John 1:1
John 17:15


 is the negative OUK, meaning “not” plus the first person singular present active indicative from the verb ERWTAW, which means “to ask.”

The present tense is a descriptive present, describing what is now occurring.


The active voice indicates Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact or reality.

Then we have the conjunction HINA, used to introduce indirect discourse, which is translated by the word “that.”  With this we have the second person singular aorist active subjunctive from the verb AIRW, which means “to lift up, take up, remove, carry off, or take away.”

The aorist tense is a constative/historical aorist, which looks at the past action in its entirety as a fact.


The active voice indicates that God the Father should not produce the action.


The subjunctive mood is a subjunctive of purpose.

This is followed by the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them.”  Then we have the preposition EK plus the ablative of separation from the masculine singular article and noun KOSMOS, meaning “from the world.”
“I do not ask that You remove them from the world,”
 is the adversative use of the conjunction ALLA, meaning “but,” followed by the conjunction HINA, used to introduce indirect discourse and translated “that” plus the second person singular aorist active subjunctive from the verb TĒREW, which means “to guard, protect, keep, or preserve.”


The aorist tense is a constative/futuristic aorist, which looks at the action in its entirety as a fact.


The active voice indicates that God the Father is asked to produce the action.


The subjunctive mood is a subjunctive of purpose.

This is followed by the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them,” referring to the disciples.  Finally, we have the preposition EK plus the ablative of separation
 from the masculine singular article and noun PONĒROS, meaning “from the evil one.”  See Mt 13:19 for the same use of this construction as a reference to Satan, the devil—“When anyone hears the word of the kingdom and does not understand it, the evil one comes and snatches away what has been sown in his heart.” 
“but that You protect them from the evil one.”
Jn 17:15 corrected translation
“I do not ask that You remove them from the world, but that You protect them from the evil one.”
Explanation:
1.  “I do not ask that You remove them from the world,”

a.  Our Lord continues His prayer to the Father by asking that the disciples (and the rest of the believers on earth) not be removed from the world; that is, from Satan’s evil world system.

b.  The Lord wanted the disciples to evangelize the world, because, like the Father, He was not willing that any should perish, but that all should come to a change of mind about Him and be saved.  Removing the disciples and other believers from the world would have begun the Tribulation at the end of the age of Israel.  The Church Age had not even begun.  The Holy Spirit had not yet even come.  Therefore, Jesus was asking that the Church Age be inserted into human history and run its course.  Jesus didn’t want a “rapture” of all believers, when He rose from the dead.

2.  “but that You protect them from the evil one.”

a.  Instead of being taken home to heaven with Him, our Lord wanted believers to remain in the cosmic system and fight the spiritual warfare that He had fought and won.  Eph 6:11-12, “Put on the full armor from God in order that you may be able to hold your ground against the strategies produced by the devil, because our struggle is not against blood and flesh, but against rulers, against authorities, against world-rulers of this darkness, against the spirit-forces of evil in the heavenlies.”

b.  ‘The evil one’ is an obvious title for Satan, which is found in Mt 13:19, 38; Eph 6:16;  1 Jn 2:13-14; 3:12; 5:19 and two very important passages that also indicate God’s protection of us from ‘the evil one’.


(1)  2 Thes 3:3, “Nevertheless the Lord is faithful, who will strengthen you and protect from evil.”



(2)  1 Jn 5:18, “We know that every one who has been born from God is not in a state of sinfulness, but He who was born from God keeps on guarding him, and the evil one [Satan] does not touch him.”


c.  The Lord Jesus Christ asked God the Father to protect us from the evil one and 1 Jn 5:18 confirms that the Father has answered that prayer.

d.  How does God protect us from Satan?



(1)  We are indwelt by the Trinity and have their direct protection, Jude 24-25, “Now to Him [God the Father] who is able to protect you from stumbling and to set you blameless in the presence of His glory full of exultation, to the only God, our savior, through Jesus Christ our Lord belongs glory, greatness, power and authority, before all the ages and now and throughout all the ages.  I believe it.”



(2)  We have the word of God circulating in our thoughts to use against him.  Phil 4:7, “Indeed, the spiritual prosperity produced by God, which surpasses all thinking will protect your hearts; that is, your thoughts in Christ Jesus.”


(3)  We have a guardian angel, who is probably not sitting around doing nothing.



(4)  We have the helping ministry of the Holy Spirit and the power of His filling to say ‘no’ to temptation.


e.  Our protection and battle against Satan and the forces of evil in the world are summed up in Eph 6:11-17, “Put on the full armor from God in order that you may be able to hold your ground against the strategies produced by the devil, because our struggle is not against blood and flesh, but against rulers, against authorities, against world-rulers of this darkness, against the spirit-forces of evil in the heavenlies.  Therefore, take up the full armor from God, in order that you may be able to stand your ground during the evil day, and after having done everything, to hold your ground.  Therefore, hold your ground, after you have put your combat belt around your waist with truth, and after you have put on the breastplate of righteousness, and after you have put combat boots on your feet with readiness from the gospel of peace, along with everything else, after having taken up the shield of faith, by means of which shield you will be able to extinguish all the flaming arrows of the evil one; and grasp the helmet of deliverance and the sword from the Spirit, which is the word of God.”

f.  Our Lord needs us to continue His battle against Satan in the angelic conflict and asks God the Father to protect us in this battle.  We are left here to fight the spiritual battle against sin and evil to provide further proof against Satan that creatures created by God will obey Him and appreciate His love for them.

3.  Commentators’ comments.


a.  “Despite the unity between Christ and His own, He could not pray that the Father would take them out of the world.  To do so would have frustrated the purpose of their call and training.  As they labored and witnessed, they needed to be kept from the evil; otherwise their witness would have ceased to be pure.  The reference may well be to the evil one himself.”


b.  “‘From the evil one’ can mean the evil man, Satan, or the evil deed.”


c.  “The prayer of Jesus was not for God to evacuate the disciples from their hostile setting in the world.  Such a plan would destroy God’s mission through them.  Nor was it to wrap them in some plastic, danger-free safety casing where they would never encounter evil.  But the prayer of Jesus was to protect them from succumbing to the onslaught of evil or the evil one.  Jesus was not under any delusion concerning the power of evil or of the enemy.  John was clear that Jesus understood the nature of the battle, which Paul elsewhere explained is not merely against flesh and blood but is at the core of a spiritual battle (Eph 6:12).  This battle requires not merely spiritual weapons, for both texts recognize the crucial nature of prayer in this hostile world setting.  The Greek can be translated as ‘from evil’ in the abstract sense of a force in the world, but probably here it should be rendered ‘from the evil one’ as a reference to the devil, Satan, who stands behind the evil activities of humans.  To understand the hostility of the world from the perspective of a personal power set against God, the work of Jesus, and the mission of Christians is both sobering and yet much closer to the view of Jesus and the early disciples than contemporary ideas that demythologize evil into some vague natural set of counter forces in the world.  The devil in the New Testament is a powerful force like a roaring lion bent on destroying both God’s work and God’s people.  In 1 John this confrontation with the evil one in the life of Christian followers is further emphasized.  The world in which the disciples live and work is both theologically and sociologically an alien place for Christians, one set against or oriented quite counter to the followers of Jesus.  It is dominated by antichrist perspectives that are also found in humans and evidenced in the works of the children of the devil.  These devil people like Judas imitate their devil master, who has been opposed to the way of God from the beginning.   There is to be no compromise with such works and perspectives because Jesus came to call a people who would overcome the evil one (1 Jn 2:14) and gain victory through faith over the ways of the world (1 Jn 5:4).”


d.  “Though they were not part of the world, Christ did not request that they be removed from the world.  Jesus’ earlier promise to them was not that they would be taken out of the world, but that in Him they would triumph over it (Jn 16:33).  Like the disciples, believers today are in the world, without being part of its evil system.  James declared forcefully, ‘You adulteresses, do you not know that friendship with the world is hostility toward God? Therefore whoever wishes to be a friend of the world makes himself an enemy of God’ (Jam 4:4).  The apostle John commanded believers, ‘Do not love the world nor the things in the world.  If anyone loves the world, the love of the Father is not in him’ (1 Jn 2:15).  Paul explained to the Corinthians that he ‘did not at all mean [that they should not associate] with the immoral people of this world, or with the covetous and swindlers, or with idolaters, for then you would have to go out of the world’ (1 Cor 5:10).  On the contrary, believers are to reach the lost world with the truth of the gospel.  That is their primary reason for remaining here; it is the one thing they could not do better in heaven.  The glorious truth is that ‘whoever will call on the name of the Lord will be saved’ (Rom 10:13).  But as Paul goes on to ask, ‘How then will they call on Him in whom they have not believed?  How will they believe in Him whom they have not heard?  And how will they hear without a preacher?’.  Far from taking believers out of the world, God ‘has committed to us the word of reconciliation.  Therefore, we are ambassadors for Christ’ (2 Cor 5:19–20).  Though Jesus does not ask for them to be removed from the world, He does reiterate the basic request of verse 11, that while they live on the earth the Father would keep them from the evil one.”


e.  “God’s plan was not to remove the disciples from danger and opposition (take them out of the world) but to preserve them in the midst of conflict.  Though Jesus would soon be taken out of the world, His followers are to remain in it.  Like Daniel in Babylon and the saints in Caesar’s household, God intends for His followers to be witnesses to truth in the midst of satanic falsehood.  Satan, the evil one, as head of the world system, seeks to do everything possible to destroy believers but God’s plan will prevail.  Christians must not take themselves out of the world but remain in meaningful contact with it, trusting in God’s protection while they witness for Jesus.”
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