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
 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the third person singular present active indicative from the verb LEGW, which means “to say: said.”

The present tense is a historical present, which is used in narrative discourse to enliven the action by getting the reader/hearer to imagine that they are present and witnessing the action as it happens.  It can be translated using the English past tense.


The active voice indicates that Pilate produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  This is followed by the nominative subject from the masculine singular article and proper noun PILATOS, meaning “Pilate.”  Then we have the dative of indirect object from the first person singular personal pronoun EGW, meaning “to me” and referring to Pilate.  This is followed by the negative OU, meaning “not” plus the second person singular present active indicative from the verb LALEW, which means “to speak.”


The present tense is a descriptive present, describing what is now going on.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

“Therefore Pilate said to Him, ‘You do not speak to me?”
 is the negative OUK, meaning “not” plus the second person singular perfect active indicative from the verb OIDA, which means “to know.”

The perfect tense is an intensive perfect, which emphasizes the present results of a past, completed action.


The active voice indicates that Jesus is expected to produce the action of knowing.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the conjunction HOTI, which is used after verbs of mental activity to introduce or explain the content of that activity.  It is translated by the word “that.”  With this we have the accusative direct object from the feminine singular noun EXOUSIA, meaning “the authority.”  Then we have the first person singular present active indicative from the verb ECHW, which means “to have.”


The present tense is a descriptive present for what is now going on.

The active voice indicates that Pilate produces the action of having authority.


The indicative mood is declarative for a simple statement of fact.

This is followed by the aorist active infinitive from the verb APOLUW, which means “to release.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that Pilate produces the action.


The infinitive is a complementary infinitive.

Then we have the accusative direct object from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.

“Do You not know that I have the authority to release You,”
 is the additive use of the conjunction KAI, meaning “and” plus the accusative direct object from the feminine singular noun EXOUSIA, meaning “the authority.”  With this we have the first person singular present active indicative from the verb ECHW, which means “to have.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that Pilate produces the action of having authority.


The indicative mood is declarative for a simple statement of fact.

This is followed by the aorist active infinitive from the verb STAUROW, which means “to crucify.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that Pilate produces the action.


The infinitive is a complementary infinitive.

Finally, we have the accusative direct object from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.
“and I have authority to crucify You?’”
Jn 19:10 corrected translation
“Therefore Pilate said to Him, ‘You do not speak to me?  Do You not know that I have the authority to release You, and I have authority to crucify You?’”
Explanation:
1.  “Therefore Pilate said to Him, ‘You do not speak to me?”

a.  Pilate has just asked Jesus, ‘Where are you from?’  Jesus did not answer and was not going to answer that question, since Pilate only asked out of fear and a desire to save his own miserable hide from harming ‘a god’.  Therefore, Pilate is incredulous and asked the rhetorical question, which is more of a challenge than a search for information.  The thought behind the words are: “How dare you not answer me.”

b.  Pilate is insulted that Jesus refuses to answer, just as Herod Antipas and Caiaphas were insulted that Jesus would not answer them.  Pilate’s question is an indirect demand for an answer, which he is not going to get.

c.  Pilate’s fear has quickly turned to anger, which is typical of people, when they feel they have been insulted.

2.  “Do You not know that I have the authority to release You, and I have authority to crucify You?’”

a.  Pilate continues with his rant against Jesus with another question that does expect an answer.  Pilate is returning what he perceives to be an insult with an insult of his own.  Not only is this an insult to Jesus’ intelligence but it is also a threat.  He is indirectly threatening Jesus in order to get an answer out of Him.

b.  Pilate now treats Jesus as if he were an idiot or moron.  Of course Jesus knew the authority that Pilate had over Him as a government official.  As Jesus will point out the authority given to Pilate came from heaven, which means it came from the very person standing before him who controls history.

c.  Did Pilate really have the authority to release Jesus?  Sure he did.  If it were not for Jesus’ mission to go to the cross and bear the judgment of the sins of the world, He probably would have answered, “If you have the authority to release Me, then why don’t you, since you have publicly declared My innocence?”

d.  Did Pilate really have the authority to crucify Jesus?  Yes, of course he did.  But he didn’t have the grounds or reason to do so, to which Jesus could have replied “Yes, I know you have the authority, but you don’t have the right, since you have found me innocent and declared it to My accusers.”


e.  Pilate thinks he can intimidate Jesus into giving him an answer about where He is from.  The Lord Jesus Christ has never been, was not, and will never be intimidated by anyone or anything.  The Lord could have given the same answer to Pilate as he gave to Peter, “Do you think that I cannot appeal to My Father, and He will at once put at My disposal more than twelve legions of angels?” (Mt 26:53).  (It makes me wonder whether or not that statement was reported by the Tribune to Pilate, when he reported back to Pilate.)  Now if Jesus would have said that it would have made Pilate crumble before Him.
3.  Commentators’ comments.


a.  “The silence of the prisoner annoyed the governor.  Perhaps he thought that by asserting his authority and advancing the reminder that life or death hung on his verdict, he could make Jesus talk.”


b.  “Jesus’ refusal to answer stung Pilate into reminding him of his authority.”


c.  “The impact of Jesus’ silence was very effective because it greatly irritated Pilate.  In this face-off of two wills there is no question that the will of Jesus is portrayed as much stronger than that of Pilate, who was like a reed blown in the wind.  The governor probably had never encountered anyone of such moral strength before, and Jesus’ refusal to answer him elicited from Pilate a harsh defensive retort concerning his status and role as a representative of Roman power and judicial authority.  Pilate’s answer to Jesus’ lack of response reminds one of a dictator who sees his empire on the verge of collapse and cries out defensively ‘I have power!’  He could thunder that he was in control, but the die had already been cast not only for Jesus’ death but also for Pilate’s ultimate removal from office.”


d.  Pilate was “irritated by Jesus’ silence.  He was insulted at the Lord’s apparent lack of respect for his dignity and power.  He may have had the right, but he did not have the courage to release or crucify Jesus.  But as Leon Morris notes: ‘The question is illuminating.  In the last resort it was Pilate alone who could say ‘Crucify’ or ‘Release,’ and this frank recognition of it makes nonsense of all the shifts to which he resorted in the attempt to avoid making a decision.  Ultimately he could not avoid responsibility and these words show that deep down he must have realized this. (The Gospel According to John, The New International Commentary on the New Testament [Grand Rapids: Eerdmans, 1979], p. 796–97).’  Pilate’s arrogant boast was not true.  Although he was a responsible moral agent and accountable for his actions, Pilate did not have ultimate control over events related to the Son of God.”


e.  “Fear and anger often go together.  When we are afraid we are weak, we go the other extreme and try to appear strong.  This is what Pilate did as he reminded Jesus of his Roman authority.  But his statement did not demonstrate his power; it demonstrated his weakness.  For if he had the authority to release Jesus, why did he not do it?  He condemned himself with his own boastful words.”


f.  “The supreme motive which actuated Pilate here bursts into view: his overweening pride which considers the silence of Jesus a covert insult.  Pilate is pitiful, thinking himself so great and mighty and yet being swayed like an unstable reed.”
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