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
 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the third person singular imperfect active indicative from the verb EIMI, which means “to be: it was.”


The imperfect tense is a descriptive imperfect, which describes a past action or state of being without reference to or emphasis on its completion.


The active voice indicates that the situation produced the action of being what it was.


The indicative mood is declarative for a simple statement of fact and reality.
Then is was the predicate nominative from the feminine singular noun PARASKEUĒ, which means “the preparation; in our literature it is used only of a definite day, as the day of preparation for a festival; according to Israel’s usage it was Friday, on which day everything had to be prepared for the Sabbath, when no work was permitted Mt 27:62; Mk 15:42; Jn 19:31, 42; the day of preparation for the Passover (or Friday of Passover Week) Jn 19:14.  For Christians as well it served to designate the sixth day of the week.”
  With this we have the genitive of identity from the neuter singular article and noun PASCHA, meaning “for the Passover.”  Note that this was the day of preparation for the Passover, which did not fall on a Friday in the year 30 A.D.  It was not the day before the Sabbath but the day before the Passover, which was also a ‘Sabbath’, but not a Saturday.
“Now it was the day of preparation for the Passover;”
 is the predicate nominative from the feminine singular noun HWRA, meaning “hour” plus the third person singular imperfect active indicative from the verb EIMI, which means “to be: it was.”


The imperfect tense is a descriptive imperfect, which describes a past action or state of being without reference to or emphasis on its completion.

The active voice indicates that the situation produces the action.


The indicative mood is declarative for a simple statement of fact and reality.
Then we have the adverbial use of the conjunction HWS, meaning “about” plus the predicate nominative from the feminine singular ordinal adjective HEKTOS, which means “the sixth.”

“it was about the sixth hour.”
 is the continuative use of the conjunction KAI, meaning “And” plus the third person singular present active indicative from the verb LEGW, which means “to say: he said.”


The present tense is a historical present, which describes a past action as happening in the present for the sake of vividness in a narrative.  It is translated as a simple past tense.


The active voice indicates that Pilate produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
Then we have the dative of indirect object from the masculine plural article and adjective IOUDAIOS, meaning “to the Jews.”  This is followed by the particle of attention, IDE, which means “Behold, Look, Pay attention, etc.”  Finally, we have the nominative used as a vocative from the masculine singular article and noun BASILEUS plus the possessive genitive from the second person plural personal pronoun SU, meaning “your King!”

“And he said to the Jews, ‘Behold, your King!’”
Jn 19:14 corrected translation
“Now it was the day of preparation for the Passover; it was about the sixth hour.  And he said to the Jews, ‘Behold, your King!’”
Explanation:
1.  “Now it was the day of preparation for the Passover;”

a.  John continues at this point with a parenthetical explanation regarding what day and time it was, when these events were taking place.  The first explanation is that the day of our Lord’s crucifixion was the day of preparation for the Passover.  Mk 15:42-43, “When evening had already come, because it was the preparation day, that is, the day before the Sabbath, Joseph of Arimathea came, a prominent member of the Council, who himself was waiting for the kingdom of God; and he gathered up courage and went in before Pilate, and asked for the body of Jesus.”  See also Jn 19:42 and Lk 23:5; Mt 27:62.

b.  Many scholars have argued that Christ was sacrificed on the Passover; others that the lamb was slain in the afternoon of the day of preparation and eaten after 6 p.m., when the Jewish day changed from one day to the next day, which would then be the Passover.  Some say that the day of preparation was on a Thursday with Passover on a Friday, so that Jesus was in the grave on part of Thursday, Friday, Saturday, and rose just after midnight on Sunday, giving Him two full days and parts of two other days to make up the three days in the grave.  Others say that the day of preparation was on a Wednesday with Passover on Thursday, thus giving Him three full days in the grave.

c.  One problem with the statements of Christian scholars regarding statements about the Sabbath is that a Sabbath day was not always on a Saturday.  Sabbath days could occur on back to back days, depending on when a day of the month fell in conjunction with a Saturday and other festival days.  Sabbath days were not just Saturdays.  This was pointed out in detail by Joachim Jeremias, who (20 Sept 1900 – 6 Sept 1979) was a German Lutheran theologian, scholar of Near Eastern Studies and university professor for New Testament studies.  So let’s look at some of the arguments from scholars.

d.  “The uniform impression conveyed by the synoptic Gospels is that the Crucifixion took place on Friday of Holy Week.  If it were not for Jn 19:14, the point would never have come up for debate.  But Jn 19:14 says (according to NASB): ‘Now it was the day of preparation for the Passover; it was about the sixth hour.’  The NIV suggests a somewhat less difficult handling of the apparent discrepancy: ‘It was the day of Preparation of Passover Week, about the sixth hour.’  This latter translation takes note of two very important matters of usage.  First, the word PARASKEUĒ had already by the first century A.D. become a technical term for ‘Friday,’ since every Friday was the day of preparation for Saturday, that is, the Sabbath.  In Modern Greek the word for ‘Friday’ is PARSKEUĒ.  Second, the Greek term TOU PASCHA (literally, ‘of the Passover’) is taken to be equivalent to the Passover Week.  This refers to the seven-day Feast of Unleavened Bread that immediately followed the initial slaughtering and eating of the Passover lamb on the evening of the fourteenth day of the month Abib, which by Hebrew reckoning would mean the commencement of the fifteenth day, right after sunset.  The week of the feast, coming right on the heels of Passover itself very naturally came to be known as Passover Week, extending from the fifteenth to the twenty-first of Abib, inclusively. (Arndt and Gingrich [Greek-English Lexicon, pp. 638–39] state: ‘This [Passover] was followed immediately by the Feast of Unleavened Bread … on the 15th to the 21st.  Popular usage merged the two festivals and treated them as a unity, as they were for practical purposes.’)  It was unnecessary to insert a specific term for ‘week’ for it to be understood as such.  Therefore, that which might be translated literally as ‘the preparation of the Passover’ must in this context be rendered ‘Friday of Passover Week.’  [This “must” is an assumption and not a fact.  If Thursday is the day of preparation, the 14th of Abib and the Passover is eaten on Thursday night at 6:05 P.M. (the beginning of the Jewish Friday which was a Sabbath because it was Passover), then their assumption here falls to pieces.]  The statement of E. C. Hoskyns on Jn 19:14 is very appropriate here: ‘The hour of double sacrifice is drawing near.  It is midday.  The Passover lambs are being prepared for sacrifice, and the Lamb of God is likewise sentenced to death’ (The Fourth Gospel [London: Farber and Farber, 1940]).  It simply needs to be pointed out that the lambs referred to here are not those that were slaughtered and eaten in private homes—a rite Jesus had already observed with His disciples the night before—but the lambs to be offered on the altar of the Lord on behalf of the whole nation of Israel.  (For the household observance on the evening of the fourteenth of Abib, cf. Ex 12:6; for the public sacrifice on the altar, cf. Ex 12:16–17; Lev 23:4–8; 2 Chr 30:15–19; 35:11–16.  These were all known as Passover sacrifices, since they were presented during Passover week.)  Thus it turns out that there has been a simple misunderstanding of the phrase paraskeuē tou pascha that has occasioned such perplexity that even Guthrie (New Bible Commentary, p.964) deduced an original error, for which he had no solution to offer. The various ingenious explanations offered by others, that Christ held His personal Passover a night early, knowing that He would be crucified before the evening of the fourteenth; that Christ and His movement held to a different calendar, reckoning the fourteenth to be a day earlier than the calendar of the official Jerusalem priesthood; or that He was following a revised calendar observed by the Essenes at Qumran—all these theories are quite improbable and altogether unnecessary.  There is no contradiction whatever between John and the Synoptics as to the day on which Christ died—it was Friday.”


e.  “The day before the sabbath was considered a day of preparation, in accordance with Ex 16:23, both before the regular sabbath and before a feast sabbath (Mt 27:62; Mk 15:42; Lk 23:54; Jn 19:14, 31, 42).  At 3 p.m., the Hebrews began to prepare their food for the next day and to perform all the necessary labors that were forbidden on the sabbath.  They bathed and purified themselves, dressed in festive apparel, set their tables, and lighted their lamps.  On the day before Passover, the Hebrews of the later period made it their chief business to remove all leaven from the house.  This custom of converting at least a portion of the day before the sabbath into a holy day was recognized by the Romans to such an extent that, according to a rescript of Augustus, Jews need not appear in court after 3 p.m. on such days.  Criminal cases were not brought before court on this day, and journeys exceeding 12 Roman miles (11 miles, 17.8 km) were prohibited.  The signal for the preparations was given by the priests by means of trumpets blown six times at intervals.”


f.  “Mt 27:62: ‘The day after the preparation’.  Usually explained as Saturday (Mk 15:42), viewing the entombment as from Friday night till Sunday morning.  However, this preparation day was the day before the Passover Feast day (Jn 19:14, 31), which feast may have occurred that year on Wednesday night.  Perhaps this accounts for Matthew’s not using the term ‘Sabbath’ here, lest it be confused with Saturday.  According to this view, the entombment lasted a full seventy-two hours, from sundown Wednesday to sundown Saturday.  Such a view gives more reasonable treatment to Mt 12:40.  It also explains after three days and on the third day in a way that does least violence to either.”


g.  “There is a famous controversy on the apparent disagreement between the Synoptic Gospels and the Fourth Gospel on the date of this last passover meal.  My view is that the five passages in John (13:1f., 27; 18:28; 19:14, 31) rightly interpreted agree with the Synoptic Gospels (Mt 26:17, 20=Mk 14:12, 17=Lk 22:7, 14) that Jesus ate the passover meal at the regular time about 6 p.m. beginning of 15 Nisan.  The passover lamb was slain on the afternoon of 14 Nisan and the meal eaten at sunset the beginning of 15 Nisan.  According to this view Jesus ate the passover meal at the regular time and died on the cross the afternoon of 15 Nisan.”
  If this is true, then the idea that Jesus was sacrificed at the same time as the passover lamb has no support.

2.  “it was about the sixth hour.”

a.  John next gives us the detail of the time of day.  The sixth hour in Roman time, which begins at midnight, is six o’clock in the morning.  This is another significant proof that the writer of the gospel was an eye-witness to the events he is describing.

b.  By following the train of events described previously beginning with chapter thirteen, we note that Jesus has not had any sleep for about twenty-four hours.  He had to face the Cross with His mind and body in the most weakened states a person could have.

c.  “There is an apparent discrepancy between Mk 15:25, which states that Jesus was crucified at the ‘third’ hour and Jn 19:14, which indicates that the trial of Jesus was still going on at the ‘sixth’ hour, indicating that the time of His crucifixion was later yet.  Obviously one of these Evangelists is in error, or else his text has been miscopied, or else the hours of the day have been numbered by John according to a different system from that followed by Mark.  It should be noted that Matthew and Luke both follow the same system as Mark; for all three indicate that as Jesus hung on the cross, a great and terrible darkness came on the earth at the sixth hour and lasted until the ninth hour, when Jesus breathed His last (Mt 27:45; Mk 15:33; Lk 23:44).  It is universally agreed that in the Synoptics the hours were numbered from sunrise, approximately 6:00 A.M.  This would mean that Christ was crucified at 9:00 A.M. and the unnatural darkness lasted from 12:00 P.M. to 3:00 P.M.  This apparent contradiction was unsuccessfully handled by ancient commentators through textual correction.  Eusebius pointed out that the numeral “three” was indicated by capital gamma, whereas “six” was indicated by a digamma (a letter resembling our F) [copyists confused the Greek numerals Γ (= 3) and ϝ (= 6),
]. The copyist thought he saw the extra horizontal stroke and changed ‘three’ to ‘six’.  But this does not really solve the problem at all, because Jn 19:14 does not indicate the time Christ was crucified but only the time of His appearance before Pilate’s judgment seat.  And so even though many fine scholars have favored this textual-error theory, it is basically unsound—and completely unnecessary.  There is no difficulty at all in the received textual reading, provided we understand that John was following the official numbering system of the Roman civil day.  The evidence for a civil day that began numbering the hours right after midnight is quite decisive.  Pliny the Elder  makes the following observation: ‘The day itself has been differently observed in different countries: by the Babylonians between two sunrises; by the Athenians between two sunsets; by the Umbrians from noon to noon; by the Roman priests and those who have defined the civil day, as the Egyptians also and Hipparchus, from midnight to midnight’.  This is confirmed by Macrobius (Saturnalia 1.3): ‘the day, which the Romans have declared to begin at the sixth hour of the night’.  (It should be explained that the ancients did not maintain hours of uniform length throughout the year but simply divided the interval between sunrise and sunset into twelve equal parts, known as horae—regardless of the season of the year.)  So what would be 6:00 A.M. according to the Roman civil day (and likewise according to our modern practice) would be the first hour according to Athenian and Hebrew practice.  Thus it was 9:00 A.M. when Christ’s trial was winding up, and He was led away to Golgotha to be crucified.  This perception of a differing system of hour numbering removes all discrepancy between John and the Synoptics.  But we may very well ask, Why should John have followed the official Roman system when he had the same cultural background as the Synoptics?  The answer lies in the time and location of the composition of John’s gospel.  As McClellan points out, ‘St. John wrote his Gospel in Ephesus, the capital of the Roman province of Asia, and therefore in regard to the civil day he would be likely to employ the Roman reckoning.  And as a matter of fact, he does employ it, extending his day until midnight—Jn 12:1; Jn 20:19’.  The point of the Jn 20:19 reference is that John reckons Christ’s first appearance to the disciples in the house of John Mark as occurring in the latter part of the first day of the week.  This proves conclusively that John did not regard the second day of the week as having begun at sunset, as the Palestinian reckoning followed by the other Evangelists would have regarded the late supper hour.  (We know from the return of the two disciples from the Emmaus journey at sundown that it was already well past sundown by the time they had delivered their report to the Eleven, and thus before Jesus Himself appeared to them all as a group.)  The fact that John followed the Roman civil day is thus established; his reason for doing so is found in the probable place of composition of his gospel, presumably in Ephesus around A.D. 90 or shortly thereafter.”

3.  “And he said to the Jews, ‘Behold, your King!’”

a.  After telling us what day it was and what time of day it was, he continues with the story to tell us what Pilate did next.  After bringing Jesus back outside of the Praetorium again and sitting on his judgment seat (BĒMA), Pilate presented Him to the crowd with the words “Behold, your King!”  He is rubbing the Jewish leaders noses in the fact that this pitiful, torn up man is their king and the only king they will ever have as long as Rome is in charge.

b.  Instead of saying “Behold, the Man!” (verse 5), Pilate now taunts the Jews with “Behold, your King!”  Pilate is still trying to get Jesus released, but the Jews will have none of it.
4.  Commentators’ comments.


a.  “‘The Preparation of the passover’, that is, Friday of passover week, the preparation day before the Sabbath of passover week (or feast).  See also verses 31, 42; Mk 15:42; Mt 27:62; Lk 23:54 for this same use of paraskeuē for Friday.  ‘About the sixth hour’ Roman time, about 6 a.m. (a little after 6 no doubt) when Pilate rendered his final decision.  Mk 15:25 notes that it was the third hour (Jewish time), which is 9 a.m. Roman time, when the crucifixion began.  Why should John give Jewish time writing at the close of the first century when Jerusalem and the Jewish state passed away in a.d. 70?  He is writing for Greek and Roman readers.  The sarcasm of Pilate is aimed at the Jews, not at Jesus.”


b.  “The day stated here is the Day of Preparation, the day before Passover.  That day has been hauntingly mentioned throughout the entire Gospel in a dirge like repetition of the day of Jesus’ glorification.  That day was the day when the Lamb of God would be sacrificed for the ultimate Passover.  That day was the same day when the people of Israel slaughtered their lambs in preparation for their celebration of Passover.  The symbolism is so powerful that it is almost overwhelming in its implications.  The time is stated as the sixth hour.  Much had taken place since the early morning of the night watch and the cock crow when Peter’s denials occurred.  What time was the sixth hour?  Some have argued that the reckoning was according to Roman time, which would have the day marked from midnight and thus make it about six a.m.  But if the time was reckoned by Jewish standards, and thus counted from dawn, it would place the time about noon.  The problem with the latter reckoning for those who would synthesize all of the Gospel accounts is Mk 15:25, which states that Jesus was crucified at the ‘third’ hour.  Some therefore have resorted to adopting the Roman reckoning method with respect to John.  Early scribes found this temporal problem to be disturbing, so they altered the texts of both Mark and John in several different attempts to remove the problem.  The alteration option is, of course, hardly viable.  The former option was chosen by Westcott and is sometimes followed today.  I believe there is more to this ‘sixth’ hour than mere chronology.  The designation the ‘sixth’ hour was absolutely crucial for John because this was the time on the Day of Preparation when the Jews began their preparations for Passover in earnest and the major task of slaughtering the lambs in preparation for the Passover meal began. This would be an appropriate general time designation for the sentencing of the Passover Lamb in keeping with the way John has presented his major theme of the Lamb of God and Passover throughout his Gospel.  The sacrificial lamb was being sentenced.  Pilate must have known the anxiousness of the Jews to get this hearing concluded so that they might not miss the Preparations for Passover.  Therefore what he did next was an evidence of his sarcastic shrewdness. Seated on his judicial chair, he presented Jesus to the Jews with the words ‘Here is your king!’  Pilate may have lost the argument, but he did not go down without antagonizing the Jews further by stating his decision in a way the Jewish accusers could hardly stomach. ‘Your king’ was for them a completely intolerable statement.”


c.  “As indicated in Jn 19:14, it was the day before Nisan 15, the day before Passover; it was the day of Preparation, the day on which the lambs were slaughtered.  But at this point in the Gospel the evangelist makes a special note because in that year Nisan 14 was also the day before the Sabbath, as though to emphasize the irony of the fact that it was to be the high day of Passover week.  The Lamb of God had died along with the Passover lambs, and that confluence of events must have seared itself into the mind of John.”


d.  “The supreme moment to which all of redemptive history pointed had arrived, so John carefully, dramatically set the scene.  It was the day of preparation for the Passover. The time was about the sixth hour; or late morning, approaching noon. [Really! Others say it was about 6 A.M.!!!!  MacArthur is assuming that John is counting the start of the day from 6 A.M. as the Synoptic gospel accounts do.  However, this is not necessarily a valid assumption.]  This statement presents an apparent difficulty, because according to Mark’s account, Jesus was crucified at the third hour (9:00 a.m.).  But as Andreas Köstenberger writes, ‘Since people related the estimated time to the closest three-hour mark, any time between 9:00 a.m. and noon may have led one person to say an event occurred at the third (9:00 a.m.) or the sixth hour (12:00 noon)’ (John, Baker Exegetical Commentary on the New Testament [Grand Rapids: Baker, 2004], p. 538).  D. A. Carson cautions against ‘insisting on a degree of precision in both Mark and John which, in days before watches, could not have been achieved’ (John, 605).   In one final sarcastic statement, Pilate taunted the Jews again, saying to them, ‘Behold, your King!’  This was his way of mocking them, suggesting that this beaten, bloody, helpless man was all the king they deserved.”


e.  “Using the Jewish method of counting hours from sunrise (and sunset) Mark alone recorded that Jesus’ crucifixion took place at the third hour, that is, 9 a.m.  This seems to conflict with the time reference ‘the sixth hour’ in Jn 19:14.  But John probably used the Roman (modern) method of counting hours from midnight (and noon); thus he put Jesus’ trial before Pilate at ‘about the sixth hour,’ that is, approximately 6 a.m.  The interval between 6 and 9 a.m. was filled with the soldiers’ mockery, Pilate’s verdict on the two robbers, and preparations for the crucifixions.”


f.  “The Jews reckoned time from 6 a.m.to 6 p.m., so this means that the third hour was 9 a.m., the sixth hour noon, and the ninth hour 3 p.m.  Mark followed the Jewish system, whereas the Apostle John used Roman time in his Gospel.  This means that ‘the sixth hour’ in Jn 19:14 is 6 a.m.”


g.  “There is a chronological question here that must be addressed or it will appear that the Gospel writers are contradicting each other.  According to Jn 18:28, the Jewish leaders had not yet eaten the Passover, and the day Jesus was tried and condemned was ‘the preparation of the Passover’ (Jn 19:14).  But our Lord and His disciples had already eaten the Passover!  In their excellent Harmony of the Gospels, Robert Thomas and Stanley Gundry suggest a possible solution to the dilemma (pp. 320–23).  The Jews at that time reckoned days in one of two ways: from sunset to sunset or from sunrise to sunrise.  The first approach was traditionally Jewish (Gen 1:5) while the second was Roman, though it had biblical precedent (Gen 8:22).  If Matthew, Mark, and Luke used the Jewish reckoning, and John the Roman, then there is no contradiction.  There was an ‘overlapping’ of days that permitted both groups to celebrate on the same date but a different day.  The temple priests permitted the Jews to bring their lambs for sacrifice either the earlier or the later time.  Apparently the Jewish leaders followed the Roman form of reckoning (Jn 18:28) while Jesus and the disciples followed the Jewish form.  Our Lord was crucified on Passover at the time when the lambs were being slain, becoming a fulfillment of Old Testament type.”


h.  “The reference to the day of Preparation of Passover Week, about the sixth hour is problematic when compared to the Synoptics.  If Passover refers to the Passover meal itself, then John has the trial and the crucifixion happening a day earlier than the Synoptics do.  This would mean that this dramatic point before Pilate’s BĒMA occurs just as the lambs are beginning to be slaughtered in the temple.  Jesus’ death then took place while they were continuing to be killed.  This setting would tie in with Jesus’ identity as the Lamb of God and the several allusions to the passover lamb in the Passion narrative.  On the other hand, if PASCHA refers to Passover Week, as in the NIV, then John’s account is not in conflict with the Synoptics.  If the word preparation regularly referred to the day before the sabbath, that is, Friday, this would lend support to the latter interpretation.  For then both John and the Synoptics would present Jesus as eating Passover on Thursday evening, the beginning of Friday according to Jewish reckoning in which days begin at sundown.  This usage, however, is contested.  Alternatively, the suggestion that two different calendars were used would also account for the differences, since for some it would still be the period of preparation for the Passover meal.  In this way Jesus ate the Passover and also died while the Passover lambs continued to be killed.  There is no clear solution to this question.  The sixth hour would be noon, which seems to conflict with Mark’s statement that Jesus was crucified at the third hour, that is, 9 a.m.  Again there is a division of opinion, with some assuming the two accounts simply contradict one another, perhaps due to a corruption in the text or because both John and Mark cite an hour that has symbolic significance for them.   Others think the imprecision of telling time in the ancient world accounts for the discrepancy.   Whatever the solution to these puzzles, John emphasizes this particular moment because Jesus is now presented to his people as king: Here is your king.  Pilate may be making one last bid to get them to change their minds, but given their threat to him regarding his loyalty to Caesar this is unlikely. Rather, Pilate mocks the Jews by saying this battered, weak man dressed in sham regal trappings is their king.  Pilate is perhaps imitating a ceremony formally recognizing a ruler, somewhat similar to what takes place today at the coronation of a British monarch.  Jesus is indeed their king, and here is their one last chance to receive him as such, but they will have nothing of it.  Pilate thereby ‘makes the moment of his decision the moment of decision for the Jew’ (Beasley-Murray 1987:342).”
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