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
 is the interrogative pronoun TIS, meaning “Why” plus the accusative direct object from the first person singular personal pronoun EGW, meaning “Me,” referring to Jesus.  Then we have the second person singular present active indicative from the verb ERWTAW, which means “to ask, question.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that Annas is producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by factual information.

“Why do you question Me?”
 is the second person singular aorist active imperative from the verb ERWTAW, which means “to ask or question someone.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety.


The active voice indicates that Annas should produce the action.


The imperative mood is a request/command.  It could go either way.  Since Jesus is the king of Israel, he has every right to command the high priest.

Then we have the accusative direct object from the masculine plural articular perfect active participle of the verb AKOUW, which means “to hear.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, translated “those who.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action and is translated by the English auxiliary verb “have.”


The participle is circumstantial.  Wallace says “This is the independent use of the adjectival participle (i.e., not related to a noun).  It functions in the place of a substantive.  As such, it can function in virtually any capacity that a noun can, such as subject, direct object, indirect object, apposition, etc.”

This is followed by the accusative direct object from the neuter singular relative pronoun TIS, meaning “what.”  Then we have the first person singular aorist active indicative from the verb LALEW, meaning “to say; to speak.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the Jews who listened to the teaching of Jesus.

“Question those who have heard what I spoke to them;”
 is the particle and attention IDE, meaning “behold, pay attention.”  Then we have the nominative subject from the masculine plural demonstrative pronoun HOUTOS, used as a personal pronoun, meaning “they” and referring to the people who heard Jesus teach.  This is followed by the third person plural perfect active indicative from the verb OIDA, which means “to know.”


The perfect tense is an intensive perfect, which emphasizes the present state of being resulting from a past action.


The active voice indicates that the crowds who listened to Jesus produce the state of knowing what He taught.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the neuter plural relative pronoun HOS, meaning “what” plus the first person singular aorist active indicative from the verb EIPON, meaning “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the nominative subject from the first person singular personal pronoun EGW, meaning “I.”

“behold, they know what I said.’”
Jn 18:21 corrected translation
“Why do you question Me?  Question those who have heard what I spoke to them; behold, they know what I said.’”
Explanation:
1.  “Why do you question Me?”

a.  Jesus continues by asking a question of Annas.  “Jesus asks the high priest, ‘Why do you ask me?’  This means ‘Don’t ask me.’”


b.  Jesus is in effect objecting to the questioning by Annas.  Annas is no longer the real high priest and has no legal right to question Jesus.  The fact that this inquiry is being done at night in a private residence is highly irregular.  In fact, Jesus should not be questioned at all.  Under Jewish law witnesses should be questioned to establish the guilt or innocence of Jesus.

2.  “Question those who have heard what I spoke to them;”

a.  Jesus now points out what Annas should be doing.  He should be questioning those who have heard Jesus teach publicly.  If Annas were to question those who have heard Jesus, then he would have all the information he needed and would get that information in a legal manner.


b.  The Lord knows that Annas and the other Jewish leaders have already condemned Him and it doesn’t matter to them what witnesses are brought forward to testify against Him.  Questioning Him is a waste of time and a sham.  Jesus is suggesting that if Annas had any honesty within himself, he would be doing what is proper and questioning other rather than Jesus.

3.  “behold, they know what I said.’”

a.  Then Jesus uses the famous little Greek particle IDE, which is translated “behold, pay attention, look” or any number of other little expressions we use to get people to pay attention.  By using this expression Jesus is suggesting that Annas is not paying attention to what he is doing.  In effect, Jesus is telling Annas to “focus” his attention on what Jesus is saying and listen carefully.


b.  Then Jesus tells Annas what Annas needs to hear—the people to whom Jesus has publicly taught know exactly what He has said.  His teaching is public knowledge.  It is not a secret; it is not deceptive.


c.  The implication is that Annas doesn’t even need to question the disciples of Jesus.  He only needs to question any Jew on the street who has heard Jesus teach.  Almost anyone in Israel can tell Annas what he wants to know.  All Annas has to do is ask them.


d.  Obviously this makes Annas look like the fool he is.

4.  Commentators’ comments.


a.  “Jesus implied that the procedure was illegal.  There were no witnesses.  He was being made to implicate himself by his testimony.”


b.  “There were abundant witnesses to be had.  Multitudes had heard Jesus in the great debate in the temple on Tuesday of this very week when the Sanhedrin were routed to the joy of the common people who heard Jesus gladly (Mk 12:37).  They still know.”


c.  “If the high priest wanted evidence, there was ample opportunity for him to seek it from witnesses.  This would have been the normal procedure at a properly conducted trial.  Indeed, the defense witnesses should have been called first.  It may be that Annas did not consider his examination official and thus not bound by legal rules.”


d.  “Indeed, Jesus parried the high priest’s question with one of his own.  His response basically was to ask the high priest for his witnesses.  Jewish trials patently demanded witnesses. Where are the witnesses?  The challenge of Jesus was thus a direct rebuke of the procedure being employed by the high priest in this hearing that resembles an interrogation more than a formal trial.”


e.  “It was Annas’s responsibility to inform Jesus of the charges against Him.  Jesus, however, was well aware of the law.  Jesus’ challenge was not an act of insolent defiance, but a demand that the requirements of the law for legitimate accusers and accusations be observed.  The Lord unmasked Annas’s hypocrisy, and challenged him to present his case and call his witnesses.”


f.  “The Lord claims that the examination may proceed in due order by calling of witnesses; and, according to the rule, the witnesses for the defense were called first.”


g.  “Jesus’ appeal to the witness of those who had heard Him is essentially a demand for a fair trial, since in Jewish law the witnesses are questioned, not the accused.”


h.  “Annas is not seeking to know what Jesus actually taught, he is seeking to lay hold of something that Jesus may now say in order to misuse this against Him.  Jesus lets Annas feel that He sees through the farce he is putting on in this pretended judicial examination.  The evil questioner is himself questioned, and he has no answer except one which would incriminate himself.  These thousands of hearers are the ones who should be called in to testify, provided Annas in truth desires to know what Jesus taught.  Does Annas fear to lose the case against Jesus by calling in such true witnesses?  Despite all his shrewdness and cunning Annas has messed up the proceedings.  Annas is at the end of his resources.  The tables are turned.  He is unable to proceed.”
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