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 is the third person singular present active indicative from the verb LEGW, meaning “to say: said.”


The present tense is a historical present, which is used in narrative discourse to enliven the action by getting the reader/hearer to imagine that they are present and witnessing the action as it happens.  It can be translated using the English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “to her.”  This is followed by the nominative subject from the masculine singular proper noun IĒSOUS, meaning “Jesus.”  Then we have the negative MĒ plus the second person singular present middle imperative from the verb HAPTW, which means “(1) to touch, take hold of, hold someone or something Lk 7:39; (2) to cling to Jn 20:17.”


The present tense is a descriptive present of what is now happening, and with the negative command; it is a request to stop what is now happening.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject Mary in producing the action to stop touching and holding Jesus.


The imperative mood is a very mild command or polite entreaty.  Jesus is not being harsh with Mary.  “The present imperative with MĒ is used to stop an action already in progress.”

With this we have the genitive direct object from the first person singular personal pronoun EGW, meaning “of Me” and referring to Jesus.  Literally this says “Stop taking hold of Me” or “Stop clinging to Me.”

“Jesus said to her, ‘Stop clinging to Me,”

 is the explanatory use of the postpositive conjunction GAR, meaning “for” with the negative adverb OUPW, meaning “not yet.”  Then we have the first person singular perfect active indicative from the verb ANABAINW, which means “to go up; to ascend.”


The perfect tense is a consummative perfect, which emphasizes a completed action, and is translated by the English auxiliary verb “have.”


The active voice indicates that Jesus has not yet produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative of place from the masculine singular article and noun PATĒR, meaning “to the Father.”

“for I have not yet ascended to the Father;”
 is the adversative use of the postpositive conjunction DE, meaning “but; however.”  Then we have the second person singular present deponent middle/passive imperative from the verb POREUOMAI, which means “to go.”


The present tense is a customary present describing what is reasonably expected to occur right now.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Mary) producing the action.


The imperative mood is a mild command.

This is followed by the preposition PROS plus the accusative of place from the masculine plural article and noun ADELPHOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “to My brethren.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the second person singular aorist active imperative from the verb EIPON, which means “to say.”


The aorist tense is constative aorist, which looks at the action in its entirety.


The active voice indicates that Mary is to produce the action.


The imperative mood is a mild command.

This is followed by the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the disciples.

“but go to My brethren and say to them,”
 is the first person singular present active indicative from the verb ANABAINW, which means “to ascend; to go up.”


The present tense is an aoristic and tendential present, describing what is going to happen in the near future as a fact.


The active voice indicates that Jesus will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative of place from the masculine singular article and noun PATĒR plus the possessive genitive from the first person singular personal pronoun EGW, meaning “to My Father.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the accusative of place from the masculine singular noun PATĒR plus the possessive genitive from the second person plural personal pronoun SU, meaning “your Father.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the accusative of place from the masculine singular noun THEOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “My God.”  Finally, we have the additive use of the conjunction KAI, meaning “and” plus the accusative of place from the masculine singular noun THEOS with the possessive genitive from the second person plural personal pronoun EGW, meaning “your God.”

““I ascend to My Father and your Father, and My God and your God.”’”
Jn 20:17 corrected translation
“Jesus said to her, ‘Stop clinging to Me, for I have not yet ascended to the Father; but go to My brethren and say to them, “I ascend to My Father and your Father, and My God and your God.”’”
Explanation:
1.  “Jesus said to her, ‘Stop clinging to Me,”

a.  Mary then does something that is not stated, but implied by this statement.  She grabs ahold of Jesus or hugs Him in some manner.  And she won’t let go of Him.  The Lord then has to politely ask her to stop doing what she is doing.  The verb HAPTW means to touch, take hold of, hold or to cling to someone or something.  It is also found in Lk 7:39, “Now when the Pharisee who had invited Him saw this, he said to himself, ‘If this man were a prophet He would know who and what sort of person this woman is who is touching Him, that she is a sinner.’”

b.  Mary was touching Jesus in some manner and didn’t want to let go of Him.  Exactly how she was holding Him is not specified.  Some commentators think she fell at His feet to worship Him and was holding His feet.


c.  “In Jn 20:17 Jesus indicates that Mary must cease clinging to him.”
  Some grammarians say that Jesus is telling her to not even begin to touch Him: “Don’t touch Me” (Wallace, p. 487).  Other grammarians (such as Robertson here) say that Jesus is telling her to stop producing the action that she has already begun.  “The present imperative with MĒ is used to stop an action already in progress.”
  That is exactly what we have here.  Jesus is not telling Mary “Don’t touch Me.”  He is telling her to stop holding onto Him.  Why?  So she can go deliver His message to His brethren.


d.  “Apparently, then, when Mary recognizes Jesus she approaches him and touches him.  John does not describe what exactly happens.  It is possible that she is touching him on the arm or hand, to be assured that he is really there.  In this case, Jesus would be saying, ‘You don't have to continue to touch me since I have not yet ascended to the Father—I really am here.’  Or perhaps she kneels before him and grabs his feet, not just touching him, but holding onto him, as in the NIV.  Such clinging may suggest she is not only trying to assure herself that He is really there, but expressing her desire that He not leave again.  In this case, Jesus lets her know that she must not try to restrict him, for He has not yet ascended to the Father.”

2.  “for I have not yet ascended to the Father;”

a.  Jesus then states the reason He wants Mary to stop touching or holding Him.  He has not yet ascended to the Father.  Does this imply that He cannot ascend to the Father, if someone with a sin nature has defiled Him by touching Him?  No, for He invites Thomas to touch His hands and side where He was nailed and wounded.  Does this imply that Mary is only allowed to touch Jesus after He has ascended to the Father?  No, for if this were the case, then Jesus would have prevented her from touching Him in the first place.


b.  There are several opinions regarding the meaning of this statement.



(1)  “Here the Lord’s prohibition as to clinging to Him was indicative of the fact that communion with Him would, after His ascension, be by faith, through the Spirit.”



(2)  “‘Rabbouni!’ she exclaimed and cast herself at His feet [conjecture from Mt 28:9].  It was only for a brief moment that she touched Him; for He gently withdrew Himself from her, saying, ‘Don’t keep touching Me, for I have not yet ascended to My Father.’  Whether He did so later that afternoon and then returned afterward to speak to the two disciples on the road to Emmaus and the rest of the group back in Jerusalem that evening is not altogether clear.  But if Mary was asked not to touch Him at this point in the day and the disciples were freely permitted to touch Him that evening, it must be inferred that He did report briefly back to God the Father in heaven before returning to earth once more for His post-resurrection forty-day ministry.”
  Gleason Archer here asserts a double ascension of Jesus: one that occurred that morning and the second one occurring forty days later.  This is conjecture of the worst kind.  The passage says nothing of a resurrection.  Archer is using this as his justification for why Mary was not allowed to keep touching Him.  Archer asserts this again in another place: “Then on Easter Sunday, after the risen Christ had first appeared to Mary Magdalene and her two companions (Mt 28:9 Archer assumes Mary Magdalene was with the other women, when Jesus appeared to them instead of being alone in the garden with Jesus), presumably He then took up with Him to glory all the inhabitants of infernal paradise (including Abraham, Lazarus, and the repentant thief [Eph 4:8-10].  Presumably He led the whole band of liberated captives from Hades (i.e., the whole population of pre-resurrection paradise) up to the glory of the highest heaven.”



(3)  “The accepted interpretation of this clause is that Jesus says to Mary ‘don’t keep on touching me’.  This is probably dictated in part by reference to Mt 28.9, which says that the women grasped Jesus’ feet.  The difficulty is that whereas in this verse Jesus says that Mary is not to touch him because he has not ‘ascended’ to the father, in Jn 20.27 Jesus instructs Thomas to put his finger in his hands and side, when he still does not appear to have ascended.  This imperative probably refers to Jesus telling Mary not to begin to touch him, with no indication in the context that the women have touched him yet.”
  So if Jesus is telling Mary not to begin touching Him, why does He then permit the women to touch Him less than an hour later as they are heading back home from the grave.  Archer’s answer is that during this interval Jesus took all the Old Testament believers to heaven, was received and accepted by the Father, and could then return to earth and be touched by others.

3.  “but go to My brethren and say to them,”

a.  Instead of holding onto Jesus, Mary has a more important duty to perform for the Lord right now.  He needs and wants her to go testify or witness about His being alive to the other believers, especially the disciples.


b.  The phrase “My brethren” refers specifically to the disciples, but also includes the other believers who are also “related” to Jesus as “fellow-heirs of the kingdom,” such as Lazarus, Mary and Martha, Mary the mother of Jesus, Salome, Nicodemus, Joseph of Arimathea, etc.


c.  Jesus knew that Mary Magdalene knew exactly where everyone was staying.  She was part of the group of devoted followers of the Lord.

4.  ““I ascend to My Father and your Father, and My God and your God.”’”

a.  Jesus then states the message He wants Mary to deliver to the others.  The message is that Jesus is going to ascend to God the Father, Who is both His Father and their Father.  Notice that Jesus is declaring their union with Him, which will be formally accomplished in fifty days with the coming baptism of the Holy Spirit.


b.  These believers have the same familial relationship with God the Father as Jesus now has.  God the Father is not only their God, but also their Father.  Their relationship with God, as both God and Father, is now the same as the resurrected humanity of Christ, because of their faith in Christ.


c.  This message also tells the disciples that Jesus is not going to remain much longer in resurrection body on earth during His first advent.  It was absolutely necessary for His resurrected human body to be accepted in heaven and seated at the right hand of the Father as the sign of strategic victory in the angelic conflict.  Jesus could only linger on earth for the grace period of forty more days, in order to prove that He rose from the dead.  Then the angelic conflict had to move on to a more intensified stage, which we now know as the Church Age.


d.  “In the expression ‘my God,’ we see the humanity of our Lord, and also the fact that in His humanity He bore a different, unique relation to God as His Father from that of the believer.  It would seem that since He is speaking of His human relationship to God in this phrase, He is also doing so in the phrase ‘My Father and your Father.’  Our Lord regarded God as His Father also in His humanity.”

5.  Commentators’ comments.


a.  “ ‘Touch Me not.’  The Greek calls for a different rendering: Stop clinging to me.  Apparently Mary’s first impulse, in her frenzy of joy, was to grasp the sacred form.  Jesus did not rebuke the other women for holding his feet (Mt 28:9), for this was an act of worship; nor did He shrink from inviting Thomas to touch Him (Jn 20:27).  But Mary needed to be taught that the Lord was not with her on the basis of the old relationship.  He was already glorified.  He belonged now to the heavenly realm, even though he was willing to tarry for a time to meet with His friends.  ‘I am not yet ascended.’  The implication was that Mary would be able to touch Jesus in some sense after the Ascension, i.e., she would touch him by faith in the blessed life of the Spirit.  [A fine piece of Mystical conjecture that says nothing and explains nothing.  When commentators have no answer to the meaning of a passage, they often resort to some sort of mystical explanation that helps no one understand the meaning.  That is what we have here.]  The closeness of that new relationship is attested by the fact that He spoke of His followers as brethren.  Even in the intimacy of the new order, however, Christ retained his own special relationship to God the Father.  ‘My Father’ is the language of deity; ‘my God’ is the language of humanity.”


b.  “The prohibition here reminds Mary that the previous personal fellowship by sight, sound, and touch no longer exists and that the final state of glory was not yet begun.”


c.  “Jesus implied that a different relationship would follow the ascension, but was not implying that after that event touching would be permitted, for clearly that would not be intelligible.  The fact is that ‘touching’ is not the basis of ongoing faith.”


d.  “Jesus’ response in this verse is encrusted with a series of problems, which for some may resist full certainty.  In an effort to gain some clarity on the issue of touching Jesus, several manuscripts (including the first hand of Sinaiticus) added an interpretive note that ‘she ran forward to touch him.’  This addition is obviously a later interpretive gloss and can be dismissed.  Jesus’ initial statement, which was rendered ‘touch me not’ in the King James Version (1611 A.D.) but better ‘do not hold on to me’ in the NIV and other later versions, probably is the more natural use of a present imperative to indicate a prohibition against fastening oneself to the physical Jesus.  The NASB rendering ‘stop clinging to me’ may be a little too harsh.  The NLT ‘don’t cling to me’ seems to be a little more nuanced.  The statement does not seem to be a rejection of touching Jesus because that would vitiate against the invitation to touch or handle him in Lk 24:39 and the invitation to Thomas to touch his hands and his side (John 20:27; cf. also the women touching his feet in worship at Mt 28:9).  The more difficult issue involves Jesus’ statement concerning the fact that He had not yet ascended to the Father/God.  In trying to deal with this issue some have suggested that Jesus must have ascended between the story of Mary and then returned to earth in time for the following stories involving the disciples and Thomas in order for Jesus to be touched.  Such a suggestion, however, is a misunderstanding of John and is based on the translation of HAPTOU as ‘touch’ in the KJV and elsewhere.  The purpose of this ascent-statement must have been to indicate to Mary that the way of relating to the resurrected Lord would no longer be through the physical senses because the ascent would terminate such encounters.  Accordingly, clinging to the physical patterns of the pre-resurrected Lord was no longer possible.  Even her efforts at revering a body in a tomb were gone because the tomb was empty.  Nevertheless, the physical reality of both the pre-resurrected and resurrected Jesus was according to John an absolutely crucial part of the Christian confession about Jesus.  Moreover, in his first epistle John makes it clear that the early Christian witnesses had heard, seen, and touched or handled this Jesus (‘the Word of life’), that he unmistakably appeared to them, and that this living Jesus was the basis for eternal life (1 Jn 1:1–3).  The physical reality of the resurrection is therefore fully asserted in the Gospels, and one must not use the Pauline appearance references as the basis for interpreting the Gospel resurrection stories as involving merely ‘spiritual’ appearances.  Even Paul recognized that his experience of the risen Lord was out of the temporal pattern (1 Cor 15:8).  But when John wrote the Gospel, he asserted that the physical touching and seeing of Jesus had at that time ceased on earth and that confession of Jesus had to be made without seeing or touching him, as Mary, the disciples, and Thomas had been able to do (Jn 20:29).  On the other hand, it is interesting to view the glorification of Jesus, which was expressed in terms of the ‘lifting up’ of Jesus (Jn 3:14–15; 12:32; etc.) as not merely focused on Jesus’ death but also as a return to glory in the presence of the Father (Jn 17:5).  When one sees the glorification of Jesus in this perspective, Johannine theology tends to merge the resurrection and ascension into a single concept, even though it may not have been a single event as in the Lukan writings (Luke 24:50–51; Acts 1:9–11).  The story concludes in a typical biblical fashion of a theophany in which the one who receives an experience of God or the angel of the Lord is usually also given some form of commission (cf. Judg 6:25–26; Isa 6:8–13).  In this case Mary was instructed to communicate to the brethren (the Christian community) that the final stage of the lifting up of Jesus was being accomplished.”


e.  “Overcome with a profound mix of joy and relief, Mary fell at His feet [conjecture].  Like the other women had done (Mt 28:9), she clung to Jesus, prompting Him to say to her, ‘Stop clinging to Me, for I have not yet ascended to the Father.’  Having found Him again beyond her wildest hopes, she did not want to lose Him.  Her physical grasp symbolized her desire to secure His presence permanently.  But He would be physically present for only a brief time, forty days (Acts 1:3), after which He would ascend to the Father.  How much knowledge she had of what Jesus had promised in the upper room is not known.  But perhaps she had been told by the apostles that He said He was going to the Father to send the Holy Spirit, so He said nothing about that, only that He could not stay, but must ascend.  The Lord then sent Mary to the apostles to tell them of His impending ascension.  For the first time the disciples, who had been referred to as slaves or friends, are called Christ’s brethren.  It was through His work of redemption on the cross that this new relationship with Him was made possible.  God adopts as His sons (Rom 8:14–15; Eph 1:5) those who believe in Jesus Christ (Gal 3:26).  As a result, Jesus ‘is not ashamed to call them brethren’ (Heb 2:11), and has become ‘the firstborn among many brethren’ (Rom 8:29).”


f.  “These words spoke of a new relationship, new relatives, and a new responsibility.  Many wanted to ‘hold onto’ Jesus.  The KJV translation ‘Touch Me not,’ has caused many interpreters to wonder why He could not be ‘touched.’  The NIV translation is more accurate, for He certainly was not untouchable.  Mary had lost Jesus once before (at His crucifixion) and it was natural to fear the loss of His presence again.  Jesus said, in effect, ‘This (the physical contact) is not My real presence for the church.  A new relationship will begin with My Ascension and the gift of the Holy Spirit to the church.’  [Jesus didn’t say this, nor imply this; it is not mentioned by John; nor obviously not understood by Mary.  It is Walvoord introducing theology into his interpretation.]  Jesus then explained the fact of the new relatives.  He called His disciples His brothers.  Earlier He had said they were friends: ‘I no longer call you servants … instead, I have called you friends’ (Jn 15:15).  Believers in Jesus become a part of Jesus’ family with God as their Father.  Mary’s new responsibility was to testify to His risen presence.  She was the recipient of four special graces: to see angels; to see Jesus risen; to be the first to see Him alive; and to be a proclaimer of the good news.  Christians today are also the recipients of special grace; they too are given this new responsibility to witness to the world.”


g.  “Mary not only spoke to Him, but she grasped His feet and held on to Him [conjecture again].  This was a natural gesture: now that she had found Him, she did not want to lose Him.  She and the other believers still had a great deal to learn about His new state of glory; they still wanted to relate to Him as they had done during the years of His ministry before the cross.  Jesus permitted the other women to hold His feet, and He did not forbid them.  Why did He say to Mary, ‘Do not cling to Me’?  One reason was that she would see Him again because He had not yet ascended to the Father.  He remained on earth for forty days after His resurrection and often appeared to the believers to teach them spiritual truth (Acts 1:1–9). Mary had no need to panic; this was not her last and final meeting with the Lord.  [This is the best answer I have read in comparison to all the other speculation.]  A second reason is that she had a job to do—to go tell His brethren that He was alive and would ascend to the Father.  He had called His own servants (Jn 13:16) and friends (Jn 15:15), but now He called them brethren.  This meant that they shared His resurrection power and glory.  Some students feel that Jesus did return to the Father on that morning, and that was the ascension He was referring to; but no other New Testament passage corroborates this interpretation.  To say that He was fulfilling the symbolism of the Day of Atonement and presenting the blood to the Father is, I think, stretching a type too far (Lev 16).  For that matter, He had no blood to present; He had presented that on the cross when He was made sin for us.  In His resurrection glory, Jesus was ‘flesh and bones’ (Lk 24:39), not ‘flesh and blood.’  The Resurrection itself was proof that the work of redemption had been completed (‘raised because of our justification’—Rom 4:24–25, nasb).  What more could He do?  Our Lord never used the phrases ‘our Father’ or ‘our God.’  His relationship to the Father was different from that of the disciples, and He was careful to make that distinction.  We say ‘our Father’ and ‘our God’ because all believers belong to the same family and have an equal standing before God.  He reminded Mary and the other believers that God was their Father and that He would be with the Father in heaven after His ascension.  In His Upper Room message, He had taught them that He would return to the Father so that the Spirit might come to them.  Though it was the same Jesus, only in a glorified body, it was not quite the same relationship.  We must be careful not to relate to Christ ‘after the flesh’ (1 Cor 5:5–6), that is, relate to Him as though He were still in His state of humiliation.  He is today the exalted Son of God in glory, and we must honor Him as such.  The juvenile familiarity that some people display in public when they testify, pray, or sing only reveals that they have little understanding of Paul’s words in 2 Cor 5:16.  When John was with Jesus at the table, he leaned against His chest; but when John saw Jesus on the Isle of Patmos, he fell at His feet as dead (Rev 1:17)!  It would have been selfish and disobedient for Mary to have clung to Jesus and kept Him to herself.”


h.  “Why shall she stop?  The reason is really two-fold.  First, Jesus has not yet ascended, is thus still remaining where His disciples can see Him.  Mary is not to fear that in a moment she will again lose Jesus.  Secondly, she must know that Jesus has not come back into His former life to go on with that as heretofore.  He will ascend to the Father; He is now in a new state, the consummation of which will follow presently.”
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