John 1:1
John 18:17



 is the continuative use of the postpositive conjunction OUN, meaning “Then” plus the third person singular present active indicative from the verb LEGW, which means “to say: said.”


The present tense is a historical present, which describes a past event as though happening right now for the sake of vividness and liveliness in the narrative, drawing the audience into the drama as if they were there and witnessing the events.


The active voice indicates that the slave/servant girl produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the masculine singular article and proper noun PETROS, meaning “to Peter.”  This is followed by the nominative subject from the feminine singular article and noun PAIDISKĒ, which is “the diminutive of PAIS ‘girl’, in our literature always of the slave class: female slave Mt 26:69; Mk 14:66, 69; Lk 22:56; Acts 12:13; 16:16; Jn 18:17.”
  The translation “the slave-girl” used in the NASV is better, since it brings out the fact that this was not a woman, but a girl.  With this we have the appositional/explanatory nominative from the feminine singular article and noun THURWROS, meaning “the door-keeper.”  This noun, following the previous noun, functions like an adjective, as in the typical Greek construction: article, noun, article, adjective.  Therefore, the literal translation is “the door-keeper slave-girl.”
“Then the door-keeper slave-girl said to Peter,”
 is the negative MĒ, which means “not” and is used in questions that expect a negative answer.  With this we have the adjunctive/additive use of the conjunction KAI, meaning “also.”  Then we have the nominative subject from the second person singular personal pronoun SU, meaning “you” and referring to Peter.  This is followed by the preposition EK plus the ablative of the whole from the masculine plural article and noun MATHĒTĒS, meaning “of the disciples.”  The cardinal adjective HEIS is normally found in this construction, but left off here, making this idiomatic in nature.  It can be translated “[one] of the disciples.”  Then we have the second person singular present active indicative from the verb EIMI, meaning “to be: you are.”


The present tense is an aoristic present, which views the present state of being as a fact.


The active voice indicates that Peter produces the state of being a disciple of Jesus.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the possessive genitive from the masculine singular article and noun ANTHRWPOS plus the adjective HOUTOS, meaning “of this man” and referring to Jesus.

“‘You are not also [one] of the disciples of this man, are you?’”
 is the third person singular present active indicative from the verb LEGW, which means “to say: said.”


The present tense is a historical present, which describes a past event as though happening right now for the sake of vividness and liveliness in the narrative, drawing the audience into the drama as if they were there and witnessing the events.


The active voice indicates that the Peter produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular demonstrative pronoun EKEINOS, used as a personal pronoun (frequently by John), meaning “He” and referring to Peter.  This is followed by the slam-the-door-shut negative OUK, meaning “not” plus the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic present, which describes a present state of being as a fact.


The active voice indicates that Peter produces the state of not being one of Jesus’ disciples.


The indicative mood is declarative for a dogmatic statement of fact.

“He said, ‘I am not.’”
Jn 18:17 corrected translation
“Then the door-keeper slave-girl said to Peter, ‘You are not also [one] of the disciples of this man, are you?’  He said, ‘I am not.’”
Explanation:
1.  “Then the door-keeper slave-girl said to Peter,”

a.  The Synoptic accounts have additional information.



(1)  Mt 26:69-70, “Now Peter was sitting outside in the courtyard, and a servant-girl came to him and said, ‘You too were with Jesus the Galilean.’  But he denied [it] before them all, saying, ‘I do not know what you are talking about.’”



(2)  Mk 14:66-68, “As Peter was below in the courtyard, one of the servant-girls of the high priest came, and seeing Peter warming himself, she looked at him and said, ‘You also were with Jesus the Nazarene.’  But he denied [it], saying, ‘I neither know nor understand what you are talking about.’  And he went out onto the porch.”


b.  After Peter walks in the courtyard with John and he goes to sit down with the others at the fire, the eyes of the slave-girl who was tending the door to the courtyard follows him and thinks about his face.  She has seen him before, not at the home of Annas, but somewhere around the temple grounds, somewhere where Jesus was teaching or where He had one of His many confrontations.  She recognizes Peter from another time and another place, but she also associates Peter’s face as one of the people following Jesus all the time.  In addition “the girl who acted as doorkeeper, probably assumed Peter’s connection with Jesus because she knew of John’s connection with Jesus.”
  She has perhaps seen Peter before with Jesus and now John, known to her as a disciple of Jesus, vouches for Peter.

c.  Therefore, seeing Peter in the firelight, she reconsiders her actions of letting him in the courtyard and goes to him to make further inquiry about who he is.  The last thing she wants to do is get in trouble for allowing a potential assassin into the courtyard of her master.  Remember that Peter is still carrying the machaira, and it may have been visible and there may still be blood visible on it.


c.  It is also possible that she simply asks an innocent, non-threatening question of Peter, since the nature of her question expects Peter to agree with her that he is not a disciple of Jesus.

2.  “‘You are not also [one] of the disciples of this man, are you?’”

a.  Then the slave-girl poses question to Peter, asking if he is not also one of the disciples of ‘this man’ (and assuming that he is not), pointing to Jesus, who is waiting to be escorted into the room where the informal inquiry will be made.  The word “also” is critical here because it associates Peter with John, who was clearly associated with Jesus.  John didn’t deny his association with Jesus, and Peter couldn’t deny his association with John, who brought him into the courtyard.  Hence, the link that Peter is also associated with Jesus.  The girl innocently recognized the association of Peter with Jesus and asked an innocent question that was not meant to threaten Peter.  Peter’s answer agrees with the girl’s assumption that he is not one of the disciples of Jesus.  He follows her lead in answering ‘no’ to a question that expects a negative answer.  He gives her what she expects.  Peter is brushing her off with his answer.  He doesn’t want to be bothered by her and doesn’t think anything of her question or his answer.  She is asking an innocent question, because she is confused by the fact that John has introduced Peter to her as his friend, and John is a known friend of Jesus.


b.  Her question uses the negative MĒ, which expects a negative answer: “You aren’t a disciple, are you?” is the idea here.  Had she used the negative OUK the question would have expected an affirmative answer: “You are a disciple, aren’t you?”  “Most languages have a way of tagging yes/no questions, so that the speaker can convey to the listener what kind of reply is expected (i.e., a leading question).  An example in English would be, ‘You want to pass the test, don’t you?’ or ‘You don’t want to fail, do you?’  In the first the speaker elicits a positive answer and in the second a negative answer.  In Greek this is done by beginning questions with OU or OUCHI if the speaker expects a ‘yes’ answer and MĒ or MĒTI if he expects a ‘no’ answer.  In yes/no questions that do not begin with negative particles, the speaker does not reveal what kind of an answer is anticipated.”
  (Lenski says the question expects an affirmative answer.  He is quite wrong.)


c.  She may or may not have seen Peter with Jesus in Jerusalem before.  But that doesn’t matter, since John had to vouch for Peter in order for Peter to gain entry into the courtyard.  Thus Peter is clearly associated with John, who, in turn, is closely associated with Jesus, and this series of relationships confuses the girl.  This is not just idle curiosity on the girl’s part, but a suspicious concern to do her job of not letting anyone in the courtyard who doesn’t belong there.


d.  “Contemptuous use of HOUTOS [‘this man’] with a gesture toward Jesus.  She made it easy for Peter to say no.”

3.  “He said, ‘I am not.’”

a.  This is the first of Peter’s three denials that he knows Jesus or has anything to do with Him.  This is the least demonstrable denial, but it is still very emphatic with the use of the negative OUK, which slams the door shut instead of the negative MĒ, which leaves the door slightly open.  This denial emphatically denies that Peter is a disciple of Jesus.  Peter has denied his entire life during the past three plus years.


b.  Peter isn’t just denying that he knows Jesus, but is suggesting that he has nothing to do with Him: he isn’t a friend, an acquaintance, or an associate.  Peter is suggesting that he has not had and does not now have an association with Jesus at all.  He is playing the part of a curious by-stander who is just waiting for his friend John, who is an acquaintance of the high priest.

4.  Commentators’ comments.


a.  “In this story Peter may have gained access to the courtyard, but that was the beginning of his problems.  The maid servant who guarded the door asked him a very pertinent question.  The form of the question in Greek normally expects a negative answer.  It is different from the third question in verse 26, which clearly expects a positive response.  Did the maid then merely ask a question without barbs attached to it?  I will discuss another aspect of the question below, but this question certainly put Peter in a defensive posture.  Peter’s answer was a sharp ‘I am not!’.  For the evangelist, who has focused repeatedly on the affirmations of Jesus as ‘I am’, the contrast here is very striking.  The denial is especially significant in light of Peter’s earlier forceful statement that he would be willing to die for Jesus and his impulsive attempt to defend Jesus.  When Jesus was present, Peter was filled with boldness and sought to interfere in Jesus’ mission.  But when he was alone and challenged, he lost his courage and abandoned his discipleship.  The point is that in spite of his brashness and self-confidence he failed Jesus and as such his story is a warning to all who would claim self-confidently that they would follow Jesus ‘wherever he leads them.’  Boasting of our abilities is an invitation to failure.  That is exactly what Peter discovered.  But the presence of KAI (“also”) is a little strange and requires some comment.  Although it may be nothing significant, it may help to explain the form of the question.  Could it not be that the maid was wondering if Peter was not ‘also’ one of his disciples?  The NIV conveniently omits reference to the KAI here and thus eliminates the issue.  But if this was the case, perhaps the maid was expecting a negative answer, and that is exactly what she received.  The problem with making too strong a case for this suggestion is that while the Greek construction with initial ouk was clearly used to imply a positive answer, the construction with initial mē, often implying a negative answer, was a little more slippery.  But the above suggestion also raises a number of intriguing questions itself, the answers to which seem to be hidden in silence.  Yet it is only fair to ponder them: Did the woman know that the ‘other’ disciple was a follower of Jesus?  If she did, then the next question follows: Did the high priest knowingly permit friends of Jesus into that setting and even into the hearing?  Would Nicodemus have been there?”


b.  “The question in the Greek text expects a negative answer.  Following her cue, Peter tersely blurted out, ‘I am not.’  Why he should deny being a disciple of Jesus is not immediately apparent.  After all, John, who was known to be one of Jesus’ disciples, had just been admitted without incident.  It may be that Peter was not accustomed to associating with the rich and powerful.  Perhaps the unfamiliar setting he found himself in caused him to lose his nerve and burst out a cowardly denial when he was caught off guard by the servant girl’s unexpected challenge.  Whatever the reason may have been, this and his subsequent denials proved that the Lord knew Peter better than he knew himself.”


c.  “Peter’s denial before the servant girl was a striking contradiction to his earlier boast to lay down his life for Jesus (Jn 13:37), and his show of offense in cutting off Malchus’ ear (Jn 18:10).  Evidently the other disciple was also in danger (perhaps greater) but he did not deny Jesus.”
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