John 1:1
John 18:29



 is the inferential use of the postpositive conjunction OUN, meaning “Therefore,” plus the third person singular aorist active indicative from the verb EXERCHOMAI, which means “to go out.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Pilate produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular article and proper noun PILATOS, meaning “Pilate.”  Then we have the adverb of place EXW, which means “out; outside.”  This is followed by the preposition PROS plus the accusative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the delegation of Jews with Jesus.  With this we have the additive use of the conjunction KAI, meaning “and” plus the third person singular present active indicative from the verb PHĒMI, meaning “to say: said.”


The present tense is a historical present, which is used in narratives to enliven the action, making the hearer or reader imagine that they are present and witnessing the events as they happen.  It is translated by an English past tense.


The active voice indicates that Pilate produced the action.


The indicative mood is declarative for a simple statement of fact.

“Therefore Pilate went out to them and said,”
 is the accusative direct object from the feminine singular interrogative pronoun TIS, meaning “What?”  Then we have the accusative direct object from the feminine singular noun KATĒRGORIA, which means “accusation Jn 18:29; 1 Tim 5:19; Tit 1:6.”
  This is followed by the second person plural present active indicative from the verb PHERW, which means “to bring.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the Jews are producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition KATA plus the ablative of opposition
 from the masculine singular article and noun ANTHRWPOS with the demonstrative pronoun HOUTOS, used as an adjective, meaning “against this man” and referring to Jesus.

“‘What accusation do you bring against this Man?’”
Jn 18:29 corrected translation
“Therefore Pilate went out to them and said, ‘What accusation do you bring against this Man?’”
Explanation:
1.  “Therefore Pilate went out to them and said,”

a.  As a consequence of the self-righteous, legalistic Jews refusal to step one foot inside the residence of a Gentile so that they would not be considered defiled, the Roman governor Pontius Pilate goes out to the Jewish delegation and spoke to them.


b.  As one commentator remarked, this was not just a handful of Jews who had come to Pilate with Jesus.  It was a large crowd, made up of the chief-priests (Annas, Caiaphas, and others), the seventy members of the Sanhedrin, a squad (ten) or more of temple guards escorting Jesus, Peter, John, and dozens of people who were curious by-standers or those who recognized Jesus and wanted to know what happened.  There were at least a hundred people in this delegation that comes to the entryway of Pilate’s residence.


c.  As we saw in the last verse, scholars differ over whether Pilate took up temporary residence for the festival week in the Antonia fortress next to the temple or whether he took up residence in the palace Herod the Great built near the west gate of the city.  We know from the other gospel accounts that when Pilate learned that Jesus was from Galilee, Pilate sent Jesus to Herod Antipas who was also in Jerusalem for the festival.  Herod Antipas would have been in residence at the palace Herod the Great built.  Therefore, it is much more logical that Pilate is at the Antonia Fortress.

2.  “‘What accusation do you bring against this Man?’”

a.  Pilate comes right to the point and asks the pertinent question.  Notice that Pilate doesn’t assume Jesus is guilty of anything.  He doesn’t ask: “What did this man do wrong?”  Pilate correctly assumes the innocence of Jesus until proven guilty.  All the Jews have so far against Jesus is whatever they are going to accuse Him of.  They have no proven anything yet.


b.  Notice that the word “against” summarizes the entire attitude of the leaders of the Jews.  They have been against Jesus from the beginning and nothing has ever changed.


c.  We should also note that Pilate recognizes Jesus as a true human being, like any other man.  Jesus wasn’t some mystical phantom, but a real human being, who happened to be God incarnate.

3.  Commentators’ comments.


a.  “The Sanhedrin had not prepared a formal indictment against Jesus to submit to Pilate.”


b.  “Pilate’s request to know the charges was perfectly reasonable, but the accusers’ answer was not only evasive but insolent (verse 30).”


c.  “In ‘delivering’ or handing over Jesus to Pilate, the Jewish authorities would have been expected to provide a charge or accusation against Jesus.  The use of this term by John probably strengthens the view that the ‘hearing’ by Annas served to provide an indictment, although it is not clear, according to John, what may have occurred with Caiaphas (but contrast the reference to Caiaphas in Mt 26:57 at the beginning of the hearing scene in that Gospel).  In Luke the earlier hearing is clearly defined as a meeting of the Sanhedrin (Lk 22:66), and the charge in that scene would be akin to blasphemy (Lk 22:70–71; cf. Mt 26:65).  But then Luke says the whole Sanhedrin came over to Pilate, and there they introduced the entire situation with a shift in the charge to treasonable offenses (Lk 23:1–2).  Pilate in this Gospel asked for the charge.  The immediate response is not a statement of the charge but an accusation of Jesus being a criminal or literally ‘one who does evil’.”


d.  “In deference to their religious scruples, Pilate went out to meet the Jews outside his residence.  Their refusal to enter the Praetorium forced him to shuttle back and forth from inside the building, where Jesus was, to outside, where His accusers stood.  Pontius Pilate had been appointed the fifth governor of Judea by Emperor Tiberius in a.d. 26 and held that position for about ten years.  Both the Gospels and extra-biblical sources portray him as proud, arrogant, and cynical (Jn 18:38), but also as weak and vacillating.  His tenure as governor was marked by insensitivity and brutality (Lk 13:1).  Reversing the policy of his predecessors, Pilate had sent troops into Jerusalem carrying standards bearing images that the Jews viewed as idolatrous. When many of them vehemently protested against what they saw as a sacrilege, Pilate ordered them to stop bothering him on pain of death.  But they called his bluff, and dared him to carry out his threat.  Unwilling to massacre so many people, Pilate gave in and removed the offending standards.  The story highlights his poor judgment, stubborn arrogance, and vacillating weakness.  Pilate further angered the Jews when he took money from the temple treasury to build an aqueduct to bring water to Jerusalem.  His soldiers beat and slaughtered many Jews in the riots that followed.  But the incident that led to Pilate’s downfall involved not the Jews, but their hated rivals the Samaritans.  A group of them planned to climb Mt. Gerizim in search of golden objects allegedly hidden on its summit by Moses.  Viewing the Samaritans as insurrectionists, Pilate ordered his troops to attack, and many of the pilgrims were killed.  The Samaritans complained about Pilate’s brutality to his immediate superior, the governor of Syria.  He removed Pilate from office and ordered him to Rome to be judged by Emperor Tiberius.  But Tiberius died while Pilate was en route to Rome.  Nothing is known for certain about Pilate after he reached Rome.  Some accounts claim he was banished; others that he was executed; still others that he committed suicide.  Pilate’s question formally opened the legal proceedings. The Jewish leaders had undoubtedly already communicated with him about this case, since Roman troops took part in Jesus’ arrest.  They evidently expected him to rubber-stamp their judgment and sentence Jesus to death.  Instead, exercising his prerogative as governor, he ordered a fresh hearing over which he would preside.  But the last thing the Jewish leaders wanted was a trial.  They wanted a death sentence; they wanted Pilate to be an executioner, not a judge.  They knew that their charge against Jesus, that He was guilty of blasphemy because He claimed to be God incarnate, would not stand up in a Roman court.”


e.  “It was logical for Pilate to ask for the official accusation.  Instead of stating the charges clearly, the Jewish leaders ‘beat around the bush’ and probably made the astute politician suspicious.  Lk 23:2 lists three ‘official charges’: (1) He led the nation astray; (2) He opposed paying tribute to Caesar; and (3) He claimed to be the Jewish Messiah and King.”


f.  “The Valerian law among the Romans demanded a definite charge against a person before that person could be condemned.  The question put by Pilate was curt.”


g.  “The Roman court proceedings were conducted in the most public manner, even on the street or in a market place as occasion arose.  So here, in front of the Praetorium, Pilate now opens court.  The Romans dealt with the accusers and the accused face to face.  Jesus had not been turned over to the Roman soldiers and been led inside.  Pilate has often been praised for being ready so early, for coming outside.  These were matters of course with the Romans.  So in demanding the accusation Pilate proceeded as a Roman judge should.”
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