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
 is the third person plural aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense, indicating that the Jews produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning AUTOS, meaning “him” and referring to Pilate.  This is followed by the nominative subject from the masculine plural article and adjective IOUDAIOS, meaning “The Jews.”

“The Jews answered him,”
 is the nominative subject from the first person plural personal pronoun EGW, meaning “We” and referring to the Jews.  Then we have the accusative direct object from the masculine singular noun NOMOS, meaning “a law.”  This is followed by the first person plural present active indicative from the verb ECHW, meaning “to have.”

The present tense is a static present for a state or condition that perpetually exists.


The active voice indicates that the Jews produce the action of having a law.


The indicative mood is declarative for a simple statement of fact.

Then we have the continuative use of the conjunction KAI, meaning “and,” followed by the preposition KATA plus the adverbial accusative of general reference from the masculine singular article (used as a demonstrative pronoun) and noun NOMOS, meaning “according to that law.”  Then we have the third person singular present active indicative from the verb OPHEILW, which means “to be obligated; with the infinitive following it means: one must, one ought Lk 17:10; Jn 19:7.”


The present tense is a tendential present, which describes an action that is purposed or proposed, but not yet taking place.


The active voice indicates that Jesus ought to produce the action.


The indicative mood is declarative for a simple statement of fact.
With this we have the aorist active infinitive from the verb APOTHNĒISKW, which means “to die.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus must produce the action.


The infinitive is a complementary infinitive, which completes or complements the action of the main verb.

“‘We have a law, and according to that law He must die,”
 is the causal use of the conjunction HOTI, meaning “because,” followed by the predicate accusative from the masculine singular noun HUIOS, meaning “the Son” plus the genitive of relationship from the masculine singular noun THEOS, meaning “of God.”  Then we have the accusative direct object from the third person masculine singular reflexive pronoun HEAUTOU, meaning “Himself.”  Finally, we have the third person singular aorist active indicative from the verb POIEW, which means “with a double accusative of the object and the predicate to make someone (into) something; claim that someone is something; pretend that someone is something Jn 8:53; 10:33; 19:7, 12; 1 Jn 1:10; 5:10.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Between the accusative direct object and the predicate accusative we can insert the words “[to be].”

“because He claimed Himself [to be] the Son of God.’”
Jn 19:7 corrected translation
“The Jews answered him, ‘We have a law, and according to that law He must die, because He claimed Himself [to be] the Son of God.’”
Explanation:
1.  “The Jews answered him, ‘We have a law, and according to that law He must die,”

a.  The Jewish leaders answer Pilate by telling him something that they are certain he does not know.  They have a certain law that says that a person must die, if that person violates that law.  That law is explained in the next clause as being a person who claims to be the Son of God.  The importance and significance of this statement is that under Roman law the Procurator (Pilate) was duty bound and held responsible for upholding and enforcing local laws.  One of the unique things Rome did when it conquered a people was to continue to carry out the just execution of that people’s local laws.  The Jews were thus asking Pilate to uphold Roman law by upholding their Jewish law.


b.  The point being made by the Jewish leaders here is that Jesus in their opinion has committed a capital crime that deserves capital punishment, and they have found him guilty of that crime, but do not have the authority to put Him to death.  They want Pilate to do it for them, since the sole authority for administering the death penalty is the Roman procurator.

c.  Notice that the Jews have now changed their charge against Jesus.  They are no longer saying that Jesus refuses to pay taxes to Caesar or that Jesus claimed to be a political king.  In Lk 23:2 the first charge was that Jesus led the nation astray.  That is the closest we have to this charge that He claimed Himself to be the Son of God.  Therefore, the Jews’ entire accusation against Jesus comes down to Him being an evil-doer in that He led the nation astray by claiming to be the Son of God.  This is a religious matter rather than a political matter, which Pilate knows he has no business being involved in.

d.  The Old Testament law to which the Jewish leaders refer is found in Lev 24:16, “Moreover, the one who blasphemes the name of the Lord shall surely be put to death; all the congregation shall certainly stone him.  The alien as well as the native, when he blasphemes the Name, shall be put to death.”
2.  “because He claimed Himself [to be] the Son of God.’”

a.  This is the same charge against Him that they declared in:



(1)  Jn 5:18, “For this reason therefore the Jews were seeking even more to kill Him, because He was not only abolishing the Sabbath, but also was calling God His own Father, making Himself equal with God.”


(2)   Jn 10:33, “The Jews answered Him, ‘We do not stone You for a good work, but for blasphemy; and because You, although being a man, claim Yourself to be God.’”

b.  This clause explains what the content of that law was and why they believe Jesus must die.  Jesus claimed to be the Son of God by claiming to be the Son of God.  Jesus never denied that He was the Messiah, nor did He ever deny that He was the Son of God.  In fact, He affirmed both—He affirmed that He was the Son of God, and therefore, the Messiah.


(1)  Jn 3:13, “In fact no one has ascended into heaven, except the One who descended from heaven: the Son of Man.”



(2)  Jn 3:18, “He who believes in Him is not judged; however, he who does not believe has been judged already, because he has not believed in the person of the uniquely-born Son of God.”


(3)  Jn 5:25-27, “Truly, truly, I say to you, a time is coming and now is, when the dead will hear the voice of the Son of God, and those who hear will live.  For just as the Father has life in Himself, so also He gave to the Son to have life in Himself; and He gave Him authority to execute judgment, because He is the Son of Man.”


(4)  Jn 6:27, “Do not work for the food which is ruined, but the food which endures to eternal life, which the Son of Man will give to you, for God the Father has set His seal on Him.’”


(5)  Jn 6:62, “Therefore if you see the Son of Man, ascending to where He was before, [would you then still take offense?]”


(6)  Jn 8:28, “Therefore Jesus said, ‘When you lift up the Son of Man, then you will know that ‘I am’, and I do nothing from the source of Myself, but as the Father has taught Me I speak these things.”


(7)  Jn 9:35, “Jesus heard that they had thrown him out, and after finding him, He said, ‘Do you believe in the Son of Man?’”


(8)  Jn 10:35-6, “If he called them gods, to whom the word of God came, (and the Scripture is not able to be abolished), with reference to Whom the Father sanctified and sent into the world, are you saying, “You are blaspheming,” because I said, “I am the Son of God”?”


(9)  Jn 11:4, “But when Jesus heard this He said, ‘This sickness is not for the purpose of death, but for the glory of God, in order that the Son of God may be glorified by means of it.’”


(10)  Jn 11:27, “She said to Him, ‘Yes, Lord; I have believed that You are the Christ, the Son of God, the One who has come into the world.’”



(11)  Mt 26:63-64, “And the high priest said to Him, ‘I adjure You by the living God, that You tell us whether You are the Christ, the Son of God.’  Jesus said to him, ‘You have said it [yourself]; nevertheless I tell you, hereafter you will see the Son of Man sitting at the right hand of Power, and coming on the clouds of heaven.”  =Mk 14:62ff.

c.  The Lord Jesus Christ would be guilty of blasphemy by claiming to be the Son of God (the claim to be the Messiah was not punishable by death,
 since many came claiming to be the Messiah and were not put to death), if it were not true, but it was and is.  Therefore, just because the Jewish leaders didn’t believe Him does not make His claim false.  It was true by the miracles He performed and even more true by His resurrection from the dead, which the Jewish leaders could never disprove.

d.  When the Jews said that Jesus made Himself out to be the Son of God, Pilate would have immediately said to himself, “Which god?,” for the Romans had a pantheon of gods.

3.  Commentators’ comments.


a.  “Here at last the Sanhedrin give the real ground for their hostility to Jesus, one of long standing for probably three years and the one on which the Sanhedrin voted the condemnation of Jesus, but even now they do not mention their own decision to Pilate, for they had no legal right to vote Christ’s death before Pilate’s consent which they now have secured.”


b.  “The accusers then introduced a religious charge based on an appeal to their law.  Pilate was worried by the reference to law, for the Romans’ policy was to maintain local customs and laws.  Nonetheless, the mysterious claim to be the Son of God must have further unsettled him.”
  Remember that Pilate’s wife has just told him to have nothing to do with ‘that righteous Man’, because of the dream she had, Mt 27:19, “Don’t have anything to do with that innocent Man, for I have suffered a great deal today in a dream because of Him”

c.  “In complete frustration with Pilate’s manipulation, the Jews blurted out their real concern.  The charge of treason against Jesus was a Jewish sham, created to obtain a Roman sentence of death against him.  But now their real concern was clear.  The Jews refused to accept the fact that Jesus claimed to have a direct relationship with God, and therefore they interpreted His statements as though he ‘made’ himself the Son of God.  The nuance in the meaning is slightly different.  There is no doubt that Jesus made such a claim, but the evangelist would never say that Jesus made himself the Son of God because his repeated claim was that he served God as God’s agent.  This new charge was the actual one the Synoptic Gospels (Mk 14:61–64) indicate was leveled against Jesus in the hearing before Caiaphas: a charge of blasphemy and not a charge of treason.  But it clearly reflects the Jewish concern with Jesus not only of working on the Sabbath but more pointedly of being ‘equal with God’.  In Lev 24:16 blasphemy against the name of the Lord was regarded as extremely serious and punishable by stoning.  For the Jews, Jesus had violated the law even though He had earlier countered their charges by calling Moses to his defense.  But they were not receptive to His arguments earlier, and they continued adamant here.  They had earlier tried to stone Jesus for what they considered to be the current charge, but he had escaped from them.  They were obviously determined that it would not happen again.  But the new charge had a striking effect on the governor.”


d.  “Pilate may have been through with the Jews, but they were not through with him.  Realizing that they now had the upper hand, the Jews answered him. They knew that Pilate was still trying to evade the issue and pass the buck back to them, and they would have none of it.  They reminded Pilate that they had already judged Jesus according to Jewish law and found Him guilty and deserving of death.  Part of the genius of the Roman form of occupation throughout the empire was to grant autonomy in civil matters to the conquered nations.  Roman provincial governors were expected to maintain control while upholding local laws insofar as they did not conflict with Rome’s priorities.  The Jews demanded again that Pilate acknowledge their legal rights and order Jesus to be executed.  The specific charge that the Jews brought against Jesus at last revealed their true motives.  Having tried unsuccessfully to get Jesus condemned on political grounds as an insurrectionist, they now wanted Pilate to sentence Him based on Jewish religious law.  Evidently they had in mind Lev 24:16.  Because they rejected Jesus’ claim to be God incarnate, the chief priests held Him guilty of blasphemy for making it.  This was an especially sensitive issue for Pilate, who had himself offended Jewish sensibilities regarding idolatry.  To do so again might provoke the Jews to riot, or to complain to his superiors.  Either would be fatal to his future as governor.”


e.  “Until this moment the Jews have kept hidden from Pilate the real crime on which they sentenced Jesus.  This was a crime that was strictly religious, which they knew Pilate would disregard as being no crime at all.  They instead trumped up everything possible in the way of crime that they imagined would impress Pilate but now saw that they had not at all impressed him.  So at last the truth comes out.  It was false that Jesus had gone about in the land proclaiming himself a secular king; what he had done was to declare himself ‘God’s son.’  Here we meet a most remarkable fact.  Divine providence so controlled and so guided everything at the Jewish and now also at the Gentile trial of Jesus that he was condemned to death, not on some false, trumped-up charge, but on the true fact, on the actual reality, on his divine Sonship, which was turned into a charge.”


f.  “In setting forth this charge to Pilate the chief priests were not abandoning their accusation that Jesus claimed to be the king of the Jews, but rather supporting it with a religious charge of sufficient gravity to warrant His death on the basis of their law, a consideration that Pilate should not view lightly.”
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