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

 is the particle of affirmation AMĒN, which comes from the Hebrew verb AMEN, and means “Truly.”  It is doubled for emphasis.  Then we have the first person plural present deponent middle indicative from the verb LEGW, meaning “to say: I say.”


The present tense is a descriptive present for what is happening right now at that moment.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and refers to the disciples.  Then we have the conjunction HOTI, used after verbs of communication to indicate the content of that communication, and translated “that.” This is followed by the second person plural future active indicative from the verb KLAIW, which means “to weep, cry.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the disciples will produce the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the additive use of the conjunction KAI, meaning “and” plus the second person plural future active indicative from the verb THRĒNEW, which means “to mourn or lament.”
  The morphology is the same as the verb KLAIW.

“Truly, truly, I say to you, that you will weep and mourn,”
 is the adversative use of the postpositive conjunction DE, meaning “but” plus the nominative subject from the masculine singular article and noun KOSMOS, meaning “the world.”  With this we have the third person singular future deponent middle indicative from the verb CHAIRW, which means “to rejoice.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the world will produce the action.


The indicative mood is declarative for a simple statement of fact and reality.

“but the world will rejoice;”
 is the nominative subject from the second person plural personal pronoun SU, meaning “you” and referring to the disciples.  Then we have the second person plural future passive indicative from the verb LUPEW, which means “to experience sadness or distress; to become sad, sorrowful, be distressed Mt 14:9; 17:23; 18:31; Jn 16:20; 2 Cor 2:4; 7:9a; 1 Pet 1:6.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that the disciples will receive the action.


The indicative mood is declarative for a simple statement of fact.

“you will be distressed,”
 is the adversative use of the conjunction ALLA, meaning “but,” followed by the nominative subject from the feminine singular article and noun LUPĒ with the possessive genitive of the second person plural personal pronoun SU, meaning “your pain, grief, sorrow, or affliction.”
  Then we have the preposition EIS plus the predicate accusative
 of the feminine singular noun CHARA, meaning “into joy.”  Finally, we have the third person singular future deponent middle indicative from the verb GINOMAI, which means “to become; change or, turn into joy Jn 16:20.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form, but active in meaning with the subject (your grief) producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

“but your grief will be turned into joy.”
Jn 16:20 corrected translation
“Truly, truly, I say to you, that you will weep and mourn, but the world will rejoice; you will be distressed, but your grief will be turned into joy.”
Explanation:
1.  “Truly, truly, I say to you, that you will weep and mourn,”

a.  Jesus continues His teaching to the disciples after the last supper with another declaration of absolute truth.  The disciples have heard Jesus use these ‘truly, truly’ introductions before, and they know that when He says this what follows is an absolute guarantee of infallibility


b.  The absolute fact is that the disciples will weep and mourn—two things that are normally done at the death of a loved one.  They will worry and be afraid when the soldiers come to arrest Jesus.  They will weep and mourn when they see Him tortured, beaten, and then having to carry His cross to His crucifixion.  They will weep and mourn when they see Him nailed to the Cross and hanging in disgrace like a common criminal.  They will weep and mourn when they hear John tell them the story of what was said at the Cross by Jesus and others.  They will weep and mourn when the body of Jesus is laid in a tomb.

2.  “but the world will rejoice;”

a.  While the disciples are weeping and mourning the crucifixion and death and their Lord, the world of unbelievers will rejoice as though the greatest thing in the world had happened.


b.  The subject “the world” is consistently used in the writings of John for the world of unbelievers.  Here it is used by Jesus with the same meaning.  The happiness and joy of the unbelievers in Israel at the death of Jesus will be the polar opposite response to the weeping and mourning of the disciples and other believers.

3.  “you will be distressed,”

a.  Then Jesus declares that the disciples will be distressed.  The verb LUPEW means to experience sadness or distress; to become sad, sorrowful, or be distressed.

b.  It refers to emotional pain rather than physical pain and distress.  The implication is that the distress is not momentary, but is the kind of reaction where there is no hope of change.  
c.  When Jesus died, the disciples had no hope, confidence, or belief in His resurrection.  They didn’t even remember that He talked about it.  They were sure that He was dead and wasn’t coming back to life, just as no one else came back to life.  They couldn’t even remember the illustration of Lazarus.  Their distress was one of complete hopelessness and despondency.

4.  “but your grief will be turned into joy.”

a.  However, Jesus guarantees them that their distress, grief, sadness, emotional pain and affliction would be turned into joy—a far greater joy than the world would have at the death of Jesus.


b.  This statement is a guarantee and divine promise which Jesus gave to the disciples, which they did not remember until after His resurrection.  Even though Jesus warned them that they would be distressed and that distress would be turned into joy, having the promise did not change the fact that they would have the distress and grief.  Lk 24:41, “While they still could not believe [it] because of their joy and amazement, He said to them, ‘Have you anything here to eat?’”


c.  There is one great application for us that comes out of this promise—at our own death or resurrection our grief at being separated from those we love will be turned into joy.  Not only will we be absent from the body and with the Lord, but we will also be with those we love who have gone to heaven before us.


d.  Christianity has a joy that no other theological system of thinking or religion can ever have.  All other religious systems are cheap, satanic substitutes.  The joy of Christianity is directly related to the resurrection of the Lord Jesus Christ and His guarantee that we shall be with Him in resurrection.



(1)  1 Thes 4:13-17, “Now we do not want you to be ignorant, brethren, about those who are asleep, in order that you might not grieve as in fact the rest who do not have hope.  For if we believe that Jesus died and has risen, so also God will bring with Him those who have fallen asleep through their relationship with Jesus.  For we declare this to you by means of the word of the Lord that we who remain alive at the coming of the Lord will never precede those who have fallen asleep, because the Lord Himself, by means of a command, by means of the sound of an archangel, that is, by means of the trumpet blast of God, will descend from heaven, and the dead in Christ will rise first, then we who are alive, the ones who are left behind, at the same time we shall be snatched together with them in the clouds to meet the Lord in the atmosphere and so we shall always be with the Lord.”



(2)  1 Cor 15:42-54, “The resurrection of the dead [is] in this manner also.  It is sown in the state of corruption.  It is raised in a state of immortality.  It is sown in a state of dishonor; it is raised in a state of glory.  It is sown in a state of weakness; it is raised in a state of power.  It is sown a physical body; it is raised a spiritual body.  If there is a physical body, and there is, there is also a spiritual.  So also it stands written, ‘The first man, Adam, became a living soul.’  The Last Adam [became] a life-giving spirit.  However, the spiritual [body] is not first, but the physical, then the spiritual.  The first man [is] made from the dust of the earth; the second man [is] from heaven.  As [is] the earthly, so also [are] the earthly ones, and as [is] the heavenly, so also [are] the heavenly ones.  Indeed just as we have borne the appearance of the earthly [man], we will also bear the image of the heavenly [man].  Now I mean this, brethren, that flesh and blood cannot inherit the kingdom of God, nor does depravity inherit immortality.  Pay attention, I tell you a mystery; we will not all sleep, however we will all be changed, in an indivisible time, in the blinking of the eye, at the last trumpet; for the trumpet will sound, and the immortal dead will be raised and we will be changed.  For this perishable must put on incorruptibility and this mortal must put on immortality.  But whenever this perishable puts on incorruptibility and this mortal puts on immortality, then the statement which stands written will come about, ‘Death has been swallowed up because of victory.’”

5.  Commentators’ comments.


a.  “Recognizing their burning desire to have an answer to the problem of the ‘little while’ in its twofold application, Jesus offered to supply an answer, yet not the precise answer they were hoping for.  But he did indicate what the ‘little while’ would mean for them in each instance.  In the former, they would weep while the world rejoiced, for the death of the Savior would bring utterly different reactions from believers than from the people of the world (Rev 11:10).  But the very thing that would bring sorrow would be turned into an occasion of joy when the disciples were able to see the cross in the light of the Resurrection, when the second ‘little while’ would break upon them.”


b.  “In his reply to their perplexity Jesus reminded them again of coming sorrow, but this was in order to add the promise of the joy that was to follow.  There is a vivid contrast between the world’s joy and the disciples’ joy.”


c.  “In this verse, which is introduced by a familiar Johannine double AMĒN oathlike statement, the coming twofold experience of the disciples is clearly set out by Jesus, who understood the imminent future.  There would first be a period of sorrow for the disciples while the world rejoiced, but that period would give way to a period of rejoicing for them.  This coming twofold experience that was here predicted is not only illustrated beautifully in the next verse but is also similarly exemplified forcefully in the eschatological vision of the two witnesses of Revelation (11:3–13).”


d.  “The solemn phrase ‘truly, truly’ underscores the importance of what the Lord was about to say to the disciples (cf. v. 23; 1:51; 3:3, 5, 11; 5:19, 24, 25; 6:26, 32, 47, 53; 8:34, 51, 58; 10:1, 7; 12:24; 13:16, 20, 21, 38; 14:12; 21:18).  Jesus’ followers would soon weep and lament over His death (Jn 20:11; Luke 24:17–21) but the world, the Jewish leaders, and the apostate nation which had so bitterly opposed Him would rejoice.  But Christ’s enemies’ joy over His death would be short-lived.  The Jewish leaders had mockingly promised to believe in Jesus if He came down from the cross (Mt 27:42).  But when He did the far greater miracle of rising from the dead, they refused to believe.  Instead, they hastily concocted a scheme to cover up the resurrection, bribing the soldiers to spread the lie that Jesus’ body had been stolen while they were sleeping (Mt 28:11–15).  Then the Jewish leaders tried desperately, but futilely, to suppress the apostles from preaching the resurrection (Acts 4:1–21; 5:17–18, 27–42).  While the world’s joy over Christ’s death would turn to dismay, just the opposite would be the case with the disciples.  Your grief, Jesus assured them, will be turned into joy.  The Lord was not saying that the event causing their sorrow would be replaced by an event producing joy but rather that the same event (the cross) that caused their mourning would be the cause of their joy.  The dark shadows of sorrow and grief cast by the cross fled before the brilliant, glorious light of the resurrection and the coming of the Spirit on the day of Pentecost (Acts 2:4–47).  That light also caused the disciples to view the cross in its proper perspective, making it an unending source of joy for them (Acts 2:22; 13:52).  As Paul exulted, “But may it never be that I would boast, except in the cross of our Lord Jesus Christ, through which the world has been crucified to me, and I to the world” (Gal 6:14).  The cross is foundational to all Christian joy, because it is the basis of redemption.”


e.  “‘I tell you the truth’ introduces a solemn prediction that their coming grief would be followed by joy.  His death would be bitter agony for them but the world would be happy over it.  However, the very event, the death of the Messiah, which would cause them to weep and mourn would bring them gladness: your grief will turn to joy.  His resurrection and the Spirit’s work of interpretation would enable them to know that He had to die so that they could have forgiveness of sins.  Later the church would rejoice in His death (1 Cor 1:23; 2:2).”
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