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 is the preposition EK plus the ablative of cause from the neuter singular demonstrative pronoun HOUTOS, meaning “Because of this” or “As a result of this.”
  Then we have the nominative subject from the masculine singular article and proper noun PILATOS, meaning “Pilate.”  This is followed by the imperfect active indicative from the verb ZĒTEW, which means “to seek.”

The aorist tense is a constative/historical aorist, which looks at the past action in its entirety as a fact.


The active voice indicates that Pilate produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the aorist active infinitive from the verb APOLUW, which means “to release.”


The aorist tense is a constative aorist, which looks at the action in its entirety as a fact.


The active voice indicates that Pilate produces the action.


The infinitive is an infinitive of purpose or complementary infinitive, completing the meaning of the main verb.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to our Lord.

“As a result of this Pilate sought to release Him;”
 is the adversative use of the postpositive conjunction DE, meaning “however” plus the nominative subject from the masculine plural article and adjective IOUDAIOS, meaning “the Jews.”  Then we have the third person plural aorist active indicative from the verb KRAUGAZW, which means “to cry out; to shout.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Jews produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative masculine plural present active participle of the verb LEGW, meaning “to say: saying.”


The present tense is a historical present, which is used in narrative discourse to enliven the action by getting the reader/hearer to imagine that they are present and witnessing the action as it happens.  It can be translated using the English past tense.


The active voice indicates that the Jews produced the action.


The participle is complementary or circumstantial.

“however, the Jews shouted, saying,”
 is the third class conditional particle EAN, meaning “if [and it may or may not happen].”  Then we have the accusative direct object from the masculine singular demonstrative pronoun HOUTOS, meaning “this Man” and referring to Jesus.  This is followed by the second person singular aorist active subjunctive from the verb APOLUW, which means “to release; to set free.”

The aorist tense is a constative/futuristic aorist, which views the entire future action as a potential fact.


The active voice indicates that Pilate might produce the action.


The subjective mood is a potential subjunctive, used with EAN to form the protasis of a third class conditional clause.

Then we have the negative OUK, meaning “not” plus the second person singular present active indicative from the verb EIMI, meaning “to be: you are.”


The present tense is an aoristic present for a state or condition that exists right now as a fact.


The active voice indicates that Pilate produces the state of not being something.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative from the masculine singular adjective PHILOS, meaning “the friend” plus the genitive of relationship (or genitive of identity) from the masculine singular article and proper noun KAISAR, meaning “of Caesar.”

“‘If you release this Man, you are not the friend of Caesar;”
 is the nominative subject from the masculine singular adjective PAS, meaning “everyone” plus the predicate nominative from the masculine singular articular present active participle of the verb POIEW, which means “to make.”

The article functions as a relative pronoun, translated “who.”


The present tense is a gnomic present for an action that can generally take place at any time.


The active voice indicates that ‘everyone who’ produces the action.


The participle is circumstantial.

Then we have the double accusative of direct object from the third person masculine singular personal use of the intensive pronoun HEAUTOU, meaning “himself” and the accusative of the thing from the masculine singular noun BASILEUS, meaning “a king.”  This is followed by the third person singular present active indicative from the verb ANTILEGW, which means “to speak against; to reject; to refute; oppose Jn 19:12.”


The present tense is a descriptive present, which describes what is now going on.

The active voice indicates that ‘everyone who’ produces the action.


The indicative mood is declarative for a simple statement of fact and reality.

Finally, we have the dative of direct object or dative of disadvantage from the masculine singular article and proper noun KAISAR, meaning “(speak against) Caesar.”
“everyone who makes himself a king opposes Caesar.’”
Jn 19:12 corrected translation
“As a result of this Pilate sought to release Him; however, the Jews shouted, saying, ‘If you release this Man, you are not the friend of Caesar; everyone who makes himself a king opposes Caesar.’”
Explanation:
1.  “As a result of this Pilate sought to release Him;”

a.  As a result of Jesus’ statement to Pilate that Caiaphas has the greater sin than Pilate, with the implication that Pilate is committing a sin against the Son of God, Pilate sought to release Jesus.

b.  Pilate has gone from arrogance to fear to arrogance back to fear again.  His vacillation is obvious.  The previous statement of Jesus regarding ‘sin’ struck the appropriate warning in Pilate’s soul.  The fact that Jesus claimed to be the Son of God and is now talking about ‘sin’ makes Jesus either a fool and liar or God incarnate.  Pilate reacts as though he believes Jesus to be the Son of God, but when faced with a further threat from the Jews (that he opposes Caesar by seeking the release of Jesus), Pilate will fear the Jews more than the possibility that Jesus is God.

c.  But at this moment, Pilate knows that Jesus is innocent, knows that Jesus has claimed to be the Son of God, knows that Jesus has a kingdom that is not of this world, knows that Jesus thinks of him as a sinner against God, and suspects that he better do something to save his own miserable hide.

2.  “however, the Jews shouted, saying, ‘If you release this Man, you are not the friend of Caesar;”

a.  Pilate has been going over the same ground and reasons to try and get Jesus released.  He is reminding the Jews that he has declared Jesus innocent.  He is again offering to release Jesus instead of Barabbas.  He is doing all he can to get the Jews to calm down, be reasonable, and work with him on this problem.  However, the Jews just keep shouting back at him, rejecting all his offers and attempts to release Jesus.

b.  Finally, the Jews make a definitive statement that frightens Pilate more than Jesus declaring him and Caiaphas sinners.  The Jews declare that if Pilate releases Jesus, he is not the friend of Caesar.  To be “the friend of Caesar” is a technical, political phrase at that time in the ancient world.  To be “an enemy of Caesar” was to be a traitor to Caesar and the Roman Empire, which meant that you were liable to be tried and executed as a traitor to the State.

c.  This statement was clearly a threat by the Jews to Pilate that they would go to Rome and accuse Pilate before the Emperor of being a traitor to Rome.

3.  “everyone who makes himself a king opposes Caesar.’”

a.  The rationale that the Jews use for making this threat against Pilate is that by releasing Jesus, Pilate is releasing a man who openly declares himself a king, which means that Jesus opposes Caesar.  Therefore, if Pilate releases a man opposed to Caesar, then logically Pilate is also opposed to Caesar.  If found guilty, then Pilate would either be banished from Rome or asked to commit suicide.

b.  Now Pilate is afraid of the Jews.  He has two fears to choose between: fear of Jesus being God or fear of the Jews ending his political career.

c.  Jesus makes himself a king.  Therefore, Jesus opposes Caesar.  If Pilate releases Jesus, then Pilate also opposes Caesar.  It is a simple argument that the Jews believe they can win, but more importantly, it is a line of argument that Pilate also believes they can win before the Emperor.  The irony is that Jesus did make himself to be a king, but also did not oppose Caesar.  Remember that the same God who put Pilate on his throne also put Caesar on his throne.  Jesus was not opposed to any man, but was the savior of all men, because He so loved the world of mankind.

4.  Commentators’ comments.

a.  “When the Jews cry out to Pilate, regarding Jesus, ‘if you release him, you are not a friend of Caesar, for whoever makes himself a king is against Caesar,’ there are three possible interpretations: (1) a commonplace appeal to loyalty, a litotes meaning, ‘You would be an enemy of Caesar not to condemn this royal pretender’; (2) the technical meaning amicus Augusti [Latin = ‘friend of Caesar’ (Suetonius, Pliny, Josephus); (3) but Pilate is not a dignitary or important and influential person at the imperial court.  The final option is that this distinction is conferred upon him as an equestrian and governor of Judea, but with the fluidity of meaning that marked this official ‘friendship’ in this period (Without any formal nomination and therefore without the issuing of a certificate, elevation to the rank of philos—which was normal for senators—was common from the time of Augustus for legates and prefects, as a reward for their loyal service.).”


b.  “As a result of this verbal exchange, Pilate made renewed efforts to release his prisoner, driven alike by fear of this strange person before him and by the conviction that he was not worthy of death.  The Jews, sensing fresh resolution in the governor, used their culminating argument.  The reigning emperor was Tiberius, to whom Pilate was responsible.  Here was a threat to take the case to the imperial court.  Caesar would not have looked lightly upon a situation in which one was known as a king without Roman consent.  He would have viewed this as treason and might well have charged Pilate with inattention to duty.  No doubt the governor feared that if a complaint were made regarding his handling of this case, other irregularities in his administration would come to light.”


c.  “Pilate was afraid to act boldly against the will of the Jews.  Their statement is a direct threat to Pilate. He knew all the time that the Sanhedrin might tell Caesar on him.  Later to Vespasian this phrase ‘a friend of Caesar’ was an official title, here simply a daring threat to Pilate.”


d.  “Pilate’s further attempt to release Jesus and his capitulation under the threat of being disloyal to Caesar bring the account of the trial to an end.  The reference to Caesar concluded the matter for Pilate.  His record was such that he could not afford to risk any report of this kind reaching the emperor (Lk 13:1).  He was more concerned for his own position than he was for justice.”


e.  “As a result of his encounter with Jesus, Pilate was determined to release Jesus.  But his determination was short-lived because this time the Jews were ready for him with an argument that could easily have placed Pilate’s head on the chopping block.  The Roman successors of Augustus clearly permitted no challenge to their authority.  Indeed, their military appointees, like Pilate, were allowed no latitude in respect to acknowledging the supremacy of Caesar.  The Jewish leadership could not have chosen a more forceful argument to melt Pilate’s opposition to their demands than the challenge that Pilate was not absolutely loyal to Caesar.  It was an insidious argument, used by a people who hated Caesar, but it was a wedge that was powerful and could be used later to remove the governor when he became overzealous in his treatment of Jews and Samaritans.  The expression ‘Friend of Caesar’ was bestowed on an elite group in Roman society who gained special privileges because of their undoubted loyalty to the emperor.  There is no indication that Pilate ever attained such a status, but he was a member of the equestrian class, and it was undoubtedly one of his goals, as it was for most Romans.  But it is also quite possible, as Sherwin-White suggests, that the expression was used here more generally to designate any leading representative in the provinces of the Roman emperor.  In any case, an astute politician like Caiaphas would hardly have been unaware of this type of designation and undoubtedly was fully prepared to use any such argument to gain his goal.  The Jews had reported to Pilate, and Jesus himself had admitted, that Jesus was a ‘king,’ although a totally different kind of king.  Therefore Pilate could not deny this fact.  How then could he explain to his superiors that if Jesus was a king, he did not make himself a king or that he was not a challenger or opponent to Caesar?  In any possible subsequent defense the Jews would appear absolutely correct, and Pilate would be judged by his superiors to be incompetent if not stupid.  His grounds for dismissing the case against Jesus were gone.  Self-preservation demanded that he grant the Jews their desire.”


f.  “Despite the additional charge of blasphemy, the governor remained unconvinced that Jesus was guilty of anything worthy of death. Therefore Pilate made efforts to release Him, either by further attempts at reasoning with the crowd, or by preparing to pronounce Him innocent.  But his attempts were brought to an abrupt halt.  Realizing that they had failed to convince Pilate of Jesus’ guilt and afraid that the governor was going to set Him free, the Jews cried out.  Here is yet another corrupt, hypocritical irony, since the Jews’ hatred of all Roman rule certainly indicated that they themselves were anything but friends of Caesar.  This was the last straw for Pilate; the Jews’ implied threat finally overwhelmed him.  He could not risk having them report to the emperor that he had released a revolutionary, especially one who made himself out to be a king in opposition to Caesar.  Several of Pilate’s foolish acts had already infuriated the Jews and caused turmoil in Palestine.  Rome’s eye was on him, and he dared not risk another upheaval.  The emperor at that time, Tiberius, was noted for his suspicious nature and willingness to exact ruthless punishment on his subordinates.  Pilate feared for his position, his possessions, even for his life.  He felt that he had no choice now but to give in to the Jews’ wishes and pronounce the sentence they demanded.”


g.  “Tiberius was on the throne and he was sick, suspicious, and often violent.  Pilate had plenty to cover up and he did not want an unfavorable report to go to his boss.  If he had to choose between showing his loyalty to Rome or siding with a despised and strange Jew, there was no question in his mind.  The dilemma had to be resolved so Pilate made the official decision.”


f.  “What a frightful snarl of lies and hypocrisy!  Jesus, who bids the Jews give to Caesar what is Caesar’s, is made an enemy of Caesar’s by those who know the contrary and is allowed to stand as such an enemy by the judge who also knows the contrary.  Pilate, loyal enough to Caesar, is made to face the charge of disloyalty by the Jews who, disloyal to the core, play the role of loyalty; and this while both Pilate and the Jews know that he is loyal and that they are traitorously disloyal.  The scene was a devil’s masterpiece in lying.”
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