John 1:1
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
 is the explanatory/continuative use of the postpositive conjunction DE, meaning “Now” plus the third person singular aorist active indicative from the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the past action as a fact.


The active voice indicates that Nicodemus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
Then we have the adjunctive use of the conjunction KAI, meaning “also.”  This is followed by the nominative subject from the masculine singular proper noun NIKODĒMOS, which means “Nicodemus.”  Then we have the appositional nominative masculine singular articular aorist active participle from the verb ERCHOMAI, which means “to come.”


The article functions as a relative pronoun, translated “who.”


The aorist tense is a culminative aorist, which emphasizes a past, completed action.  It is translated by the English auxiliary verb “had.”

The active voice indicates that Nicodemus has produced the action.


The participle is circumstantial.

This is followed by the preposition PROS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  Then we have the adverbial genitive of time from the feminine singular noun NUX, meaning “at night.”  This is followed by the accusative direct object from the neuter singular article and ordinal adjective PRWTOS, meaning “first.”
“Now Nicodemus, who had come to Him first at night, also came,”
 is the nominative masculine singular present active participle from the verb PHERW, which means “to bring.”

The present tense is a descriptive present, describing what occurred at that time.


The active voice indicates that Nicodemus produced the action.


The participle is circumstantial.

Then we have the accusative direct object from the neuter singular noun MIGMA, meaning “a mixture.”  With this we have the genitive of material
 from the feminine singular noun SMURNA, meaning “of myrrh” plus the additive use of the conjunction KAI, meaning “and” plus the genitive of content of the feminine singular noun ALOĒ, meaning “a product of the eaglewood or ‘Aqualaria agallocha’ or ‘A. mallacensis’; aloe.  In Jn 19:39 it probably refers to the strong aromatic, quick-drying juice of the ‘aloe vera’ or ‘aloe succotrina’, here mixed with myrrh and used for embalming (ALOĒ and MURRA were used to embalm Alexander the Great’s corpse).”

“bringing a mixture of myrrh and aloe,”
 is the adverbial use of the conjunction HWS, meaning “about” plus the adverbial accusative of measure from the feminine plural noun LITRA, meaning “a Roman pound: 12 ounces or about 327 grams per pound.  Finally, we have the accusative feminine plural from the adjective HEKATON, meaning “one hundred.”  In English pounds this would be about seventy-five pounds.  Several commentators say it is sixty-five pounds.
“about seventy-five pounds.”
Jn 19:39 corrected translation
“Now Nicodemus, who had come to Him first at night, also came, bringing a mixture of myrrh and aloe, about seventy-five pounds.”
Explanation:
1.  “Now Nicodemus, who had come to Him first at night, also came,”

a.  John continues his explanation of the burial of Jesus by introducing us to another person who helped Joseph of Arimathea.  Nicodemus is the same Pharisee mentioned previously in chapter three, who came to see Jesus at night; that is, secretly for fear of the Jewish leaders.

b.  The two men would not need the help of the Roman soldiers, if the crossbar piece of the cross were already removed and the body laid on the ground or if the entire cross was pulled up out of the ground.  However, if Jesus had to be removed from the Cross while it was still upright, then a ladder and a tool to remove the nails would be needed.  These the Roman centurion would probably allow these disciples to use.  It is quite possible that the Roman centurion even assisted out of respect for “the Son of God.”

c.  Joseph and Nicodemus were undoubtedly friends and had followed Jesus’ career and teaching closely, especially all the things Jesus said and did when in Jerusalem.  Many of the times the gospel accounts mention the Pharisees questioning Jesus, we can imagine one or both of these men in the background listening carefully to what Jesus said.


d.  Since these men were Pharisees and believers, there is no doubt that Paul knew them well both before his conversion and thereafter.  It is also very possible that Saul of Tarsus directed his hateful persecution at them after the death of Stephen.


e.  The fact Nicodemus also came “is certainly conclusive evidence that Nicodemus was saved, for the Sanhedrin had crucified the Lord of Glory and he was taking his stand with the friends of Jesus.”

2.  “bringing a mixture of myrrh and aloe, about seventy-five pounds.”

a.  Nicodemus is not mentioned as a rich man, but the amount of myrrh and aloe he brought was by no means inexpensive.  Many translations translate the amount as one hundred pounds, which is exactly what the Greek says.  However, the Roman “pound” only weighed 75% of the current English “pound.”  Therefore, 100 Roman pounds is equal to 75 English pounds.

b.  The myrrh and aloe were fragrant spices, used in the burial of Jewish bodies.  Anointing the dead body with perfume was customary among the Jews.  They were doing what was normally done.

c.  “Myrrh is mentioned as valuable for its perfume, and as one constituent of the anointing oil (Ex 30:23).  Several shrubs produce a perfumed resinous substance described as ‘myrrh,’ but the one compounded in the anointing oil was most probably from the Commiphora myrrha Nees, a low thorny tree which is distributed across south Arabia and Ethiopia.  The exudate [the liquid that comes out] from the branches is pleasantly scented and dries quite readily into a solid resin.  Myrrh was capable of being diluted to form a liquid cosmetic product, and this was probably the ‘oil of myrrh’ mentioned in Ester 2:12.  Such a liquid was known to the Canaanites in the 2nd millennium b.c., and according to Herodotus [a Greek historian] seems to have been used by the Egyptians in embalming.  A reflection of this is seen in the use of myrrh in connection with Jesus’ burial.  The specific mention of myrrh in this context, as opposed to the more general ‘spices’ of Mark (16:1) and Luke (24:1), suggests an eyewitness report.  As the end of Christ’s life was associated with myrrh (Mk 15:23), so was its beginning, since this aromatic substance was one of the gifts tendered by the Magi (Mt 2:11).”


d.  Aloe or Aloes is “an aromatic substance referred to in Num 24:6; Ps 45:8; Prov 7:17; SOS 4:14; Jn 19:39.  Of these references, the Johannine one alone refers to the true aloes (Aloë succotrina).  This substance was familiar to the ancient Egyptians, who used it in the process of embalming.”


e.  “The amount of spices brought was very considerable and speaks highly of Nicodemus’s devotion to Jesus.”

3.  Commentators’ comments.


a.  “Not only did Joseph become involved in the burial, but according to John he was joined by Nicodemus.  Nicodemus had also earlier moved from being a closet inquirer (Jn 3:1–9) to a council member who sought to be fair in judgment (Jn 7:50).  At this point he is also portrayed as a person who was willing to make a declarative statement through the burial of Jesus’ body.  To facilitate this task, he brought a mixture of myrrh and aloes.  Bernard argued at this point that Nicodemus must have had at his home these spices because he would have hardly had time to collect or purchase them.  But perhaps Joseph and Nicodemus divided their tasks, one going for the spices and the other seeking the release of the body.  Both suggestions, however, are speculations.  The amount surely is surprising—about a hundred Roman ‘pounds’ (litas) of spice.  That amount would be roughly the equivalent of sixty-five pounds of spice or nearly thirty kilograms in terms of modern weights.  It was truly an immense amount of spice.  Indeed, it was enough spice to bury a king royally.  John’s story thus makes clear that Jesus was a King.  He acknowledged that fact before Pilate.  He died enthroned on a cross with his title placarded in three strategic languages announcing his kingship.  And finally, He was here appropriately buried as a king.  In the Synoptic Gospels it is said that the women watched the hasty burial (Mt 27:61; Mk 15:47; Lk 23:55), and Luke adds that they departed to prepare the spices or aromatics and myrrh.  For John the women have faded from the picture with the exception of the important role played by Mary Magdalene in two of the early resurrection pericopes (Jn 20:1–2, 11–18).”


b.  “Joseph was assisted by Nicodemus, another member of the Sanhedrin who, as John’s footnote indicates, had first come to Christ by night.  Though they kept their allegiance to Him secret while Jesus was alive, Joseph and Nicodemus courageously braved the wrath of the rest of the Sanhedrin to bury His body.  Nicodemus brought a mixture of myrrh and aloes, about a hundred pounds weight (about sixty-five pounds by modern standards).  That amount of spices would have been used to anoint the body of a king, or a wealthy, prominent person.  Myrrh was a fragrant, gummy resin, which in powdered form was often mixed with aloes, an aromatic powder made from sandalwood.”


c.  “About 75 pounds of myrrh and aloes was an extensive amount of spices, used in preparing the body for burial.  Perhaps Nicodemus now understood the teaching of Jesus that He would be lifted up and that a man could look in faith to Him and live (Jn 3:14).  Both men who had been secret disciples now became manifest.”


d.  “When the soldiers were through with their gruesome work, our Lord’s friends took over; and from that point on, as far as the record is concerned, no unbelievers touched the body of Jesus.  God had prepared two high-ranking men to prepare His body for burial and to place it in a proper tomb.  Had Joseph and Nicodemus not been there, it is likely that the body of Jesus would have been carried off to some obscure and accursed ditch.  If the friends of any victims appeared, the Romans were only too happy to give them the bodies and get them off their hands.”


e.  “Joseph brought only the linen, Nicodemus brought only the spices.  This indicates a mutual understanding: the two had arranged what each should bring, otherwise either or both would have provided all that was to be used.  Nicodemus was present on Golgotha hours before this; he left with Joseph after Jesus had died, each with the understanding as to what he was to buy.”
  Lenski accurately points out here that the actions of the two men had to be planned by them as soon as they realized the final verdict by Pilate.  Lenski also asks another interesting question about the seventy-five pounds of spices—‘Who carried that load from the city to the tomb?’  Perhaps Hebex (Hebrew Express) made the delivery.

f.  “These are both men of power, privilege and wealth.  It is ironic that these two men come out of hiding and clearly associate themselves with Jesus at His death, since they would have thought His movement had come to an end.  They had nothing to gain and everything to lose.  This action makes the extent of their dissent evident to their fellow Jewish leaders.”
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