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
 is the temporal adverb TOTE, meaning “then” plus the inferential use of the postpositive conjunction OUN, meaning “Therefore.”  Then we have the third person singular aorist active indicative from the verb LAMBANW, which means “to take; to receive.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that Pilate produced the action.


The indicative mood is declarative for a simple statement of fact and reality.
This is followed by the nominative subject from the masculine singular article and proper noun PILATOS, meaning “Pilate” plus the accusative direct object from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”

“Therefore, Pilate then took”
 is the additive use of the conjunction KAI, meaning “and” plus the third person singular present/aorist active indicative from the verb MASTIGOW, which means “to beat with a whip; to flog; to scourge.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The causative active voice
 indicates that Pilate caused Jesus to be scourged; he did not personally produce the action.  This is brought out in English translation by the use of the auxiliary verb “had” and a past tense ending (“ed”).

The indicative mood is declarative for a simple statement of fact and reality.
“and had Jesus scourged.”
Jn 19:1 corrected translation
“Therefore, Pilate then took and had Jesus scourged.”
Explanation:
1.  “Therefore, Pilate then took and had Jesus scourged.”

a.  As a result of the crowd shouting for Barabbas and rejecting Pilate’s strategy of releasing Jesus to them, Pilate now had one more idea to get out of this trap he had stepped into.  He would take Jesus back into the Praetorium and have his soldiers scourge Him.

b.  Scourging by the Romans was done with a whip that was made from a piece of wood shaped like the bottom half of a baseball bat with leather straps attached to it.  At the end of the leather straps were tied pieces of metal, sharp rocks, bone, and anything that would cut the skin.  See the picture below.
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c.  “Particularly cruel was the use of a special whip, probably with bone or rock on the ends of the thongs, called the ‘scorpion’ due to its potential to inflict a painful sting (1 Kg 12:11, 14; 2 Chr 12:11, 14).  Scourging was the only form of corporal punishment allowed in the OT. While the number of stripes varied with the offense, OT law set the upper limit at forty stripes to spare the culprit unnecessary humiliation (Dt 25:1–3).  In order to prevent any possibility of breaking this law, thirty-nine became the maximum possible number of lashes.  Although many offenses could receive corporal punishment, the law specifically stated that a man who wrongly slandered his wife should be beaten (Dt 22:18).  According to later Jewish practice the minister of the synagogue meted out the punishment to the guilty individual; after the hands of the culprit were bound to a pillar, the minister used a calf-hide whip to inflict the stripes, one-third given upon the chest and two-thirds given upon the back.  Jesus predicted that His followers would be beaten by the Jews and expelled from their synagogues (Mt 23:34; 10:17).  Paul declared that he received five beatings of forty lashes less one (2 Cor 11:24).  Sosthenes, the ruler of the Corinthian synagogue, was beaten by his fellow Jews for bringing Paul before Gallio and losing the case (Acts 18:17).  The Romans used three forms of corporal punishment: beating (fustigatio), flogging (flagellatio), and scourging (verberatio).  Freemen received punishments inflicted by either rods of birch or elm that were often bound together in a bundle.  Slaves or non-Romans could be punished with whips made of leather straps or knotted cords often weighted with pieces of metal or bone.  Roman law allowed their use in four situations: as a torture to promote the questioning of a prisoner, as a self-standing punishment, as a capital punishment (people were sentenced to death by beating), or as a preparation for execution.  On some occasions these beatings were so severe that bones and organs were left exposed.  Jesus predicted that He would be beaten by the Romans before His crucifixion (Mt 20:19; Mk 10:34; Lk 18:33).  Lk. 23:16, 22 record how Pilate attempted to placate the anger of the Jewish rulers by simply scourging Jesus, but when Pilate observed their dissatisfaction with this measure he then scourged Jesus as a prelude to His execution (Mt 27:26; Mk 15:15).”


d.  “Pilate did not actually scourge Jesus.  He simply ordered it done, perhaps to see if the mob would be satisfied with this penalty on the alleged pretender to royalty (Lk 23:22) whom Pilate had pronounced innocent, an illegal act therefore.  It was a preliminary to crucifixion, but Jesus was not yet condemned.”


e.  Pilate’s intent was that Jesus be punished by scourging, so that he could release Him and spare Him from crucifixion, Lk 23:16, “Therefore I will ﻿﻿punish Him and release Him.”  “This was proposed as an alternative to crucifixion, not as an accompaniment of it.”


f.  “One detail seems certain, namely that the scourging took place outside of the Praetorium before the eyes of Pilate and in full view of the Jews.”
  The problem with this statement by Lenski is the counter statement by Westcott: “Recent investigations at Jerusalem [about 1881, when Westcott wrote] have disclosed what may have been the scene of the punishment.  In a subterranean chamber on what one archeologist holds to be the site of Antonia (Pilate’s Praetorium) stands a truncated column, not part of the construction, but just such a pillar as criminals would be tied to in order to be scourged.”
  This indicates that the scourging took place indoors out of the sight of the Jews.
2.  Commentators’ comments.


a.  “The procurator [Pilate] was not satisfied that the accused was guilty, but only wanted to give some satisfaction to the accusers by having Jesus punished so that he could then set him free.”


b.  “The scourging of Jesus in Jn 19:1 and in the prophecies of the passion in Mt 20:19 = Mk 10:34 = Lk 18:33 is not the synagogue punishment but the Roman verberatio.  Mt 27:26 = Mk 15:15 have the Latin loan word PHRAGELLOW instead of MASTIGOW.  John seems to think in terms of a compromise between true verberatio and a separate whipping.  The aim of Pilate is to awaken pity by the scourging.  It seems as though he wants to impose only a scourging without crucifixion.  According to Roman law the verberatio always accompanied a capital sentence, and other degrading punishments with the loss of freedom or civil rights.  In many cases it was itself fatal.  It usually preceded crucifixion.  It was so terrible that even Domitian was horrified by it.  Women were exempted.  We know little about the details.  The number of strokes was not prescribed.  It continued until the flesh hung down in bloody shreds.  Slaves administered it, and the condemned person was tied to a pillar.”


c.  “At Pilate’s order the prisoner was scourged.  This was the governor’s second expedient, the earlier attempt to secure release having failed because of the preference for Barabbas.  Pilate thought the Jews might be satisfied if Jesus were humiliated and made to suffer in this fashion.  The Lord had predicted this treatment (Mt 20:19).  See also Isa 53:5.”


d.  “Although he may have thought that the scourging of Jesus would shame the accusers to desist from further demands, the action was totally unjustified.”
  “Never at a loss for an idea, Pilate tried a new approach—sympathy.  The crowd had cried ‘Crucify Him!’ (Mk 15:14) but perhaps they would be placated if Jesus were scourged.  What man could behold a scourged prisoner and still want the victim crucified?  Many a prisoner never survived the whipping.  It pains us to think that the sinless Son of God was subjected to such cruelty.  He was innocent, yet He was treated as though He were guilty; and He did it for us.  Pilate scourged Him and before they led Him to Calvary, the soldiers mocked Him and beat Him with a rod (Mk 15:19).  How much He suffered for us!”


e.  “By brutally punishing a man whom he had already declared innocent, Pilate plunged further down into the abyss of injustice.  Scourging was a hideously cruel form of punishment.  The victim was stripped, bound to a post, and beaten by several torturers in turn.  Jewish law set the maximum number of blows at forty, and in practice the Jews gave a maximum of thirty-nine (to avoid accidently exceeding forty blows; 2 Cor 11:24).  The Romans, however, were not bound by any such restrictions. The punishment would continue until the torturers were exhausted, the commanding officer decided to stop it, or, as was often the case, the victim died.  The whip consisted of a short wooden handle to which several leather thongs, each with jagged pieces of bone or metal attached to the end, were fastened.  As a result, the body could be so torn and lacerated that the muscles, bones, veins, or even internal organs were exposed.  So horrible was this punishment that Roman citizens were exempt from it.  The scourging He endured left Jesus too weak to carry the crosspiece of His cross all the way to the execution site (Mt 27:32). Pilate hoped that this brutalizing of Jesus short of death would satisfy the bloodthirsty mob.”


f.  “Pilate next returned to the inside judgment hall since he had failed in his manipulative attempt to release Jesus.  There he apparently devised yet another plan to deal with this bothersome situation.  The Jews normally railed on the Romans for their harsh treatment of Jews.  So the next stage was to have Jesus whipped.  Luke supports the factualness of Pilate’s plan to have Jesus whipped and then released (Lk 23:16).  The purpose of such a whipping would, according to Jn 19:4, here seem to have been not as a preparation for death but a means to attain the placation of the Jews and the justification for Jesus’ release by Pilate.  Accordingly, it would seem that the type of beating described here would not have been a verberatio (see the discussion below).  But soldiers may not have always been technical in the severity of their whippings.
The Roman Scourging of Jesus and His Condition

The Romans devised three forms or patterns of bodily whipping or scourging in their repertoire of corporal punishments.  The least severe was fustiagatio, which was a lashing for less serious offenses.  This lashing was usually accompanied by a stern warning against any repetition of such an offense.  A more serious stage was flagellatio, which was a flogging or beating that was severe and was intended to be sufficiently punitive to bring the victim into a state of full submission without execution, something like the so-called thirty-nine stripes.  The third and most severe form of this type of punishment was verberatio, which was extremely brutal.  In this form of punishment the victim was forcefully brutalized with rods or whips that frequently contained leather thongs fitted with spikes, bones, or scraps of metal.  When used, these whips tore pieces of flesh from the victim’s body.  Sometimes a recipient of such cruel punishment actually died while tied to the flogging block, and then the corpse was simply hung on the cross.  The severity of such a beating depended on the ruthlessness or blood thirstiness of the officer in charge.  Whether such a victim lived or died at the block mattered little since death was usually the expected end of this type of punishment process.  Generally, Roman citizens were not subject to whippings without a formal trial according to strict judicial rules of order (Acts 16:37–39), and in capital cases citizens were executed by beheading and not by crucifixion.  The Gospels do not provide us with specific statements concerning which type of punishment was used on Jesus.  Accordingly, scholars have attempted to piece together the nature of Jesus’ punishment from statements connected to the punishment itself or from the condition of Jesus after the whipping or scourging.  As might be expected, opinions differ depending on which expressions or Gospel descriptions are chosen as the basis for developing such speculations.  The statement in Lk 23:23 suggests that the whipping would have been more of a fustiagatio because the statement is made in the context of Pilate’s desire to release Jesus.  But then why was Simon of Cyrene seized to carry the cross?  Was Jesus too weak to do it?  The descriptive statements concerning beating in Mk 15:15 and Mt 27:26 are made following the release of Barabbas and are often taken to mean that the beating or flogging was done in connection with the delivering of Jesus over to be crucified.  Such an order of events is then thought to suggest a verberatio as part of the execution process.  But in Jn 19:1 the whipping, in fact, takes place prior to Pilate’s attempt to release Jesus and as such it would hardly seem to be a verberatio.  Now the reason I have provided such a comparison is to illustrate the kind of problem in which it is very easy to become enmeshed when one seeks clarity in comparative arguments of precision related to the Gospels.  For example, Blinzer [a commentator] argued that the beating of Jesus and the condemnation to death were not two separate events but that the beating actually was an announcement or declaration of his forthcoming death by crucifixion.  But what does that have to do with the attempted declaration of innocence in connection with the whipping on the part of Pilate in Luke and John?  Perhaps a little light on the subject can be found in something like the reversal of Blinzer’s argument, namely, that the brief statements in Mark and Matthew are not intended to be more than summation notes and as such do not provide the precision concerning these events we might think they ought to detail.  That view could mean that Luke’s statement, written in typical Lukan fashion, was a description of what he viewed was Pilate’s desired effect that such a whipping of Jesus might have.  John’s statement then could be a typical Johannine way of expounding through his inside/outside literary presentation a genuine historical reminiscence concerning Pilate’s attempt to manipulate the Jews.  But this suggestion still leaves hanging the issue of Simon of Cyrene mentioned in all three Synoptic Gospels.  Was Jesus so beaten and weak that he could not carry his cross?  Yet John says that Jesus carried his own cross (Jn 19:17).   This contrast in John and the Synoptics is not easy to resolve, given the summary nature of the accounts.  One popular solution to the situation has been to suggest that there were two beatings. Brown argues strongly that such a conclusion does not solve the problem.  Bruce, however, takes the opposite point of view.  Although implications derived from the various accounts in the Gospels leave scholars with quite differing opinions on the issue of the beatings and Jesus’ condition, several matters need to be noted here.  Despite the fact that in the Synoptics Simon is said to have been compelled to carry the cross, there is no mention of Jesus’ being in a totally exhausted condition.  That is an assumption that may or may not be correct, but it is an assumption that often presupposes Jesus suffered the punishment of verberatio.  It is also an assumption that is often justified as being a fulfillment of Isaiah 53.  This idea has then been further developed and enshrined in the following assigned stations of the cross on the Via Dolorosa in Jerusalem: Station 3, the first fall of Jesus; Station 4, Mary meets Jesus; Station 6, Veronica wipes Jesus’ face; Station 7, the second fall of Jesus; Station 9, the third fall of Jesus. These enshrined “stations” are all traditional enhancements to the Gospel accounts that have served to support a theology of intense suffering and agony by Jesus.  Although agony is certainly present in the Gospel accounts of the Death Story of Jesus, it is important to remember that the Gospel writers desire to point readers beyond agony to resurrection.  The church often is obsessed with Jesus’ death and blood, yet John, like Paul, wants Christians to see beyond the death to the resurrection and life.  In making these comments, I have sought to be clear that the Johannine evangelist is a brilliant literary figure who organizes events to make important theological points.  Yet to be a literary artist does not mean that historicity has to be sacrificed.  Historical reliability, theological clarity, and literary astuteness can all be partners in a work of art.  But the interpreter is then duty bound to try and understand what the artist is seeking to communicate and not merely describe what it means subjectively to the reader.  This latter subjective approach is the pattern many reader-response critics are now following, since they have given up on seeking to discover both historical reliability and authorial intentions.  But neither historical skepticism nor existential relevance-reading are fully adequate ways of interpreting a text such as this story of the beating of Jesus.”
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