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
 is the continuative use of the postpositive conjunction OUN, meaning “Then” plus the nominative subject from the masculine plural article and adjective IOUDAIOS, meaning “the Jews.”  This is followed by conjunction EPEI, meaning “because, since.”  Then we have the predicate nominative from the feminine singular noun PARASKEUĒ, meaning “the day of preparation.”
  With this we have the third person singular imperfect active indicative from the verb EIMI, which means “to be: it was.”


The imperfect tense is a descriptive imperfect, which describes a past state of being.


The active voice indicates that the situation produces the state of being what it was.


The indicative mood is declarative for a simple statement of fact and reality.
“Then the Jews, because it was the day of preparation,”
 is the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  Then we have the negative MĒ, meaning “not” plus the third person singular aorist active subjunctive from the verb MENW, which means “to remain.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the bodies might not produce the action.


The subjunctive mood is a subjunctive of purpose and potentiality.  It is translated by the English auxiliary verb “might” or “would.”
This is followed by the preposition EPI plus the adverbial genitive of place from the masculine singular article and noun STAUROS, meaning “on the cross.”  Then we have the nominative subject from the neuter plural article and noun SWMA, meaning “their bodies.”  This is followed by the preposition EN plus the locative of time from the neuter singular article and noun SABBATON, meaning “on the Sabbath.”
“in order that the bodies might not remain on the cross on the Sabbath”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the third person singular imperfect active indicative from the verb EIMI, which means “to be: it was.”


The imperfect tense is a descriptive imperfect, which describes a past state of being.


The active voice indicates that the situation produced the state of being what it was.

The indicative mood is declarative for a simple statement of fact and reality.
Then we have the predicate nominative from the feminine singular adjective MEGAS plus the article and noun HĒMERA, meaning “an great, important day.”
  This is followed by the adverbial genitive of reference from the neuter singular adjective EKEINOS plus the article and the noun SABBATON, meaning “with reference to or concerning that Sabbath.”
“(for it was an important day concerning that Sabbath),”
 is the third person plural aorist active indicative from the verb ERWTAW, which means “to ask.”


The aorist tense is a constative/historical aorist, which views the past action as a fact.


The active voice indicates that the Jews produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
Then we have the accusative direct object from the masculine singular article and proper noun PILATOS, meaning “Pilate.”  This is followed by the conjunction HINA, meaning “that” and introducing a purpose clause.  Then we have the third person plural aorist passive subjunctive from the verb KATAGNUMI, which means “to be broken.”


The aorist tense is a constative aorist, which views the action in its entirety.


The passive voice indicates that the legs of the crucified men might receive the action.


The subjunctive mood is a subjunctive of purpose.
This is followed by the possessive genitive from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “their” plus the accusative direct object from the neuter plural article and noun SKELOS, meaning “legs.”  Finally, we have the additive use of the conjunction KAI, meaning “and” plus the third person plural aorist passive subjunctive from the verb AIRW, which means “to be taken away, carried away, or be removed.”


The aorist tense is a constative aorist, which views the action in its entirety.


The passive voice indicates that the crucified men might receive the action.


The subjunctive mood is a subjunctive of purpose.
“asked Pilate that their legs might be broken, and they be taken away.”
Jn 19:31 corrected translation
“Then the Jews, because it was the day of preparation, in order that the bodies might not remain on the cross on the Sabbath (for it was an important day concerning that Sabbath), asked Pilate that their legs might be broken, and they be taken away.”
Explanation:
1.  “Then the Jews, because it was the day of preparation,”

a.  John continues the story of the Cross with what occurred after the death of Jesus.  The other two thieves were still alive on their crosses.  It was now three o’clock in the afternoon and the Sabbath began at six o’clock.  The Jewish leaders were anxious to celebrate the Passover, but could not do so as long as there was a curse on the land of having three criminals hanging on crosses.

b.  The day of preparation has already been explained in Jn 19:14.  “The day before the sabbath was considered a day of preparation, in accordance with Ex 16:23, both before the regular sabbath and before a feast sabbath (Mt 27:62; Mk 15:42; Lk 23:54; Jn 19:14, 31, 42).  At 3 p.m., the Hebrews began to prepare their food for the next day and to perform all the necessary labors that were forbidden on the sabbath.  They bathed and purified themselves, dressed in festive apparel, set their tables, and lighted their lamps.  On the day before Passover, the Hebrews of the later period made it their chief business to remove all leaven from the house.  This custom of converting at least a portion of the day before the sabbath into a holy day was recognized by the Romans to such an extent that, according to a rescript of Augustus, Jews need not appear in court after 3 p.m. on such days.  Criminal cases were not brought before court on this day, and journeys exceeding 12 Roman miles (11 miles, 17.8 km) were prohibited.  The signal for the preparations was given by the priests by means of trumpets blow six times at intervals.”

2.  “in order that the bodies might not remain on the cross on the Sabbath”

a.  This clause indicates the purpose or reason the Jewish leaders asked Pilate to break the legs of the three men.  They wanted all three dead, so their bodies could be removed from the crosses and buried before the Sabbath began.  The Jewish leaders didn’t want three people still alive hanging on crosses to curse the land once the Sabbath began.

b.  Therefore, the Jews needed all three men to die immediately, so all three could be buried according to Jewish law before the Sabbath festival began.
3.  “(for it was an important day concerning that Sabbath),”

a.  John then adds an explanatory note for his Gentile readers, who were not raised in Israel and knew nothing of the customs of the Jews sixty years before.

b.  John explains that the next day, which was about to begin at six o’clock, was not only a Sabbath day, but a really important Sabbath day.  Not only was it a sabbath day, but also the Day of Atonement.  Some translations call it a “High Sabbath,” which is misleading since the word “high” is not used in the Greek and because there is no such thing as a “low sabbath.”  All the ‘sabbaths’ were important to the Jews, but this particular sabbath was more important, since it was also the Day of Atonement.  Every sabbath was a day of rest in which no work was to be done, including the burying of dead bodies.
4.  “asked Pilate that their legs might be broken, and they be taken away.”

a.  Therefore, in order to be able to celebrate the most important Sabbath of the year without anyone or the land or the city being defiled with dead bodies, the Jews asked Pilate to hasten the crucifixion of the three men by having their legs broken.  This practice of breaking the legs would disable the men from being able to push their bodies up so they could take a breath.  Thus they would suffocate in a matter of minutes.  In addition the blood flow would be destroyed in their legs, which would eventually result in heart failure.  However, the suffocation would come faster than the heart attack.

b.  Once they were dead, the bodies could then be removed from the crosses and taken away for burial.  The Jewish custom was to bury the bodies the same day as death, in order that the land not be defiled.  “The practice was known as skelokopia (from koptō, to strike), or, in Latin, crurifragium.”
  “This crurifragium was done with a heavy mallet and ended the sufferings of the victim.”

5.  Commentators’ comments.


a.  “Only a short time remained before sunset and the coming of another day.  No matter what the day, the Law required the removal of victims from the cross on the day of death (Dt 21:22-23).  To have disregarded this law at Passover time would have been an especially heinous violation of the Sabbath.  The breaking of the legs was designed to hasten death.”


b.  “The desire of the Jews to fulfill their ritual requirements was doubly important to them because it was a Sabbath which fell within the Passover festival.  The brutal procedure of the leg-breaking was not part of the punishment of crucifixion but was used to hasten death.  Without it death could be delayed for some time, even days.”


c.  “As indicated in Jn 19:14, it was the day before Nisan 15, the day before Passover; it was the day of Preparation, the day on which the lambs were slaughtered.  But at this point in the Gospel the evangelist makes a special note because in that year Nisan 14 was also the day before the Sabbath, as though to emphasize the irony of the fact that it was to be the high day of Passover week.  The Lamb of God had died along with the Passover lambs, and that confluence of events must have seared itself into the mind of John.  But there was more that impressed itself on his theological consciousness.  The Romans normally left victims on crosses until they were sure they had died, so flesh-eating animals could chew at their feet, and birds of prey could pick at them even while they were still living.  Therefore, given the high celebration the Jews, who were concerned about the land being cleansed of its contamination for Passover, they asked that the bodies be removed from the crosses by sunset (Dt 21:22–23).  Usually in such cases, to hasten death, the leg bones were broken so that the death of the victim would be hastened from this crucifragium.  This act would quicken death because of an inability to breathe.  The story of this final request of the Jews is dripping with irony.  With this final desire for ritual purity noted, the Jews fade from the picture in this Gospel.  Their role was finished, but little did they know that this petition to Pilate was unnecessary.”


d.  “In an act of blatant, nauseating hypocrisy, the Jews asked Pilate that their legs might be broken, and that they might be taken away.  It was getting late in the afternoon on the day of preparation.  They were concerned that the bodies of Jesus and the two robbers not remain on the cross on the Sabbath, which began at sundown.  The Romans usually left the bodies of crucified individuals to rot, or be eaten by scavenging birds or animals.  That particular Sabbath was a high day (because it was the Sabbath of Passover week), heightening the Jewish leaders’ concern, which evidently stemmed from Dt 21:22–23.  To leave the bodies exposed on the crosses would, in their minds, defile the land.  Nothing more clearly illustrates the extreme hypocrisy to which their pernicious legalism had driven them.  They were zealous to observe the minutiae of the law while at the same time killing the One who both authored and fulfilled it; they were scrupulously concerned that the land not be defiled, but were unconcerned about their own defilement from murdering the Son of God.  Breaking the legs of crucified persons was done when there was a reason to hasten a crucified person’s death.  It involved smashing the victim’s legs with an iron mallet.  That gruesome procedure hastened death, partly from the shock and additional blood loss, but more important by bringing on asphyxiation.  The victims could no longer use their legs to help raise themselves up to breathe, so when the strength in their arms gave out, they suffocated.”


e.  “In the only known archeological find of a crucifixion, which came to light in 1968, the skeletal remains revealed that the lower legs had been shattered by a single blow.  This illustrates this passage.  Because of the Law a body was not to remain exposed on a tree (or cross) overnight and certainly not on a Sabbath.  A person so executed was under God’s curse and his body if left exposed would defile the land (Dt 21:23; Gal 3:13).  The smashing of the lower leg bones caused death to occur fairly quickly by shock, loss of blood, and inability to breathe (the chest cavity would bear the pressure of the body’s weight after the legs were broken).”


f.  “But what would have happened if the Jews had not made the request?  As far as we know all three bodies would have remained on the crosses over the Sabbath and the prediction that He would rise again on the third day would have remained unfulfilled.  Furthermore, if the Jews had not made the request to break the legs of them, the prediction which is quoted from the Psalms would have had no meaning.  The very hatred and malignity of these Jewish leaders, anxious to dispose of the body of the hated One, was instrumental in accomplishing the purpose of God and the fulfillment of His own Word.  How true it is, as someone has said, the wickedest enemies of God are only axes, saws and hammers in His hands, and are ignorantly His instruments for doing His work in the  world.”
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