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 is the inferential/consequential use of the postpositive conjunction OUN, meaning “Therefore” plus the third person plural aorist active indicative from the verb LAMBANW, which means “to take; to receive.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Joseph and Nicodemus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the neuter singular article and noun SWMA with the possessive genitive from the masculine singular article and proper noun IĒSOUS, meaning “the body of Jesus.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person plural aorist active indicative from the verb DEW, meaning “to bind or tie.”
  The morphology is the same as the previous verb.  Then we have the accusative direct object from the third person neuter singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to Jesus’ body.  This is followed by the instrumental of means from the neuter plural noun OTHONION, meaning “in (linen) cloth, cloth wrappings Jn 19:40; 20:5, 6, 7; Lk 24:12.”
  Then we have the preposition META plus the genitive of attendant circumstances
 from the neuter plural article and noun ARWMA, meaning “any kind of fragrant substance: with the fragrant spices/salve/oil/perfume, especially used in embalming the dead Mk 16:1; Lk 23:56; 24:1; Jn 19:40.”

“Therefore they took the body of Jesus and bound it in cloth wrappings with the fragrant spices,”
 is the comparative use of the conjunction KATHWS, meaning “as; just as; even as.”  Then we have the predicate nominative from the neuter singular noun ETHOS, meaning “a usual or customary manner of behavior, habit, usage; ‘as the habit of some people is’ Heb 10:25; Jn 19:40; Acts 25:16.”
  I agree with the translators of the NASB here; that the word “custom” is more appropriate than ‘habit’.  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: is.”

The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that the Jewish burial custom produces the state of being what it is.


The indicative mood is declarative for a simple statement of fact.

Then we have the locative of sphere from the masculine plural article and adjective IOUDAIOS, meaning “among the Jews.”  This is not a genitive and should not be translated “of the Jews” as found in the NASB.  Finally, we have the present active infinitive from the verb ENTAPHIAZW, which means “to prepare for burial, bury, Jn 19:40; Mt 26:12.”


The present tense is a descriptive present for what was still occurring at the time John wrote.

The active voice indicates that the Jews produce the action of preparing a person for burial with certain fragrant spices.


The infinitive is an infinitive of indirect object.

“as is the custom among the Jews to prepare for burial.”
Jn 19:40 corrected translation
“Therefore they took the body of Jesus and bound it in cloth wrappings with the fragrant spices, as is the custom among the Jews to prepare for burial.”
Explanation:
1.  “Therefore they took the body of Jesus and bound it in cloth wrappings with the fragrant spices,”

a.  As a consequence of Joseph bringing the cloth wrappings and Nicodemus bringing the myrrh and aloes, the two men took the body of Jesus and bound it in the cloth wrappings with the fragrant spices.  The spices could be sprinkled over the body and then the wrappings applied or covering the body with another layer of spices sprinkled over the wrapped body.  Or the body could be covered with the cloth wrappings and then covered with the 65-75 pounds of spices.

b.  The point of the fragrant spices was to counter the putrefying stench from a decaying body.  The two men did not think that the physical body of Jesus would not decay; otherwise they would not have not used the spices.  The fact that they brought and used these spices indicates their absolute belief in the physical death of Jesus.


c.  Between the 200 pound body of Jesus (He was a normal size man) and the 65-75 pounds of spices, these two men alone would have had a difficult time transporting everything to the site of the tomb from the Cross.  Therefore, there were probably servants of both men there to help as well.  None of the eleven disciples participated in this activity.   However, “two women had watched the sad and lonely ceremony, Mary Magdalene and the other Mary (the mother of James and Joseph).  They were sitting opposite and looking in silence.”

2.  “as is the custom among the Jews to prepare for burial.”

a.  John then informs us that what these two men did was a normal or typical burial custom among the Jews.  They did what everyone normally did in preparing a dead body for burial.

b.  They didn’t have to work fast to complete the task before Passover began at sundown, since they were already disqualified from celebrating the Passover and festival of Unleavened Bread due to their handling of a dead body.

c.  “Strange it is that some [commentators] think that the large amount of spices were used to keep back the corruption of the body of our Lord.  No spices, no myrrh, no embalming process was needed for that.  Corruption is in the world on account of sin.  Jesus had no sin; therefore corruption of His body was impossible in fulfillment of the prophecy in Ps 16.”

3.  Commentators’ comments.


a.  “A number of modern interpreters identify the othonia, which according to St. John covered the body of Jesus in the tomb, as the winding-sheet (sindōn), the piece of cloth mentioned by the Synoptics.  Thus the othonia would be a large linen sheet of fine weave.  But this interpretation accounts for neither the plural form, which should at least be translated ‘linens’ (these are mentioned a number of times in burials), nor the force of the verb deō in John 19:40, where we are told that Joseph of Arimathea and Nicodemus ‘took Jesus’ body and bound it with othonia.’  We may compare Lazarus leaving the tomb, wrapped hand and foot in bandages.  Jesus says to them, ‘Unbind him and let him go’ (Jn 11:44).  If he had been simply wrapped in a shroud, he could have freed himself; but he could not, because he was fettered, bound hand and foot.  Clearly the othonia are precisely these wrappings, these bandages, which hold the body fast and allow the close fitting of the large shroud, conformably to Jewish custom.”


b.  “While the ceremonies preparatory to burial must have varied somewhat from period to period, the following features appear normal.  As an expression of affection, loved ones might kiss or embrace the body (Gen 50:1).  The oldest son or, failing him, the nearest of kin present would then close the eyes of the dead (Gen 46:4), perhaps symbolic of the ‘sleep of death’ (Acts 7:60; 1 Thes 4:13f; Ps 17:15).  Those responsible would wash the body (Acts 9:37), anoint it with aromatic ointments (Jn 12:7; 19:39), clothe it as in life (1 Sam 28:14), swathe hands and feet in grave-bands, usually of linen (Jn 11:44a), and cover the face or bind it about with a napkin or handkerchief (Jn 11:44b).  Such ministries ordinarily devolved upon loving relatives and friends, mostly women (Lk 23:54–24:1).”


c.  “This verse raises some problems when compared with the Synoptics, particularly when related to the well-known issue concerning the legitimacy of the Shroud of Turin.  The Johannine text indicates that the body was wrapped in spices by bandages or linen cloths similar to the picture presented of the bound-up body of Lazarus (11:44).  In the Synoptics the term used is sindona/sindoni (Mt 27:59; Mk 15:46; Lk 23:53), which can be translated as a linen sheet or even a tunic.  As such it might more easily support the idea of a shroud.  One still has to deal with the issue of head/face wrapping in 20:7 and 11:44.  The crux of the issue might be thought to be resolved by the concluding words of this verse, ‘in accordance with Jewish burial customs.’   But we cannot establish that a single burial custom was observed in Judea at this time.  We are quite certain that the internal organs were not removed and treated before placing them in funerary jars after the fashion of the Egyptian preparation of mummies.  The burial procedures were much less involved, and the bodies normally began to decompose rather quickly (the statement concerning Lazarus’s body at Jn 11:39), which accounts for the fact that higher class burials generally involved the use of sweet smelling spices.  Yet the body wrappings were not consistent in Judea during this time.  Some bodies were buried in tunic-type wrappings, and others were buried in other wrappings.”


d.  “Unlike the Egyptians, the Jews did not embalm their dead; they used fragrant spices to stifle the smell of putrefaction for as long as possible.  The spices were probably sprinkled along the entire length of the strips of cloth that were wrapped around the Lord’s body.  More spices were then packed around and under His body once it was placed in the tomb.  It should be noted that neither Joseph or Nicodemus or the women (Lk 23:55–24:1) were expecting Jesus to rise from the dead.  If they had believed His repeated predictions that He would do so (Jn 2:19; Mt 16:21; 17:23; 20:19; Lk 24:6–7), they would not have bothered to prepare His body so thoroughly for burial.”


e.  “The men did not have time to give Jesus a proper burial, which would include washing the body, anointing it with oil and then clothing and wrapping it.  Instead, the seventy-five pounds of species, which were probably in granular or powder form, could be packed under and around the body and in the strips of linen with which the wrapped the body.  This would offset the smell of decay and help preserve the body until it could be properly attended to after the sabbath.  The action taken by Joseph and Nicodemus signals a change in their own discipleship as they clearly break with the rest of the Jewish leadership.  By handling the body they have made themselves ritually unclean and are thus disqualified from participating in the feast.”
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