John 1:1
John 18:1



 is the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things.”  Then we have the nominative masculine singular aorist active participle of the verb EIPON, meaning “to say, speak.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The participle is temporal with the action preceding the action of the main verb.  It is translated “After saying.”

This is followed by the nominative subject from the masculine singular proper noun IĒSOUS, meaning “Jesus.”  Then we have the third person singular present/aorist active indicative from the verb EXERCHOMAI, which means “to go out; to go forth.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition SUN plus the instrumental of association from the masculine plural article and noun MATHĒTĒS plus the possessive genitive from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “with His disciples.”

“After saying these things, Jesus went forth with His disciples”
 is the preposition PERAN plus the adverbial genitive of place from the masculine singular article and noun CHEIMARROS, meaning “to the other side
 of the ravine.”
  With this we have the genitive masculine singular article and proper noun KEDRWN, meaning “of the Kidron valley, a wadi or watercourse (dry except in the rainy season), adjoining Jerusalem on the east and emptying into the Dead Sea.”

“to the other side of the ravine of the Kidron valley,”
 is the adverb of place HOPOU, meaning “where,” followed by the third person singular imperfect active indicative from the verb EIMI, meaning “to be: there was.”


The imperfect tense is a descriptive imperfect, which describes a past state of being.


The active voice indicates that something produced the state of being on the other side of the ravine of the Kidron valley.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the masculine singular noun KĒPOS, meaning “a garden Lk 13:19; Jn 18:1, 26; 19:41.”

“where there was a garden,”
 is the preposition EIS plus accusative of place from the masculine singular relative pronoun HOS, meaning “in which.”  Then we have the third person singular aorist active indicative from the verb EISERCHOMAI, which means “to go into; to enter.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus and His disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “He” and referring to Jesus.  Then we have the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine plural article and noun MATHĒTĒS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His disciples.”

“in which He and His disciples entered.”
Jn 18:1 corrected translation
“After saying these things, Jesus went forth with His disciples to the other side of the ravine of the Kidron valley, where there was a garden, in which He and His disciples entered.”
Explanation:
1.  “After saying these things, Jesus went forth with His disciples”

a.  The Lord has finished His prayer to the Father.  John advances the narrative, telling us what Jesus and the disciples did next.  The phrase ‘these things’ refers to everything said by Jesus after He made the statement in Jn 14:31, “Get up, let us go from here.”


b.  Everything said between Jn 13:1 and Jn 14:31 was said in the upper room in Jerusalem, where the last supper was served.  Everything that was said between Jn 15:1 and Jn 17:26 was either said in the upper room (meaning that the Lord and the disciples didn’t get up and go from there as stated by John and reported by John, which is highly unlikely) or somewhere else in Jerusalem, perhaps the Temple grounds or another part of the city or just outside the eastern gate of the city.


c.  The point here is that when Jesus finished this prayer, which only took a few minutes, it was time to leave Jerusalem with the disciples.  In no sense should we ever think that Jesus was running away to hide from the authorities who wanted to kill Him.  He could speak and kill them all in an instant.  He feared nothing.  Leaving Jerusalem was done for the protection of His disciples and not Himself.  He didn’t want to have to deal with a mob situation in the city of Jerusalem.  His arrest would be done privately outside Jerusalem, at the time and place of God’s choosing, not Satan’s.

2.  “to the other side of the ravine of the Kidron valley, where there was a garden,”

a.  John then tells us that Jesus and the disciples went to the other side of Kidron valley, which went between the eastern gate of Jerusalem and the garden of Gethsemane, a distance of about 300 yards, which could be walked in less than five minutes.  (Notice that this short distance violates no Sabbath travel laws.  See the map below.)
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b.  “A valley East of Jerusalem, separating Jerusalem from the Mt. of Olives.  The Kidron is a seasonal watercourse, i.e., it only carries water in the rainy season; hence it is called a ‘wadi’ in Arabic, a NAHAL in Hebrew (the only valley in the Jerusalem area so called in the OT), and a ravine (‘winter-flowing’) in the LXX and the Gospel of John.  Its present bed, Southeast of Jerusalem, is about 39 feet higher and 89 feet farther east than the original location.  The Kidron Valley is mentioned in the OT only in the period of the kings, and then in only two kinds of references.  First, it was the eastern boundary of Jerusalem and, apparently, of the king’s direct authority. Thus when David fled from Jerusalem at the time of Absalom’s conspiracy, he ‘crossed the brook Kidron’ (2 Sam 15:23) and was beyond the reach of the plotters.  Again, when Shimei was under “house arrest” in Jerusalem, he was warned by Solomon, ‘on the day you go forth, and cross the brook Kidron, know for certain that you shall die’ (1 Kg 2:37).  ‘Crossing the brook Kidron’ may have been an idiom for attempting to leave the city by any route.  The principal gates to the city at that time were on the Kidron side.  Second, the Kidron is the place where images and altars to other deities were destroyed.  There Asa burned the idol of his mother (1 Kg 15:13).  There Hezekiah destroyed the ‘uncleanness’ that was found in the house of the Lord (2 Chr 29:16) and the altars for burning incense that were found in Jerusalem (30:14).  There Josiah had Hilkiah the high priest burn the Asherah from the house of the Lord (2 Kg 23:6) and the altars that the kings of Judah had erected on the roof of the upper chamber of Ahaz and that Manasseh had made in the two courts of the house of the Lord (23:12).  Hilkiah also burned in ‘the fields of the Kidron’ the vessels made for Baal, for Asherah, and for all the host of heaven.  In the NT, the word Kidron occurs only in Jn 18:1.  Even there, textual variants suggest that the name was not familiar, and manuscripts have tou Kedrou, tōn Kedrōn, and tṓn dendrṓn, whereas only Codex Alexandrinus (supported by a few later manuscripts, the Vulgate, and the Syriac translation) has the correct reading tou Kedrōn.”

3.  “in which He and His disciples entered.”

a.  The words “in which” refer to the garden of Gethsemane.  Jesus and His disciples entered the garden of Gethsemane for His final place of prayer and preparation for His passion.
b.   The Hebrew word Gethsemane means ‘oil press’.  It is “the place where Jesus agonized in prayer on the night of His betrayal.  The name is mentioned in Mt 26:36 and Mk 14:32 as the piece of land or field to which Jesus and His disciples retired following the Last Supper.  In Jn 18:1 it is described as a garden (KĒROS), from which comes the traditional designation ‘Garden of Gethsemane,’ while Lk 22:40 has simply ‘place’ (TOPOS).  From Jn 18:1 it is evident that it was across the Kidron, and from Lk 22:39, that it was on the slope of the Mt. of Olives.  It was a place where Jesus frequently went with His disciples (Lk 22:39f; Jn 18:2).  Its name suggests a grove of olive trees, as does its location on the Mt. of Olives.  The language of John’s Gospel seems to imply a walled garden (‘entered’).  The site on the slopes of the Mt. of Olives where the Franciscans maintain the Grotto of the Agony dates back at least to the 5th century and has as good a claim as any place to be the location of Gethsemane, but one cannot be certain.  Several other spots vie for the honor of being the location of the event mentioned in the Gospels.”

4.  Commentators’ comments.


a.  “Following the prayer, Jesus led his disciples across the brook Kidron.  A garden on the eastern side was the destination.  Matthew and Mark give the name as Gethsemane.  John says nothing about the agony in the garden, though he shows awareness of the prayer struggle that took place there (verse 11).  We do not know why he omitted this incident.  [Yes, we do; it is because the incident was already mentioned by others and John is merely supplementing what has already been written.]  Perhaps he was seeking to give prominence to the element of confidence in the attitude of Jesus, which had already been expressed in prayer (17:4) and was now seen in his bearing and action.”


b.  “This verse reminds the reader of the text in 14:31, where Jesus says, ‘Come now; let us leave’ but then continued his instructions and prayer through 17:26.  The present verse, however, notes that Jesus had finished His speaking and praying.  Then Jesus and the disciples crossed the Kidron Valley.  This valley or ravine was a typical Middle Eastern wadi that carried water during a rainy period but was basically dry during most of the year.  It lies east of the Old City of Jerusalem and separates the city from the Mount of Olives.  Into this wadi or valley ran the fluids from the Temple sacrifices.  At the foot of the Mount of Olives is the traditional site of Gethsemane.  The Synoptics indicate that this was the place where Jesus was troubled and prayed his agonizing prayer (Mt 26:36–46; Mk 14:32–43; Lk 22:39–46).  John does not here include this prayer experience.  Instead, he has noted earlier a similar agony of Jesus in facing death after his dramatic entrance into Jerusalem (Jn 12:27), and instead of a final prayer here he included his great summarizing prayer in the previous chapter, prior to crossing the Kidron.  Only John among the Gospels tells us that there was a garden in this place.”


c.  “His final teaching time with the eleven remaining disciples was now over.  The point made here is not that they left the upper room, but that they left Jerusalem.  They had already abandoned the upper room, so that the last part of Jesus’ farewell discourse, and His High Priestly Prayer, took place as He and the disciples passed through the streets of Jerusalem.  As the little group left the city behind, they crossed over the ravine of the Kidron, east of and a few hundred feet below the temple mount.  The ravine was actually a wadi, through which water flowed during the winter rainy season.  In its first mention in Scripture, the Kidron Valley had been part of another scene of betrayal and treachery, as David fled Jerusalem after Absalom’s rebellion (2 Sam 15:23).  Across the familiar valley was the western slope of the Mount of Olives, where there was a garden.  John does not name that place, but Matthew and Mark call it Gethsemane.  The name literally means ‘oil press,’ suggesting that this was an olive orchard (such orchards were common on the Mount of Olives; hence its obvious designation).  That Jesus entered the garden with His disciples and later left it suggests that it was an identifiable, perhaps even a walled private garden, owned by a wealthy family of Jerusalem who allowed the Lord’s use of it.  Christ went to Gethsemane because it was a secluded place where He could pour out His heart to the Father in private.  But more significant on this night, He went there because He knew that is where Judas would look for Him.  Thus, the Lord sovereignly arranged the time and place of His betrayal.  The Lord had another reason for choosing this specific place to allow His enemies to seize Him.  Jerusalem was teeming with pilgrims, many of whom had fervently hailed Him as the Messiah just a few days earlier.  His arrest could have sparked an insurrection by the passionately nationalistic crowds.  That is exactly what the Jewish leaders feared would happen, hence ‘they plotted together to seize Jesus by stealth and kill Him.  But they were saying, “Not during the festival, otherwise a riot might occur among the people”’ (Mt 26:4–5; 21:46; Lk 19:47–48).  Neither did Jesus want to be the catalyst for a revolt of the populace, since He did not come as a military conqueror seeking to overthrow the Romans—He came to die as a sacrifice for sin.  Further, the disciples may well have been killed in the ensuing melee, and the Lord wanted to protect them.”


d.  “The Kidron is a valley or torrent bed which starts north of Jerusalem and passes between the temple mount and the Mount of Olives on its way to the Dead Sea.  David was betrayed by a friend (Ahithophel) while crossing the Kidron and going up to the Mount of Olives.  So too Jesus was betrayed by His ‘trusted friend’ Judas while crossing the Kidron and going to the Mount of Olives.  The olive grove was a place where Jesus and His disciples came each night to bivouac when they were in Jerusalem (Lk 21:37).  During festival times (e.g., the Passover) thousands of Jews flocked to the Holy City and most of them had to stay in tents or other temporary shelters.”
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