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
 is the consequential/inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the nominative subject from the masculine singular proper noun IĒSOUS, meaning “Jesus.”  Then we have the nominative masculine singular aorist active participle from the verb EIDON, meaning “to see: seeing.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is temporal and precedes the action of the main verb.  It is translated “after seeing.”

This is followed by the accusative direct object from the feminine singular article, used as a possessive pronoun and noun MĒTĒR, meaning “His mother.”

“Therefore, Jesus, after seeing His mother”
 is the additive use of the conjunction KAI, meaning “and” plus the accusative direct object from the masculine singular article and noun MATHĒTĒS, meaning “the disciple.”  With this we have the accusative masculine singular perfect active participle from the verb PARISTĒMI, meaning “to stand by or nearby.”


The perfect tense is an aoristic perfect, which views the action as merely stated without reference to a continuing result.


The active voice indicates that the disciples produced the action.


The participle is circumstantial.

Then we have the appositional/explanatory accusative from the masculine singular relative pronoun HOS, meaning “whom” plus the third person singular imperfect active indicative from the verb AGAPAW, which means “to unconditionally love.”


The imperfect tense is a descriptive imperfect, which describes a continuous past action.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“and the disciple whom He loved standing nearby,”
 is the third person singular present active indicative from the verb LEGW, which means “to say: He said.”


The present tense is a historical present, which is used in narrative discourse to enliven the action by getting the reader/hearer to imagine that they are present and witnessing the action as it happens.  It can be translated using the English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the feminine singular article, used as a possessive pronoun, and noun MĒTĒR, meaning “to His mother.”  This is followed by the vocative feminine singular noun GUNĒ, meaning “Woman.”  Then we have the particle and attention IDE, meaning “behold; look; pay attention, etc.”  Finally, we have the nominative of appellation from the masculine singular article and noun HUIOS plus the possessive genitive from the second person personal pronoun SU, meaning “your son.”

“said to His mother, ‘Woman, behold, your son!’”
Jn 19:26 corrected translation
“Therefore, Jesus, after seeing His mother and the disciple whom He loved standing nearby, said to His mother, ‘Woman, behold, your son!’”
Explanation:
1.  “Therefore, Jesus, after seeing His mother and the disciple whom He loved standing nearby, said to His mother,”

a.  As a consequence of the four women standing near the Cross, Jesus looks down and sees His mother among the group of women.  Along with His mother He sees one of His disciples standing near His mother.  This disciple is identified by John as “the disciple whom He loved,” which is John’s method of identifying himself in this epistle without directly naming himself.


b.  The phrase “whom He loved” could apply to any and all disciples of the Lord, since the Lord has unconditional love toward us all.  John is not trying to single himself out as someone who the Lord loved more than others.  John does not have such arrogance after living the spiritual life for sixty years.  John’s reticence to name himself may be due to the Emperor’s persecutions that were beginning at that time and the Holy Spirit not wanting John to be imprisoned yet on the island of Patmos.  It is also possible that John didn’t want to bring attention to himself that might bring other believers into danger from the Emperor’s persecution of Christians.


c.  A very strong implication here is that the disciple John was the only disciple at the Cross.  Being well known to the high-priest, John was probably permitted to escort these women to the Cross and come close enough to be able to hear the words of Jesus.


d.  The faithful of John and these women to be with Jesus until the end is an eternal testament to their faith in Him and love of Him.


e.  Therefore, seeing John and his mother together, Jesus now takes care of one of the last temporal affairs in His life that was required of Him.

2.  “‘Woman, behold, your son!’”

a.  The vocative address “Woman” is not a word of rebuke, but an attention getting device, which is designed to focus Mary’s attention on the authoritative will of her Lord and Savior.  At the moment Jesus said this, we can be assured that their eyes met.  It is very likely that Mary remembered this same vocative address at the wedding in Cana, which began the Lord’s public ministry.  Jesus is not putting His mother in her place, but placing His mother under the authority of a new son.



(1)  “The Greek GUNAI can be used as a term of endearment (Jn 19:26), whereas the English term would have a derogatory connotation.”



(2)  “The term ‘woman,’ which is used both at Jn 2:4 and 19:26 in conversation, is not to be interpreted as a word of disrespect.”


b.  The vocative “behold” is designed to focus a person’s attention on something or someone else.  Here it focuses the attention of Mary on the disciple whom Jesus loved—the disciple John, who is standing near or next to her.


c.  The final address “your son” shifts the eyes of Jesus from His mother to John, so that she would know who He was talking about.  In effect Jesus is telling His mother that He is no longer responsible for her care and protection in this world.  That responsibility now falls to John.  After the death of Joseph, the responsibility for the care of Mary fell to the oldest son in the family—Jesus, the first-born.  Now that the Lord is about to leave this world that responsibility is shifted by Jesus to John.  We might well ask, “Why didn’t this responsibility shift to one of the other half-brothers of Jesus?”  There are two possible reasons: (1)  they were not in Jerusalem at the time (which is unlikely, since everyone went to the Passover festival, or (2) they were still unbelievers, and the Lord wanted the responsibility to go to a believer He could trust.


d.  Regardless of the reason, John, the son of Zebedee, was now responsible for taking care of the mother of Jesus for the rest of her life.  It is almost certain that the half-brothers of Jesus continued to do so as well.


e.  The important principle being taught here is that the Lord set an example for all believers to make arrangements prior to their death to provide for their family members after their death to the best of their ability.


f.  Even while dying on the Cross, our Lord fulfilled the 4th Commandment and honored his mother.  And His final last will and testament to His mother was the gift of another loving son to take His place.

3.  Commentators’ comments.


a.  “Solicitous for his mother, Jesus gave her into the care of the ‘beloved disciple.’  His own brethren were not believers at this time.”


b.  “If John were Jesus’ cousin, that helps explain why Jesus turns the care of his mother over to him.  But the brothers of Jesus are not present and disbelieved His claims.  John is the only one of the apostles with courage enough to take his stand with the women by the Cross.  There is no disrespect in the use of ‘Woman’ here as there was not in Jn 2:4.  This trust is to John, though Salome, John’s own mother, was standing there.”


c.  “Jesus’ address to his mother and his committing of her to the beloved disciple shows his tender consideration for her at the hour of his greatest trial.”


d.  “The traditional role of the oldest son in a Jewish family was to provide for the care of the mother when the husband or father of the house was no longer around to care for the mother.  It seems clear that Jesus here fulfilled his family responsibility as a dutiful son.  But, as Beasley-Murray has indicated, some traditional Roman Catholic interpreters have turned this idea on its head and viewed the testamentary statements as placing the disciple under the care of Mary. Thus the church was so assigned as well.”
  And that Roman Catholic misinterpretation is as far from the truth as you can get.


e.  “Even as He was dying, bearing man’s sin and God’s wrath, Jesus selflessly cared for those whom He loved.  Evidently His earthly father, Joseph, was already dead.  The Lord could not commit Mary into the care of His half-brothers, the children of Mary and Joseph, since they were not yet believers (Jn 7:5).  They did not become believers in Jesus until after His resurrection (Acts 1:14; cf. 1 Cor 15:7, though the James referenced in that verse may be the apostle James).  Therefore He entrusted her to John; he became as a son to her in Jesus’ place.”


f.  “Seeing her sorrow Jesus honored His mother by consigning her into the care of John, the beloved disciple.  His brothers and sisters being in Galilee [an assumption], were not in a position to care for or comfort her.  The words of Jesus to Mary and the beloved disciple were His third saying from the cross (the first one recorded by John).  In the other Gospels Jesus had already given a respite to the Roman executioners (Lk 23:34) and a pardon to one thief (Lk 23:42-43).”
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