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

 is the emphatic use of the conjunction KAI, meaning “In fact.”  Then we have the preposition EN plus the locative of time from the feminine singular demonstrative pronoun EKEINOS plus the article and noun HĒMERA, meaning “in that day.”  This is followed by the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  Then we have the negative OUK, meaning “not” plus the second person plural future active indicative from the verb ERWTAW, which means “to ask.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the disciples will not produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the neuter singular cardinal adjective OUDEIS, meaning “nothing.”  However, since in English grammar we do not use double negatives, it has to be translated “anything.”

“In fact in that day you will not ask Me anything.”
 is the doubling of the asseverative particle AMĒN, meaning ‘Truly, truly’, always used with LEGW, “beginning a solemn declaration but used only by Jesus, meaning: I assure you that, I solemnly tell you Mt 5:18, 26; 6:2, 5, 16; 8:10 and many other passages.”
  Then we have the first person singular present active indicative from the verb LEGW, meaning “to say, tell, assure: I say.”


The present tense is a descriptive present, which describes what is happening right now.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This if followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples.  Then we have the indefinite particle AN, which is used in place of the third class conditional particle EAN, meaning “if.”  “AN used for EAN is rare in Hellenistic Greek but appears in Jn 13:20; 16:23; 20:23.”
  This is followed by the accusative direct object from the neuter singular indefinite pronoun TIS, meaning “anything.”  Then we have the second person plural aorist active subjunctive from the verb AITEW, which means “to ask for.”


The aorist tense is a constative aorist, which looks at the action in its entirety as a fact.


The active voice indicates that the disciples may or may not produce the action.


The subjunctive mood is a potential subjunctive, which is used with AN to indicate an indefinite possibility of the action occurring.

This is followed by the accusative direct object from the masculine singular article and noun PATĒR, meaning “the Father.”  Then we have the preposition EN plus the locative of place/sphere from the neuter singular article and noun ONOMA, meaning “in My name.”

“Truly, truly, I say to you, if you ask the Father for anything in My name,”
 is the third person singular future active indicative from the verb DIDWMI, which means “to give: He will give.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that God the Father will produce the action.


The indicative mood is declarative for a simple statement of fact and reality.

Finally we have the dative of indirect object from the second person plural personal pronoun SU, meaning “to you.”  There is no direct object “it” in the Greek.  It is important that it not be in the translation, since God may say ‘no’ to exactly what you want, but give you something better instead.  The Greeks often deliberately omitted a direct object that was obvious.  Thus we supply the object “[it].”
“He will give to you.”
Jn 16:23 corrected translation
“In fact in that day you will not ask Me anything.  Truly, truly, I say to you, if you ask the Father for anything in My name, He will give [it] to you.”
Explanation:
1.  “In fact in that day you will not ask Me anything.”

a.  Jesus continues His teaching of the disciples with another declaration of what it will be like when He sees them again.  The phrase “in that day” either refers to the day of the resurrection or to a period of time from the day of resurrection until the ascension of Christ or to the period of the Church Age.  The correct interpretation has to relate to the phrase “you will not ask Me anything.”


b.  Did any of the disciples ask the Lord anything on the day of His resurrection?



(1)  Regarding the two disciples walking on the road to Emmaus Lk 24:18 says, “One [of them], named Cleopas, answered and said to Him, ‘Are You the only one visiting Jerusalem and unaware of the things which have happened here in these days?’”



(2)  Not a single question by the eleven disciples/apostles is recorded in the gospels on the day of the resurrection of the Lord.


c.  Did any of the disciples ask the Lord anything during His forty days on earth prior to His ascension?  Yes, With regard to John, Peter asked Jesus a question: “So Peter seeing him said to Jesus, ‘Lord, and what about this man?’” Jn 21:21.  Most importantly we have the statement in Acts 1:6, “So when they had come together, they were asking Him, saying, ‘Lord, is it at this time You are restoring the kingdom to Israel?’”  This was clearly before His ascension.


d.  Do the disciples ask the Lord anything after His ascension or during the Church Age?  No, all requests are directed to God the Father and all answers come through the ministry of the Holy Spirit, our Helper.


e.  Therefore, on the actual day of the resurrection, the disciples did not have to ask Him anything about His return to them from the grave, since He was standing there as living proof that He had returned to them.  That is the near fulfillment of this prophecy.  The far fulfillment of the prophecy is found during the period of the Church Age, in which all questions are directed to God the Father and all answers come through the teaching ministry of the Holy Spirit or the answers to prayer by God the Father.

2.  “Truly, truly, I say to you, if you ask the Father for anything in My name,”

a.  The Lord continues with another statement of absolute, divine truth.  This statement is a promise in the form of a conditional sentence.  The condition is a third class condition (using AN, which is the shortened form of EAN), meaning that the disciples may or may not ask God the Father for something.


b.  The implication of this third class condition is that the disciples have permission to ask God the Father for anything, and should direct their requests to the Father and not to “Jesus.”  All prayer requests in the Church Age are to be directed to God the Father, and the Lord Jesus Christ will intercede for us.  (Jn 16:26, “In that day you will ask in My name, and I do not say to you that I will request of the Father on your behalf.”  Jesus is making the point that we ourselves can and need to ask.  He is not going to ask, because we have the same relationship to God the Father as He has—we are also sons of God, and therefore, as royal priests have the same right to ask as He does.)  We do not ask God the Son or God the Holy Spirit, but direct our requests to the Father alone.


c.  Asking in the name of Christ has become a definite tradition in the prayers of the Church as heard almost universally in all denominations.


d.  The problem with the application of this statement is the phrase “for anything,” which does not refer to sinful, evil, vengeful, or selfish things.  It certainly refers to spiritual things and all things that are compatible with the will of God, even material things.  For example, should not a farmer pray for a successive crop that he might provide food for believers in need?  Should not a parent prayer for the healing of their child from disease or illness?  So Jesus’ promise begins with the fact that we may ask the Father for anything in the name of Jesus that is compatible with the essence, character, or attributes of God.  For example, we should not ask that we might be like the Most High God, or that we might have the omnipotence or omniscience of God.

3.  “He will give to [it] you.”

a.  This is the promise and guarantee of the Lord Jesus Christ—God the Father will give to us anything we ask in the name of our Lord Jesus Christ.


b.  The application of this statement can be abused by those who ask with selfish desire.  Jam 4:3, “You ask and do not receive because you ask for yourselves with wrong motives, in order that you may squander it on your pleasures.”


c.  This promise is a repetition of the promise given in Jn 15:16, “You did not choose Me but I chose you, and appointed you in order that you might go and bear fruit, and your fruit might remain, so that whatever you ask the Father in My name He may give to you.”

4.  Commentators’ comments.


a.  “The Lord was thinking of the conditions that would prevail after his return to the Father.  In the intermediate period of the forty days after the Resurrection, the disciples did ask something (Acts 1:6).  But when he was taken up, all opportunity for questions such as were now being asked would be gone.  This does not mean there would be total lack of communication. The door of prayer would be open.  If they would but ask, the Father would give the answers to their perplexities and would meet their needs.”


b.  “In that day refers to the time when the full implications of the resurrection have dawned upon them, in which case questions such as the meaning of Jesus’ enigmatic statements regarding his departure would be unnecessary.  There would also be a change in procedure—they would be put to the Father.”


c.  “The coming new age would also bring a new perspective on prayer.  Verse 23 says that at that time the disciples would no longer be seeking their clarifications or ‘asking’ anything of Jesus.  The death and resurrection of their Lord would clearly bring a phenomenal change to their lives.  Such a change is also emphasized by another of the familiar double AMĒN (truly, truly) oath-like statements.  Whenever these doublets occur in the Gospel, they signal crucial statements of Jesus.  This double AMĒN statement is particularly significant because it confirms the coming of a new era for the disciples.  It would bring a new way in which they would relate to the Godhead and thus to Jesus.  Although at this stage they may have been confused and sorrowing, the situation was about to change radically, just as the birthing parable had indicated.  Their requests either for clarification or something particular would no longer be directed to the incarnate Jesus who had walked and talked with them on earth.  They would then have entered the new era of ‘joy’, and they would direct these requests to the Father.  The [phrase] ‘in my name’…has led to Protestant patterns of praying in the name of Jesus.  The mentioning of His name in prayer is not meant to be a magical formula for assuring a desired answer to a request, nor is it to be viewed as a cure-all for poorly expressed or formulated prayers.  Rather, it should be a reminder that prayer is to be offered in the nature or spirit of the Lord Jesus, whose name is being used.”


d.  “In the day when the disciples see the Lord again and their sorrow turns to joy, they will not question [the verb AITEW means to ask, and is never used with the meaning ‘to question’ in the sense of doubting someone, according to BDAG] Him about anything.  That further suggests that the day cannot be the resurrection (cf. the discussion of v. 16 above).  The disciples undoubtedly asked many questions during the forty days between the resurrection and the ascension that the Lord spent ‘speaking of the things concerning the kingdom of God’ (Acts 1:3; one of their questions is recorded in verse 6).  But after the coming of the Holy Spirit on the day of Pentecost, they would no longer question Jesus.  Obviously Jesus, having ascended to heaven, would no longer be physically present for them to question.  But more significantly, the disciples would have the indwelling Holy Spirit as their resident truth teacher.  All of this clarification of the cross and resurrection by the Holy Spirit is contained in the rest of the inspired New Testament.  The phrase ‘truly, truly’ introduces another important truth; namely, that if the disciples ask the Father for anything in Christ’s name, He [the Father] will give it to them.  This is the third time that evening that the Lord stated that truth (cf. 14:13; 15:16), underscoring its immense significance.  To pray in Jesus’ name is not to use His name as a formula, ritualistically tacked onto the end of a prayer to ensure its success.  Rather, it is to pray for that which is consistent with Christ’s person and will, and to affirm one’s complete dependence on Him to supply every need, with the goal that He would be glorified in the answer.”


e.  “The forthcoming events brought about changed relations.  Since Jesus would not be with them physically (‘in that day’ means after His Ascension), they would not be able to ask Him questions.  But the Holy Spirit would help them.  They would be His ambassadors and therefore had the right to ask the Father for whatever they needed to accomplish His will.  The words in My name are not a magical formula which enable the user to get His will done; instead those words tied the requests to the work of the Son in doing the Father’s will.  Up to this point the disciples had not prayed in the name of Jesus.”
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