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 is the temporal conjunction HOTE, meaning “While; when, as long as.”  Then we have the first person singular imperfect middle indicative from the verb EIMI, meaning “to be: I was.”

The imperfect tense is a descriptive imperfect, which describes a past action without indicating its completion.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject (Jesus) in producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition META plus the genitive of association from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “with them.”  Then we have the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  This is followed by the first person singular imperfect active indicative from the verb TĒREW, which means “to guard, protect, keep watch over; to keep (unharmed).”
 [See the previous verse for a full explanation of the meaning and use of this verb there and here.]

The imperfect
tense is a descriptive imperfect, which describes a past continuing action without indicating its completion.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the disciples.  Then we have the preposition EN plus the instrumental of cause from the neuter singular article and noun ONOMA wit the possessive genitive from the second person singular personal pronoun SU, meaning “because of Your name.”  This is followed by the accusative neuter singular relative pronoun HOS, which is so strongly attracted to its antecedent that it takes the dative/instrumental case of the antecedent (ONOMA).  It is translated “which.”  Then we have the second person singular perfect active indicative from the verb DIDWMI, which means “to give: You have given.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  It is translated by the English auxiliary verb “have.”


The active voice indicates that God the Father produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the first person singular personal pronoun EGW, meaning “to Me” and referring to Jesus.
“While I was with them, I was keeping them [unharmed] because of Your name, which You have given Me;”
 is the epexegetical or explanatory use of the conjunction KAI, meaning “that is” plus the first person singular aorist active indicative from the verb PHULASSW, which means “to guard: I guarded.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

There is no direct object “[them]” repeated here in the Greek, because it has already been used in the previous remark, and the Greeks understood who the object was and that it did not change.  Therefore, they purposefully omit it.  We need to add it to complete the thought in English grammar.

“that is, I guarded [them];”
 is the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine singular cardinal adjective OUDEIS, meaning “not one.”  With this we have the preposition EK plus the ablative of the whole from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “from among them” or simply “of them.”  This is followed by the third person singular aorist middle indicative from the verb APOLLUMI, which means in the middle voice “to perish or be ruined; to be lost.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject (no one of the disciples) in producing the action.

The indicative mood is declarative for a simple statement of fact.

This is followed by the conjunction EI with the negative MĒ, which together mean “except.”  Then we have the nominative subject from the masculine singular article and noun HUIOS, meaning “the son” plus the genitive of destination
 from the feminine singular article and noun APWLEIA, which means “destined for destruction, waste; annihilation, ruin.”
“and not one of them perished except the son destined for destruction,”
 is the conjunction HINA, which introduces a purpose clause and is translated “in order that.”  With this we have the nominative subject from the feminine singular article and noun GRAPHĒ, meaning “the Scripture.”  Finally, we have the third person singular aorist passive subjunctive from the verb PLĒROW, which means “to be fulfilled.”

The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The passive voice indicates that the Scripture receives the action of being fulfilled.


The subjunctive mood is a subjunctive of purpose, used with HINA to indicate the purpose of the action of the main verb.

“in order that the Scripture would be fulfilled.”
Jn 17:12 corrected translation
“While I was with them, I was keeping them [unharmed] because of Your name, which You have given Me; that is, I guarded [them]; and not one of them perished except the son destined for destruction, in order that the Scripture would be fulfilled.”
Explanation:
1.  “While I was with them, I was keeping them [unharmed] because of Your name, which You have given Me;”

a.  Jesus continues His prayer with a statement to the Father regarding what He did during His earthly ministry in relation to the disciples.  The phrase “while I was with them” refers to the three plus years of our Lord’s ministry.  What He did during this time was to keep the disciples unharmed both spiritually and physically (with the emphasis on being spiritually protected).

b.  The Father is called “Holy” by Jesus in the previous statement, emphasizing the fact that the Father always does what is right and what is just.  The holiness of God emphasizes His righteousness and justice.  The holiness of God the Father set apart the disciples as a gift given to His Son for the fulfillment of His ministry during the First Advent.  Therefore, because of the Father’s holy action with regard to the disciples of Jesus (protecting them during the previous years of our Lord’s life on earth prior to the start of the ministry of Jesus), the Lord had the same obligation as the Father after the Father gave these men to His Son—to guard, protect, or keep them from any physical or spiritual harm during His time with them.

c.  The Lord Jesus Christ was obligated to protect the gift given to Him by the Father.  He did so while He was with them.  The Father had protected them before giving them to the Lord in hypostatic union.  The Son protected them while He was with them.  The Father would protect them again during the next three days while Jesus was in the grave.  Jesus would again protect them after His resurrection.  And all three members of the Trinity would protect them from Pentecost till the end of their lives on earth.

d.  God the Holy Spirit is with us now to protect us as our Helper.  We also have an angel (or in some cases more than one angel) guarding us.  The Lord also protects us as our betrothed, since we are the bride of Christ.  And God the Father protects us, since we are ‘sons of God’.

2.  “that is, I guarded [them],”

a.  Jesus realizes that the previous statement may have confused the disciples a bit.  Therefore, by way of explanation He adds this qualifying explanation that He guarded the disciples.

b.  Jesus guarded, protected, preserved, or kept unharmed the disciples while He was with them.  He did what He saw the Father doing prior to them being with Him.

c.  Who did Jesus have to guard the disciples from?



(1)  Satan, who wanted to sift them like wheat; shake their faith in Jesus; and have them all run away and never come back.



(2)  The leaders of Israel who wanted both Him and His followers dead. 

3.  “and not one of them perished except the son destined for destruction,”

a.  The Lord adds that not one of the disciples perished except the Judas.  Judas was the son destined for destruction.  Judas was not ‘the son’ of God, but ‘the son’ of Satan.  The destruction of Judas was twofold: his own miserable death of hanging himself, and the second death in the lake of fire after the Last Judgment.  He self-destructs twice.  Since Judas had not yet died when Jesus uttered this prayer, he was still ‘destined’ for destruction.

b.  The verb “to perish” indicates both spiritual death and physical death.  Judas never overcame his spiritual death to believe in the Lord Jesus Christ.  And the result will be perishing in the lake of fire forever.

c.  “By no stretch of the imagination could Judas Iscariot have been at any time considered truly born again, no matter how convincing a performance he may have put on before his fellow disciples.”


d.  “Jesus was saying that the loss was not a reflection on His keeping power as the shepherd of the flock.  Rather, Judas had never really belonged to him except in a nominal [in name only], external sense.”


e.  The phrase ‘the son destined for destruction’ () is the very phrase used for antichrist in 2 Thes 2:3, “Do not let anyone deceive you in any way, because unless the rebellion has come first and the man of lawlessness, the son of destruction has been revealed.”

4.  “in order that the Scripture would be fulfilled.”

a.  The perishing of the son destined for destruction was declared previously in Scripture, which had to be fulfilled.  Scripture has to be fulfilled to prove that God keeps His word—He does what He says He is going to do; He keeps His promises.

b.  The Scripture referred to here is Ps 41:9, “Even my close friend in whom I trusted, who ate my bread, has lifted up his heel against me.”  Jn 13:18, “I am not speaking about all of you.  I know who I have selected; but in order that the Scripture may be fulfilled, ‘He who eats My bread has lifted up his heel against Me.’”  

5.  Commentators’ comments.


a.  “Having prayed to the Father to protect the disciples, Jesus declared that he had protected them.  It is as if he was handing back the task to God.  The exception was Judas, here called the one doomed to destruction (literally ‘the son of perdition’). The expression occurs again in 2 Thes 2:3 of the ‘man of lawlessness’.  In the Greek there is a play on words between ‘lost’ (apōleto) and ‘perdition’ (apōleias), bringing out the contrast between Judas and the other disciples. The reference to Scripture is possibly an allusion to Ps 41:9.”


b.  “This verse turns our attention away from internal concerns to the hostile world, which is both the traumatic context in which Christians are called to live but is also the unfriendly context for their mission.  Prior to his departure Jesus had protected/kept safe the disciples in/by the name of the Father.  This God protected Israel in the wilderness and guarded the disciples in and by the presence of Jesus while he was on earth.  Indeed, none of the disciples was lost/perished except Judas Iscariot.  In this verse he is called the son of perdition, the one doomed to destruction, the one destined for perishing or lostness.  There is at this point an important Greek wordplay in apōleto (the verb for “perish”) and apōleias (the noun for destruction/perdition).  In other words, the perishing one perished.  It is clear that John regarded Judas as thoroughly villainous, and as an evangelist John took pains to point out his wicked character.  So as early as 6:70 John already called him a devil; then at 12:6 Judas is regarded as a thief; at 13:27 he is an instrument of Satan, and here John sees Jesus dismissing him as the perishing one, the bad egg, or the weak link in the chain of the disciples.  Not only was Judas the weak link, but he was an evil instrument in his fulfillment of Scripture.  Although at this point it would be difficult to tell which Scripture was in the evangelist’s mind, other New Testament texts related to Judas’s actions seem to suggest more specific references such as Mt 27:3–10, which probably refers to Zech 11:12–13 and Acts 1:16–20.  The title ‘son of perdition’ is also used in 2 Thes 2:3, but there it refers to the eschatological man of lawlessness.  For John, Judas probably was viewed as an early example of such an evil figure.”


c.  “The Lord had taught them, empowered them, and shielded them from the attacks of the hostile Jewish authorities (Mt 12:2–8; 15:2–9).  Soon, in Gethsemane, He would do so again (Jn 18:4–9).  Jesus used two different Greek words for ‘keeping’ (TĒREW) and ‘guarded’ (PHULASSW).  The first speaks of protection by means of restraint, and carries the idea of preserving or watching over.  It is often used in John’s gospel to refer to keeping God’s words or commandments.  The second refers to protection from outside dangers.  It is an act of safeguarding, used in Luke to picture the strong man who guards his house (Lk 11:21).  Taken together, the words give a picture of complete deliverance from all perils, and lasting security.  The Son asks the Father to secure His disciples, knowing that it is the Father’s will.  The Son always prayed in perfect agreement with His Father.  The work of securing His people is a Trinitarian work.  The loss of Judas was not due to Jesus failing to keep him.  He knew all along that he was a false disciple.  Far from catching Jesus by surprise, Judas’s apostasy took place so that the Scripture would be fulfilled (Ps 41:9; 109:8; Acts 1:20).  Judas, of course, was still personally responsible for his wicked actions (Mt 26:24 and Mk 14:21).  As Leon Morris rightly notes: ‘The reference to the fulfilling of Scripture brings out the divine purpose.  This does not mean that Judas was an automaton.  He was a responsible person and acted freely.  But God used that man’s evil act to bring about His own purpose.  There is a combination of the human and the divine, but in this passage it is the divine aspect rather than the human that receives stress.  In the end God’s will was done in the handing over of Jesus to be crucified. (Leon Morris, The Gospel According to John, The New International Commentary on the New Testament [Grand Rapids: Eerdmans, 1995], 645)’.  Jesus knew that Judas’s betrayal had been part of the divine plan all along.  Judas did not defect because Jesus failed to protect him.  Rather, Judas fell because he had never been a true disciple of Christ in the first place and was void of spiritual life; and because his role in Jesus’ death was part of God’s sovereignly predetermined plan.”


d.  “As the Good Shepherd, Jesus took care of the flock entrusted to Him by the Father.  But Judas was an exception.  Judas was never a sheep and his true character was finally manifested.  He was a ‘dead branch’ (Jn 15:2, 6).  Judas did what he wanted (he sold Jesus).  Yet he was an unwitting tool of Satan (13:2, 27).  Even people’s volitionally free acts fit into God’s sovereign plan (Acts 2:23; 4:28).  Thus Judas’ betrayal of Jesus fulfilled (that is, filled up in a larger sense) the words in Ps 41:9 about David’s betrayal by his friend.”


e.  “The believer is secure in Christ for many reasons: the very nature of God, the nature of salvation, the glory of God, and the intercessory ministry of Christ.  But what about Judas? Was he secure?  How did he fall?  Why did Jesus not keep him safe?  For the simple reason that Judas was never one of Christ’s own.  Jesus faithfully kept all that the Father gave to Him, but Judas had never been given to Him by the Father.  Judas was not a believer (Jn 6:64–71); he had never been cleansed (Jn 13:11); he had not been among the chosen (Jn 13:18); he had never been given to Christ (Jn 18:8–9).  No, Judas is not an example of a believer who ‘lost his salvation’.   He is an example of an unbeliever who pretended to have salvation but was finally exposed as a fraud.  Jesus keeps all whom the Father gives to Him (Jn 10:26–30).”


f.  “Jesus offered life to Judas, but He did not force Judas to accept it, for He does not force anyone’s acceptance.”
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