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

 is the continuative use of the conjunction KAI, meaning “and,” followed by the third person plural imperfect deponent middle/passive indicative from the verb ERCHOMAI, which means “to come up” to someone.


The imperfect tense is an iterative or customary imperfect, which describes a continuous past action that occurs at the same time as another action.  It is translated “kept on coming up.”  “Repeated or habitual actions may be expressed by the imperfect.”
  This can also be considered an inceptive imperfect, which emphasizes the beginning of a past, parallel action.  The word “began” is used in the translation.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the soldiers producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person plural imperfect active indicative from the verb LEGW, which means “to say.”


The imperfect tense is an iterative or customary imperfect (see above).


The active voice indicates that the soldiers were producing the action.


The indicative mood is declarative for a simple statement of fact.

“and they kept coming up to Him and saying,”
 is the second person singular present active imperative from the verb CHAIRW, which is used as a sentential (judgmental) particle or greeting: “a formalized greeting wishing one well; in spoken address, often on meeting people:  welcome, good day, hail (to you), I am glad to see you, how do you do? or simply hello Mt 26:49; 27:29; 28:9 good morning.”
  With this we have the nominative used as a vocative
 from the masculine singular article and noun BASILEUS, meaning “King” plus the genitive of subordination from the masculine plural article and adjective IOUDAIOS, meaning “of the Jews.”
“‘Hail, King of the Jews!’”
 is the continuative use of the conjunction KAI, meaning “and then” plus the third person singular imperfect active indicative from the verb DIDWMI, meaning “to give: gave.”


The imperfect tense is a descriptive imperfect.


The active voice indicates that the soldiers were producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him.”  Finally, we have the accusative direct object from the neuter plural noun HRAPISMA, which means “a blow on the face with someone’s hand, a slap in the face Jn 18:22; 19:3.”

“and then gave Him slaps in the face.”
Jn 19:3 corrected translation
“and they kept coming up to Him and saying, ‘Hail, King of the Jews!’ and then gave Him slaps in the face.”
Explanation:
1.  “and they kept coming up to Him and saying, ‘Hail, King of the Jews!’”

a.  This verse is the continuation of the sentence begun in the previous verse.  The complete sentence now reads: “And the soldiers, after weaving a crown of thorns, put [it] on His head and put a purple robe on Him; and they kept coming up to Him and saying, ‘Hail, King of the Jews!’ and then gave Him slaps in the face.”

b.  The imperfect tenses of the verbs (coming and saying) indicate the repeated action of the soldiers.  There were 600 soldiers in the cohort and Mt 27:27 says, “Then the soldiers of the governor took Jesus into the Praetorium and gathered the whole cohort around Him.”  All 600 soldiers didn’t take the time to Hail Jesus as the King of the Jews and then slap His face.  Pilate watched this go on for a while, but did not waste a whole lot of time with this ridicule of Jesus.


c.  The point John is making here is that the soldiers made fun of, mocked and ridiculed the Lord Jesus Christ, the God of the Universe, their Creator.  Of course most of the soldiers didn’t know this, but the centurion whose servant was healed by Jesus was probably there, and I seriously doubt he would have participated.  In fact, he was probably the person from whom John got his information about these events or else he was told these things by the Lord after His resurrection.


d.  The soldiers give Jesus mock respect as the King of the Jews, whom they despised and loathed with a passion.  Then after giving Him mock respect, they disrespected Him with a slap in the face.
2.  “and then gave Him slaps in the face.”

a.  How many slaps in the face would it take before the face of Jesus was swollen and red from the constant slaps?  Certainly He received more than enough to make His face look awful, when presented to the crowd outside.  Imagine the look on Peter’s face or John’s face, when they saw their Lord’s face.


b.  A slap in the face was a much an insult at that time as it is today.  It is a demonstration of total rejection of the person being slapped.  Jesus was as completely disrespected as a person could be, and Pilate stood there and watched it continue in hopes that the horrible sight of Jesus would shock the Jews into asking for His freedom.  There was method in Pilate’s madness, but it was still madness.  “Since Pilate again affirmed the innocence of Jesus after the scourging (verse 4), it would seem that he regarded this [mockery of Jesus] as an alternative to crucifixion.”

3.  Commentators’ comments.


a.  “To the robe and crown they added their verbal taunts: ‘Hail, King of the Jews!’  These taunts were likewise a caricature of their revered address to the emperor: ‘Ave, Caesar!’  Moreover, instead of the homage paid to Caesar by the bended knee and in some cases the kiss of fealty [fidelity], the soldiers administered on Jesus the slap of rebuke or challenge.  This gaming by the soldiers was intended to be a complete mockery of Jesus based on His supposed offense.  That charge amounted to treason against Rome.”


b.  “The Jews had mocked His claim to being a Prophet (Mt 26:67–68), and now the Gentiles mocked His claim to being a King.  The verb tenses in the Greek text indicate that the soldiers repeatedly came to Him, mocked Him, and beat Him with their hands.  The forces of hell were having a heyday in Pilate’s hall.”


c.  “Matthew records that the soldiers also put a reed in His right hand, mimicking the scepter carried by sovereigns.  Having thus outfitted Jesus in the caricature of a king, they continued their sadistic game by ‘[kneeling] down before Him and [mocking] Him, saying, “Hail, King of the Jews!”’ (Mt 27:29).  In an ugly mockery of and disdain for Him, they also began to come up to Him…and to give Him slaps in the face.  Matthew records that they also spat on Him, seized the reed from His hand, and beat Him over the head with it (Mt 27:30).”
  Beating Him over the head with the reed drove the thorns deeper into His scalp, intensifying the pain.  One cannot even imagine the heartbreak of God the Father and God the Holy Spirit at this moment.  Never before, nor since has the total depravity of man been more evident.  In contrast Jesus was demonstrating His unconditional love for these men, when He could have just spoken a word and ended their existence.


d.  “Thus the kingdom which was not of this world overcame that proud world, not by the ferocity of fighting, but by the humility of suffering (Augustine, In John 116.1).”
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