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

 is the inferential use of the postpositive conjunction OUN, meaning “Therefore,” followed by the third person plural aorist active indicative from the verb DRAUGAZW, which means “to cry out; to shout.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that the assembled Jews produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the temporal adverb PALIN, meaning “again.”  This is followed by the nominative masculine plural present active participle from the verb LEGW, which means “to say.”


The present tense is a descriptive present, describing what happened out that moment.


The active voice indicates that the crowd of Jews produced the action.


The participle is circumstantial.

“Therefore, they shouted again, saying,”
 is the negative MĒ, meaning “Not” plus the accusative direct object from the masculine singular demonstrative pronoun HOUTOS, meaning “this Man” and referring to Jesus.  Then we have the adversative conjunction ALLA, meaning “but” plus the accusative direct object from masculine singular article and proper noun BARABBAS, transliterated as “Barabbas.”

“‘Not this Man, but Barabbas.’”
 is the parenthetical/explanatory use of the postpositive conjunction DE, meaning “Now.”  With this we have the third person singular imperfect active indicative from the verb EIMI, which means “to be: was.”


The imperfect tense is a descriptive imperfect, which describes the past state of being.


The active voice indicates that Barabbas produced the state of being a revolutionary.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the nominative subject from the masculine singular article and noun BARABBAS, meaning “Barabbas.”  Finally, we have the predicate nominative from the masculine singular noun LĒSTĒS, meaning “a revolutionary, insurrectionist, guerrilla of Barabbas Mk 15:7; Jn 18:40.”

“Now Barabbas was a revolutionary.”
Jn 18:40 corrected translation
“Therefore, they shouted again, saying, ‘Not this Man, but Barabbas.’  Now Barabbas was a revolutionary.”
Explanation:
1.  “Therefore, they shouted again, saying, ‘Not this Man, but Barabbas.’”

a.  Pilate has just asked the crowd of Jews “Do you wish [that] I release to you the King of the Jews?”  The crowd responses with a shout to release Barabbas to them, not Jesus.  The adverb “again” is important here because it tells us that this wasn’t the first shout by the crowd.  It is also tells us that John assumes his readers/listeners already know about the previous shouts by the crowd.  The previous shouts asked Pilate to release a prisoner as he had done in the past.  Mk 15:8, “The crowd went up and began asking him [to do] as he had been accustomed to do for them.”  This was the first shout.


b.  The subject “they” now includes more than just the high priests, chief-priests, members of the Sanhedrin, and members of the Temple Guard.  During the time that Jesus was sent to Herod Antipas, was interrogated there and returned to Pilate, a crowd of curious Jews gathered, or we might say was gathered by messengers from the Sanhedrin.  Notice Luke’s statement in Lk 23:4 before Pilate sent Jesus to Herod: “Then Pilate said to the chief priests and the crowds, ‘I find no guilt in this man.’”  People had been gathering and were being gathered by the agents those antagonistic to Jesus.  They need a mob to form in order to intimidate Pilate into conceding to their demands.


c.  Notice that the leaders of Israel use the phrase “this man” in reference to Jesus.  They say it with contempt and disdain.  Their hatred of Jesus is complete and locked-in their hardened hearts.  “Contemptuous use of HOUTOS.”

2.  “Now Barabbas was a revolutionary.”

a.  John adds an explanatory comment about Barabbas, explaining all we need to know about this man as opposed to Jesus.  Barabbas was exactly what the Jews claimed Jesus was—a revolutionary or insurrectionist; that is, someone who wanted the violent overthrown of the Roman government, which made him a threat to Pilate and other Roman leaders.  Jesus was the polar opposite of Barabbas (whose name means BAR ABBAS = the son of the father).  From the Synoptic gospel accounts we see that Barabbas was more than a revolutionary; he was also a notorious prisoner, who had been imprisoned with the insurrectionists who had committed murder in the insurrection.  Barabbas was probably a member of the Zealots, the political party in Israel that sought the violent overthrown of the Roman government.  “Josephus consistently uses the word LĒSTĒS (= revolutionary, insurrectionist) of the Zealots.  So the Jews, at the instigation of the high priests, who normally repudiated the Zealots and all like them, asked for the release of Barabbas, the epitome of messianic Jewish nationalism, and called for the death of Jesus of Nazareth.”


b.  Matthew provides many of the details that John does not need to repeat.  Mt 27:15-26, “Now at the feast the governor was accustomed to release for the people one prisoner whom they wanted.  At that time they were holding a notorious prisoner, called Barabbas.  So when the people gathered together, Pilate said to them, ‘Whom do you want me to release for you? Barabbas, or Jesus who is called Christ?’  For he knew that because of envy they had handed Him over.  While he was sitting on the judgment seat, his wife sent him a message, saying, ‘Have nothing to do with that righteous Man; for last night I suffered greatly in a dream because of Him.’  But the chief priests and the elders persuaded the crowds to ask for Barabbas and to put Jesus to death.  But the governor said to them, ‘Which of the two do you want me to release for you?’  And they said, ‘Barabbas.’  Pilate said to them, ‘Then what shall I do with Jesus who is called Christ?’  They all said, ‘Crucify Him!’  And he said, ‘Why, what evil has He done?’  But they kept shouting all the more, saying, ‘Crucify Him!’  When Pilate saw that he was accomplishing nothing, but rather that a riot was starting, he took water and washed his hands in front of the crowd, saying, ‘I am innocent of this Man’s blood; see [to that] yourselves.’  And all the people said, ‘His blood shall be on us and on our children!’  Then he released Barabbas for them; but after having Jesus scourged, he handed Him over to be crucified.”


c.  Mark adds: Mk 15:6-15, “Now at the feast he used to release for them any one prisoner whom they requested.  The man named Barabbas had been imprisoned with the insurrectionists who had committed murder in the insurrection.  The crowd went up and began asking him [to do] as he had been accustomed to do for them.  Pilate answered them, saying, ‘Do you want me to release for you the King of the Jews?’  For he was aware that the chief priests had handed Him over because of envy.  But the chief priests stirred up the crowd [to ask] him to release Barabbas for them instead.  Answering again, Pilate said to them, ‘Then what shall I do with Him whom you call the King of the Jews?’  They shouted back, ‘Crucify Him!’  But Pilate said to them, ‘Why, what evil has He done?’  But they shouted all the more, ‘Crucify Him!’  Wishing to satisfy the crowd, Pilate released Barabbas for them, and after having Jesus scourged, he handed Him over to be crucified.”

d.  Luke gives us more information about Barabbas, Lk 23:13-25, “Pilate summoned the chief priests and the rulers and the people, and said to them, ‘You brought this man to me as one who incites the people to rebellion, and behold, having examined Him before you, I have found no guilt in this man regarding the charges which you make against Him.  No, nor has Herod, for he sent Him back to us; and behold, nothing deserving death has been done by Him.  Therefore I will punish Him and release Him.’  [Now he was obliged to release to them at the feast one prisoner.  This verse is not part of the original text.]  But they cried out all together, saying, ‘Away with this man, and release for us Barabbas!’  (He was one who had been thrown into prison for an insurrection made in the city, and for murder.)  Pilate, wanting to release Jesus, addressed them again, but they kept on calling out, saying, ‘Crucify, crucify Him!’  And he said to them the third time, ‘Why, what evil has this man done?  I have found in Him no guilt [demanding] death; therefore I will punish Him and release Him.  But they were insistent, with loud voices asking that He be crucified.  And their voices began to prevail.  And Pilate pronounced sentence that their demand be granted.  And he released the man they were asking for who had been thrown into prison for insurrection and murder, but he delivered Jesus to their will.”


e.  The Greek noun LĒSTĒS means someone who uses violence to get what they want; hence, someone who robs others using violence or someone who is an insurrectionist or revolutionary.  The two men crucified with Jesus are also called LĒSTĒS.  They were probably also arrested with Barabbas in the insurrection in the city.  “And possibly the leader of the band to which the two robbers belonged who were crucified with Jesus.  They chose Barabbas in preference to Jesus and apparently Jesus died on the very cross planned for Barabbas.”

3.  Commentators’ comments.


a.  “So Pilate offered a choice that seemed obvious, yet even the choice contained a hook that clearly would have irritated the Jewish establishment.  The choice was either to release Jesus, whom he knowingly called ‘the King of the Jews,’ or the scoundrel and thief, Barabbas.  Mark goes further and identifies Barabbas as a murderer and an insurrectionist.  This Barabbas was hardly the kind of person Pilate thought the Jews would desire to have loosed on their society.  The obvious alternative from his point of view was the healer, wonder worker, and prophet-type king.  He must have smirked at the choice he gave to the people.  But Pilate had not calculated on the scheming way in which the Jewish leadership had readied the group outside the Praetorium to answer him.  Pilate’s shrewd plan was undone by the leadership when the people chose the scoundrel and rejected the King.”


b.  “Pilate tried to appeal to the crowd, hoping to bypass the desire of the chief priests and elders.  Knowing Jesus was popular, he thought the crowd would prefer Jesus to Barabbas.  But the leaders proved to be persuasive.  The offer to release Barabbas who was guilty of murder and insurrection showed poor judgment for a person responsible for Rome’s interests.”


c.  “Hoping to strengthen this suggestion, Pilate offered to bargain with the Jewish leaders.  It was a custom at Passover for the governor to release a prisoner and please the Jews; so, why not release Jesus?  Or, he could release Barabbas; but why would the Jews want Barabbas set free?  After all, he was a robber, a notorious prisoner, an insurrectionist and a murderer.  Who would want that kind of a prisoner turned loose?  Incredible as it seems, the crowd asked for Barabbas!  The people were persuaded by the chief priests and elders whose religious convictions did not motivate them toward justice and equity.  National feelings always increased during Passover, and a vote for Barabbas was a vote against Rome.  Even though Jesus had been a popular figure among the people, many of them no doubt were disappointed that He had not led a popular uprising to overthrow Rome.  Perhaps they had even hoped that His ‘triumphal entry’ a few days before would be the start of Jewish liberation.  There is no explaining how a mob chooses its heroes.  No doubt many of the Jews admired Barabbas for his cunning and courage, and they rejoiced that he was fighting Rome.  Had they honestly compared and contrasted the two ‘candidates,’ the people would have had to vote for Jesus Christ.  But when a mob is manipulated by crafty leaders, in an atmosphere of patriotic fervor, it loses itself and starts to think with its feelings instead of its brains.  Their condemning vote said nothing about the Son of God, but it said a great deal about them.”


d.  “By now people had gotten wind of what was happening and a large crowd had assembled outside the Praetorium.  Pilate knew that many in that crowd had hailed Jesus as their messianic King earlier in the week.  He hoped to play them off against their leaders and force the latter to agree to Jesus’ release.  Unfortunately, Pilate underestimated both the chief priests’ resolve and the crowd’s fickleness.  The sight of Jesus, a bound, helpless prisoner of the Romans, made it clear that He was not going to meet their messianic expectations and drive out their oppressors.  That allowed the persistent chief priests to manipulate the crowd (while Pilate was temporarily preoccupied with a message from his wife) into crying out, ‘Not this Man, but Barabbas’.  Barabbas, as John’s footnote indicates, was a robber.  He was no common, petty thief, however.  Matthew calls him a ‘notorious prisoner’, while Mark and Luke note that he was a murderer (cf. Acts 3:14) and an insurrectionist.  The specific insurrection he was involved in is unknown, but such uprisings, precursors of the wholesale revolt of a.d. 66–70, were common at that time.  Ironically, the same Jewish leaders who had demanded that Pilate condemn Jesus as an insurrectionist now demanded the release of the notorious insurrectionist Barabbas.”


e.  “Pilate does not like the alternatives offered him by either Jesus or the opponents, but he is being forced to decide.  Here is a picture of John’s dualism, indeed, the dualism found throughout the Scriptures.  God and Satan are both putting pressure on.  Both desire us, though for very different purposes.  There is no neutral ground in the universe: every square inch, every split second, is claimed by God and counterclaimed by Satan.  Each of us faces the same challenge Pilate here faces.”
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