jn 7:39)—meaning that the new era had not yet been inaugurated.  It is likewise clear that the Holy Spirit’s new covenant work did not actually commence until Pentecost.  All of Scripture affirms the chronology.  Jesus Himself expressly said the Spirit would not be given until after His ascension (Jn 16:17).  But ‘when He ascended on high…He gave gifts to men’ (Eph. 4:8; Ps. 68:18).  The Spirit was ‘poured out upon us from on high’ (Isa 32:15).  In fact, on the very day of His ascension, Jesus told the apostles to wait for the Spirit to come upon them (Acts 1:8).  When they finally did receive the Holy Spirit, the result was an immediate, public, and dramatic outpouring of miraculous power (Acts 2:33).  When Jesus breathed on them at this point, however, it was a powerful illustration, rich with meaning—because the Holy Spirit is pictured in Ezek 37:9–14 as God’s breath.  So the gesture was an emphatic affirmation of Christ’s deity, making His own breath emblematic of the breath of God.  It was also reminiscent of the way God first ‘breathed into [Adam’s] nostrils the breath of life’ (Gen 2:7)—thus picturing the impartation of new life through regeneration (the second birth), which under the new covenant is always accompanied by the impartation of the Spirit (Ezek 36:26–27).  Since then, every Christian has received the Holy Spirit at the moment of salvation (Rom. 8:9).”


d.  “This reception of the Spirit was in anticipation of the day of Pentecost and should be understood as a partial limited gift of knowledge, understanding, and empowerment until Pentecost, 50 days later.”


e.  “Nor need the fact disturb us that those who already have the Spirit are said to receive Him anew.  Once [Easter Sunday evening] He comes with one gift and one purpose, then [Pentecost] He comes with other gifts and a greater purpose.”
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