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
 is the nominative, used as a vocative, from the masculine singular noun PATĒR, meaning “Father.”  Then we have the accusative direct object from the neuter singular relative pronoun HOS, meaning “whom.”  (“Sometimes the neuter singular was used in a collective sense for the sum total.  Thus in Jn 17:24, where persons are meant.”
)  With this we have the second person singular perfect active indicative from the verb DIDWMI, which means “to give.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  It is translated by the English auxiliary verb “have.”


The active voice indicates that God the Father produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the first person singular personal pronoun EGW, meaning “to Me” and referring to Jesus.  This is followed by the first person singular present active indicative from the verb THELW, which means “to wish, will, or desire.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the conjunction HINA, used after verbs of wishing, wanting, or desiring to indicate the content of that will, wish, or desire.  It is translated “that.”  This is followed by the conjunction of place HOPOU, meaning “where.”  Then we have the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic present, describing the state of being as a fact.


The active voice indicates that Jesus produces the state of being.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  Then we have the combination of the of the adjunctive use of the conjunction KAI, meaning “also” plus the nominative subject from the masculine plural demonstrative pronoun EKEINOS, used as a personal pronoun, translated “they.”  This is followed by the third person plural present active subjunctive from the verb EIMI, meaning “to be.”


The present tense is an aoristic and tendential present, which regards the future action as a fact, though it has yet to occur.


The active voice indicates that believers will produce the action.


The subjunctive mood is used with HINA to indicate the probable future.  It is translated by the use of the English auxiliary verb “may.”

Then we have the preposition META plus the adverbial genitive of place from the first person singular personal pronoun EGW, meaning “with Me” and referring to Jesus.

“Father, I desire that they also, whom You have given to Me, may be with Me where I am,”
 is the conjunction HINA, used to introduce a purpose clause, and translated “in order that.”  With this we have third person plural present active subjunctive from the verb THEWREW, which means “to see; watch; observe.”


The present tense is a customary/futuristic, which describes what is reasonably expected to occur in the future.  It could also be regarded as a tendential present for what is intended but not yet taking place.


The active voice indicates that believers will produce the action.


The subjunctive mood is a subjunctive of purpose with HINA and has an element of contingency or probability, which is brought out in translation by the English auxiliary verb “may.”

Then we have the accusative direct object from the feminine singular article and noun DOXA with the article and first person feminine singular adjective EMOS, meaning “My glory.”  This is followed by the accusative direct object from the feminine singular relative pronoun HOS, meaning “which.”  Then we have the second person singular perfect active indicative from the verb DIDWMI, which means “to give.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  It is translated by the English auxiliary verb “have.”


The active voice indicates that God the Father produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the first person singular personal pronoun EGW, meaning “to Me.”

“in order that they may see My glory, which You have given to Me;”
 is the explanatory use of the conjunction HOTI, meaning “for,” followed by the second person singular aorist active indicative from the verb AGAPAW, which means “to love unconditionally.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God the Father produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  This is followed by the preposition PRO plus the adverbial genitive of time from the feminine singular noun KATABOLĒ, meaning “before the foundation.”
  Finally, we have the descriptive genitive or genitive of identity from the masculine singular noun KOSMOS, meaning “of the world.”

“for You unconditionally loved Me before the foundation of the world.”
Jn 17:24 corrected translation
“Father, I desire that they also, whom You have given to Me, may be with Me where I am, in order that they may see My glory, which You have given to Me; for You unconditionally loved Me before the foundation of the world.”
Explanation:
1.  “Father, I desire that they also, whom You have given to Me, may be with Me where I am,”

a.  The Lord continues His prayer, addressing the Father again with all due respect.  Now He asks for something for Himself, which is also something He is asking for our benefit.  The Lord asks that all of us; that is, all who have ever or will ever believe in Him may be with Him forever, wherever He may be.  The phrase “they, whom You have given to Me” includes all believers of every dispensation, but is especially applicable to the bride of Christ—all Church Age believers.  This does not apply to just the disciples.


b.  The Lord’s desire is the Father’s will; for our Lord never asked for anything that was not the Father’s will and desire also.  This request is most definitively answered in the positive, since it is totally compatible with the will of the Father.


c.  Jesus wasn’t asking that all believers would be with Him in the Garden of Gethsemane, or on the Cross, or in the grave, or on earth after His resurrection, but with Him in heaven after His ascension and session, and with Him at His second advent, and with Him during His millennial reign, and with Him forever in the new heavens and new earth.

2.  “in order that they may see My glory, which You have given to Me;”

a.  Jesus then states the purpose for wanting all believers with Him after His return to heaven.  He wants all of us to be able to see Him in His glory, which He had with the Father before His incarnation, and the glory which He will have with the Father after His session.  The Lord notes that this glory has already been given to Him.  He already knows that He will be successful on the Cross in bearing our sins and being judged as a substitute for us.  “It must be that Jesus was praying in the light of his finished work, which entitled him to express himself in this fashion.”


b.  The glory of the Lord Jesus Christ includes the sum total of His essence and can only be described poorly by human language.  There are too many passages of Scripture devoted to the subject of the glory of God, but here are a few that are related to our passage.



(1)  Ps 97:6, “The heavens declare His righteousness, and all the peoples have seen His glory.”  We see the glory of God in all He has created.



(2)  Lk 9:32, “Now Peter and his companions had been overcome with sleep; but when they were fully awake, they saw His glory and the two men standing with Him.”  Our Lord’s glory was displayed at His transfiguration.



(3)  Lk 24:26, “Was it not necessary for the Christ to suffer these things and to enter into His glory?”  Our Lord entered into His glory by fulfilling His work on the Cross.



(4)  Jn 1:14, “And the Word became flesh, and tabernacled among us, and we saw His glory, glory as of the uniquely-begotten from the Father, full of grace and truth.”



(5)  Jn 2:11, “Jesus did this as the beginning of His miracles in Cana of Galilee, and made known His glory, and His disciples believed in Him.”



(6)  Jn 11:40, “Jesus said to her, ‘Did I not say to you that if you believe, you will see the glory of God?’”  The resurrection of Lazarus demonstrated the power and love of the glory of God.



(7)  Jn 17:5, “And now, Father, glorify Me with Yourself with the glory which I had with You before the world existed.”



(8)  Jn 17:22, “And I have given to them the glory which You have given to Me, in order that they may be united, just as We [are] one;”   The Lord has given us His glory in all that He has and will do for us.  We will not only see the glory of our Lord Jesus Christ, but we will also have the glory which He has given to us.  This glory will be displayed in our resurrection body and eternal life, which glorify God forever.


c.  God the Father glorified the Lord Jesus Christ by His resurrection, ascension, and session.  The Lord wants all believers to be with Him to see Him in this state of glorification.  Not only does He want us to see Him, but He wants us to be with Him and likewise be glorified with Him.  The grace of God is truly beyond all we could think or be imagining.  Human words cannot describe what it will be like to be in a glorified resurrection body with eternal life, without a sin nature, in the presence of God, and seeing our Lord in all His glory.  This cannot be described.  It must be experienced.  And Jesus is asking that we may all experience it with Him.

3.  “for You unconditionally loved Me before the foundation of the world.”

a.  Finally, our Lord gives an explanation why God the Father should and will honor these requests.  The Father will answer the Lord’s prayer because He has unconditionally loved God the Son before the foundation of the world.  The phrase “before the foundation of the world” refers to the period of eternity past prior to the creation of the universe and occurs in Eph 1:4; 1 Pet 1:20.
  “Here we find the same pre-incarnate consciousness of Christ seen in 17:5.”


b.  This is an indirect way of saying that the Father loved the Son in eternity past, and there has never been a time when the Father has not loved Him.


c.  The Father’s love for the Son has never been conditional, cannot be conditional, and should never be thought of as conditional.  The Father loves the Son unconditionally.  There is no other way He could love Him.  The unconditional love of God the Father for God the Son is based upon the Son’s immediate, willing, continual obedience to the Father in all things.


d.  Because the Father has always unconditionally loved the Son, the Father will allow all believers to be with Jesus wherever He is and see His glory.  The Father will not only do this because of His unconditional love for His Son, but because of His unconditional love for us who are in union with His Son as the Son’s bride.

4.  Commentators’ comments.


a.  “The word Father initiates the sixth petition.  In this petition Jesus expresses his heart longing (‘I want’).  That longing is for the disciples, those whom (the Greek is a singular collective) the Father gave him, to witness firsthand the ultimate reality of who Jesus is.  To do that, the disciples would also have to reach their ultimate destiny of being where Jesus would be and now is since the resurrection.  That destiny, which was described elsewhere at Jn 14:2 as the Father’s house, is the destiny Jesus is said to be preparing for his followers.  Although it is here referred to as a place where Jesus is, the focus of this verse is actually on the experience of seeing the glory of Jesus.  When the disciples would reach their destiny, they would realize more completely the incredible nature of this person they had been following.  This glory of Jesus, which is already apparent in some of its unveiled splendor, as Paul began to envisage it after the resurrection, will later be even more magnificently transformative of mere human beings (2 Cor 3:18) because in that ultimate encounter, when we will be ‘like him,’ we will behold him ‘as He is’ (1 Jn 3:2).  Unlike the post resurrection Paul, who could at least glimpse a little of the reality of this ultimate destiny as in a dim reflective mirror (1 Cor 13:12), the disciples at this point were in a fog.  As a result they debated with Jesus where He was going and how He was related to the Father (John 14:5–8).  But when he penned this petition, John recognized that the fogginess would lift after the resurrection, and he understood that the followers of Jesus would one day see Him in His divine glory (not the veiled glory of the incarnation).  The birth pangs of the Messiah  would then have given way to a very different reality, and the disciples would behold him in his full glory.”


b.  “This passionate plea that those whom the Father has given to Him might be with Him in His eternal glory in heaven is the final petition of Christ’s prayer.  Humanly speaking, there is nothing to warrant such a staggering, overwhelming privilege.  “God, being rich in mercy, because of His great love with which He loved us, even when we were dead in our transgressions, made us alive together with Christ (by grace you have been saved), and raised us up with Him, and seated us with Him in the heavenly places in Christ Jesus, so that in the ages to come He might show the surpassing riches of His grace in kindness toward us in Christ Jesus  (Eph 2:4–7).  Not only does God forgive repentant sinners, but He also adopts them as His children (Rom 8:15; Gal 4:5; Eph 1:5).  That truth prompted the apostle John to exclaim in wonder, “See how great a love the Father has bestowed on us, that we would be called children of God; and such we are” (1 Jn 3:1).  The glorification of believers in heaven is the ultimate goal of the plan of salvation: ‘For those whom He foreknew, He also predestined to become conformed to the image of His Son, so that He would be the firstborn among many brethren; and these whom He predestined, He also called; and these whom He called, He also justified; and these whom He justified, He also glorified’ (Rom 8:29–30).  Jesus’ request was in perfect harmony with God’s purpose in choosing believers before the foundation of the world (Eph 1:4), inscribing their names in the Book of Life, and giving them to the Son as gifts of His love (Jn 6:37, 39).  True prayer is always consistent with God’s will.  But the Lord’s request was more than merely a plea that the Father’s will be done; it also expressed His desire.  It is not difficult to understand believers wanting to be with Him; but it staggers the imagination to realize that He wants them to be with Him.  The phrase ‘they…whom You have given Me’ expresses again the reason that believers are special to Christ: they are a love gift to Him from the Father.  It is the Lord’s most affectionate way of referring to believers when addressing the Father.  The church is His bride (Rev 19:7; 2 Cor 11:2; Eph 5:22–24), betrothed to Him by His Father.  Christ’s specific request for those given Him by the Father, that they might ‘be with Me where I am,’ further expressed His desire for eternal fellowship with them.  He wants all of those chosen for Him in eternity past to be with Him where He now is—heaven.  In Jn 14:3 Jesus revealed His purpose in bringing believers to heaven: ‘If I go and prepare a place for you, I will come again and receive you to Myself, that where I am, there you may be also.’  In Jn 12:26 He promised, ‘If anyone serves Me, he must follow Me; and where I am, there My servant will be also.’  The Lord’s use of the present tense, ‘where I am,’ obviously does not refer to His location in Jerusalem on the way to Gethsemane.  Such a request would have been pointless, since the disciples were already with Him.  Further, in this section of His prayer, Christ looked beyond the eleven disciples to all who would believe in Him in the future through their ministry.  Jesus was not speaking of where He was at that moment, but where He would soon be.  He was so certain that He would be returning to heaven that He spoke of that future event in the present tense, as if it had already happened.  What will make heaven so glorious for believers is not its gates of pearl, or streets of gold, but the presence of the Lamb.  Jesus also asked the Father that His followers might see His glory which the Father had given Him.  It is true that in Christ’s incarnation ‘we saw His glory, glory as of the only begotten from the Father’ (Jn 1:14).  But that glory was veiled in His flesh (Phil 2:5–8).  Only in heaven will it be fully manifested to His people when they ‘see Him just as He is’ (1 Jn 3:2).  In God’s gracious plan believers will not only see Christ’s glory, but also share it.  This request complements the statement the Lord made back in verse 22: ‘The glory which You have given Me I have given to them.’  Believers receive Christ’s glory through His indwelling of them through the Holy Spirit.  In that sense they have His glory—His attributes and essence—within them.  But the glory of which Christ speaks here is the visible manifestation of the fullness of His glory that believers will one day see in heaven.  In the incarnation, Christ’s glory was partially veiled.  But when Jesus returned to heaven, the Father restored that fullness of glory to Him, as He had requested in verse 5: ‘Now, Father, glorify Me together with Yourself, with the glory which I had with You before the world was.’   Believers will enter the fullness of Christ’s glorious presence when they die (or at the rapture, if they are alive at that time).  Jesus pronounced the pure in heart ‘Blessed…for they shall see God’ (Mt 5:8).  John wrote that one day believers ‘will see Him just as He is’ (1 Jn 3:2), while Rev 22:3–4 reveals that in heaven, ‘There will no longer be any curse; and the throne of God and of the Lamb will be in it, and His bond-servants will serve Him; they will see His face, and His name will be on their foreheads.’  All of the blessings believers will one day experience in heaven flow from the reality that the Father loved the Son before the foundation of the world.  From all eternity the Father and Son enjoyed perfect fellowship, love, and shared glory (Jn 17:5).  As indicated throughout this prayer, based on that mutual love, the Father chose a people (Eph 1:4), gave them to the Son, and prepared an eternal kingdom for them (Mt 25:34) where they will behold His glory forever.”


c.  “The communion and fellowship which disciples have with Jesus in this life will increase in eternity.  The goal of a believer’s salvation is future glorification which includes being with Jesus.  Jesus’ last testament and will is that His disciples enter into (see) His glory (Heb 2:10).  This glory was what Jesus had from the Father and would again have.  Since His will is identical to the Father’s (Jn 4:34; 5:30; 6:38), it will certainly come to pass.”


d.  “How do we know that Christians go to heaven?  Because of the price that Jesus paid (1 Thes 5:9–10), and the promise that Jesus made (Jn 14:1–6), and the prayer that Jesus prayed (Jn 17:24).  The Father always answers His Son’s prayers, so we know that believers who die do go to heaven to behold the glory of God.”
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