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
 is the adversative use of the conjunction ALLA, meaning “But,” followed by the nominative subject from the masculine singular cardinal adjective HEIS, meaning “one” plus the genitive of identity from the masculine plural article and noun STRATIWTĒS, meaning “of the soldiers.”  Then we have the instrumental of means from the feminine singular noun LOGCHĒ, meaning “with a spear, lance; spear point.”
  This is followed by the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS plus the accusative direct object from the feminine singular article and noun PLEURA, meaning “His side; the area of the ribs on the side of the body.”  This is the meaning found in every lexicon and word study.  Then we have the third person singular aorist active indicative from the verb NUSSW, which means “to pierce, prick, or stab.”


The aorist tense is a constative/historical aorist, which views the past action as a fact.


The active voice indicates that one of the soldiers produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
“But one of the soldiers pierced His side with a spear,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb EXERCHOMAI, which means “to come out.”


The aorist tense is a constative/historical aorist, which views the past action as a fact.


The active voice indicates that blood and ‘water’ or blood serum produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
Then we have the temporal adverb EUTHUS, meaning “immediately.”  This is followed by the nominative subject from the neuter singular noun HAIMA with the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the neuter singular noun HUDWR, meaning “blood and water” or better “blood and blood serum,” which is a clear liquid that looks like water.  “Serum is the component of blood that does not contain white or red blood cells or a clotting factor.”

“and immediately blood and water [serum] came out.”
Jn 19:34 corrected translation
“But one of the soldiers pierced His side with a spear, and immediately blood and water [serum] came out.”
Explanation:
1.  “But one of the soldiers pierced His side with a spear,”

a.  In spite of the fact that the soldiers did not break the legs of Jesus, one of the soldiers apparently took out his frustration or anger on Jesus by taking his spear and thrusting it into the side of Jesus.  That this was probably done in frustration or anger is based upon the fact that it was not the normal practice in crucifixions to do this.  So what was the soldier frustrated about?  He didn’t get the pleasure of breaking the man’s legs, hearing him scream in pain, and then watching him suffocate during the next couple of minutes.  He was denied his pleasure of killing the man.


(1)  “The soldier, finding that death had cheated him of the pleasure of breaking the legs of Jesus, drove his spear into the side of the Savior.”



(2)  “There is no ancient source which even gives a hint that such a thing was ever done before.  It was not a Roman custom to pierce the side of a dead criminal.”


b.  It is apparent that the centurion did not give an order for this soldier to do this.  But since Jesus was already dead, the soldier wasn’t disobeying any order either.

c.  It is important to note the noun PLEURA, meaning “side; the area of the ribs on the side of the body.”  This is the meaning found in every lexicon and word study.  It does not refer to the front of the body just below the sternum bone as thought by some Bible teachers.


(1)  “The side;” it is used of the side of Christ, into which the spear was thrust, Jn 19:34; 20:20, 25, 27 (some manuscripts have it in Mt 27:49); elsewhere, in Acts 12:7, “And behold, an angel of the Lord suddenly appeared and a light shone in the cell; and he struck Peter’s side and woke him up.”



(2)  “Either side of the trunk of the body—‘side of the body.’ ‘with his spear he pierced the side’ Jn 19:34.  In a number of languages it is necessary to be quite specific with regard to the side of the body.”



(3)  “side, mostly of the human body; of the flat side of a stone.”


d.  The soldier didn’t realize that he was fulfilling the will of God the Father in proving that Jesus was truly dead and had not just passed out on the Cross.
2.  “and immediately blood and water [serum] came out.”

a.  As soon as the soldier withdrew his spear from the side of Jesus blood and blood serum (which is the clear liquid that looks like water) came out of the side of Jesus.  The fact that blood and water came out immediately is the ultimate indication that Jesus was truly dead at that moment.  The separation of the heavier red blood cells from the lighter blood serum is the process in physical death called “autolysis.”  It is absolute physical proof of the physical death of Jesus.  Without realizing what he was doing, the soldier proved beyond doubt that Jesus was physically dead.

b.  When a person dies, the blood layers out according to its specific gravity.  The red blood cells with their iron sinks to the bottom of each organ in the body.  The clear liquid serum is the lightest part of the blood and stays on top of the red and white blood cells.  Therefore, when the body is pierced, the first thing that comes out would be the heavier red blood cells followed by the clear serum.  Even though John was not a doctor, he described perfectly what he saw and the order in which the events occurred.  It is likely that at some point after the death of Paul in Rome in 68 A.D. and the death of Luke , doctor Luke and the apostle John had a chance to discuss this issue in the death of the Lord in the city of Ephesus, where they both probably lived and worked.

c.  Note John’s same reference to this in 1 Jn 5:6, “This One, Jesus Christ, is He who came by serum and blood, not by means of serum alone, but by serum and by blood.  Furthermore, it is the Spirit who testifies, because the Spirit is the truth.”


d.  The propitiation of the justice of God the Father can only occur through the shedding of blood; that is, through the spiritual death of the One sacrificed for our sins.  This spiritual death on the Cross is symbolized and completed by the physical death of Christ after that work was finished.  This final act of shedding the blood of the Lamb of God is the final proof on the Cross that the Son of God was sacrificed as a substitute for us.
3.  Commentators’ comments.


a.  “The piercing of Jesus’ side and the flowing out of blood and water had great significance for John.  Various explanations have been offered regarding the blood and water, but John’s intention here is to affirm the physical reality of Jesus’ death, in contrast to the views held by the Docetists, who claimed that He had only appeared to die.”


b.  “The soldiers’ task was to make sure that the victim on the cross was dead before removing the body.  The Johannine Gospel provides an interesting assurance of the reality of Jesus’ death in the account of the piercing of Jesus’ side.  Obviously the use of the spear was more than a mere probe to see if the victim was still alive because the result of the jab opened a wound in the side of the corpse from which blood and water immediately came out.  Theories concerning the nature of this blood and water abound.  Some medical theories have argued that instead of the side being punctured the upper pericardial sac was pierced, which resulted in the separated blood and water flowing out.  Others have suggested that the separated mixture filled the lungs and rib cage and then the lower membrane containing the separated mixture was punctured.  Whichever medical explanation may be correct, it is highly unlikely that the idea of a bleeding heart is the most adequate representation of the picture here presented.  Still others would argue that the statement is a highly developed Johannine symbolic representation of the Eucharist or communion.  One of the most novel symbolic representations was a film portrayal of the crucifixion of Jesus in which when he died, it began to rain.  Thus, after the soldier pierced his side, blood flowed down and mixed with rain water.  Of course, this latter view hardly represents the meaning of the text.  So when one enters the realm of symbolic speculation, I have heard it argued strongly that the water here could equally represent the water of baptism, and some have suggested that it should be linked to such ideas in Jn 3:5, though the statement of ‘blood and water’ would here seem to imply a reverse order.  But note the order of “water and blood” in 1 John 5:6.  Nevertheless, it is probably best to curtail such unrestricted symbolic speculation because it can quickly lead to allegorizing the text.  It is perhaps sufficient to note here that for John this story was obviously quite significant theologically and historically because of his special footnote concerning the witness and his authenticity in Jn 19:35.  The inclusion of the statement concerning ‘blood and water’ in this context raises the bigger issue of the legitimacy or reality of Jesus as a truly divine-human figure.  Soon after the death of Jesus various theories concerning the nature of Jesus Christ began to emerge.  The Gnostic-type, Greek-oriented persons within the Christian community began to deny the humanity of Jesus and assert a clear division between flesh and the spirit or of materiality and the spirit.  Accordingly, for John the focus was not merely on living or authentic life in following the pattern established by Jesus. But for him non-authentic living was rooted in a false dichotomizing of Jesus, namely, denying that the human Jesus was also the divine Christ (1 Jn 2:22).  Or more precisely it was a refusal to accept that Jesus Christ had come in the flesh.  Thus in his first epistle John declared persons who confessed the incarnation/enfleshment of Jesus [to be] ‘of God’ (1:14).  But those who denied this confession John judged endued with the spirit of antichrist (1 Jn 4:2–3).  The early proclaimers of Christianity realized that the well-known Platonic separation of the ideal and phenomenal worlds could not apply to Jesus.  Moreover, flesh was not of itself inherently evil.  Yet when a person’s mind was set on fleshly concerns rather than on God, then such a mind-set or perspective of Jesus was inherently negative or evil.  The Platonic and Gnostic view of hope was linked to escape from the flesh (the body).  Such a view did not affirm the body as created by God, but it asserted that the body resulted from the work of negative forces in the cosmic order that was usually attributed to the Demiurge or evil creator.  For Jesus to become flesh meant in some sense the affirmation of the flesh or the created order.  Such a view is affirmed in Genesis when God said he created all things ‘good’ (Gen 1:31).  But such a view was rejected by the Gnosticizing proponents within the overall context of Christianity.  Among their schemes was a ‘docetic’ Christ, one who appeared in the body of Jesus but was not really flesh and blood.  One of the theories was that the divine Son ‘adopted’ the body of Jesus at the baptism and departed before he suffered and died.  This split between the human Jesus and the divine Christ has continued to invade formulations of Christian theology throughout the centuries.  Among its most recent forms was Bultmann’s [a 20th century German theologian] division between the Jesus of Nazareth and the Christ of faith.  Bultmann regarded the confession ‘Jesus Christ’ as merely a theological construct and not a factual reality.  The early church fathers struggled repeatedly to articulate the dimensions of the incarnation of Jesus Christ during the first three centuries.  It was in the fourth century, however, that the issue reached its zenith, when the debate with Arius argued that Jesus was not God but only a son of God.  Athanasius and the Nicene Creed (a.d. 325) asserted that such a view was unacceptable and declared among other matters that Jesus Christ was ‘eternally begotten,’ ‘true (very) God from true God,’ ‘begotten not made,’ ‘one being with the Father,’ and ‘incarnate from the Virgin Mary.’  In this statement the creed affirms the Johannine thesis statements that the Word was with God and was God (Jn 1:1), that the Word became flesh (1:14), and that Jesus was confessed as truly God (20:28).  From the Apostle’s Creed onward the great confessions of Christianity declared that this incarnate Jesus clearly suffered under Pontius Pilate, was crucified, and really died.  There seems to be no doubt then that whatever symbolism may be implied in John’s mentioning of the blood and water, the death of Jesus, the incarnate Son of God, was in this statement declared to be a genuine death and not some docetic ruse on God’s part.”


c.  “The physiological explanation of the blood and water has been much discussed. It may be that the Lord’s heart literally burst from the tremendous mental agony and sorrow associated with His work of bearing sin and the Father’s forsaking of Him.”
  This is one of the more ‘far-fetched’ theories begun in the late 19th and early 20th centuries.  A.T. Robertson also promoted this theory.

d.  “Jesus had already died so His legs were not broken. Instead, just to make sure, a soldier pierced Jesus’ side with a spear.  The result was a sudden flow of blood and water.  This flow has been interpreted in various ways.  Some have seen this as evidence that Jesus died of a broken heart so that His pericardium was full of blood and serum.  Others see a symbolic or sacramental significance of the stream which heals people.  More likely, it indicates that Jesus was a real human who died a real death.  Possibly the spear struck the stomach and the heart, which accounted for the flow.  At the time of the writing of this Gospel, Gnosticism and Docetism were current problems.  These ideologies denied the reality of the Incarnation and of His death. But the blood and water are firm answers against those heresies.”


e.  “It is remarkable that the Roman soldiers did not do what they were commanded to do—break the victims’ legs—but they did do what they were not supposed to do—pierce the Savior’s side!  In both matters, they fulfilled the very Word of God!  The bones of the Passover lamb were not to be broken (Ex 12:46; Num 9:12; Ps 34:20), so our Lord’s bones were protected by the Lord.  His side was to be pierced (Zech 12:10; Rev 1:7), so that was done by one of the soldiers.  John saw a special significance to the blood and water that came from the wound in the side.  For one thing, it proved that Jesus had a real body (1 Jn 1:1–4) and experienced a real death.  By the time John wrote this book, there were false teachers in the church claiming that Jesus did not have a truly human body.”


f.  “The verb NUSSEIN is strong; Homer often uses it to indicate stabbing to death.  [The spear thrust was deep and wide—the end of the spear was as wide as a man’s hand.]  Most certainly the thrust was made, not in order to see whether there was still life in the body, but in order to place death beyond the least possible doubt.”
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