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

 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the locative of time from the feminine singular article and cardinal adjective HEIS, meaning “on the first” (the cardinal number is sometimes used for the ordinal adjective when dealing with time) plus the genitive of description or identity from the neuter plural article and noun SABBATON, meaning “of the sabbaths.”  Literally this says “on the first of the sabbaths,” which refers to the first sabbath day of each week, which we call Sunday.  Another possibility, suggested by Godet, is that we have an ablative of origin, meaning “the first [day] from the Sabbath.” 
 A full translation of the idea here is: “On the first sabbath day of the sabbaths that were observed each week, Mary Magdalene came…”  To simplify this translation, translators resort to phrases like we have in the NASB: “on the first day of the week.”  Then we have the nominative subject from the feminine singular proper noun MARIA plus the article and proper noun MAGDALĒNĒ, meaning “Mary the Magdalene.”  This is followed by the third person singular present deponent middle/passive indicative from the verb ERCHOMAI, meaning “to come: came.”


The present tense is a historical present, which is used in narrative discourse to enliven the action by getting the reader/hearer to imagine that they are present and witnessing the action as it happens.  It can be translated using the English past tense.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Mary Magdalene) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the adverb of time PRWI, meaning “early.”

“Now on the first of the sabbaths Mary the Magdalene came early,”
 is the genitive absolute construction, in which the feminine singular noun SKOTIA, meaning “darkness” functions as the ‘subject’ of the genitive feminine singular present active participle of the verb EIMI, which functions like a finite verb, meaning “to be; to exist.”


The present tense is a historical present, which is used in narrative discourse to enliven the action by getting the reader/hearer to imagine that they are present and witnessing the action as it happens.  It can be translated using the English past tense.


The active voice indicates that the darkness produces the action of existing.


The participle is temporal and coterminous with the action of the main verb.  It is translated “while darkness still existed.”

With this we have the temporal adverb ETI, meaning “still; yet.”  Then we have the preposition EIS plus the accusative of place from the neuter singular article and noun MNĒMEION, meaning “to the tomb.”

“to the tomb, while darkness still existed,”
 is the additive use of the conjunction KAI, meaning “and” plus the third person singular present active indicative from the verb BLEPW, meaning “to see: saw.”


The present tense is a historical present, which is used in narrative discourse to enliven the action by getting the reader/hearer to imagine that they are present and witnessing the action as it happens.  It can be translated using the English past tense.


The active voice indicates that Mary produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the very rare accusative absolute construction, in which the masculine singular article and noun LITHOS, meaning “the stone,” functions as the ‘subject’ of the accusative masculine singular perfect passive participle from the verb AIRW, which means “to be removed; to be taken away.”  The accusative case is an accusative of indirect discourse, which demands the word “that” in the translation.


The perfect tense is a consummative perfect, which emphasizes a past, completed action and is translated by the English auxiliary verb “had.”


The passive voice indicates that the stone received the action.


The participle functions like a finite verb in this rare idiom.

This is followed by the preposition EK plus the ablative of separation from the neuter singular article and noun MNĒMEION, meaning “from the tomb.”  The word for “already” does not occur in the Greek as found in the NASB translation.

“and saw that the stone had been taken away from the tomb.”
Jn 20:1 corrected translation
“Now on the first of the sabbaths Mary the Magdalene came early to the tomb, while darkness still existed, and saw that the stone had been taken away from the tomb.”
Explanation:
1.  “Now on the first of the sabbaths Mary the Magdalene came early to the tomb,”

a.  John continues the story of the First Advent of Jesus Christ by transitioning us from His burial three days and three nights earlier to Sunday morning.  But how can this be Sunday morning, when it says that Mary came on the first of several sabbaths and the sabbath occurred on Saturday, not Sunday?  The phrase the “first of the sabbaths” is an idiom, meaning “one of sabbaths,’ signifying ‘the first day after the sabbath.’”
  Mt 28:1 says “After the sabbath,” which indicates this was Sunday morning.  Mk 16:2 has the same phrase as John.  Acts 20:7 also uses this exact same phrase to designate ‘Sunday’ as does 1 Cor 16:2.  There is a simple modification to the literal translation that makes this easily understood—adding the word “day” after the word “first” and changing the word “of” to the word “after,” producing the phrase: “on the first day after the sabbaths,” which would mean our “Sunday.”  Lk 24:1, “But on the first day of the week, at early dawn, they came to the tomb bringing the spices which they had prepared.”  Another solution proposed by lexicographers is that the word ‘sabbath’ in the plural means “week.”  Thus the translation “on the first [day] of the week.”
  “In Jn 20:1; Mk 16:2 and Lk 24:1 we have the genitive plural TWN SABBATWN for ‘the week’ as in Acts 20:7.  The singular also occurs for ‘the week’ in Lk 18:12; Mk 16:9 (which is not a part of Scripture).”


b.  Then John introduces us to one of two women named Mary, who came to the grave of Jesus in order to anoint the body properly for burial.  Mt 28:1, “Now after the Sabbath, as it began to dawn toward the first day of the week, Mary Magdalene and the other Mary came to look at the grave.”  Mark tells us that this other Mary is the mother of Joses.  Mk 15:47, “Mary Magdalene and Mary the [mother] of Joses were looking on [to see] where He was laid.”  In Mk 15:40 this second Mary is said to be the mother of James the less (or younger) and Joses.  Mt 27:56 says she is “Mary the mother of James and Joseph” and is distinguished from the mother of the sons of Zebedee, who is mentioned next.  And Mark 6:3 tells us that James and Joses are the brothers of Jesus, “Is not this the carpenter, the son of Mary, and brother of James and Joses and Judas and Simon?”  Therefore, the second Mary here is Mary, the mother of Jesus and His other brothers James and Joseph Jr.  Lk 24:10 tells us that there were at least five women involved, “Now they were Mary Magdalene and Joanna and Mary the [mother] of James; also the other women with them were telling these things to the apostles.”


c.  The first Mary is the Mary “from the city of Magdala, which, according to the Talmud, lay about a twenty minutes’ walk from Tiberias on the west side of the Lake of Gennesaret [the Sea of Galilee].”
  This indicates that Mary may have first heard Jesus speak after He walked on the water and came to that area.


d.  Mary Magdalene had been one of the women at the Cross with the mother of Jesus, when Jesus said “Women, behold your son.” Jn 19:25f.  She was also one of the women who followed Joseph of Arimathea and Nicodemus to see where Jesus was laid to rest.  Now she goes back to the site of the tomb in the garden on early Sunday morning in order to properly anoint the body of Jesus for burial.  Lk 23:55-24:1, “Now the women who had come with Him out of Galilee followed, and saw the tomb and how His body was laid.  Then they returned and prepared spices and perfumes.  And on the Sabbath they rested according to the commandment.  But on the first day of the week, at early dawn, they came to the tomb bringing the spices which they had prepared.”
2.  “while darkness still existed,”

a.  Why did the women come while it was dark?  There are two possible reasons, which are equally true.  They were anxious to anoint the body of Jesus before the smell got so bad they couldn’t do it.  In addition they probably didn’t want to have to deal with the Jewish authorities opposing them.


b.  It is likely that they knew that the Jewish authorities had ask Pilate that a Roman guard be placed on the tomb (Mt 27:62-66), which was granted.  They probably were hoping that they could talk the guards into moving the stone away for them, so they could get into the tomb.  According to Mark’s account they knew they couldn’t do it (Mk 16:3).


c.  Coming under cover of darkness does not necessarily suggest fear on their part.  There is no indication in any of the gospel accounts that these women operated out of fear.


d.  Several commentators mention the fact that Mary arrived at the tomb first, ahead of the other women, and as soon as she noticed the stone had been removed, she left and ran to tell Peter and John.  No angel yet appears to anyone.  And she cannot possibly see inside the tomb, since it is still dark.

3.  “and saw that the stone had been taken away from the tomb.”

a.  To their surprise, when they arrived at the tomb, they discovered that the stone covering the entrance to the tomb had been removed.  This is mentioned in the Synoptic gospels as well.



(1)  Mt 28:2-4, “And behold, a severe earthquake had occurred, for an angel of the Lord descended from heaven and came and rolled away the stone and sat upon it.  And his appearance was like lightning, and his clothing as white as snow.  The [Roman] guards shook for fear of him and became like dead men.”



(2)  Mk 16:1-5, “When the Sabbath was over, Mary Magdalene, and Mary the [mother] of James, and Salome, bought spices, so that they might come and anoint Him.  Very early on the first day of the week, they came to the tomb when the sun had risen.  [When the women left Bethany (which was two miles away) or Jerusalem is was still dark.  By the time they got to the tomb the sun had risen.
]  They were saying to one another, ‘Who will roll away the stone for us from the entrance of the tomb?’  Looking up, they saw that the stone had been rolled away, although it was extremely large.  Entering the tomb, they saw a young man sitting at the right, wearing a white robe; and they were amazed.”



(3)  Lk 24:1-4, “But on the first day of the week, at early dawn, they came to the tomb bringing the spices which they had prepared.  And they found the stone rolled away from the tomb, but when they entered, they did not find the body of the Lord Jesus.  While they were perplexed about this, behold, two men suddenly stood near them in dazzling clothing;”

b.  The stone had not been rolled away from the tomb to let Jesus out.  It had been rolled away to let the women (and later the disciples) in.  If the resurrection body of Jesus could pass through a solid door (and it did that very night, when Jesus came to the disciples), then it could pass through solid rock.  The rolling away of the stone was the elect angel’s way of announcing the resurrection of Jesus and His victory over death.


c.  By the way, if you don’t believe in angels, here are five women who do:



(1)  Mary Magdalene



(2)  Mary the mother of James and Joses (Mary of Nazareth)



(3)  Joanna



(4)  Salome



(5)  “the other women” (excluding Mary Magdalene and Joanna and Mary the [mother] of James Lk 24:10).


d.  What a privilege and honor it must have been for these angels to announce the resurrection of Jesus.  There are only a few angels mentioned in these accounts, but there were billions watching.
4.  Commentators’ comments.


a.  “The ultimate demonstration of Christ’s power over death, and hence proof of His deity, was His resurrection.  It, too, was the fulfillment of Old Testament prophecy.  Speaking prophetically of the Messiah, David wrote, ‘You will not abandon my soul to Sheol; neither will You allow Your Holy One to undergo decay’ (Ps 16:10; cf. Acts 2:25–28; 13:35).  The first day of the week, Sunday, would forever after be the day believers set aside to commemorate their Lord’s marvelous resurrection (Acts 20:7; 1 Cor 16:2).  It eventually became known as the Lord’s Day (Rev 1:10), and on that first Lord’s Day morning, Mary Magdalene came early to the tomb.  The Synoptic Gospels record various women who came to the tomb that morning.  John mentions only Mary, and says that she came while it was still dark, in contrast to the others who arrived after sunrise (Mk 16:2).  The women evidently set out together, but Mary went on ahead of the others and arrived at the tomb first.  Finding the stone already taken away from the tomb, she feared the worst.  Undoubtedly assuming that grave robbers had broken into the tomb and stolen the Lord’s body, she ran and came to Simon Peter.”


b.  “The first day of the week, Sunday, Mary of Magdala and other women (cf. we in v. 2) came to the tomb.  ‘Mary of Magdala’ is a translation of the same Greek words which elsewhere are rendered ‘Mary Magdalene’ (Mt 28:1; Mk 16:1, 9; Lk 24:10).  Her devotion to Jesus, living and dead, was based on her gratitude for His delivering her from bondage to Satan.  She had been an observer at the cross and now was the first person at the grave.  This tomb had been closed with a large rock door (Mk 16:3-4) and had been sealed by the authority of the Roman governor Pontius Pilate (Mt 27:65-66).  The women were amazed to see an open and apparently empty tomb.  The chronological events of Sunday morning:

  
1.
An angel rolled away the stone from Jesus’ tomb before sunrise (Matt. 28:2–4).

2.
Women who followed Jesus visited Jesus’ tomb and discovered Him missing (Matt. 28:1; Mark 16:1–4; Luke 24:1–3; John 20:1).

3.
Mary Magdalene left to tell Peter and John (John 20:1–2).

4.
The other women, remaining at the tomb, saw two angels who told them about the Resurrection (Matt. 28:5–7; Mark 16:5–7; Luke 24:4–8).

5.
Peter and John visited Jesus’ tomb (Luke 24:12; John 20:3–10).

6.
Mary Magdalene returned to the tomb and Jesus appeared to her alone in the garden (Mark 16:9–11; John 20:11–18): His first appearance.

7.
Jesus appeared to the other women (Mary, mother of James, Salome, and Joanna) (Matt. 28:8–10): His second appearance.

8.
Those who guarded Jesus’ tomb reported to the religious rulers how the angel rolled away the stone. They were then bribed (Matt. 28:11–15).

9.
Jesus appeared to Peter (1 Cor. 15:5): His third appearance.


c.  “Mary Magdalene and several other women agreed to go to the tomb early on the first day of the week, so that they might show their love for Christ in completing the burial preparations.  Joseph of Arimathea and Nicodemus had been forced by circumstances to prepare His body hastily, and the women wanted to finish the task.  Their great concern was how to get into the tomb. Perhaps the Roman soldiers would take pity on them and give them a hand.”
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