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

 is the third person singular present active indicative from the verb LEGW, meaning “to say: said.”


The present tense is a historical present, which is used in narrative discourse to enliven the action by getting the reader/hearer to imagine that they are present and witnessing the action as it happens.  It can be translated using the English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “to her.”  This is followed by the nominative subject from the masculine singular proper noun IĒSOUS, meaning “Jesus.”  Then we have the vocative feminine singular from the proper noun MARIAM, meaning “Mary.”

“Jesus said to her, ‘Mary!’”
 is the nominative feminine singular aorist passive participle from the verb STREPHW, meaning “to turn.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice functions with active force,
 indicating that Mary produced the action.


The participle is temporal and precedes the action of the main verb.  It can be translated “After turning.”

Then we have the nominative subject from the feminine singular demonstrative pronoun EKEINOS, meaning “she” plus the third person singular present active indicative from the verb LEGW, meaning “to say: said.”


The present tense is a historical present, which is used in narrative discourse to enliven the action by getting the reader/hearer to imagine that they are present and witnessing the action as it happens.  It can be translated using the English past tense.


The active voice indicates that Mary produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him.”  Then we have the adverb of manner HEBRAISTI, meaning “in Hebrew” or “in the Hebrew dialect” or “in the Hebrew language.”  This is followed by the vocative masculine singular noun HRABBOUNI, meaning “my lord, my master.  Jesus is so addressed in Mk 10:51 and Jn 20:16.”

“After turning, she said to Him in Hebrew, ‘HRABBOUNI!’”
 is the nominative subject from the neuter singular relative pronoun HOS, meaning “which” plus the third person singular present passive indicative from the verb LEGW, which means “to say; to mean.”
  Compare this same use in Jn 1:38.


The present tense is a customary present, describing what normally or customarily occurs.


The passive voice indicates that the word RABBOUNI receives the action of meaning something.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the vocative masculine singular from the noun DIDASKALOS, meaning “Teacher.”

“(which means, ‘Teacher’).”
Jn 20:16 corrected translation
“Jesus said to her, ‘Mary!’  After turning, she said to Him in Hebrew, ‘Rhabbouni!’ (which means, ‘Teacher’).”
Explanation:
1.  “Jesus said to her, ‘Mary!’”

a.  After the two questions of Jesus and her answer, indicating that she does not recognize the Lord, Jesus says one word to her, the most tender and compassionate word she would recognize.  The ‘gardener’ now shows that He knows her personally by name.  Some stranger in a garden would not be able to do that.  Mary’s mind races.  This can only be one Person.  Can it be?  Yes, it is!


b.  She has heard her name on the lips of Jesus many times.  Not only when talking to her, but when talking about Mary the sister of Martha and Lazarus and the many other Marys who are mentioned in the gospels.  It was said as a term of endearment, and quickly brought Mary out of her emotional stupor.  Her mind raced as she put together the site of the grave clothes, the two men inside the tomb, and the sound of the voice she now recognized.

2.  “After turning, she said to Him in Hebrew, ‘Rhabbouni!’”

a.  In her embarrassed crying, Mary had turned away from the gardener after giving her answer to His two questions.  As she recognizes the voice she hears and realizes who is really speaking to her, she turns back around and answers Him with a word of respect and affection in their native language.  “His disciples stood to Him in the relation of students to their master, and showed him the respect due by calling Him HRABBI.  Jesus was also a teacher for the common people, and was greeted by them with respect and addressed as HRABBI.”


b.  This same address of respect was used by the blind man, who wanted to regain his sight, Mk 10:51.  rabbounei or rabboni was an Aramaic form of a title almost entirely applied to the president of the Sanhedrin, if such was a descendant of Hillel.  It was even more respectful than Rabbi, and signified ‘My great master’.”


c.  The word RHABBOUNI is actually Aramaic, which is a dialect of the Hebrew language.  “The vocative is sometimes as much a sentence as a case, since the word stands to itself and forms a complete idea.  Thus MARIAM and HRABBOUNEI (Jn 20:16) tell the whole story of recognition between Jesus and Mary.”

3.  ““(which means, ‘Teacher’).”

a.  John then adds a parenthetical explanation for his Gentile (Greek) readers/listeners, who do not know the meaning of the Aramaic word RABBOUNI.  It means the same thing as the Greek word DIDASKALOS; that is, ‘teacher’.


b.  “Jesus is called rhábbi by Peter in Mk 9:5 and Judas in Mk 14:45.  The term didáskalos in Mk 4:38; 9:17, etc. has the same force.  John explains the use in Jn 1:38.  Jesus is addressed as rhábbi in Jn 1:49; 3:2; 4:31; 6:25; 9:2; 11:8. rhabbouní in Mk 10:51 and Jn 20:16 is an alternative form.”

4.  Commentators’ comments.


a.  “Electrified at hearing her name spoken in the familiar voice of Jesus, she burst out, Rabboni (Master or Lord).  Originally the form meant my great one, but the word had come to be used without possessive force.  It is not unduly surprising that Mary recognized the voice of Jesus when he spoke her name but not when he first questioned her.  Even the familiar can seem strange to us when we encounter it unexpectedly.”


b.  “Clearly the old familiar tone of Jesus was in the pronunciation of her name.  These two simple words tell the great fact that Christ is risen and Mary has seen him.  One says little in really great moments.”


c.  “At this point she was looking away from Jesus, but turned towards him immediately, when she recognized His voice.  The use of her name by Jesus shows a tender touch.”


d.  “The transforming process of Mary coming to recognize the risen Lord took place when Jesus called her name, ‘Mary,’ or more precisely at this point ‘Miriam.’  It is fascinating to note that the Johannine evangelist has described transformative recognition occurring through the use of one word at this point.  In the sea story it occurred when the disciples responded obediently to the stranger on the shore and cast their nets (in what seemed to be a foolish act) on the other side of the boat (Jn 21:6–7).  In the Lukan Emmaus story the recognition occurred in the breaking of bread.  What should be concluded from these examples is that recognition of Jesus does not need to follow a single pattern.  Coming to the point of conviction that Jesus is alive is probably as varied as the nature of the people who believe.  Mary’s response was immediate, for her cries of sorrow turned to a word of exclamation and personal association.  The evangelist captured the interchange in two singular statements.  For Jesus it was “Miriam”; for Mary it was “Rabbouni” (my dear Rabbi).  In his concern for Greek-speaking readers, unfamiliar with Aramaic, however, the evangelist clarified the term by adding another of his linguistic interpretive footnotes to identify the term as meaning “teacher,” although the Greek hardly carries the same personal impact as the Aramaic word.”


e.  “With a single word, Jesus opened Mary’s eyes.  He merely spoke her name and in a flash all of her doubt, confusion, and sorrow vanished.  Recognizing Jesus in that moment, she turned and said to Him in Hebrew, ‘Rabboni!’, a strengthened form of “Rabbi,” which was used as a title to express great honor and supreme reverence.”


f.  “As the Good Shepherd, He calls His sheep by name (Jn 10:3) and ‘they know His voice’ (Jn 10:4).  Immediately she recognized Him!”


g.  “The Savior knew that Mary’s heart was broken and that her mind was confused.  He did not rebuke her; tenderly, He revealed Himself to her.  All He had to do was to speak her name, and Mary immediately recognized Him.  His sheep hear [recognize] His voice and He calls them by name.  Apparently Mary had turned away from Jesus, for when He spoke her name, she had to turn back to look at Him again.  What a blessed surprise it was to see the face of her beloved Master!  ‘Rabbi’ and ‘Rabboni’ were equivalent terms of respect.  In later years, the Jews recognized three levels of teachers: rab (the lowest), rabbi, and rabboni (the highest).”
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