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
 is the continuative use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb EISERCHOMAI, which means “to enter; to go into.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Pilate produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the neuter singular article and noun PRAITWRION, meaning “into the Praetorium.”  This is followed by the temporal adverb PALIN, meaning “again” plus the additive use of the conjunction KAI, meaning “and.”  Then we have the third person singular present active indicative from the verb LEGW, meaning “to say: said.”


The present tense is a historical present, which is used in narrative discourse to enliven the action by getting the reader/hearer to imagine that they are present and witnessing the action as it happens.  It can be translated using the English past tense.


The active voice indicates that Pilate produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the masculine singular article and proper noun IĒSOUS, meaning “to Jesus.”  Then we have the adverb of place POTHEN, meaning “From where” plus the second person singular present active indicative from the verb EIMI, meaning “to be: are.”


The present tense is an aoristic present, which views the state of being in its entirety as a fact.


The active voice indicates that where Jesus is from produces the state of being something.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.
“and he entered into the Praetorium again and said to Jesus, ‘Where are You from?’”
 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the accusative direct object from the feminine singular noun APOKRISIS, meaning “an answer.”  With this we have the negative OUK, meaning “not” plus the third person singular aorist active indicative from the verb DIDWMI, meaning “to give.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Pilate.

“However Jesus did not gave an answer to him.”
Jn 19:9 corrected translation
“and he entered into the Praetorium again and said to Jesus, ‘Where are You from?’  However Jesus did not gave an answer to him.”
Explanation:
1.  “and he entered into the Praetorium again and said to Jesus, ‘Where are You from?’”

a.  The entire sentence now reads: “Therefore when Pilate heard this statement, he was even more afraid; and he entered into the Praetorium again and said to Jesus, ‘Where are You from?’”

b.  Pilate has brought Jesus out of the Praetorium to face His accusers and has declared “Behold, the Man!”  After hearing from the leaders of the Jews that Jesus claimed to be the Son of God, Pilate now takes Jesus with him back into the Praetorium again to question Him away from the angry mob of Jews.  Pilate is now even more afraid than he was before, and now with good reason, because he now believes there is the possibility that Jesus is one of the gods of the Roman pantheon, who has come to earth for some reason.  Pilate is certainly thinking to himself, “What have I done?  I have just had this man, who might be a god, scourged and mocked.”  We can hear him asking himself, “Could this man possibly be the son of Zeus here to test me?”

c.  Pilate’s question cannot possibly refer to any place on earth, since Pilate had already heard from the Jews that Jesus was from Galilee.  Lk 23:5-7, “But they kept on insisting, saying, ‘He stirs up the people, teaching all over Judea, starting from Galilee even as far as this place.’  When Pilate heard it, he asked whether the man was a Galilean.  And when he learned that He belonged to Herod’s jurisdiction, he sent Him to Herod, who himself also was in Jerusalem at that time.”  Therefore, since Pilate already knew that Jesus was from Galilee (and from the city of Nazareth, since the sign Pilate wrote to be placed above the head of Jesus read: “Jesus the Nazarene” Jn 19:19), Pilate wasn’t asking about the earthly origin of Jesus.  Pilate was asking if Jesus was from heaven or the place of the ‘gods’.  There was no other purpose for asking this question.
2.  “However Jesus did not gave an answer to him.”

a.  John tells us definitively that Jesus did not answer Pilate.  Why not?  Wasn’t this a great opportunity for the message of the gospel to be given?

b.  There are several reasons why Jesus didn’t answer.


(1)  God the Father’s plan required Jesus to go to the cross and bears the sins of the world and be judged for them.  The Lord wasn’t trying to get himself released from Pilate’s custody and go free.  Therefore, if the Lord had answered that He was indeed from heaven and was the God of creation, then Pilate might have panicked and released Jesus.


(2)  The Lord probably had already given the gospel to Pilate, after Pilate asked Jesus, “What is truth?”  Pilate’s response/reaction was undoubtedly negative disbelief.  And since the Lord’s policy was to not cast His pearls before swine, He was not going to try to evangelize Pilate again.



(3)  Pilate’s question was self-serving and not an honest quest for the truth.  Like the Jewish leaders who cared nothing for Jesus or who He was, they did not deserve an answer from someone they only wanted to be rid of.  Pilate was really no different than the Jewish leaders.  He just wanted to be rid of Jesus as well.

3.  Commentators’ comments.


a.  “It began to appear to Pilate that this case had more to it than he had thought at first.  So he took the prisoner within the Praetorium for another conference.  Not residence but origin and nature were in view. Pilate’s spiritual incapacity made reply useless.”


b.  “Pilate knew that Jesus was from Galilee (Lk 23:6f.).  He is really alarmed.  The silence of Jesus, like that before Caiaphas (Mk 14:61=Mt 26:63) and Herod (Lk 23:9), irritates the dignity of Pilate in spite of his fears.”


c.  “The possibility that Jesus was some sort of divine person accordingly required another review of the case.  So Pilate retreated to the Praetorium for a reconsideration.  The natural question was no longer who He was but whether He was some sort of divine visitor.  Throughout the Gospel double-level thinking has been utilized to identify misunderstandings.   Pilate’s question actually was used by the evangelist here to bring those two levels together, even though Pilate would hardly believe that Jesus was actually God in human flesh.  Given Pilate’s Roman perspective, the question was quite legitimate, but it was hardly a question that ultimately made a difference in the outcome.  Instead of getting into a philosophical discussion about the possibility of Jesus actually being a divine person, however, Jesus remained completely silent.”


d.  “Taking Him with him, Pilate entered into the Praetorium again and said to Jesus, ‘Where are You from?’  His question had nothing to do with Jesus’ earthly residence; Pilate already knew that He was a Galilean (Lk 23:6–7).  The governor’s question concerned Jesus’ nature: was He from earth, or the realm of the gods?  But Jesus gave him no answer.  There are several possible reasons for the Lord’s silence.  It fulfilled Isaiah’s prophecy concerning Him: ‘He was oppressed and He was afflicted, yet He did not open His mouth; like a lamb that is led to slaughter, and like a sheep that is silent before its shearers, so He did not open His mouth’ (Isa 53:7).  Further, Jesus had already told Pilate that He was a king from another realm (Jn 18:36–37).  Certainly Jesus’ silence was judgmental, in the sense that Pilate had heard the truth and rejected it, and now would receive no further answer from Him.  The Bible teaches that when men persist in rejecting God, He will reject them.”


e.  “Why did Jesus not answer Pilate’s question?  Because He had already answered it (Jn 18:36–37).  It is a basic spiritual principle that God does not reveal new truth to us if we fail to act on the truth we already know.  Furthermore, Pilate had already made it clear that he was not personally interested in spiritual truth.  All he was concerned about was maintaining peace in Jerusalem as he tried to expedite the trial of Jesus of Nazareth.  Pilate did not deserve an answer!”


f.  “Pilate had no right to prolong the case, because already he had three times over pronounced Jesus innocent.  He needed no new material, but only to act on what he had.  Jesus recognizes this and declines to be a party to his vacillation.  Besides, the charge on which He was being tried was that He had claimed to be King of the Jews.  This charge had been answered.  Legal procedure was degenerating into an unregulated wrangle.  Jesus therefore declines to answer.”
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