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 is the explanatory use of the postpositive conjunction GAR, meaning “for.”  With this we have the nominative subject from the third person masculine singular intensive pronoun AUTOS plus the article and noun PATĒR, meaning “the Father Himself.”  Then we have the third person singular present active indicative from the verb PHILEW, which means “to love” someone personally such as a friend or family member.


The present tense is a retroactive progressive present for an action that began in eternity past and continues forever.


The active voice indicates that God the Father produces the action.


The indicative mood is declarative for a dogmatic statement of fact and reality.

This is followed by the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the disciples and us.

“for the Father Himself loves you,”
 is the causal use of the conjunction HOTI, meaning “because,” followed by the nominative subject from the second person plural personal pronoun SU, meaning “you.”  Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  This is followed by the second person plural perfect active indicative from the verb PHILEW, which means “to love.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action.  It is translated by the English auxiliary verb “have.”


The active voice indicates that the disciples have produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

“because you have loved Me”
 is the additive use of the conjunction KAI, meaning “and,” followed by the second person plural perfect active indicative of the verb PISTEUW, which means “to believe.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action.  It is translated by the English auxiliary verb “have.”


The active voice indicates that the disciples have produced the action.


The indicative mood is declarative for a simple statement of fact or reality.


Then we have the conjunction HOTI, meaning “that,” which is used after verbs of mental activity to indicate or explain the content of that activity.  This is followed by the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  Then we have the preposition PARA plus the ablative of origin from the masculine singular noun THEOS, meaning “from God.”  The NASV has “from the Father,” which is based upon the reading of primarily Codex B, C, and D with the Nestle-Aland Greek text favoring the other ancient manuscripts.  Finally, we have the first person singular aorist active indicative from the verb EXERCHOMAI, which means “to go; to come forth from (Jn 8:42).


The aorist tense is a culminative aorist, which looks at the past action in its entirety as a fact with emphasis on its completion.  It is translated by the English auxiliary verb “have.”


The active voice indicates that Jesus has produced the action.


The indicative mood is declarative for a simple statement of fact.

“and have believed that I have come forth from God.”
Jn 16:27 corrected translation
“for the Father Himself loves you, because you have loved Me and have believed that I have come forth from God.”
Explanation:
1.  “for the Father Himself loves you,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “In that day you will ask in My name, and I am not saying to you that I will ask the Father on your behalf; for the Father Himself loves you, because you have loved Me and have believed that I have come forth from God.”

b.  This verse explains the reason why believers in the Church Age can ask the Father for anything in the name of Jesus without Jesus having to ask on our behalf.  We can ask directly because the Father Himself loves us.


c.  The word for “love” here is not AGAPAW, which indicates God the Father’s unconditional impersonal love for us, but PHILEW, which emphasizes God the Father’s unconditional personal love for us as His children.  We are sons of God in union with Christ.  We share in His Sonship.  Therefore, the Father loves us with the same familial love that He has for His Son, the Lord Jesus Christ.  PHILEW type love is “a primary love, which semantically favors an affection based in interpersonal association.”


d.  God’s love for us is both impersonal and personal.  His impersonal love for us is directed toward us regardless of what we do.  His personal love for us is directed toward us because of what we do.  His impersonal love is unconditional.  His personal love is conditioned because we have loved the Lord Jesus Christ and have believed that He came forth from God the Father.  Both kinds of love come from the totality of His essence.  His love is eternal, omniscient, omnipotent, omnipresent, truthful, right, fair, and immutable.

2.  “because you have loved Me”

a.  Jesus continues by giving the reason or condition for why God the Father loves us.  He loves us personally as family members because we have loved His Son.  Our love for Jesus resulted in God’s love for us personally.  This statement has to be reconciled with John’s statement in 1 Jn 4:19, “We love [AGAPAW = unconditionally], because He first loved us [AGAPAW = unconditionally].”  This verse is talking about a different kind of love—the virtue-love that comes from the standards of one’s own self, which has nothing to do with the behavior of others.  We love others unconditionally, because God first loved us unconditionally and has taught and directed us to love others unconditionally from the virtue, honor and integrity of our own soul.


b.  The love for the Lord Jesus Christ mentioned in our verse (Jn 16:27) is not the unconditional love of AGAPAW.  Rather it is the personal love of PHILEW, the love that a parent has toward a child or friend or loved one based upon the intimate relationship that exists.


c.  There is a difference between the personal love of God and the personal love of believers.  God’s personal love is unconditional, since it is directed toward God the Son, Jn 5:20, “For the Father loves [PHILEW] the Son,…”  It is impossible for God the Father’s love for the Son to be conditional, since His love is immutable.  Therefore, the Father’s personal love for us is also unconditional.  Our personal love is conditional, because we condition our love based upon the behavior of others.  Therefore, God’s personal love is unconditional, while our personal love is conditional.  However, since God cannot and does not change, our personal love for God can be and should be unconditional.  There are only two verses in Scripture where God the Father is the subject of the verb PHILEW, Jn 5:20, where the Father loves the Son, and our verse, where the Father loves the disciples (and by extension us).  Therefore, whatever the PHILEW love of the Father is for the Son, it is the same for us—perfect, eternal, immutable, and unconditional.


d.  The disciples had unconditional personal love for the Lord Jesus Christ.  They didn’t love Him just because He did things for them or because they wanted something from Him.  They loved Him because He first loved them.  It didn’t matter what Jesus said or did, because everything He said or did was always right, always fair, always truthful, always gracious, always merciful, always forgiving, and always a total expression of His love toward them.  He loved them completely, totally, and unconditionally, and they knew it.  They could not help but reciprocate that love.
3.  “and have believed that I have come forth from God.”

a.  The Lord adds one further reason why the Father Himself loves them.  It is not only because they have personally loved Jesus, but because they have believed that He came forth from the Father.  This phrase is important because it relates back to their initial faith in Christ.


b.  To believe that Jesus came from the Father means to believe that He is the Messiah.  To believe that He is the Messiah is to believe that He is the God of Israel.  To believe that He is the God of Israel is to believe that He is God the Son.  To believe that He is God the Son is to believe that He is eternal God, co-equal with the Father.  Therefore, to believe that Jesus has come forth from the Father is to believe in Jesus in every aspect and implication that goes with the statement “to believe in Jesus.”  This is the essence of faith in Christ.


c.  Jesus had not yet gone to the Cross and bore their sins and been judged for them as their substitute.  Therefore, Jesus wasn’t expecting or asking the disciples to believe beforehand that He was about to do that.  The Synoptic Gospels record the fact that Jesus told the disciples that He “must suffer many things and be rejected” (Mk 8:31; Lk 9:22; 17:25), but that suffering was never defined as bearing our sins and being judged for them.  This purpose of God was hidden from Satan.  Therefore, for the disciples, faith in Christ was believing that He had come forth from the Father and was the Messiah, the God of Israel, the Son of God.  They had believed in Him.  Therefore, He loved them unconditionally and personally.  And because they believed in Him, God the Father also loved them personally and unconditionally.

4.  Commentators’ comments.


a.  “God the Father takes pleasure in and loves those believers who take pleasure in His Son and therefore love Him.  It is a love of friendly affection.  The Father finds the same kind of love for the Son in the hearts of the saints that is in His own heart for His Son, a love called out of the heart because of the pleasure one takes in the object loved.”


b.  “phileW is to be distinguished from AGAPAW in this, that PHILEW more nearly represents tender affection. The two words are used for the love of the Father for the Son, Jn 3:35 (No. 1), and Jn 5:20 (No. 2); for the believer, Jn 14:21 (No. 1) and Jn 16:27 (No. 2); both, of Christ’s love for a certain disciple, Jn 13:23 (No. 1), and Jn 20:2 (No. 2).  Yet the distinction between the two verbs remains, and they are never used indiscriminately in the same passage; if each is used with reference to the same objects, as just mentioned, each word retains its distinctive and essential character.  PHILEW is never used in a command to men to love God; AGAPAW is used instead, (Mt 22:37; Lk 10:27; Rom 8:28; 1 Cor 8:3; 1 Pet 1:8; 1 Jn 4:21).  The distinction between the two verbs finds a conspicuous instance in the narrative of John 21:15-17. The context itself indicates that AGAPAW in the first two questions suggests the love that values and esteems (Rev 12:11).  It is an unselfish love, ready to serve. The use of PHILEW in Peter’s answers and the Lord’s third question, conveys the thought of cherishing the Object above all else, of manifesting an affection…from the motive of the highest veneration.”


c.  “In Jn 16:27 the disciples meet Jesus’ demand that they should love him by believing in him, and so their love for Jesus corresponds the reciprocal love of the Father for them.  There is perhaps some distinction here from God’s general love for the world in Jn 3:16.  Yet God’s love of the disciples may also be expressed by AGAPAW (Jn 14:21, 23), just as PHILEW and AGAPAW may both denote the Father’s love of the Son (Jn 5:20; 3:35).  Only AGAPAW, however, is used for Jesus’ love of the disciples (Jn 13:1), their love of one another (Jn 13:34), and Jesus’ love of the Father (Jn 14:31).  John nowhere refers to the disciples’ love of the Father.”
  Just because PHILEW is not used to indicate Jesus’ love of the Father or the disciples love of the Father doesn’t mean that PHILEW type love does not exist in Jesus or the disciples for the Father.  That would be an argument from silence, which is no proof of anything.


d.  “The Father loves them, and is ready to receive them because of their attitude toward his beloved Son.  In contrast to the world, they have loved and trusted the Son as the one sent of God.”


e.  “It is remarkable that the disciples’ love for Jesus is said to be the basis of the Father’s love.  The fact is their love for Christ and their faith in him is a striking evidence of God’s love for them.”


f.  “Several important points need to be underscored here.  The first involves the use of the verbs for love.  Many preachers have been led astray to believe that the verbs for ‘love’ in the New Testament have special meanings.  [Borchert’s premise is that PHILEW refers to an ‘inadequate love’ in comparison with AGAPAW.]  Moreover, the distinction that is often made by preachers between AGAPAW and PHILEW just cannot be supported.  In the present context, the reader must not suppose here that either the Father’s love or the disciple’s love is to be understood as inadequate or merely friendship love [because PHILEW is used].  The love of the disciple for Jesus here is expected to reflect the love of God.  But there is an additional potential problem for interpreters and that involves the so-called causal particle (HOTI).  Its use in this context does not mean, as Morris states, that the disciples’ love ‘merits the Father’s love, or that he loves them because of their prior love for Jesus.’  [True, God does not love us with AGAPAW type love because of our prior love for Jesus; He loves us with PHILEW type love in addition to His AGAPAW type love because of our PHILEW type love after we have believed in Christ.  We love because He first loved us, 1 Jn 4:19.]  In the Gospel of John the love of God is prior to and exemplary for any love the disciples exhibit toward the Godhead.  It is not a case of the exchange of loves in which humans gain access to God and God therefore responds in an accepting manner.  God and Jesus are the prime movers in our relationships, and humans respond to the movements of God.  The coming of Jesus is a precondition to our loving and believing Jesus.”


g.  “The Father’s motive for allowing believers access to Him is that He loves them. Loves translates a form of the verb PHILEW, which is the love of deep, caring affection.  It is the love of emotion, which is consistent with AGAPAW, which is the love of the will.  PHILEW describes the love of parents for their children and children for their parents (Mt 10:37) and of friends for each other (Jn 11:3, 36).  God loves (AGAPAW) sinners (Jn 3:16), but expresses a special, fatherly affection (PHILEW) for His children—so much so that He sent His Son to die as the sacrifice for their sins.”


h.  “The reason the Father loves the disciples is because they have loved Jesus and believed that He came from God.  This does not mean God’s love is dependent on our initiative or that it is not universal [Jn 3:16].  ‘We love because He first loved us’ (1 Jn 4:19).  This speaks instead of the fulfillment of that love in those who love and believe in the Son.”


i.  “The reason why Jesus does not need to second the prayers of the disciples is the Father’s own affection for them.  This is the subsequent love of the Father, bestowed on us after His antecedent love (AGAPAW) has made us His children.  Our affection toward Jesus calls forth the Father’s affection toward us.  Love is rewarded with love.  After becoming disciples, daily contact with Jesus developed close attachment and tender affection for Him which nothing ever disturbed.  For this affection the Father in turn has affection.  Their daily love for Him stimulated their increased confidence in Him.  For this, too, the Father returns affection.  It is not a matter of dogmatics but one of ordinary Christian psychology.”
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