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

 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer; to reply.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense with Jesus producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular proper noun IĒSOUS, transliterated as “Jesus.”  This is followed by the preposition APO plus the ablative of origin/source from the second person masculine singular reflexive pronoun SEAUTOU, which means literally “from the source of yourself” or “on your own accord.”
  Then we have the nominative subject from the second person singular personal pronoun SU, meaning “you.”  This is followed by the accusative direct object from the neuter singular demonstrative pronoun HOUTOS, meaning “this” plus the second person singular present active indicative from the present active indicative of the verb LEGW, which means “to say.”


The present tense is a descriptive present for what is not going on.


The active voice indicates that Pilate produced the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“Jesus answered, ‘Are you saying this on your own accord,”
 is the coordinating conjunction Ē, meaning “or” plus the nominative subject from the masculine plural adjective ALLOS, meaning “others.”  Then we have the third person plural aorist active indicative from the verb EIPON, which means “to say; to tell.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that others produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the dative of direct object from the second person singular personal pronoun SU, meaning “you” and referring to Pilate.  Finally, we have the preposition PERI plus the adverbial genitive of reference from the first person singular personal pronoun EGW, meaning “about Me.”

“or did others tell you about Me?’”
Jn 18:34 corrected translation
“Jesus answered, ‘Are you saying this on your own accord, or did others tell you about Me?’”
Explanation:
1.  “Jesus answered, ‘Are you saying this on your own accord,”

a.  The Lord replies to Pilate’s question (asking if Jesus is the king of the Jews) by a question of His own.  Jesus wants to know if Pilate is asking this because he has thought of the question himself.  There are two possibilities: that Pilate has thought of this on his own or someone else has told him that Jesus is the king of the Jews.


b.  Could Pilate have thought of this on his own?  Certainly.  The Roman governor had an extensive network of soldiers and citizens that kept watch on everything that happened in their territory.  They were rarely caught by surprise by big events happening.  This would especially true during the past three years in the case of Jesus.  Jesus was a public figure and probably one of the five most well known men in that part of the world at that time (the others being the Roman emperor, Pilate, John the Baptist, and Herod Antipas).  It is likely that Pilate himself watched the Palm Sunday entry of Jesus into Jerusalem.  And there was always the likelihood that some of his soldiers believed that Jesus was the Christ (the centurion whose servant Jesus healed).


c.  It was possible that Pilate thought that Jesus might be the Messiah, and this is what Jesus was asking; for the title “king of the Jews” is a messianic title.  Therefore, Jesus may have been asking Pilate if he was thinking of Jesus in terms of being a political king of the Jews or the religious king of the Jews; that is, the Messiah.


d.  In other words, on the one hand Pilate could have been thinking on his own about whether or not Jesus was the Messiah or others may have told him that Jesus was the Messiah.  On the other hand Pilate could have been thinking on his own or told by others that Jesus was a political king of the Jews.

2.  “or did others tell you about Me?’”

a.  The other possibility to Pilate asking because he thought of the question himself is that someone told him before Jesus was brought to him that Jesus was the king of the Jews.  That someone could have been a member or messenger from the Sanhedrin, when they came to ask for the Roman escort to arrest Jesus, or it could have been the Roman centurion whose servant Jesus had healed (Mt 8; Lk 7).


b.  If Pilate was told by a member or messenger of the Sanhedrin that Jesus was the King of the Jews, then the report would have been antagonistic toward Jesus and used to have him crucified.  If Pilate was told by a centurion who was thankful for what Jesus had done for him, then the report would have been in the context of the man believing that Jesus was the Christ.

c.  The Lord’s correct and accurate answer to Pilate’s question depends on what Pilate thinks of Jesus.  If Pilate thinks of Jesus as the religious Messiah, then the Lord’s answer would rightfully be “Yes, I am the king of the Jews, the Messiah.”  If Pilate thinks of Jesus as a political king of the Jews, then the Lord’s rightful answer would be, “No, I am not the King of the Jews.”

3.  Commentators’ comments.


a.  “Before He could answer the question, Jesus needed to know whether it came from Pilate himself as a Roman official or whether it was merely passed on as a bit of hearsay.  Perhaps the high priest had discussed the case with Pilate when he asked for Roman soldiers to aid in capturing Jesus.”


b.  “Whether a sincere inquiry on Pilate’s part or a trap from the Sanhedrin.”


c.  “With verse 34 there begins an interplay of questions that reveals the genuine skill of the evangelist in presenting the story of the interrogation.  Jesus parried the opening question of Pilate with his own question concerning the source of Pilate’s question.  A journalist learns to look behind people’s questions for the reasons they are asking them.  That is exactly what Jesus was doing when he questioned Pilate about the source of his question.  As a result Jesus’ question was not basically a question for information.  It was actually a challenge concerning the basis for the interrogation.”


d.  “Jesus could not answer Pilate’s question with an unqualified ‘Yes’ or ‘No’ without first defining exactly what His kingship entails.  His counter-question was intended to clarify the issue.  If Pilate was saying this on his own initiative, he would be asking if Jesus was a king in the political sense (and hence a threat to Rome).  Jesus’ answer in that case would be ‘no’; He was not a king in the sense of a military or political leader.  He had earlier rejected the crowd’s attempt to make Him such a king (Jn 6:15).  But neither could the Lord deny that as the Messiah He was Israel’s true king.”


e.  “Jesus here asked Pilate if he was concerned that He was some political threat to Rome, that is, a revolutionary.”


f.  “What was our Lord really asking?  ‘What kind of a king do you have in mind? A Roman king or a Jewish king? A political king or a spiritual king?’  Jesus was not evading the issue; He was forcing Pilate to clarify the matter for his own sake.  After all, it was not Jesus that was on trial; it was Pilate!  If Pilate had a Roman king in mind, then Jesus could be considered a rebel.  If the governor was thinking about a Jewish kind of king, then political matters could be set aside.  It is interesting that Pilate called Jesus ‘king’ at least four times during the trial, and even used that title for the placard he hung on the cross (Jn 18:39; 19:3, 14–15, 19).”


g.  “The lying Jews have no scruples in leaving Pilate under the impression that Jesus claims to be a secular king.  In this sense Pilate, too, asks this question, and in this sense Jesus might simply deny the allegation.  But this would be only half of the truth, and all half-truths are virtual lies, because those who have no more think that they have the whole truth.  In a very real sense Jesus is indeed a king.  On the other hand, were Jesus simply to reply to Pilate that He is a king, He would leave Pilate under the impression that Jesus admits the lying allegation of the Jews concerning His secular kingship.  Jesus asks His question because Jesus deems it necessary for Pilate himself to realize clearly that his reference to ‘the king of the Jews’ only echoes the charge of the Jews.  Jesus will shape His reply to the original question accordingly.  By asking His question Jesus allows Pilate himself to say what otherwise Jesus would have to state; and it is better for Pilate to assert emphatically that he has in mind only the charge of the Jews than for Jesus to point this out to Pilate.  For with their ‘Christ, a king’ the Jews had in mind a false Christ who was trying to be a common earthly ‘king of the Jews,’ which, rightly understood, means, ‘the true Messianic and eternal king promised to the Jews.’  If Pilate had anything like this in mind he would be inserting into his question something ‘from himself,’ something beyond what ‘others’ such as the Jews had told him.  Pilate does not intend this, and Jesus makes him say it.  For this is the King who Jesus is, and this is what Jesus will make clear to Pilate in a moment.  What Jesus actually does by His question is that he makes Pilate say that he is asking his question only in the sense intended by the Jews and is adding nothing beyond that sense, nothing emanating ‘from himself’.”
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