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
 is the adverb of place HOPOU, meaning “where” plus the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Then we have the third person plural aorist active indicative from the verb STAUROW, which means “to crucify.”


The aorist tense is a constative/historical aorist, which views the past action as a fact.


The active voice indicates that the Romans produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
“where they crucified Him,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the preposition META plus the genitive of association from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “with Him” and referring to Jesus.  Then we have the accusative direct object from the masculine plural adjective ALLOS plus the cardinal adjective DUO, meaning “two others.”  This is followed by the adverb of place ENTEUTHEN, meaning “from here” plus the conjunction KAI, meaning “and,” followed by the adverb of place ENTEUTHEN again, meaning “from there.”  “From here and from there” is an idiom that means “one on each side.”

“and with Him two others, one on each side,”
 is the continuative use of the postpositive conjunction DE, meaning “and” plus the adverb of place MESOS, meaning “in the middle.”
  Finally, we have the accusative direct object from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”
“and Jesus in the middle.”
Jn 19:18 corrected translation
“where they crucified Him, and with Him two others, one on each side, and Jesus in the middle.”
Explanation:
1.  “where they crucified Him,”

a.  This verse is the conclusion of the sentence begun in verse 16.  The entire sentence now reads: “Therefore he then handed Him over to them, in order to be crucified.  Consequently they took Jesus, and He went out, carrying His own cross, to the place which is called ‘the Place of the Skull’, which is called in Hebrew, Golgotha, where they crucified Him, and with Him two others, one on each side, and Jesus in the middle.”

b.  “From the numerous references to crucifixion in Herodotus (a Greek historian) handbooks tend to credit the Persians with the first use of crucifixion.  Other classical sources regard crucifixion as a form of execution used by barbarians.  Both Greek and Roman historians found it more palatable to mention barbarian crucifixions and overlook the use of this cruel practice by their own people.  A predecessor of crucifixion in the ancient Near East was impalement (forcing the living human body down onto a pointed stake), used by the Assyrians as a mode of executing deserters, captured enemies, rebels, and the like.  It should be noted that the ancient texts are not always precise with respect to detail, so the descriptions cause difficulty in distinguishing impalement from crucifixion (or the crucifixion of a live person from the public display of a corpse).  In any case, the process subjected the victim to the greatest possible humiliation, with the victim (whether dead or alive) either nailed or bound to a stake.  It is uncertain exactly when the cross-arm came into common use.  In general, Herodotus distinguished the living victim from the dead by using the verb anaskolopízō for the living and anastauróō for corpses.  After Herodotus, however, the two verbs became interchangeable.  Crucifixion was later adopted by the Greeks (though it was not a typical Greek penalty).  It was used frequently by Alexander the Great (e.g., after the siege of Tyre was broken, ‘two thousand … hung fixed to crosses over a huge stretch of shore’), by the Carthaginians, and in turn by the Romans, from whom we have the term crux.  In both Greek and Roman civilizations crucifixion was, with few exceptions, not applicable to the freeborn or to citizens.  It was significant to the Roman upper classes that crucifixion was ‘the slaves’ punishment’.  The Roman citizen’s abhorrence for crucifixion is typified in a line from Cicero: ‘Let the very name of the cross be far away not only from the body of a Roman citizen, but even from his thoughts.’  In the provinces, autocratic governors were known to bend the law as this penalty became more and more useful to the preservation of law and order.  Thus Quintilian finds crucifixion to be an effective deterrent for crime and sedition as well as a source of satisfaction to the victim of the crime, so he advocates erection of crosses at the busiest intersections.  In Roman times crucifixion was already the punishment of slaves as early as the Republic.  Plautus (about 250–184 b.c.), the first writer to describe Roman crucifixions, considers slaves to have been crucified ‘from time immemorial’, usually for rebellion, but often at caprice.  This penalty was soon extended to include foreigners and ‘robbers’ (compare the Gospel accounts of the crucifixion of Jesus together with the two robbers), and was applied most extensively in the provinces.  The connection between slaves and robbers was natural since it was from the ranks of runaway slaves that bandit gangs most commonly replenished their numbers.  Josephus, who witnessed many gruesome crucifixions in connection with the siege of Jerusalem, characterized it as ‘the most wretched of deaths’.  Throughout his writings there is a consistent picture of the excessive use of crucifixion for the ‘pacification’ of seditious provincials.  There was a very old Roman punishment — hanging on the ‘barren tree’ — which could be applied even to Roman citizens for cases of high treason or serious crime.  With very few exceptions (e.g., deserters; for spying), this penalty was never imposed and was always considered extraordinary by citizens.  The Roman jurist Julius Paulus (around a.d. 200) lists crux as the foremost of the three ‘supreme penalties’ (the others are crematio, ‘burning,’ and ‘decapitation’), revealing that this was applicable in such cases as desertion, betrayal of secrets, incitement to rebellion, murder, etc.  In Palestine it was particularly applied for the suppression of sedition and banditry.  Jewish law prescribed that idolaters and blasphemers, after execution by stoning, were to be hanged on a tree to demonstrate that they were accursed by God (Dt 21:23).  Such corpses, however, were not allowed to remain on the tree overnight.  This rule was generally applied to those crucified as well.  The excessive Roman use of crucifixion in the pacification of Judea made it unacceptable as a Jewish death penalty, but there is evidence that crucifixion had been borrowed from the Gentile world and used in cases of high treason during the Hellenistic-Hasmonean period.  This would account for the crucifixion of eight hundred Pharisees by Alexander Jannaeus after he had captured the rebellious town of Bethome.  That no crucifixions are known to be attributable to Herod the Great may indicate his deliberate dissociation of himself from the Hasmoneans.  Crucifixion continued to be a political-military punishment, and a consistent example of class justice, until the time of Constantine when it was abolished as an insult to Christianity.  After Constantine the holy word crux, ‘cross,’ is replaced in legal writings by furca, ‘gallows.’  This ‘hanging on the gallows’ was also considered a more humane form of punishment in that it allowed for immediate death in contrast to crucifixion, the essence of which was slow torture.

Some form of torture prior to the crucifixion was customary among the Carthaginians and, in the form of flogging, was the normal procedure of the Romans.  Whatever else may have been done to the victim prior to crucifixion, there was at the least a flogging to the point of making blood flow.  In actuality this hastened death and thus reduced the extreme agonies that intensified as long as the victim endured on the cross.  As the next step in the process the victim carried his own cross-beam (if this form of cross was used) to the place of execution, where the upright stake had already been erected. Then on the ground he was fastened to the beam with arms outspread, usually by ropes, less commonly by nails.  The beam and body were then lifted into place on the upright.  A small wooden block or a wooden peg positioned midway on the upright supported the body weight as the buttocks rested on it.  This feature was extremely important in cases of nailing since it prevented the weight from tearing open the wounds.  Once the condemned was thus immobilized he was left alone, unable to attend to bodily functions, unprotected from inclement weather or flies, and, because the place of execution was usually some public street or prominent place, subjected to abusive words and mockery from passersby.  Often the body was left to putrify on the cross and become the prey of carrion birds to complete the utter humiliation.  It could be claimed for burial, however.  The extreme dishonor that lack of burial represented, especially in Jewish circles, can hardly be exaggerated.  It was not unusual for a tablet identifying the crime to be hung on the condemned as he went to the execution site, then attached to his cross for all to see.  The first skeletal remains identifiable as those of a person crucified, discovered in Jerusalem in 1968, appear to raise as many questions as they answer with regard to the details of the methods of crucifixion.  Burial remains from a first-century a.d. tomb unearthed in Jerusalem surprisingly included the two heel bones of a crucifixion victim still fastened together by a single iron nail.  The nail, 5.5 inches long and bent over at the point to a length of 0.8 inch, also carried fragments of a plaque of acacia wood between the nail and the heel bones.  It should be noted also that the ancient records do not mention footrests.  The bones of the lower legs clearly reveal that one was severed and the other splintered by a violent blow from a sharp tool like an axe.  This undoubtedly represents a postmortem amputation of the feet — either the coup de grace familiar from Jn 19:31–36.  Since the nail was so firmly fixed in the bones as to have been buried with them, severing the feet may have been the simplest means of removal of an upside-down corpse.  The suffering of death by crucifixion was intense.  In addition to exposure to the weather and insects (and sometimes animals), the body suffered from the intensifying damage of the wounds and from the stretching caused by the strained position.  Some think that headache and convulsions added to the agony.  The ultimate cause of death has been debated; generally it is considered the result of gradual suffocation brought about by fatigue.  The length of this agony was wholly determined by the constitution of the victim and the extent of the prior flogging, but death was rarely seen before thirty-six hours had passed.  Instances are on record of victims of the cross who survived their ordeal when taken down after many hours of suspension.  Death was sometimes hastened by breaking the legs of the victims; crura fracta (‘broken legs’) was a Roman expression for crucifixion.

The Crucifixion of Jesus.   Since He had been charged with sedition, a serious crime, the prior flogging would have been extensive.  It is thought that this flogging so weakened Him from loss of blood that He was unable to carry the beam to the execution site and required help.  This is perhaps also the likely explanation of His relatively quick death, which was a matter of astonishment to Pilate (Mk 15:44).  The actual crucifixion of Jesus is described in all the Gospel accounts with absolute brevity.  The procedure in general followed Roman custom, though there were a few less common features.  The mockery of Jesus was perhaps excessive (due to His claims) and the stripping and division of his clothes by the executioners, while not an unknown practice, was not common.  There are also some significant Jewish features: the stupefying drink of wine mixed with myrrh (Mk 15:23), intended to reduce the threshhold of pain, and the removal of the body that evening (Jn 19:31; cf. Dt 21:22f).   All the Gospels mention the two robbers, one crucified on each side of Jesus.  Although binding was more common, Jesus was nailed to His cross (Lk 24:39; Jn 20:25).  Only the Fourth Gospel (Jn 3:14; 8:28; 12:32–34) ascribes theological significance to the fact that Jesus was ‘lifted up’ on the cross — His obedient death being the first step in His exaltation and the crucifixion being a visual symbol of that lifting up.  Only John also records the symbolic spear incident (Jn 19:34).  Some have claimed that this points to death by rapture of the heart, independent of the cross.  But many authorities dispute such a view, attributing death to aortic aneurysm or acute dilation of the stomach.”


c.  “Often the person was only a short distance off the ground, though the fact that a stick was needed in order to offer Jesus a drink (verse 29) suggests His head was higher than arm’s length above the people on the ground [and proves He was not hung upside down].  The nail wounds would cause a great deal of bleeding, but death often took place through suffocation.  A little seat was attached to allow the person to maintain a position in which it was possible to breathe, thus prolonging the agony.”

2.  “and with Him two others, one on each side, and Jesus in the middle.”

a.  John adds that Jesus was not crucified alone.  This is a fulfillment of Isa 53:12, “Therefore, I will allot Him a portion with the great, and He will divide the booty with the strong; because He poured out Himself to death, and was numbered with the transgressors; yet He Himself bore the sin of many, and interceded for the transgressors.”


b.  There were two other men that had already been tried and convicted, whom Pilate was waiting to crucify this day as an example to all the pilgrims coming to the festival.  The Romans made sure that criminals were executed slowly in public places in great pain and suffering for as long as possible, in order to make a point to the rest of the population not to break the law.  Pilate was doing exactly what was typically done by the Romans.  These executions were especially important on days of celebration, when the city would be filled with visitors and the execution would have maximum impact on the population.

c.  The two other men were ‘robbers’ according to Mt 27:38, “At that time two robbers were crucified with Him, one on the right and one on the left” and Mark 15:27,”They crucified two robbers with Him, one on His right and one on His left.”  Luke calls them ‘criminals’ Lk 23:32, “Two others also, who were criminals, were being led away to be put to death with Him.”  A robber is someone who uses violence or the threat of violence to steal from another person.  A thief does not use violence, but stealth, cunning, or a con game.  These two men were violent men, and were probably accomplices of Barabbas in his revolutionary activities.  The fact that Mark and John both use the word LĒSTAI as the term for Barabbas and the two robbers “suggests that they were associates of Barabbas, fellow freedom fighters or revolutionaries.”


d.  The position of the two men is significant; for it is the same position of believers and unbelievers at the Baptism of Fire and Last Judgment.  The Lord holds “the position of pre-eminence.”
  The man on the right became a believer at Golgotha.  The man on the left remained an unbeliever.  Compare Mt 25:31-46, where it says: “Then the King will say to those on His right, ‘Come, you who are blessed of My Father, inherit the kingdom prepared for you from the foundation of the world.”  And to those on the left He says: “Depart from Me, accursed ones, into the eternal fire which has been prepared for the devil and his angels.”

e.  “The whole of humanity was represented there: the sinless Savior, the saved penitent, and the condemned impenitent.”


f.  Why the two criminals were sent to die with Jesus is anyone’s guess.  Some suggest that Pilate did this to mock the Jews again, having their ‘king’ die with other criminals.  Others suggest that the Jews asked that Pilate do this to mock Jesus.  Regardless, it was clearly the plan of God in order to fulfill Scripture.  Also the fact that Jesus was put between the other two men was either the arbitrary decision of the Roman centurion or the request of the Jewish leaders.  It is impossible to know who did what or why other than the fact that all was done as planned by God the Father.

3.  Commentators’ comments.


a.  “The description of the crucifixion in John is brief and states merely that Jesus was crucified between two others.  But by piecing together various references in ancient literature and in the Gospels themselves, it is possible to present a picture of the crucifixion of Jesus.   Although He was repeatedly declared innocent, Jesus was consigned to a torturous death.  His companions in death were ‘criminals’ according to the Synoptic Gospels (Lk 23:33).  They are more specifically identified as ‘robbers’ (lēstai).  But Jesus was scarcely a criminal in the plain sense of the term.  He was not even treasonous in that sense.  Yet he died rejected and condemned by those who should have accepted him (Jn 1:11) and betrayed and delivered to outsiders/Romans who would have released him.  Although crucifixion seems to have been used by the Persians and the Greeks and included both the execution of the living and the hanging of dead bodies in an act of warning or desecration, the Romans particularly employed crucifixion as a severe public punishment for slaves, conquered peoples, and lower class serious criminals and rebels.  Crucifixion could be done in a variety of ways, such as on (1) an X-shaped cross where the victim’s limbs would be stretched and fastened on each segment of the cross; (2) a single pole where the victim’s arms would be stretched and fastened above the head; (3) a T-shaped cross where the crosspiece would be set in a notch on the top of the upright; or (4) a pole on which the crosspiece would be dropped in a notch a short distance from the top and thus form the shape of the cross most familiar in art and in other representations with the charge fastened to the top section.  The arms would be fastened along with the legs, and the body would normally fall forward, creating great difficulty in breathing.  The fastened legs would enable the victim to push up on the body and gasp for breath.  Without the fastened legs the victim would die.  The breaking of the legs of those crucified with Jesus would quickly hasten death, but since Jesus was already dead, that was unnecessary.  The way the hands and legs were fastened was normally either by tying the limbs with ropes or by fastening the limbs with nails.  None of the crucifixion stories in the Gospels actually indicate how Jesus was attached to the cross, but in the post-resurrection appearance stories there is more specificity.  In the Thomas story there is a clear indication of the presence of nail marks in Jesus’ hands (Jn 20:24–27).  In the general reference that the disciples should look at Jesus’ hands and feet in Lk 24:39 it must mean that they were clearly torn.  The nail marks in the hands were probably not in the palms but likely in the wrists, which would hold the weight of the body more securely.  If the feet were nailed, as seems to be suggested by Luke, then they could be nailed on either side of the upright pole and less likely by a single spike penetrating both feet/legs, as indicated in later artistic representations that were enamored with the idea of three nails being used to attach Jesus to the cross.  The struggle for breath from the stretched arms and extended rib cage, together with the pain from the nails and the earlier whipping, must have combined to create excruciating suffering.  Yet pain is hardly the focus of the Johannine Gospel.  The death story in John is filled with irony.”


b.  “Crucifixion was regarded as the most horrible, shameful form of execution, one reserved for slaves, bandits, prisoners of war, and insurrectionists.  It was such a terrible punishment that no Roman citizen could be crucified except by authorization of the emperor himself.  Crucifixion originated in Persia, and had come down to the Romans through the Phoenicians and Carthaginians.  The Romans had perfected the art of prolonging the victim’s agony as he was slowly tortured to death.  Most hung on their crosses for days, before succumbing to exhaustion, dehydration, shock, or suffocation, when the victim could no longer raise himself into a position where he could breathe.  John, however, like the writers of the Synoptic Gospels, does not dwell on the Lord’s physical suffering.  The infinitely greater suffering for Jesus lay in His bearing sin and being separated from the Father (Mt 27:46).  Jesus’ crucifixion fulfilled several Old Testament prophecies [the lifting up of the bronze serpent and Ps 22].  In Jn 3:14 Jesus referred to the incident of the lifting up of the bronze serpent as a typological prediction of His own death: ‘As Moses lifted up the serpent in the wilderness, even so must the Son of Man be lifted up.’  In Jn 8:28 Jesus again spoke of being lifted up in His death: ‘When you lift up the Son of Man, then you will know that I am He, and I do nothing on My own initiative, but I speak these things as the Father taught Me.’  The Lord predicted the manner of His death a third time when He declared, ‘And I, if I am lifted up from the earth, will draw all men to Myself’ (Jn 12:32).  As John explained, ‘He was saying this to indicate the kind of death by which He was to die’.  It was obvious, then, that the Lord could not be put to death by the Jews. The Jewish form of execution (when the Romans permitted it) was stoning, which involved throwing a person down, not lifting him up.  The crucifixion of Jesus Christ by the Romans specifically fulfilled both the picture of Numbers 21 and the predictions of the Lord Himself.”
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