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 is the transitional use of the postpositive conjunction DE, meaning “Now” with the preposition META plus the adverbial accusative of measure of extent of time from the neuter plural demonstrative pronoun HOUTOS, meaning “after these things.”  Then we have the third person singular aorist active indicative from the verb ERWTAW, which means “to ask.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Joseph of Arimathea produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine singular article and proper noun PILATOS, meaning “Pilate.”  Then we have the nominative subject from the masculine singular proper noun IWSĒPH, meaning “Joseph.”  The article in brackets is likely not a part of the original text based upon several older manuscripts in which it is not found.  Then we have the preposition APO plus the ablative of origin from the feminine singular proper noun ARIMATHAIA, meaning “from Arimathea.”

“Now after these things Joseph from Arimathea, …, asked Pilate”
 is the nominative masculine singular present active participle of the verb EIMI, meaning “to be: being.”

The present is a descriptive present, which describes what existed at that time.


The active voice indicates that Joseph produced the state of being a disciple of Jesus.


The participle is circumstantial and explanatory.

Then we have the predicate nominative from the masculine singular noun MATHĒTĒS, meaning “a disciple” plus the possessive genitive from the masculine singular article and proper noun IĒSUOS, meaning “of Jesus.”  This is followed by the adversative and parenthetical use of the postpositive conjunction DE, meaning “however; but.”  Then we have the nominative masculine singular perfect passive participle of the verb KRUPTW, which means “to be hidden; a secret disciple Jn 19:38.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action.


The passive voice indicates that Joseph received the action of becoming a disciple.


The participle is circumstantial and explanatory.

This is followed by the preposition DIA plus the accusative of cause from the masculine singular article and noun PHOBOS plus the objective genitive from the masculine plural article and adjective IOUDAIOS, meaning “because of fear of the Jews.” 
“being a disciple of Jesus (however a secret one because of fear of the Jews),”
 is the conjunction HINA, which introduces a purpose clause and is translated “that; or in order that.”  With this we have the third person singular aorist active subjunctive from the verb AIRW, which means “to carry away; remove.”


The aorist tense is a constative/futuristic aorist, which views the potential future action in its entirety.


The active voice indicates that Joseph intends to produce the action.


The subjunctive mood is a subjunctive of purpose and possibility.  The possibility is brought out in translation by use of the English auxiliary verb “might.”

Then we have the accusative direct object from the neuter singular article and noun SWMA, meaning “the body” plus the possessive genitive from the masculine singular article and proper noun IĒSOUS, meaning “of Jesus.”

“that he might remove the body of Jesus;”
 is the continuative use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb EPITREPW, which means “to allow someone to do something: allow, permit; to give one’s permission Jn 19:38; Acts 21:40.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Pilate produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and proper noun PILATOS, meaning “Pilate.”  This is followed by the inferential use of the postpositive conjunction OUN, meaning “Therefore.”  Then we have the third person singular aorist active indicative from the verb ERCHMAI, which means “to come” with the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb AIRW, which means “to remove.”

The aorist tense of both verbs is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Joseph produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the neuter singular article and noun SWMA with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His body.”

“and Pilate granted permission.  Therefore he came and removed His body.”
Jn 19:38 corrected translation
“Now after these things Joseph from Arimathea, being a disciple of Jesus (however a secret one because of fear of the Jews), asked Pilate that he might remove the body of Jesus; and Pilate granted permission.  Therefore he came and removed His body.”
Explanation:
1.  “Now after these things Joseph from Arimathea, being a disciple of Jesus, however a secret one because of fear of the Jews,”

a.  John moves the story along to the next major event concerning Jesus.  The phrase “after these things” refers to the events while Jesus still hung on the Cross.  John introduces us to a new actor in the drama, named Joseph, who was from Arimathea.  Arimathea is a city in Judea about twenty-two miles North, Northwest of Jerusalem.
  This same man is mentioned in the Synoptic gospels, where other information is given about him.



(1)  Mt 27:57, “When it was evening, there came a rich man from Arimathea, named Joseph, who himself had also become a disciple of Jesus.”  This tells us that it was late in the afternoon, when Joseph went to Pilate.  This also tells us that Joseph was rich.  It further confirms that he was a believer.



(2)  Mk 15:43, “Joseph of Arimathea came, a prominent member of the Council, who himself was waiting for the kingdom of God; and he gathered up courage and went in before Pilate, and asked for the body of Jesus.”  This tells us that he was a prominent member of the Sanhedrin.  This also tells us that there was some risk in his going to Pilate and asking for the body of Jesus.  The risk was not from Pilate but from the leaders of the Sanhedrin, who might excommunicate him for doing so.


(3)  Lk 23:50-51, “And a man named Joseph, who was a member of the Council, a good and righteous man (he had not consented to their plan and action), a man from Arimathea, a city of the Jews, who was waiting for the kingdom of God.”  This tells us that he did not agree with the leaders of the Sanhedrin’s plan to arrest and have Jesus crucified.  This also tells us that he believed that Jesus was the Messiah.

b.  John tells us the same thing as the Synoptic gospels; namely, that Joseph was a believer in the Lord Jesus Christ.  Being a ‘disciple’ here is the equivalent of being a believer.

c.  However, John informs us that Joseph was a disciple secretly rather than openly, and this was so because of fear of what the Jewish leadership would do to him.  So what was he afraid of?  He feared the same fate that awaited anyone who openly declared their belief in Jesus, Jn 9:22, “His parents said these things because they were afraid of the Jews; for the Jews had already agreed that if anyone acknowledged Him [to be] the Christ, he was to be expelled from the synagogue.”  Remember that expulsion from the synagogue meant being ostracized by your family members and friends, denial of worship at the Temple in Jerusalem, loss of your business, and in the case of this rich man, the high-priest would probably confiscate his bank account at the Temple treasury.  The man had a great deal to loose.  Jn 12:42, “Nevertheless, despite that, many even of the rulers believed in Him, but because of the Pharisees they were not acknowledging [Him], in order that they might not be excluded from the synagogue.”

d.  In spite of our Lord’s declaration that “It is easier for a camel to go through the eye of a needle than for a rich man to enter the kingdom of God (Mk 10:25),” this could be done, and Joseph is an example of that fact.
2.  “asked Pilate that he might remove the body of Jesus; and Pilate granted permission.”

a.  So Joseph gathered up his courage and at risk of losing all he owned, he went to Pilate’s residence, the Praetorium, and asked to speak to Pilate.  Being a rich man and member of the Sanhedrin, Pilate was willing to listen to what the man wanted.

b.  Joseph’s request was simple and non-threatening to Pilate or to the authority of Rome.  Joseph simply wanted to remove the body of Jesus and bury it before 6 p.m. that evening, since the Jewish law required dead bodies to be buried on the same day as the person died.  Pilate likely knew this Jewish custom, and so was willing to grant permission without suspecting anything devious.  “‘Evening’ referred to the hours between mid-afternoon (3 p.m.) and sunset, when Friday ended and the Sabbath began.”


c.  Remember that the Jews first came and asked that the bodies of all three men be taken away (Jn 19:31, “Then the Jews, because it was the day of preparation, in order that the bodies might not remain on the cross on the Sabbath (for it was an important day concerning that Sabbath), asked Pilate that their legs might be broken, and they be taken away.”).  We have no indication that Pilate granted this request, but he probably did, since he ordered the legs of the criminals to be broken.  Joseph may have come with the delegation from the Sanhedrin and asked for the body of Jesus or he may have come separately after they left Pilate.
3.  “Therefore he came and removed His body.”

a.  Therefore, since Pilate granted permission, Joseph came and removed the dead body of Jesus from the Cross.  Since Joseph was a rich man, he likely had servants to help him.  He probably did not have the strength to remove Jesus by himself.  Another possibility is that Pilate sent a couple of soldiers with Joseph to help remove the body from the Cross.

b.  Regardless of exactly who physically took the body of Jesus down off the Cross, Joseph was responsible for doing this.  He also probably ensured that it was done carefully, so as to not break any bones in the body of Jesus.

c.  Another thing must be remembered here.  If Joseph helped remove the body and in the process touched the dead body, he was defiled for the next seven days, which meant that he could not eat the Passover meal or participate in the seven day feast of Unleavened Bread that followed.  The care for the body and person of Jesus meant more to him than any ritual defilement.  It should be noted and remembered that this man did what none of the other eleven disciples of Jesus even helped in doing.  We might excuse John, who was taking care of the mother of Jesus, as Jesus had asked.

d.  If Joseph had not done this, the body of Jesus might have gone to the same place that the body of Judas would be buried—the potter’s field.

4.  Commentators’ comments.


a.  “The picture of Joseph from Arimathea in the various Gospel accounts provides a fascinating collage.  He was said to be rich, an important member of the Sanhedrin, who apparently was both a good and righteous person and one who lived with the expectation of God fulfilling the promise of the coming of the kingdom.  But beyond these descriptions he was also said to be a disciple of Jesus, whom John adds was a closet or secret disciple because he apparently feared reprisal from the Jews.  Perhaps because of his wealth or standing in the community, Joseph was able to gain access to Pilate.  Having gained an audience with Pilate, he asked leave to bury the body of Jesus.  According to the comments of Ulpian [a Roman lawyer/judge who died in 228 A.D.] and the code of Justinian [a later Roman Emperor], the bodies of those executed by the state were to be released to relatives or others who were willing to provide them with burial.  Brown indicates that such leniency can be traced back via Ulpian to Augustus, but the major exception was in the case of treason.  The reason for that rule was obviously because treason was regarded as a supremely odious crime against the state by the Roman curia [a division of the ancient Roman people comprising several clans of a tribe].  The probability is that Jesus was crucified for treason, but, since it was a trumped-up charge, Pilate apparently did not think that rule would apply.  [Another commentator] argued that the Jewish petition to remove the bodies of those who had been crucified would also contain the acknowledgment that they would provide a common burial site for the body. This would mean Jesus’ body would normally have been buried among the bodies of those who were rejected and shamed.  Joseph’s request thus meant that by taking control of the body he in fact was being very courageous.  The reason for such an evaluation is that in doing so he could hardly be a closet disciple any longer.”


b.  “Jesus not only exhibited His divine power over death by controlling the details of His dying, but even more remarkably, He also controlled the circumstances of His burial after He was dead.  As was the case with His dying, by doing so Jesus both revealed His deity, and fulfilled biblical prophecy.  In Isa 53:9 the prophet wrote that though Messiah’s ‘grave was assigned with wicked men, yet He was with a rich man in His death’.  The Romans normally refused to allow those executed for sedition to be buried, leaving them to the vultures and scavengers as the ultimate indignity.  The Jews did not refuse burial to anyone, but buried criminals at a separate location outside of Jerusalem.  But even if He escaped being buried with common criminals, how was Jesus to be buried with a rich man?  He did not come from a wealthy family, nor could any of the apostles be considered rich men.  The answer is that Jesus moved upon the heart of a rich man, Joseph, from Arimathea (the location of Arimathea is unknown; some identify it with Ramathaim-zophim.  Joseph appears in all four Gospels but only in the accounts of Jesus’ burial.  He was rich, a prominent member of the Sanhedrin, who had not agreed with its decision to condemn Jesus.  Joseph was a good and righteous man, who was waiting for the kingdom of God.  He was a disciple of Jesus, although a secret one for fear of the Jews.  The apostle John usually took a dim view of secret disciples (Jn 12:42–43).  However he presented Joseph in a positive light in view of his courageous action in asking Pilate that he might take away the body of Jesus.  Joseph had exhibited sinful, cowardly fear of losing his prestige, power, and position while the Lord was alive.  But now he exposed himself to even greater danger than he had tried to avoid by approaching Pilate (who by now had had his fill of the Jewish leaders) and asking for the body of a man who had been executed as a rival king to the emperor.  From beyond the grave, however, the Lord moved in Joseph’s heart to expedite His burial.  After first making sure Jesus was really dead (Mk 15:44–45), Pilate granted permission for Joseph to take His body.  Having received the governor’s approval, Joseph immediately came and took away Christ’s body and hurriedly began preparing it for burial.”


c.  “Under Roman law the release of a crucified man’s corpse for burial was determined only by the imperial magistrate.  Usually such a request by a victim’s relatives was granted, but sometimes a body would be left on a cross to decay or be eaten by predatory animals or birds and the remains were thrown into a common grave.  Jewish law required a proper burial for all bodies, even those of executed criminals.  It also dictated that those hanged were to be taken down and buried before sunset (Dt 21:23) [this would be so in the case of Judas].  Aware of these regulations, Joseph of Arimathea went to Pilate and requested Jesus’ body for burial.  He did this as evening approached (literally, ‘when evening had already arrived,’ that is, probably about 4 p.m.).  This gave urgency to his intended action.  Though Joseph probably lived in Jerusalem he was originally from Arimathea, a village 20 miles northwest of the city.  He was a wealthy, reputable member of the Council, a non-Jewish designation for the Sanhedrin.  He had not approved of the Sanhedrin’s decision to kill Jesus.  He was personally waiting for the kingdom of God, which suggests he was a devout Pharisee.  He regarded Jesus as the Messiah though so far he was a secret disciple.  But he took courage and went to Pilate boldly, a description unique to Mark.  His action was bold because: (a) he was not related to Jesus; (b) his request was a favor that would likely be denied on principle since Jesus had been executed for treason; (c) he risked ceremonial defilement in handling a dead body; (d) his request amounted to an open confession of personal loyalty to the crucified Jesus which would doubtless incur his associates’ hostility. He was a secret disciple no longer—something Mark impressed on his readers.  Mark 15:44-45. Pilate was amazed that Jesus had already died.  He summoned the centurion in charge of the crucifixion to find out from a trusted source if the report were true.  Once he was assured that Jesus was dead, Pilate gave the body to Joseph.  Pilate’s favorable response to Joseph’s request was exceptional; perhaps it arose from his belief that Jesus was innocent.  Only Mark recorded Pilate’s questioning of the centurion, thereby highlighting to his Roman readers that Jesus’ death was confirmed by a Roman military officer.”


d.  “It is not likely that Joseph prepared that tomb for himself.  He was a wealthy man and certainly would not want to be buried so near a place of execution.  He prepared that tomb for Jesus [this is pure speculation], and he selected a site near Golgotha so that he and Nicodemus could bury Christ’s body quickly [this makes it sound as though this had been planned by them well ahead of time, which is highly unlikely].  Joseph and Nicodemus could very well have been in the garden waiting for Jesus to die [more speculation].  When they took Him from the cross, they defiled themselves and were not able to eat the Passover.  But, what difference did it make?  They had found the Lamb of God!  In contrast to the loving care given by Jesus’ friends, notice the plottings and maneuvering of the Jewish leaders.  The disciples had forgotten that Jesus promised to rise from the dead on the third day, but His enemies remembered.  Pilate permitted the leaders to set a guard at the tomb. This guard put an official Roman seal on the stone.  All of this was of God, for now it was impossible for anyone—friend or foe—to steal the body.  Without realizing it, the Jewish leaders and the Roman government joined forces to help prove the resurrection of Jesus Christ.”


e.  Not being a family member of Jesus, Joseph “will have been aware that he had no right to make the request, since he was unrelated to Jesus.  But he was equally aware that none of the brothers of Jesus would attempt to take this step.  …he should have been denied what he asked in view of the nature of Jesus’ offense against Caesar.  That Pilate acceded to it is in line with John’s whole account of the trial of Jesus.  Pilate knew well that the charge against Jesus was unfounded, and so he released the body to Joseph.”

� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed.) (p. 571). Chicago: University of Chicago Press.


� BDAG, p. meaning 2.b.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed.) (p. 385). Chicago: University of Chicago Press.


� Carson, D. A. (1994). New Bible Commentary: 21st century edition (4th ed.) (Lk 23:50–56). Leicester, England; Downers Grove, Ill., USA: Inter-Varsity Press.


� Walvoord, J. F., Zuck, R. B., & Dallas Theological Seminary. (1983-). The Bible Knowledge Commentary: An exposition of the scriptures (Mk 15:42–43). Wheaton, IL: Victor Books.


� Robertson, A. (1997). Word Pictures in the New Testament (Jn 19:38). Oak Harbor: Logos Research Systems.


� Borchert, G. L. (2003). Vol. 25B: John 12-21 (electronic ed.). Logos Library System; The New American Commentary (p. 279–280). Nashville: Broadman & Holman Publishers.


� MacArthur, J. (2008). MacArthur NT Commentary - John 12-21 (p. 365–366). Chicago, IL: Moody Publishers.


� Walvoord, J. F., Zuck, R. B., & Dallas Theological Seminary. (1983-). The Bible Knowledge Commentary: An exposition of the scriptures (Mk 15:42–45). Wheaton, IL: Victor Books.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Mt 27:57). Wheaton, Ill.: Victor Books.


� Beasley-Murray, p. 358.





2
4

