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

 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the genitive absolute construction, which includes the genitive feminine singular present active participle from the verb EIMI (“to be: it was”) plus the genitive feminine singular from the adjective OPSIOS, which means “the period between late afternoon and darkness, evening Mt 8:16; 14:15, 23; 20:8; 26:20; 27:57; Mk 1:32; in the evening Mt 16:2; Mk 4:35; 6:47; 14:17; 15:42; Jn 20:19.”


The present tense is a historical present, which is used in narrative discourse to enliven the action by getting the reader/hearer to imagine that they are present and witnessing the action as it happens.  It can be translated using the English past tense.


The active voice indicates that the situation produced the state of being what it was.


The participle is temporal and precedes the action of the main verb.  It can be translated like a temporal clause: “when it was evening.”

With this we have the locative of time from the feminine singular article and noun HĒMERA plus the demonstrative pronoun EKEINOS, used as an adjective, meaning “on that day.”  Then we have the appositional locative of time from the feminine singular article and cardinal adjective HEIS plus the noun SABBATON, meaning “the first [day] of the week.”

“Therefore, when it was evening on that day, the first [day] of the week,”

 is the additive use of the conjunction KAI, meaning “and” plus the genitive absolute construction, which includes the genitive feminine plural from the article and noun THURA, meaning “the door” plus the genitive feminine plural perfect passive participle from the verb KLEIW, which means “to shut, lock, or bar” and in the passive voice “to be shut.”  Here it means to both shut and lock.


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  It is translated by the English auxiliary verb “had.”


The passive voice indicates that the doors received the action of being shut.


The participle is temporal and can be translated by the word “when.”

This is followed by HOPOU, the particle denoting place (used from the writing of Homer onward), meaning “a position in space, where.”
  Then we have the third person plural imperfect active indicative from the verb EIMI, meaning “to be: were.”


The imperfect tense is a descriptive imperfect, which describes the past state of being as existing.


The active voice indicates that the disciples produced the state of being where they were.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine plural article and noun MATHĒTĒS, meaning “the disciples.”  Then we have the preposition DIA plus the accusative of cause/reason from the masculine singular article and noun PHOBOS, meaning “because of the fear” plus the objective genitive or the genitive of production from the masculine plural article and adjective IOUDAIOS, meaning “of the Jews” in the sense of “produced by the Jews.”

“and when the doors had been shut [and locked] where the disciples were, because of fear of the Jews,”
 is the third person singular aorist active indicative from the verb ERCHOMAI, which means “to come: came.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb HISTĒMI, meaning “to stand: stood.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the neuter singular article, used as a personal pronoun, and the adjective MESOS, meaning “in their midst” (literally ‘in the middle’).  This is followed by the additive/continuative use of the conjunction KAI, meaning “and” plus the third person singular present active indicative from the verb LEGW, meaning “to say: said.”


The present tense is a historical present, which is used in narrative discourse to enliven the action by getting the reader/hearer to imagine that they are present and witnessing the action as it happens.  It can be translated using the English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them.”  This is followed by the nominative subject from the feminine singular noun EIRĒNĒ, meaning “Peace; Prosperity; Harmony.”  Finally, we have the locative of place from the second person plural personal pronoun SU, meaning “with you.”  There is no verb here, which indicates an ellipsis or deliberate omission of the verb EIMI, meaning “to [be].”  The logical morphology of EIMI in this idiom would be the voluntative optative mood to express a wish or prayer as in Acts 8:20; 1 Pet 1:2; 1 Thes 5:23; Rom 15:5.  The English helping verb “[May]” is used in the translation to bring out this mood.

“Jesus came and stood in their midst and said to them, ‘[May] peace [be] with you’.”
Jn 20:19 corrected translation
“Therefore, when it was evening on that day, the first [day] of the week, and when the doors had been shut [and locked] where the disciples were, because of fear of the Jews, Jesus came and stood in their midst and said to them, ‘[May] peace [be] with you’.”
Explanation:
1.  “Therefore, when it was evening on that day, the first [day] of the week,”

a.  As a consequence of Mary’s declaration to the disciples that she had seen the Lord and the other things He had said to her, and as a consequence of the disciples not believing her or the witnesses of the other women about seeing the angels at the tomb and seeing the Lord and hearing Him speak to them, the Lord had to reveal Himself personally to the disciples.  Therefore, John moves the narrative along from that Sunday morning to that Sunday evening.  The phrase “the first [day] of the week” (literally—“the first of the sabbaths”) indicates that this is the same day mentioned by John in verse one, where the same expression is used.


b.  The word “evening” refers to the period of time between 3 o’clock in the afternoon until 6 p.m., when Jewish time is being considered.  However, when Roman time is being discussed, the word “evening” refers to the period between 6 p.m. and 9 p.m. (based upon Jn 6:16).
  Therefore, John has given a day/time reference for this event, which could only be done by someone who was an eyewitness to the events about to be described.  A writer in the second century A.D. would not think to include such detail.


c.  Lenski does a great job of setting the scene for us: “Now the situation is the following.  Ten of the eleven were together with a number of other disciples.  The women who had met the angels and then had seen and heard Jesus early in the morning had brought this news.  Peter and John had seen the strange sight in the tomb.  Mary Magdalene had seen the angels and Jesus himself and had brought the message from Him.  What thus occurred in the morning of this wonderful day did not produce faith among the disciples (Lk 24:11, 22), save the littleness of faith in John's silent heart.  Then came the appearance of Jesus to Peter (Lk 24:34; 1 Cor 15:5), of which we know the fact and the effect but no details, not even the hour or the place.  Finally came the report of the two disciples who had gone to Emmaus, Lk 24:35.  While the two from Emmaus are still speaking, Jesus appears to the entire company.”

2.  “and when the doors had been shut [and locked] where the disciples were, because of fear of the Jews,”

a.  John adds the fact that the doors to the place where the disciples were assembled were shut and locked (the verb KLEIW means both to shut and to lock a door).


b.  The reason for shutting and locking the doors is also given—because of fear of the Jews.  Does this mean that the disciples were all out of fellowship with God because of the sin of fear.  Not necessarily.  There are two kinds of fear.  That which is a violation of the will of God, where God says, “Fear not, for I am with you” and the fear that is not a violation of the will of God, such as “fear the one who can put into hell,” Lk 12:5.  The disciples were clearly afraid of being arrested by the Jews; for, if they would arrest and kill Jesus unjustly, they would do the same to them.  The disciples were acting out of fear of harm coming to them from the Jews.  Therefore, they were probably not in the will of God at this point.


c.  The disciples had no need to fear the Jews, since Jesus had already told them that they would be His witnesses to the ends of the earth.  However, they weren’t thinking about witnessing as yet.  There was nothing to witness about as far as they were concerned.  They still believed Jesus to be dead in spite of what the women had said or what John said about the grave clothes or even what Peter might have said about Jesus appearing to him.


d.  Notice that John does not exclude himself or Peter from the attitude of the group of disciples, even though John has already told us that he believed in the resurrection, when he saw the arrangement of the grave clothes.  Peter left the grave wondering what had happened, but we are also told by Paul (1 Cor 15:5) and by Luke (Lk 24:34) that the resurrected Lord had already appeared to Simon Peter.  Therefore, John may be referring here to the rest of the group of the disciples.  Remember that John had no fear about following Jesus into the home of Annas.  So there is no reason to fear the Jews now, unless the disciples were all afraid that the Jewish leaders would kill them all just to shut them up about the resurrection of Jesus.

3.  “Jesus came and stood in their midst and said to them, ‘[May] peace [be] with you’.”

a.  So while the disciples were all gathered together in this room with the doors shut, Jesus came and stood among them and spoke to them.  Notice that John says that Jesus “came,” which implies that He walked right through the wall or through the closed door and then stopped and stood right in the middle of them.  Then Jesus gave another proof of who He was by speaking to them.  Lenski rejects the idea that Jesus walked through anything.  He asserts that Jesus simply suddenly appeared in their midst.


b.  The sudden appearance of Jesus coming into the room startled the disciples, which necessitated the Lord’s greeting: “May peace be with you.”  This was clearly said to get them to stop being afraid and to recognize that Jesus was a real person with the ability to really speak.


c.  They certainly recognized His features and face and recognized His voice and manner of speaking.  There is no doubt in my mind that Jesus had the biggest smile on His face.  Wasn’t this one of the happiest moments in His first advent?  Wasn’t He being reunited with His best friends after all the horror He went through?  Isn’t this a moment He had thought about and longed for during the past three plus years?  Clearly He was happy and joyful.  But what about the disciples?  What was their first reaction?  Luke supplies the details in Lk 24:33-40, “And they [the two disciples on the road to Emmaus] got up that very hour and returned to Jerusalem, and found gathered together the eleven and those who were with them, saying, ‘The Lord has really risen and has appeared to Simon.’  They began to relate their experiences on the road and how He was recognized by them in the breaking of the bread.  While they were telling these things, He Himself stood in their midst and said to them, ‘Peace be to you.’  But they were startled and frightened and thought that they were seeing a spirit.  And He said to them, ‘Why are you troubled, and why do doubts arise in your hearts?  See My hands and My feet, that it is I Myself; touch Me and see, for a spirit does not have flesh and bones as you see that I have.’  And when He had said this, He showed them His hands and His feet.”
4.  Commentators’ comments.


a.  “In Jn 20:19, 26 the risen Lord twice passes through locked doors. His transfigured corporeality is no longer subject to earthly restriction.”


b.  “Fear of the Jews was natural in view of their flight from the garden, Annas’ inquiry about them (Jn 18:19), and the expectation created by Jesus’ teaching that if he suffered, they should expect to do so also (Mt 16:24; Jn 15:20).  The implication is plain that Jesus passed through the closed doors.  He had power to dematerialize his body.”


c.  ‘Evening’ was “the time from six to nine (Jn 6:16)).  The addition of ‘the first of sabbaths’ proves that John is using Roman time, not Jewish, for here evening follows day instead of preceding it.  The doors were shut to keep the Jews out.  News of the empty tomb had already spread (Mt 28:11).”


d.  “This story begins with the notation that the time was evening.  In other words, there was still darkness gripping the disciples.  On the other hand, it was the first day of the week, the day that would become their day of rejoicing.  That unbelievable day would change the way they would view everything.  It was a new day for worship and remembrance. That day would become known throughout Christian history as the ‘Lord’s Day’ (Rev 1:10).  This remarkable day would foreshadow the coming eschatological ‘Day of the Lord,’ a day predicted in the prophets and reaffirmed in the New Testament.  This first day of the week became the dividing day in history, the day when God revealed His power in an unmistakable manner.  But the disciples at this point of the story were still gripped with fear.  They were still terrified that security forces would find them.  After all, their enemies found Jesus at night and came after him with torches and weapons.  Now they were locked in a room and undoubtedly were reviewing their uncomfortable situation.  It was somewhat reminiscent of the fear they expressed when they had been up north in Galilee and Jesus told them he was going back south to Judea to wake Lazarus.  It was then that Jesus gave them his sermonette on stumbling in the night and Thomas volunteered to go south and die with him.  Fear of world forces can often seize Christians who focus not on God’s power but on worldly might.  The disciples would indeed be found that night, but not by their enemies. Jesus appeared in the locked room!  Readers of this story are often tempted to ponder what kind of body Jesus could have that passed through walls or doors and yet was physically present so that he could be touched and even eat physical food (Lk 24:41–43).  The Gospel writers did not and undoubtedly could not explain such a mystery.  What the early followers of Jesus did was witness to what they saw and touched (1 Jn 1:1).  For some contemporary readers trained in scientific rationality, such testimonies may not suffice.  But divine mystery can hardly be grasped fully by human minds and certainly cannot be analyzed by the computer or other mechanisms of mere humans.  Apparently the brilliant apostle Paul struggled with the phenomenon of the resurrection body, and the best even he could do was to conclude that while there is a connection between mortal bodies and immortal bodies, the nature of the new body and the change is a mystery (1 Cor 15:51).  The appearance of Jesus in their midst was accompanied by the words of Jesus, ‘Peace be with you!’  Those familiar with theophanies in the Old Testament will soon recognize the various elements of a theophany/Christophany (an appearance of God or Christ) here but with a slight variation.  The basic elements of a theophany are (1) fear, (2) the calming word of ‘peace’ or ‘do not be afraid’ from God or Christ, and (3) a word of commission for the task to be performed.  In most theophanic reports the fear is engendered by an appearance of the divine.  In this case the fear had already gripped the followers of Jesus.  The context of a theophany, the divine appearance, was expected to strike terror in the life of a human because of the common Semitic belief that to see God would mean that one would die.  To have God say ‘fear not’ or to place a hand on the person indicated that the appearance did not bring with it judgment (Rev 1:17–18).”


e.  “The scene now shifts to the evening on that very resurrection.  The disciples (minus Thomas) had gathered together in an unspecified location and the doors were shut (the Greek verb can also mean ‘locked’).  The disciples were in hiding for fear of the Jews, expecting any minute that the temple police would arrive to end this whole movement by arresting them.  The authorities had executed their Master, and not unreasonably they feared they would be next.  Suddenly, something happened that was far more startling than the arrival of the temple police: Jesus came and stood in their midst.  The locked doors were no deterrent to Him; His glorified resurrection body simply passed through the walls.  The words He spoke to them, ‘Peace be with you’ (compare Jn 14:27), were intended to calm and reassure the terrified disciples, who thought they were seeing a ghost (Lk 24:37; cf. Mt 14:26).”
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