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John 2:19


 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, meaning “to answer: answered.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense with Jesus producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the proper noun IĒSOUS, meaning “Jesus.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb EIPON, meaning “to say: said.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the men questioning Jesus.

“Jesus answered and said to them,”
 is the second person plural aorist active imperative from the verb LUW, which means “to reduce something by violence into its components, destroy; of a building tear down Jn 2:19; to do away with, destroy, bring to an end, abolish 1 Jn 3:8.”
  Jesus is not talking about the physical temple building, but His own body.  Therefore, the meaning “destroy” is better here.


The aorist tense is a futuristic aorist, which views the entire future action as a fact.


The active voice indicates that the Jews will produce the action.

The imperative mood is a conditional imperative.  “The imperative may at times be used to state a condition (protasis) on which the fulfillment (apodosis) of another verb depends.  There are at least twenty such imperatives in the NT.  This use of the imperative is always or almost always found in the construction imperative + KAI + future indicative.  The idea is “If X, then Y will happen.”

Then we have the accusative direct object from the masculine singular article, noun NAOS, meaning “temple” and the adjectival use of the demonstrative pronoun HOUTOS, meaning “this.”  This is followed by the continuative use of the conjunction KAI, meaning “and,” followed by the preposition EN plus the locative of time from the feminine plural cardinal adjective TREIS and the noun HĒMERA, meaning “in three days.”  Then we have the first person singular future active indicative from the verb EGEIRW, which means “to wake; awaken; raise; raise up; or restore.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus will produce the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to the physical body of Jesus.
“‘Destroy this temple, and in three days I will raise it up.’”
Jn 2:19 corrected translation
“Jesus answered and said to them, ‘Destroy this temple, and in three days I will raise it up.’”
Explanation:
1.  “Jesus answered and said to them,”

a.  Jesus replies to the antagonism of the Jews who do not believe He is the Messiah and demand a sign from Him.

b.  Our Lord is not rude, angry, insulting, or in any way antagonistic to those confronting Him.  His attitude here is His same attitude on the Cross—“Father, forgive them for they know not what they do.”  Jesus did not have mental attitude sins of any kind at any time toward anyone.

c.  There are at least three groups of men included in the plural word “them”: those selling the sacrificial animals, some of the leaders of the Sanhedrin or at least some of the temple guards, who certainly would have stepped in on this occasion to stop this disturbance, just as they did when Paul was arrested in the temple grounds, and the money-changers.


d.  “Instead of giving in to their demand, Jesus gave a veiled saying.  As with His parables in the Synoptics, one purpose of an enigmatic saying was to puzzle the hearers who opposed Him.  He desired that His hearers ponder the saying in order to perceive its significance.”

2.  “‘Destroy this temple, and in three days I will raise it up.’”

a.  Jesus makes a declarative statement that these people do not and will not understand, because Jesus using a figure of speech called hypocatastasis or Implication, which is A Declaration that implies the Resemblance or Representation; or Comparison by Implication.  As a figure of speech, it differs from Metaphor, because in a metaphor the two nouns are both named and given; while, in Hypocatastasis, only one is named and the other is implied.  Hence Hypocatastasis is implied resemblance or representation; that is, an implied Simile or Metaphor. If Metaphor is more forcible than Simile, then Hypocatastasis is more forcible than Metaphor, and expresses as it were the superlative degree of resemblance.  For example, one may say to another, ‘You are like a beast.’  This would be Simile, tamely stating a fact.  If, however, he said, ‘You are a beast’ that would be Metaphor.  But, if he said simply, “Beast!” that would be Hypocatastasis, for the other part of the Simile or Metaphor (“you”), would be implied and not stated.  This figure of speech, therefore, is calculated to arouse the mind and attract and excite the attention to the greatest extent.  So well known was it to the ancients, that it received this significant name. But it is, to-day, unmentioned by literary men, though it is often unconsciously used by them.  Thus, their language is enriched by its use, while the figure is unknown, even by name!  What a proof of the sad neglect into which this great subject has fallen; and what an example of the consequent loss which has ensued.  This beautiful and far-reaching figure frequently occurs in Scripture.  The Lord Jesus Himself often used it, and that with wonderful effect.  The Lord Jesus did not say that His body was like the temple (that would have been Simile), or that it was His body (that would have been Metaphor).  He merely implied the word body, as verse 21 plainly declares: ‘He spoke of the temple of his body.”


b.  “The sense of the imperative here is, minimally, ‘If you destroy… .’  But if LUW follows the normal semantic pattern of conditional imperatives, the force is even stronger: ‘If you destroy this temple—and I command you to—in three days I will raise it up.’  Though this may seem far-fetched at first glance, it is in fact likely.  Such a prophetic statement is reminiscent of the “ironic commands” of the Jewish prophets (cf. Isa 8:9; Amos 4:4).  It thus functions as a taunt or a dare, akin to ‘Go ahead!  Destroy this temple, if you dare!  I will still raise it up!’  Such a view is very much in keeping with the Johannine portrait of Jesus.”


c.  There are two interpretations of the word “temple.”



(1)  John explains to us in verse 21 that the temple about which Jesus speaks refers to the temple of his own body and has nothing to do with the sanctuary near to where they are standing having this conversation.  The men listening to Jesus don’t understand what Jesus is saying, because they are only listening for something He says to use against Him.  “Christ would not have called his body a temple, had not the Godhead distinctly dwelt in it.”



(2)  The men listening to Jesus clearly think of the word “temple” in terms of the physical building.  In this sense Jesus is telling them that they are destroying the temple by their evil practices in the area of the temple, to which He has just put a stop, and that if they continue these evil practices, it will result in the ultimate destruction of that temple.  This is indirectly true, but not what Jesus meant.  Given our Lord’s genius, both are probably true with both a literal and figurative meaning.  The Jews were literally in the process of destroying both the physical temple building and the body of the Lord, though they did not know what they were doing.  And the process of destroying the physical temple would be through the destruction of the physical body of the Shekinah glory who once indwelt that temple.  By destroying the physical body of Jesus, they would set upon the course to destroy the nation of Israel and with it the physical temple.  Dan 9:26, “Then after the sixty-two weeks [434 years] the Messiah will be cut off [crucified] and have nothing, and the people [army] of the prince [Roman Emperor] who is to come will destroy the city and the sanctuary.  And its end will come with a flood [mechanized blitzkrieg warfare]; even to the end there will be war; desolations are determined.”


(3)  “The Messiah perishes; the temple falls.  The Messiah lives again; the true temple rises again; in a new form, beyond doubt.”
  We are the stones of the new temple being placed into union with the cornerstone of the new temple—our Lord Jesus Christ in His new, holy priesthood.  We are now in union with the Shekinah Glory—our Lord Jesus Christ—in a new temple made without hands.  This is why there is no temple in the new heavens or new earth, Rev 21:22, “Furthermore I did not see a temple in it; for the Lord God Almighty and the Lamb are its temple.”

d.  Jesus predicts what these men will do to Him three years from now.  They will destroy His body.  But not for long.  In three days (or on the third day as some prefer to interpret the saying of Jesus—“By  it is clear that Jesus meant the resurrection will take place within the period of three days.”
) the dead body of Jesus will come back to life and be raised from the dead by God the Father and God the Holy Spirit.


e.  Notice that Jesus states here that He personally is directly involved in raising Himself from the grave.  Thus all three members of the Trinity are involved in the bodily resurrection of Jesus.  “The resurrection is spoken of as the act (1) of God the Father (Ps 16:10; Acts 2:24; 3:15; Rom 8:11; Eph 1:20; Col 2:12; Heb 13:20); (2) of Christ himself (Jn 2:19; 10:18); and (3) of the Holy Spirit (1 Pet 3:18).”
  Compare Jesus’ statement in Jn 10:17-18, “For this reason the Father loves Me, because I lay down My life so that I may take it again.  No one has taken it away from Me, but I lay it down on My own initiative.  I have authority to lay it down, and I have authority to take it up again.  This commandment I received from My Father.”

f.  Jesus made a prediction three years before the event occurred of what the great sign to Israel would be that He was the Messiah.  That greatest of signs or proofs would be His very own resurrection from the dead.  The fact that Jesus made this prediction and fulfilled it qualifies Him as “the Prophet” of Israel.  He is the greatest of all the prophets of Israel, because His prophecy was the greatest prophecy and its fulfillment was the greatest fulfillment.


g.  “Jesus’ enigmatic reply baffled the Jewish authorities (and, for the time being, His own disciples as well, verse 22).  Like His parables, this veiled statement judicially concealed the truth from hostile unbelievers, whose spiritual blindness resulted from their own unbelief and rebellion against God.  (Unbelievers’ failure to understand Jesus’ message is a theme that runs throughout John’s gospel, e.g., 3:3–4; 4:14–15; 6:32–35, 51–52; 7:34–36; 8:51–53, 56–57; 10:1–6.)


h.  “The Gospels report Jesus as referring to His coming resurrection on seven distinct occasions during His earthly ministry, starting at the first Passover of His ministry (Jn 2:19). This saying was well remembered, for it was raised in Jesus’ trial (Mt 26:61) and it was used to taunt Him during His crucifixion (Mt 27:40).  Then, when the Jewish leaders demanded that He give them a sign to authenticate His ministry and Messianic claims, He told them on three separate occasions that no sign would be given them but the sign of the prophet Jonah, and explained that that sign would be His resurrection after three calendar days in the earth (Mt 12:40; Mt 16:4; Lk 11:29).  This, too, was well remembered, for the Sanhedrin used it as their reason to ask Pilate for a guard to post over the tomb for three days (Mt 27:63).  Jesus also included notice of His impending resurrection in His private teaching to the apostles, and this too is reported as happening on three separate occasions (Mt 16:21; Mt 17:23; Mt 20:19).  Finally, Jesus’ disciples were reminded of His instruction on His resurrection on three occasions after His resurrection (Lk 24:7; Jn 20:9; Lk 24:46).  So, the Gospels report Jesus as prophesying His resurrection on the third day after His death on seven different occasions, and these were all well noted by His hearers, whether His disciples or His enemies.”
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