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
 is the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  Then we have the preposition EN plus the locative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “in them.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to God the Father.  Then we have the preposition EN plus the locative of place from the first person singular personal pronoun EGW, meaning “in Me” and referring to Jesus.
“I in them and You in Me,”
 is the conjunction HINA, used to introduce a purpose clause, and translated “in order that.”  With this we have the third person plural present active subjunctive from the verb EIMI plus the nominative masculine plural from the perfect passive participle of the verb TELEIOW, which together form a perfect periphrastic construction, meaning “to be completed; to be perfected; to be fulfilled; or to be made perfect; Heb 7:19; 9:9; 10:1.  The passive voice used in an active sense: become perfect 1 Jn 4:18; ‘in order that they might attain perfect unity’ Jn 17:23.”


The present tense of EIMI and the perfect tense of TELEIOW combine to emphasis the present existing state of being as a result of a past, completed action.  The present state of being is tendential, having not yet occurred, but is regarded as so certain to occur that it is described as though the state of being has been attained.

The active voice of EIMI and the passive voice of TELEIOW combine to indicate that the disciples receive the action.


The subjunctive mood of EIMI and the participle of TELEIOW combine to indicate a future potential that is God’s purpose.  This future potential is expressed in English by use of the auxiliary verb “might.”

Then we have the preposition EIS plus the accusative of place from the neuter singular cardinal adjective HEIS, meaning “into one” in the sense of “in unity.”
“in order that they might be made perfect in unity,”
 is the conjunction HINA, which introduces a result clause and should be translated “with the result that.”  Then we have the third person singular present active subjunctive from the verb GINWSKW, which means “to know; to come to know; to realize; to understand.”

The present tense is a tendential present for an action that is purposed but not yet taking place.


The active voice indicates that the world of unbelievers will produce the action of knowing something.


The subjunctive mood is used with HINA to form the result clause.  There is also an element of future contingency or possibility in the subjunctive mood, which is brought in English translation by use of the auxiliary verb “may.”
This is followed by the nominative subject from the masculine singular article and noun KOSMOS, meaning “the world.”  Then we have the conjunction HOTI, which is used after verbs of mental activity to explain the content of that activity.  It is translated “that.”  This is followed by the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to God the Father.  With this we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to the Lord Jesus Christ.  Then we have the second person singular aorist active indicative from the verb APOSTELLW, which means “to send: sent.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God the Father produced the action.


The indicative mood is declarative for a simple statement of fact.

“with the result that the world may know that You sent Me”
 is the additive use of the conjunction KAI, meaning “and” plus the second person singular aorist active indicative from the verb AGAPAW, which means “to unconditionally love” from the virtue, honor, and integrity of one’s own soul.

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God the Father produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the disciples and all other Church Age believers.  This is followed by the comparative use of the conjunction KATHWS, meaning “just as” plus the accusative direct object from the first person singular personal pronoun EGW, meaning “Me,” referring to Jesus.  Finally, we have the second person singular aorist active indicative from the verb AGAPAW, which means “to unconditionally love.”

The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on the past completed action.  It is translated by the English auxiliary verb “have.”


The active voice indicates that God the Father has produced the action.


The indicative mood is declarative for a simple statement of fact.

“and unconditionally loved them, just as You have unconditionally loved Me.”
Jn 17:23 corrected translation
“I in them and You in Me, in order that they might be made perfect in unity, with the result that the world may know that You sent Me and unconditionally loved them, just as You have unconditionally loved Me.”
Explanation:
In verses 21-23 there are three main ideas:

Jn 17:21, “in order that they all may be united;
Jn 17:22b, “in order that they may be united,”

Jn 17:21b, “just as You, Father, [are] in Me and I in You,”

Jn 17:22b, “just as We [are] one;”
Jn 17:23a, “I in them and You in Me,”

Jn 17:21c, “that they also may be in Us,”
Jn 17:21d, “in order that the world may believe that You sent Me.”
Jn 17:23c, “with the result that the world may know that You sent Me.”

The Lord wants us to be united as He and the Father are united with them, in order that the world may believe in the incarnation of Christ.  Any other way of looking at these verses has missed the point.
1.  “I in them and You in Me,”

a.  Jesus continues His prayer and continues the theme of unity between the members of the Trinity, the Trinity with believers and believers with one another.

b.  Our Lord again states that He will be in us.  This was previously mentioned in Jn 17:21b, “that they also may be in Us.”  In addition, this is mentioned many times by Paul in the phrase “in Christ,” “in Christ Jesus,” and “in Him” throughout his epistles.

c.  That Jesus is in us was previously mentioned by Him in Jn 14:20, “In that day you will know that I [am] in My Father, and you [are] in Me, and I [am] in you.”  And this concept is the final statement of this prayer, Jn 17:26, “and I have made known Your person to them, and will make known [Your person], in order that the unconditional love with which You loved Me may be in them, and I in them.’”

d.  Jesus adds the statement that God the Father is in Him.  This refers to the indwelling of God the Father in the humanity of Christ, just as God the Father indwells the humanity of believers.  The Lord is requesting here that God the Father indwell all those who believe in Jesus, just as Jesus and the Holy Spirit will indwell us.  The precedent for the Father indwelling us is His indwelling of the humanity of Christ.  Some theologians deny the indwelling of the Father in believers and say that we are in union with the Father only because we are in union with Jesus, who is in union with the Father.  The whole point of this statement is that the Father is in us, because the Father is in Christ, who is in us.  The indwelling of the Father comes through the agency of the Lord Jesus Christ.

e.  The fact that the Father indwells the humanity of Christ is mentioned in Jn 10:38, “but if I do, even though you do not believe Me, believe the works, in order that you may know and realize that the Father [is] in Me, and I in the Father.’”  And Jn 14:10-11, “Do you not believe that I [am] in the Father, and the Father is in Me?   I am not speaking the words which I am saying to you on My own authority, but the Father dwelling in Me keeps on producing His works.  Have confidence in Me that I [am] in the Father and the Father [is] in Me; otherwise have confidence because of the works themselves.”
2.  “in order that they might be made perfect in unity,”

a.  The Lord then states the purpose for this request—that the disciples and all of us might be made perfect in unity with God and with one another.

b.  Perfect unity requires the indwelling of Jesus by the Father and Holy Spirit.  Perfect unity requires the indwelling of all Church Age believers with the Son and the Holy Spirit.  Therefore, it follows logically that perfect unity also requires the indwelling of the Father in all believers.

c.  The indwelling of all three members of the Trinity in us is the basis for perfect unity among members of the royal family and/or royal priesthood.


d.  We are made perfect in unity by God.  We do not make ourselves perfect in unity.  Unity is not something we make;
 it is something we enjoy and preserve, Eph 4:1-3, “Therefore, I, the prisoner in the Lord, exhort you to walk in a manner worthy of your position [royalty], for the purpose of which you have been called, with all humility and graciousness, with patient endurance tolerating one another by means of unconditional love, making every effort to preserve the unity produced by the Spirit.”


e.  God puts us into a position of unity.  We might call this positional unity—being one with the Trinity and one with each other.  There is also an experiential unity, which we learn from the teaching ministry of the Holy Spirit through the doctrine in our souls.  We are expected to apply that doctrine to preserve the experiential unity, which is a fruit of the Holy Spirit (unconditional love toward one another).  We are commanded to love one another.  And this unconditional love for one another protects and preserves the experiential unity of believers.  Our experiential unity is the outward manifestation of the positional unity of being indwelt by the Trinity.
3.  “with the result that the world may know that You sent Me”

a.  Our experiential unity is a testimony to the world of unbelievers of the unity we have with the Trinity.  The phrase “the world” is again used by John as a technical term for the world of unbelievers.  We have a testimony to them about God, about the Lord Jesus, about our relationship with God through the Lord Jesus Christ.  Our manifest unity is that testimony.

b.  This manifestation of unity was an important witness to the unbelievers of Jerusalem in the early days of the Church.  Luke mentions it twice.


(1)  Acts 2:44-45, “Furthermore, all the believers were together and had everything in common.  In fact they began selling their possessions and belongings and were sharing them with all, as anyone might have need.”


(2)  Acts 4:32, “Now there was one heart and soul in the group of believers; and not even one said that anything of the things which belong to him was his own, but everything was shared collectively among them.”

c.  Our unconditional love for one another manifests our unity.  Our unity witnesses to the unbelievers that we have a relationship with God.  Our unity with God and one another is designed by God to attract the unbeliever to the love of God.  When the unbeliever sees this unity between God and believers and believers and believers, they want to know the source of this unity.  That is when we get the privilege and opportunity of telling them about the Father loving them so much that He sent the Son to be the propitiation for their sins.
4.  “and unconditionally loved them, just as You have unconditionally loved Me.”

a.  The problem in this verse is the word “them.”  To whom does it refer?  There are two possibilities:



(1)  it could refer back to the subject of this clause “the world;” that is, to the world of unbelievers; or



(2)  it could refer back to the ‘them’ and the ‘they’ of the main clause, which would mean that it refers to believers.



(3)  It is also possible that the word ‘them’ refers to both believers and unbelievers, since God unconditionally loves both believers and unbelievers and has only one kind of love: ‘God is love’; not ‘God is loves’.


b.  If the word ‘them’ refers to unbelievers, then not only does the world know that the Father sent the Son, but also that the Father unconditionally loved them.  This is the same idea mentioned in Jn 3:16, “For God unconditionally loved the world so much, with the result that He gave His uniquely-born Son, in order that every one who believes in Him might not perish, but might have eternal life.”

c.  If the word ‘them’ refers to believers, then the Lord would be saying that the perfect unity demonstrated by believers results in the unbelievers knowing that God the Father unconditionally loves those unbelievers.  So the question is: Does our unity result in the unbeliever knowing the Father loves them unconditionally?  Is our unity designed by God to demonstrate to the unbeliever God’s unconditional love for them?  Is the unity they see among us designed to attract them to the love of God?  I don’t think so.  I think the unbeliever knows that God the Father loves them unconditionally only by the witness of the verbal or written presentation of the gospel.  I don’t believe the unbeliever can associate our unity with the Father’s unconditional love for them, but only with His love for us.

d.  The comparison being made here is the unconditional love of the Father for believers with the unconditional love of the Father for the humanity of Christ.  The comparison is not the unconditional love of the Father for the humanity of Christ with the Father’s unconditional love for the unbeliever.  The Father loved us, just as He loved Jesus.

e.  The unity of believers with God and other believers results in the unbeliever knowing that the Father loved believers just as He loved Jesus.

5.  Commentators’ comments.


a.  “This petition concludes with a strategic step-ladder statement concerning this indwelling of Jesus in the disciples and the parallel indwelling of the Father in Jesus.  The point of this indwelling is that the disciples might be brought to ‘complete oneness’.  But unity is neither self-generated in the disciples nor their ultimate goal.  Oneness is a means to enable the world to realize what God has been doing.  The marvelous message is that God sent Jesus on an important mission to the world and that He not only loved his beloved Son but that He also loved the train of disciples who are fulfilling that continuing mission to the world.”


b.  “Love is the glue that binds believers together in unity (Col 2:2; 3:14), and it is that love for one another that is the church’s ultimate apologetic to the lost world (Jn 13:34–35).  Though not to the same infinite divine extent, the spiritual life and power that belongs to the Trinity belongs also in some way to believers and is the basis for the church’s unity.  The observable unity of the church authenticates two important realities.  First, it gives evidence to the world that the Father sent the Son.  Jesus prayed that the visible unity of His church would convince many in the world concerning His divine mission of redemption.  The church’s unity is the foundation of its evangelism; it demonstrates that Christ is the Savior who transforms lives.  The church’s unity also authenticates the Father’s love for believers.  When unbelievers see believers’ love for each other, it offers proof to them that the Father has loved those who have believed in His Son.  The loving unity of the church made visible is used by God to produce a desire on the part of unbelievers to experience that same love.”


c.  “The goal of the unity of believers with each other and with God is twofold: (a) that the world will believe in the Son’s divine mission (‘know that You sent Me’), and (b) that the world will sense that God’s love for believers is deep, intimate, and lasting as is His love for His unique Son.”
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