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John 2:22


 is the continuative use of the postpositive conjunction OUN, meaning “So, now, or then.”
  With this we have the temporal conjunction or particle HOTE, meaning “when.”
  Then we have the third person singular aorist passive indicative from the verb EGEIRW, which means “to be raised.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice indicates that Jesus received the action of being raised.

The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EK plus the ablative of separation from the masculine plural adjective NEKROS, meaning “from the dead.”

“So when He was raised from the dead,”
 is the third person plural aorist passive indicative from the verb MIMNĒISKW, which means “to remember.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice indicates that the disciples of Jesus received the action of remembering.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine plural article and noun MATHĒTĒS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His disciples” and referring to the disciples of Jesus.  This is followed by the conjunction HOTI, which is used after verbs of mental activity to indicate the content of that activity.  It is translated “that.”  Then we have the accusative direct object from the neuter singular demonstrative pronoun HOUTOS, meaning “this.”  This is followed by the third person singular imperfect active indicative from the verb LEGW, which means “to say: He said.”

The imperfect tense is an imperfect retained in indirect discourse.  Like the present, the imperfect can be retained from the direct discourse in the indirect.  In English, however, we translate it as though it were a past perfect.  As with the retained present, this is a translational category, not a syntactical one.  Indirect discourse occurs after a verb of perception (e.g., verbs of saying, thinking, believing, knowing, seeing, hearing).  It may be introduced by a declarative HOTI.  This is unlike English: In indirect discourse we usually push the tense back “one slot” from what it would have been in the direct discourse (especially if the introductory verb is past tense)—that is, we render a simple past as a past perfect, a present as a past tense, etc.”
  It is translated “that He had said.”

The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“His disciples remembered that He had said this;”
 is the continuative use of the conjunction KAI, meaning “and,” plus the third person plural aorist active indicative from the verb PISTEUW, which means “to believe: they believed.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the disciples of Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of direct object (the verb PISTEUW takes its objects in the dative case) from the feminine singular article and noun GRAPHĒ, meaning “the Scripture” and referring to the Old Testament.  With this we have the additive use of the conjunction KAI, meaning “and” plus the dative of direct object from the masculine singular article and noun LOGOS, meaning “the statement.”  Then we have the accusative direct object from the masculine singular relative pronoun HOS, meaning “which.”  Note that this relative pronoun is not attracted to the case of its antecedent (the dative case of LOGOS).  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say, to speak.”

The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on its completion.  It is translated by the English auxiliary verb “had.”

The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”
“and they believed the Scripture and the statement which Jesus had spoken.”

Jn 2:22 corrected translation
“So when He was raised from the dead, His disciples remembered that He had said this; and they believed the Scripture and the statement which Jesus had spoken.”
Explanation:
1.  “So when He was raised from the dead, His disciples remembered that He had said this;”

a.  John continues the explanation of our Lord’s saying, “Destroy this temple, and in three days I will raise it up.”

b.  It wasn’t until after the resurrection of Jesus that His disciples remembered this encounter with the Jewish leadership after Jesus first cleansed the temple.  What Jesus said about a temple being raised made no sense to them until the Holy Spirit caused them to remember the words of Jesus and relate it to a prediction about His resurrection.  There were many things the disciples did not understand at the time Jesus spoke them, but everything He said would eventually be understood by them through the teaching ministry of the Holy Spirit after the beginning of the Church Age on Pentecost.  Jn 14:26, “But the Helper, the Holy Spirit, whom the Father will send in My name, He will teach you all things, and bring to your remembrance all that I said to you.”

c.  John is including himself in this statement along with the other disciples.  There was no doubt a discussion among them about this incident in our Lord’s life and its significance.  Strangely, this incident is not mentioned in the Synoptic gospels, which is probably John’s motivation for adding it to his gospel account.


d.  Who were the disciples of the Lord at this time?


(1)  We know that at least six were already the followers of Jesus: Andrew, Peter, James, John, Philip, and Nathanael.



(2)  The Synoptic gospels tell us of the call of Jesus to Andrew, Peter, James and John at the Sea of Galilee in Mt 4:18-22.  This invitation to follow Him occurred after the incidents related by John in Jn 1:35-51 with the call of the original six.



(3)  Mt 9:1 tells us of the call of Matthew, which probably occurred after this first trip of Jesus to the Passover in Jerusalem.  Mk 2:14 is the parallel passage.


(4)  The call of the rest of the disciples occurs at the beginning of Mt 10 and Mk 3:13-19.

e.  The original six disciples of the Lord probably related this incident of the cleansing of the temple to the other six disciples after the second cleansing of the temple occurred just before the arrest of Jesus.  All of them then understood what the words of Jesus meant after His resurrection.
2.  “and they believed the Scripture and the statement which Jesus had spoken.”

a.  Remember that this statement relates to what the disciples did after the resurrection of Jesus—they believed what the Scripture said about Him and they believed the statement which Jesus had spoken about being raised up in three days.

b.  What Scripture in the Old Testament did the disciples believe that relate to these words of Jesus?  Ps 16:10, “For You will not abandon my soul to Sheol; nor will You allow Your Holy One to undergo decay.”  This passage was quoted by Peter during his speech to the men of Jerusalem on Pentecost.  They probably also remembered the story of Jonah, Isa 53, and Hos 6.  Notice that John considered the statements in the Old Testament to be “Scripture;” that is, the words of God or the communication of God to man.

c.  It is important to understand that the disciples believed in the resurrection of the dead, just as all the Pharisees believed in the resurrection of the dead.  It wasn’t that the disciples didn’t believe in resurrection.  The problem was that the disciples did not believe what they did not understand, and they did not understand that Jesus was predicting His own resurrection after three days in the grave.  All of them believed in the general resurrection of the dead for the last judgment by God.  But this was the first time anyone ever talked about raising themselves from the dead, and they thought Jesus was talking about the temple building and not His own body.  It wasn’t until after His bodily resurrection that the disciples understood and believed that Jesus’ saying related to His own physical body and not the temple building.


d.  “How do we know that Jesus wished to be understood clearly at this time?  Certainly no one understood Christ when he spoke the words.  The language of Jesus is recalled and perverted at his trial as ‘I will destroy’ (Mk 14:58), ‘I can destroy’ (Mt 26:61), neither of which He said.”


e.  “Even Jesus’ own disciples did not understand His enigmatic saying at first. It took the light of the Resurrection to illuminate it.  They did not see the need for His death, so they did not think along these lines until after the event.  Nor did they understand the Scriptures which speak of the Messiah’s suffering and death (Isa 52:12-53:12; Lk 24:25-27).”


f.  “A statement like verse 22, which gives us a glimpse into the inner biography of John and of his fellow-disciples bears the stamp of historical reality in a manner so inimitable that only the strongest preconceptions can ignore its implications.  No pseudo-John living in the second century could invent this ignorance of the apostle regarding a saying of Jesus that he himself had invented.  The critics who make such a claim, as Godet well says, dash themselves against a sheer moral impossibility.”
  In other words, a writer, claiming to be John, writing in the second century would never have made such a statement, indicating his ignorance of the saying of Jesus at the time it was spoken.  Only the real person, involved in the actual event historically could make this statement and be morally honest.  Thus, this passage is one of the absolute guarantees that the gospel was written by the apostle John in the first century.

g.  The fact of the two cleansings of the temple, their relationship to each other, meanings, and differences are explained in detail in the various commentaries.

� BDAG, p. 736f.


� BDAG, p. 731.


� Wallace, D. B. (1999, c1996). Greek Grammar Beyond the Basics: An exegetical syntax of the Greek New Testament (electronic ed.). Garland, TX: Galaxie Software.  Page 552-3.


� Robertson, A. (1997). Word Pictures in the New Testament. (Jn 2:22). Oak Harbor: Logos Research Systems.


� Walvoord, J. F., Zuck, R. B., & Dallas Theological Seminary. (1983-c1985). The Bible Knowledge Commentary: An exposition of the scriptures (2:280). Wheaton, IL: Victor Books.


� Lenski, p. 221.


� See Westcott, p. 43-44; Godet, p. 370-1.
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