John 1:1
John 17:21


 is the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  This is followed by the nominative subject from the masculine plural adjective PAS, meaning “all” plus the predicate nominative from the neuter singular cardinal adjective HEIS, meaning “one” in the sense of “united.”  Then we have the third person plural present active subjunctive from the verb EIMI, meaning “to be.”

The present tense is an aoristic present, which describes the existing state as a potential fact.


The active voice indicates that the disciples (and all believers) may produce the action of being united.


The subjunctive mood is a subjunctive of purpose with an element of contingency or possibility, which is brought out in translation by the auxiliary verb “may.”

“in order that they all may be united;”
 is the comparative use of the conjunction KATHWS, meaning “just as” plus the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to God the Father.  With this we have the nominative used as a vocative from the masculine singular noun PATĒR, meaning “Father.”  This is followed by the preposition EN plus the locative of place from the first person singular personal pronoun EGW, meaning “in Me” and referring to Jesus.  Then we have the combination (or crasis) of the conjunction KAI and the nominative subject from the first person singular personal pronoun EGW, meaning “and I.”  This is followed by the preposition EN plus the locative of place from the second person singular personal pronoun SU, meaning “in You” and referring to God the Father.  There is no verb EIMI here; it is implied from the context, and therefore, deliberately omitted (ellipsis).  Thus we add the verb in brackets “[are].”
“just as You, Father, [are] in Me and I in You,”
 is the conjunction HINA, which introduces a purpose/result clause and should be translated “that.”  This is followed by the adjunctive/additive use of the conjunction KAI, meaning “also” plus the nominative subject from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “they” and referring to the disciples.  Then we have the preposition EN plus the locative of place from the first person plural personal pronoun EGW, meaning “in Us.”  This is followed by the third person plural present active subjunctive from the verb EIMI, meaning “to be.”

The present tense is an aoristic present, which describes the existing state as a potential fact.


The active voice indicates that the disciples (and all believers) may produce the action of being united.


The subjunctive mood is a blending of purpose and result with an element of contingency or possibility, which is brought out in translation by the auxiliary verb “may.”

“that they also may be in Us,”
 is the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  This is followed by the nominative subject from the masculine singular article and noun KOSMOS, meaning “the world” and referring to the unbelievers in the world.  Then we have the third person singular present active subjunctive from the verb PISTEUW, meaning “to believe.”

The present tense is a tendential present for what is contemplated or proposed as taking place in the future, but not yet occurring.


The active voice indicates the world of unbelievers may produce the action.


The subjunctive mood is a subjunctive of purpose with an element of contingency or possibility.

This is followed by the conjunction HOTI, which is used after verbs of mental activity (believing) to explain the content of that mental activity.  It is translated “that.”  Then we have the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to God the Father.  This is followed by the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  Finally, we have the second person singular aorist active indicative from the verb APOSTELLW, meaning “to send.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God the Father produced the action.


The indicative mood is declarative for a simple statement of fact.

“in order that the world may believe that You sent Me.”
Jn 17:21 corrected translation
“in order that they all may be united; just as You, Father, [are] in Me and I in You, that they also may be in Us, in order that the world may believe that You sent Me.”
Explanation:
1.  “in order that they all may be united;”

a.  This verse is the conclusion of the sentence begun in the previous verse.  The entire sentence now reads: “Now I am not asking on behalf of these alone, but also on behalf of those who believe in Me through their message, in order that they all may be united; just as You, Father, [are] in Me and I in You, that they also may be in Us, in order that the world may believe that You sent Me.”

b.  Our Lord continues His prayer by stating the purpose for asking God the Father on behalf of both the disciples and those who believe their gospel message.  The purpose is that all believers may be united in Christ.  God never wanted denominations in the Church.  He never wanted a Roman Catholic Church, a Lutheran Church, a Greek Orthodox Church, a Russian Orthodox Church, a Baptist Church, an Episcopal Church, or a Presbyterian Church.  God only wanted a Christian Church.  God wants believers to be united in Christ and united in each other.


c.  The unity of the body of believers in Christ is a major subject in Scripture.



(1)  Jn 17:11b, “Holy Father, keep them [unharmed] because of Your name, which [name] You have given to Me, in order that they may be one just as We [are].”


(2)  Jn 17:22-23a, “And I have given to them the glory which You have given to Me, in order that they may be united, just as We [are] one; I in them and You in Me, in order that they might be made perfect in unity.”



(3)  Rom 6:5, “For if we have become united with [Him] in the likeness of His death [and we have], certainly we shall also be [united with Him in the likeness] of His resurrection.”



(4)  Eph 4:1-3, “Therefore, I, the prisoner in the Lord, exhort you to walk in a manner worthy of your position [royalty], for the purpose of which you have been called, with all humility and graciousness, with patient endurance tolerating one another by means of unconditional love, making every effort to preserve the unity produced by the Spirit because of the bond produced by peace.”


(5)  Eph 4:11-13, “And He gave some apostles, others prophets, others evangelists, others pastor-teachers, for the purpose of equipping the saints for productive service for the purpose and result of the edification of the body of Christ, until we all attain to the unity produced by doctrine; that is, produced by the full knowledge of the Son of God, resulting in a mature believer, to the stature characterized by the maturity produced by the fullness of Christ.”


(6)  Phil 2:2, “bring to completion my happiness, namely, that you might be thinking the same thing, having that same virtue-love, united in the soul, thinking one and the same thing.”


d.  Unity in the body of Christ doesn’t mean that we don’t have disagreements in other areas of life; we do.  But the one area in which we do not disagree is in our love and appreciation of God the Father’s and God the Son’s love for us and willingness to save us.  For that we are all equally thankful.
2.  “just as You, Father, [are] in Me and I in You, that they also may be in Us,”

a.  Our Lord continues with a comparison to the unity that exists in the Trinity between the Father and Son.  Just as God the Father is in Christ and our Lord Jesus Christ is in God the Father, so our Lord asks that we may also be in both of them.  Notice that our union is not just with the Lord Jesus Christ, but is also with God the Father.

b.  How does God the Father answer this prayer request?


(1)  God the Holy Spirit is sent at Pentecost in part to perform this mission of uniting believers with Christ.  At the moment of the coming of God the Holy Spirit at Pentecost, all believers were entered into union with Christ.  This is the ministry of the baptism of the Spirit, in which we are identified with Christ spiritually.  For believers now this occurs at the moment of salvation.


(2)  At Pentecost (and at the moment of each believer’s faith in Christ) God the Father entered into union with each believer by indwelling them.  The Lord Jesus Christ also indwells each believer.  Thus the Father, Son, and believer are united by the indwelling of the Trinity.  By the Trinity indwelling us, we are also in Them.  It is a reciprocal relationship.


c.  We have noted previously that our Lord said that the Father was in Him (Jn 10:38b, “in order that you may know and realize that the Father [is] in Me, and I in the Father”).  The union of the members of the Trinity is not surprising, but for believers to be united with them is awesome.  This is one of the greatest guarantees of eternal security.  If we are united with the Trinity, then is it possible for us to be un-united?  No; it is impossible.



(1)  Jn 10:28, “furthermore I give eternal life to them, and they will absolutely not perish forever; in addition someone will not snatch them out of My hand.”


(2)  Rom 8:38-39, “Therefore, I stand convinced that neither death nor life, neither angels nor rulers of angels, neither current events, nor future events, nor demonstrations of power, neither heaven nor hell nor any other created thing shall be able to separate us from the love of God, which [is] in Christ Jesus our Lord.”

d.  If God the Father and God the Son could unite us with Them, if follows with stronger reason that we should be able to maintain a simpler unity with each other.  God had to give us His very own righteousness and declare us to be righteous (justification) before He could unite us with Himself.  Now that He regards us as righteous and justified before Him, how much more should we do the same for each other.


e.  Jn 14:20, “In that day you will know that I [am] in My Father, and you [are] in Me, and I [am] in you.”  Compare 1 Jn 2:24, “As for you, what you have heard from the beginning, it must keep on residing in you.  If what you have heard from the beginning has remained in you, you also will reside in intimate association with the Son and in intimate association with the Father.”

3.  “in order that the world may believe that You sent Me.”

a.  Our Lord concludes this statement with the purpose for having all believers be united with the Trinity and with each other—He asks for this in order that the world of unbelievers may believe that God the Father sent Him.

b.  Believers are united with each other by the bond of Christian love for one another.  Eph 4:2b-3, “with patient endurance tolerating one another by means of unconditional love, making every effort to preserve the unity produced by the Spirit because of the bond produced by peace.”  Our patient endurance with one another comes from our unconditional love for each other, which preserves the unity of all believers produced by being placed into union with Christ by the Holy Spirit at salvation.  We have reconciliation with God and peace with one another through the unity produced by the Spirit, producing the unconditional love toward one another in each of us (“The fruit of the Spirit is unconditional love…”).

c.  This unity and peace and unconditional love toward one another is a fantastic testimony to the unbelievers that Jesus Christ is God, that He was sent by God the Father, that He did the will of the Father, and that He is who He says He is.  Unity among believers is part of the gospel testimony to the world of unbelievers.  This is one of the major themes mentioned by Luke in his story of the early Church.



(1)  Acts 4:32, “Now there was one heart and soul in the group of believers; and not even one said that anything of the things which belong to him was his own, but everything was shared collectively among them.”


(2)  Acts 5:12b, “And all [the Christians] kept on being with one accord in Solomon’s portico.”
5.  Commentators’ comments.


a.  “The only possible way to have unity among believers is for all of them to find unity first with God in Christ.  Beyond a doubt, strife, wrangling, division are a stumbling block to the outside world.”


b.  “The pattern for unity is the relationship between the Father and the Son, the basis is abiding in the Father and the Son, and the purpose is evangelistic.  The cycle here is faith leading to unity which leads others to faith.”


c.  “The divided and hostile world desperately needs the unifying power of the good news of love.  Oneness in the community of believers is modeled on the interrelationship of the Father and the Son.  The fifth petition is a prayer for the unity of believers.  The idea of unity here is modeled on the unique interrelationship of the Father and Son vividly portrayed in the Prologue (Jn 1:1–3).  But what becomes exceedingly striking here is the significant clause in the petition ‘may they also be in us’.  The petition thus suggests that the oneness of the community is predicated on a direct relationship of the believers with the Godhead.  The oneness or unity here is rooted in the idea of ‘indwelling’ in the Godhead and calls to mind the major focus of the indwelling pictured in the vine and branches text of Jn 15:1–11.  This oneness with the Godhead is not to be viewed as a mystical flight of the hermit to be alone with God or to be mystically absorbed into the divine.  Nor is this relationship to be understood as an individualized self-centered salvation that has developed in many churches as a result of the subjective individualistic philosophies of the nineteenth and twentieth centuries.  This relationship of believers with God is premised on a community who together experience a oneness with God.  This oneness of the community of believers with God is to be viewed as a vehicle of gospel proclamation in the context of a divided world.  When the world sees the church in harmony with God and with each other, the point of Jesus’ petition may be realized.  Does this petition of Jesus not judge our church disputes as detrimental to the task of mission?  The ancient Romans had a classic maxim that they used in teaching. It is ‘a word to the wise is sufficient’.”


d.  “Despite their outward denominational differences, all true Christians are spiritually united by regeneration in their belief that salvation is by grace alone through faith alone, in Christ alone, and their commitment to the absolute authority of Scripture.  All those who believe in the Lord Jesus Christ ‘are one body in Christ, and individually members one of another’ (Rom 12:5).  D. A. Carson notes that the unity for which Christ prayed ‘is not achieved by hunting enthusiastically for the lowest common theological denominator, but by common adherence to the apostolic gospel, by love that is joyfully self-sacrificing, by undaunted commitment to the shared goals of the mission with which Jesus’ followers have been charged’ (The Gospel According to John, The Pillar New Testament Commentary [Grand Rapids: Eerdmans, 1991], p. 568).  By the power of God, believers, united in spiritual life, are also united in purpose, share the same mission, proclaim the same gospel, and manifest the same holiness.  The actual fulfillment of Christ’s prayer began with the birth of the church on the day of Pentecost.  Suddenly, sovereignly, supernaturally, believers were united by the Spirit into the body of Christ and made one positionally (Acts 2:4).  All who have been saved since then have immediately received the baptism of the Holy Spirit, by which they were placed into the body of Christ (1 Cor 12:13).  Consequently, there is an extraordinary, supernatural unity in the universal church; it is the ‘the unity of [produced by] the Spirit,’ not created by believers, but preserved by them (Eph 4:3).  The unity of nature Christ prayed for reflects that of the Father and the Son, which is expressed in Christ’s words ‘You, Father, are in Me and I in You.’  Because of His unity with the Father, Jesus claimed in John 5:16ff to have the same authority, purpose, power, honor, will, and nature as the Father.  The unique intra-Trinitarian relationship of Jesus and the Father forms the pattern for the unity of believers in the church.  Love is the glue that binds believers together in unity (Col 3:14; cf. 2:2), and it is that love for one another that is the church’s ultimate apologetic to the lost world.  Though not to the same infinite divine extent, the spiritual life and power that belongs to the Trinity belongs also in some way to believers and is the basis for the church’s unity.  The observable unity of the church authenticates two important realities.  First, it gives evidence to the world so that it may believe that the Father sent the Son. That familiar phrase summarizes the plan of redemption, in which God sent Jesus on a mission of salvation.  Jesus prayed that the visible unity of His church would convince many in the world concerning His divine mission of redemption.  The church’s unity is the foundation of its evangelism; it demonstrates that Christ is the Savior who transforms lives.  The church’s unity also authenticates the Father’s love for believers. When unbelievers see believers’ love for each other, it offers proof to them that the Father has loved those who have believed in His Son.  The loving unity of the church made visible is used by God to produce a desire on the part of unbelievers to experience that same love.  On the other hand, where there are carnal divisions, strife, backbiting, and quarreling in the church, it drives unbelievers away.  Why would they want to be part of such a hypocritical group that is at cross-purposes with itself?  The effectiveness of the church’s evangelism is devastated by dissension and disputes among its members.  It must be the goal of everyone who is part of the body of Christ through faith in Him to do their part in maintaining the full visibility of the unity that believers possess.”


e.  “Jesus requested unity for future believers.  This verse is a favorite of promoters of the present ecumenical movement.  Admittedly the divided church is in many ways a scandal.  The cure, however, is not institutional union.  Jesus was not praying for the unity of a single, worldwide, ecumenical church in which doctrinal heresy would be maintained along with orthodoxy.  Instead, He was praying for a unity of love, a unity of obedience to God and His Word, and a united commitment to His will.  There are great differences between uniformity, union, and unity.  All believers belong to the one body of Christ (1 Cor 12:13) and their spiritual unity is to be manifest in the way they live.  The unity Christ desires for His church is the same kind of unity the Son has with the Father.  This spiritual unity is to be patterned in the church.  Without union with Jesus and the Father, Christians can do nothing (Jn 15:5).  The goal of their lives is to do the Father’s will.  The disciples’ union with Jesus as His body will result in people in the world believing in the Father.”


f.  “Here our Lord focuses our attention on the future.  He begins to pray for us who live today, for the whole church throughout all ages.  He has already prayed about security and sanctity; now the burden of His prayer is unity. He is concerned that His people experience a spiritual unity that is like the oneness of the Father and the Son.  Christians may belong to different fellowships, but they all belong to the Lord and to each other.  The Puritan preacher Thomas Brooks wrote: ‘Discord and division become no Christian.  For wolves to worry the lambs is no wonder, but for one lamb to worry another, this is unnatural and monstrous.’  What is the basis for true Christian unity?  The person and work of Jesus Christ and His glory.  He has already given His glory to us, and He promises that we will further experience that glory when we get to heaven!  All true believers have God’s glory within, no matter what they may look like on the outside.  Christian harmony is not based on the externals of the flesh but the internals and eternals of the Spirit in the inner person.  We must look beyond the elements of our first birth—race, color, abilities, etc.—and build our fellowship on the essentials of our new birth.  We already possess His glory within, and one day we shall behold His glory in heaven.  As we grow in the Lord, the glory within begins to grow and to reveal itself in what we say and do and the way we say and do it.  People do not see us and glorify us; they see the Lord and glorify Him.   One of the things that most impresses the world is the way Christians love each other and live together in harmony.  It is this witness that our Lord wants in the world.  The lost world cannot see God, but they can see Christians; and what they see in us is what they will believe about God.  If they see love and unity, they will believe that God is love.  If they see hatred and division, they will reject the message of the Gospel.  Jesus has assured us that some will believe because of our witness, but we must make sure that our witness is true and loving.  Some Christians are prosecuting attorneys and judges instead of faithful witnesses, and this only turns lost sinners away from the Savior.  There is every reason why believers should love one another and live in unity.  We trust the same Savior and share the same glory.  We will one day enjoy the same heaven!  We belong to the same Father and seek to do the same work, witnessing to a lost world that Jesus Christ alone saves from sin.  We believe the same truth, even though we may have different views of minor doctrinal matters; and we follow the same example that Jesus set for His people, to live a holy life.  Yes, believers do have their differences; but we have much more in common, and this should encourage us to love one another and promote true spiritual unity.”

� Robertson, A. (1997). Word Pictures in the New Testament (Jn 17:21). Oak Harbor: Logos Research Systems.


� Carson, D. A. (1994). New Bible Commentary: 21st century edition (4th ed.) (Jn 17:20–26). Leicester, England; Downers Grove, Ill., USA: Inter-Varsity Press.


� Borchert, G. L. (2003). Vol. 25B: John 12-21 (electronic ed.). Logos Library System; The New American Commentary (p. 206–207). Nashville: Broadman & Holman Publishers.


� MacArthur, J. (2008). MacArthur NT Commentary - John 12-21 (p. 289–296). Chicago, IL: Moody Publishers.


� Walvoord, J. F., Zuck, R. B., & Dallas Theological Seminary. (1983-). The Bible Knowledge Commentary: An exposition of the scriptures (Jn 17:21). Wheaton, IL: Victor Books.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Jn 17:20). Wheaton, Ill.: Victor Books.





2
1

