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 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the deputy who slapped Him.  This is followed by the nominative subject from the masculine singular proper noun IĒSOUS, meaning “Jesus.”  An older version of Nestle-Aland’s Greek text did not include AUTOS, which is why the translators of the NASB did not include the word “him” in their translation.  Then we have the negative OUK, meaning “not” plus the second person singular imperfect active indicative from the verb ECHW, meaning “to have.”

The imperfect tense is a voluntative imperfect, which expresses a present disposition.  The imperfect is used when there is a need to express the desire as politely and inoffensively as possible.
  “Another instance where the imperfect refers to present time is in the second-class conditional sentences.  When a condition is assumed as unreal and refers to present time, the imperfect tense is used both in the protasis and the apodosis in normal constructions.”
  This is closely related to the tendential imperfect.  It is translated by use of the English auxiliary verb “would.”


The active voice indicates that Pilate would produce the action of not having.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the feminine singular noun EXOUSIA, meaning “authority.”  Then we have the preposition KATA plus the genitive of subordination
 from the first person singular personal pronoun EGW, meaning “over Me” and referring to Jesus.  With this we have the accusative direct object from the feminine singular cardinal adjective OUDEIS, meaning “not even one = no.”  Literally this says, “You would not have even one single authority over Me,” which can be simplified to:
“Jesus answered him, ‘You would not have any authority over Me,”
 is the conditional particle EI plus the negative MĒ, meaning “unless; except.”  Then we have the periphrastic construction the third person singular imperfect active indicative from the verb EIMI plus the nominative neuter singular perfect passive participle of the verb DIDWMI, meaning “to be given.”

The imperfect and perfect tense combine to form a pluperfect idea, which describes a past, completed action.  It is translated by the English auxiliary verb “had.”


The active plus the passive voice combine to indicate the passive idea of Pilate receiving the action of authority being given to him.


The indicative mood plus the participle combine for a simple statement of fact.

Then we have the second person singular dative of indirect object from the personal pronoun SU, meaning “to you” and referring to Pilate.  This is followed by the adverb of place ANWTHEN, meaning “from above” and referring to God.

“unless it had been given to you from above;”
 is the preposition DIA plus the accusative of cause/reason from the neuter singular demonstrative pronoun HOUTOS, meaning literally “because of this” or “for this reason.”  Then we have the nominative subject from the masculine singular articular aorist active participle of the verb PARADIDWMI, which means “to deliver over; to deliver up.”

The article functions as a relative pronoun, meaning “the one who” or “he who.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Jewish high priest produced the action.


The participle is circumstantial.

This is followed by the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  Then we have the dative of indirect object from the second person singular personal pronoun SU, meaning “to you” and referring to Pilate.  This is followed by the comparative use of the accusative direct object from the feminine singular adjective MEGAS, meaning “greater” and the noun HAMARTIA, meaning “sin.”  Finally, we have the third person singular present active indicative from the verb ECHW, meaning “to have.”


The present tense is a descriptive present, describing the current state of being.

The active voice indicates that the high-priest produces the action of having the greater sin than Pilate.


The indicative mood is declarative for a simple statement of fact.

“for this reason he who delivered Me over to you has the greater sin.’”
Jn 19:11 corrected translation
“Jesus answered him, ‘You would not have any authority over Me, unless it had been given to you from above; for this reason he who delivered Me over to you has the greater sin.’”
Explanation:
1.  “Jesus answered him, ‘You would not have any authority over Me,”

a.  Pilate has just asked Jesus if He was aware that Pilate had the authority to release or crucify Jesus.  Jesus now answers him with a direct, dogmatic statement of fact.

b.  Jesus acknowledges that Pilate does have the authority to release or crucify.  His answer is ‘yes’ to Pilate’s question.  But the answer is not as simple as that.  Jesus acknowledges Pilate’s authority, but with a very important caveat—Someone had to give Pilate the authority he has.  The question is: who might that Someone be?
2.  “unless it had been given to you from above;”

a.  Jesus comes right to the point without toying with Pilate.  Jesus is not playing word games with him.  Pilate’s authority had to come from someone higher than himself.  When Jesus uses the phrase “from above” He is naturally thinking of heaven and His heavenly Father.  But when Pilate hears the words “from above” he naturally thinks of Rome and the Emperor.  This is another perfect example in John’s gospel of Jesus using double-meanings in His words and sayings, referring to things on earth and things in heaven.

b.  Pilate’s authority was granted to him either by the Emperor or by the Senate.  Some provinces in the empire had their leaders appointed by the Emperor and others by the Senate.  In either case the authority was granted to a Legate or Procurator by a “higher authority.”

c.  Jesus is clearly referring to God the Father’s plan for human history, the incarnation of His Son, and what must happen on the Cross for the salvation of the world.  Pilate was given human life and placed in this position of authority by Jesus Christ’s control of history, so that Pilate could deliver Jesus over to be crucified.  There are no accidents in the life of any person.  It was no accident that Pilate was the Roman procurator of Judea at this moment in human history.


d.  Rom 13:1, “Every person is to be in subjection to the governing authorities. For there is no authority except from God, and those which exist are established by God.”


e.  “The purpose of Jesus in answering Pilate thus is not to impress upon this pagan governor the right conception of his exalted governmental office, that he should think of it as held under God with constant responsibility to God.  Pilate was not the man to be receptive to such teaching, nor is the present acute situation such that a moral reminder of this kind would be in place.  The interest of Jesus is to testify to Pilate and to those present that no human power whatever, whether that of Pilate or of any other ruler, is able to pass on whether God’s Son shall live or shall die.  Jesus alone has the EXOUSIA (authority) to lay down his life if He so wills, or to refuse to lay it down (Jn 10:18).  The fact that He is in His present position, suffering these agonies, and on His way to death, is due to His own volition.  Pilate is to know that it is not he who holds Jesus in his hand; a higher hand holds Pilate.”

3.  “for this reason he who delivered Me over to you has the greater sin.’”

a.  The Lord then continues with another thought related to Pilate having legitimate authority over Jesus.  Because Pilate has the legitimate God-given authority to release or crucify Jesus, the person who delivered Jesus over to Pilate for that decision has the greater sin than Pilate.  Notice that Pilate still has a sin, but not the greater sin.  Pilate’s sin is permitting an innocent Man to be crucified.  The person who delivered Jesus over to Pilate has the greater sin.

b.  So the big question here is: who is the subject “he,” who delivered Jesus over to Pilate.  There are a number of possibilities:


(1)  Judas Iscariot comes to mind first, since he was the friend who betrayed Jesus.  The problem is that he delivered Jesus over to the Jews and not to Pilate.  “Judas Iscariot is always called HO PARADIDOUS, ‘the traitor.’”



(2)  Annas is another choice, but he really wasn’t the official high priest, and ultimately does not bear the responsibility for actually turning the case over to Pilate.



(3)  Caiaphas is the most obvious choice, since he actually was responsible for delivering Jesus to Pilate for judgment.  Most commentators agree with this choice (see below).


(4)  The person behind all the actions of these men is the greater sinner of all—Lucifer, the devil.


c.  For those who think there is no such thing as sin, they should consider carefully the fact that the Lord Jesus Christ declares there is such a thing as sin, and that some sins are clearly greater than others.


d.  “Jesus here pronounces the divine verdict upon all His wicked judges.  Pilate, the judge, is now judged by a greater Judge.  Another than Pilate has ‘greater sin’ and that means that Pilate’s sin is next in greatness.  Jesus strikes home in the callous conscience of Pilate.  It is the last warning to Pilate.  The verdict pronounced by Jesus is the last word Pilate heard from those holy lips.”

4.  Commentators’ comments.


a.  “Jesus talked, but only to state to Pilate his limitations.  Christ may have been affirming the broad truth of the divine control over the state (Rom 13:1ff), but the stress falls on the immediate situation.  Pilate was powerless to do other than carry out the will of God in this case.  Any reference to Judas is hardly natural here.  The greater sin, that is, refers to a sin greater than that of Pilate. ‘The sin of Caiaphas is greater because Pilate’s authority is from God; and it was the duty of Caiaphas to know and teach as well as do the will of God.  But he, the official representative of Israel, the People of God, has had recourse to this heathen, who holds certain authority from God, in order that power conferred by God for the execution of justice may be employed for the perpetration of injustice” (William Temple, Readings in St. John’s Gospel).”


b.  “Caiaphas has his authority from God also and has used Pilate for his own base end.”


c.  “Jesus, however, corrected Pilate’s idea of authority.  Pilate may have possessed imperial authority, but this did not reach to ultimate destinies.  Jesus knew that the whole work of redemption did not rest on the despotic action of the Roman governor.  The greater guilt lay with Caiaphas.”
  Lenski, Westcott, Nicoll, Whitacre and Beasley-Murray agree with this view.

d.  “Although Jesus had remained silent concerning Pilate’s probe of ‘whence,’ He was fully ready to respond to Pilate’s claim of authority over him.  Authority over Jesus was hardly given to a mere human governor like Pilate.  Moreover, it could not even be dispensed by the emperor who made Pilate’s appointment.  Authority in this event of the Roman hearing was vested only in the one who was here designated by the word ‘from above’.  The expression ‘from above’ is clearly a reference to God.  Thus, although Pilate claimed authority over Jesus, that authority resided in God alone.  Pilate was not in control of Jesus, and Jesus was not ready to let Pilate think he was.  Indeed, despite the fact that Pilate believed he was the presiding judge, the evangelist makes it clear that Jesus was doing the judging.  Furthermore, Jesus knew exactly where to lay the blame for the incidents leading up to and including this so-called trial.  The prisoner was actually the judge, and the judges were in fact the defendants.  The issue of relative sin or blame in this verse has been the subject of considerable discussion among scholars.  Who is the ‘deliverer,’ and how should one regard Pilate?  Although the ‘deliverer’ is regarded as more guilty than Pilate, Pilate is hardly excused or exonerated in his involvement in the trial of Jesus.  Although he may have sought to free Jesus, he was hardly an authentic judge.  He had whipped an innocent man, allowed him to be subjected to humiliating actions by the soldiers, and would finally himself ‘deliver’ Jesus to be crucified (Jn 19:16).  The verdict on Pilate as on the other ‘deliverers’ must surely be ‘Guilty!’  But what of the deliverer who is judged by Jesus to be guilty of an even greater sin?  Who is he?  Some might suggest Judas was the one.  Yet Judas—although he certainly was a ‘deliverer’ (Jn 12:4; 18:5), a devil-man (6:70; 13:27), and a thief (12:6)—did not technically deliver Jesus to Pilate.  It is remarkable that it is not told anywhere that Judas bore ‘witness’ against Jesus and that after Gethsemane he no longer is part of the story.  That deliverance was technically done from Annas (18:24) to Caiaphas and on to Pilate (18:28, 30).  Moreover, it was Caiaphas, the ‘high priest that year’, who issued the judgment following the popular raising of Lazarus that Jesus had to die and who also plotted to have him killed (Jn 11:49–53).  Given this Jewish conspiracy, a number of commentators have argued that the deliverer must have been the Jewish hierarchy.  Brown considers that John attributes the ‘greater sin’ to ‘the Jewish nation and the chief priests,’ and Haenchen joins him in assigning guilt more generally to ‘the Jews’.  Beasley-Murray, Morris, and Carson argue that the deliverer is singular and should refer to Caiaphas.  In selecting this option they are following a long tradition that includes Westcott, who opined that while Pilate was guilty, the high priest was ‘doubly guilty, both in using wrongfully a higher (spiritual) power and in transgressing his legitimate rules of action’.  Some may tend to disagree on the issue of legitimate priestly procedure for the Sanhedrin, but the probability is that the deliverer referred to here is the high priest.  The impact of Jesus upon Pilate must have been considerable because with some degree of emboldened determination Pilate returned to the crowd outside the Praetorium.”


e.  “Pilate’s arrogant boast was not true.  Breaking His silence, Jesus answered.  Although he was a responsible moral agent and accountable for his actions, Pilate did not have ultimate control over events related to the Son of God.  Nothing that happens—even the death of Jesus Christ—is outside of the sovereignty of God.  Faced with opposition and evil, Jesus took comfort in the Father’s sovereign control of events.  Although Pilate was culpable for his actions, there was one who bore even greater guilt.  The Lord was not referring to Judas, who did not deliver Him to Pilate, but to the Jews, who did.  The reference is particularly to Caiaphas, who more than anyone else was responsible for handing Jesus over to the Roman governor.  He was more guilty than Pilate for at least two reasons.  First, he had seen the overwhelming evidence that Jesus was the Messiah and Son of God; Pilate had not.  Further, it was Caiaphas who, humanly speaking, had put Pilate in the position he was in.  As D. A. Carson notes, ‘Pilate remains responsible for his spineless, politically-motivated judicial decision; but he did not initiate the trial or engineer the betrayal that brought Jesus into court’ (The Gospel According to John, The Pillar New Testament Commentary [Grand Rapids: Eerdmans, 1991], p. 602).”


f.  “True, Pilate had some power, but he was a pawn.  Yet he was responsible for his decisions.  In reality, God is the only One who has ultimate and full power.  The one who handed Me over to you is guilty of a greater sin.  In this statement was Jesus referring to Judas, Satan, Caiaphas, the priests, or the Jewish people?  Perhaps Caiaphas is the best choice since he is the one who handed Jesus over to Pilate.  Pilate was guilty, but Jesus put more weight on Caiaphas as the responsible one (cf. Jn 11:49-50; 18:13-14).”


g.  “Jn 19:11 records our Lord’s last words to Pilate, words that reveal His faith in the Father and His surrender to His will.  All authority comes from God (Rom 13:1ff).  Jesus was able to surrender to Rome and the Jews because He was first of all yielded to God.  Pilate was boasting about his authority, but Jesus reminded him that his so-called authority was only delegated to him from God.  One day God would call him to account for the way he had used his privileges and responsibilities.  To whom was Jesus referring when He said ‘he that delivered Me up unto you’?  Certainly not God, because God does not and cannot sin.  Jesus was referring to Caiaphas, the corrupt high priest who had long before determined that Jesus must die (Jn 11:47–54).  Caiaphas knew the Scriptures and had been given every opportunity to examine the evidence.  He had willfully closed his eyes and hardened his heart.  He had seen to it that Jesus was not given a fair trial.  It was his associates who were inciting the mob to cry, ‘Let Him be crucified!’  Pilate was a spiritually blind pagan, but Caiaphas was a Jew who had a knowledge of Scripture.  Therefore, it was Caiaphas, not Pilate, who had the greater sin.”
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