John 1:1
John 15:7



 is the third class conditional particle EAN, meaning “If” and it may or may not be true.  Then we have the second person plural aorist active subjunctive from the verb MENW, which means “to abide, continue, remain, stay, or live.”


The aorist tense is a constative aorist, which regards the action in its entirety.


The active voice indicates that believers are expected to produce the action.


The subjunctive mood is a potential subjunctive, used in the protasis of a third class condition to indicate potentiality.

Then we have the preposition EN plus the locative of sphere or place from the first person singular personal pronoun EGW, meaning “in Me” in the sense of “in [fellowship with] Me” and referring to Jesus.

“If you remain in [fellowship with] Me,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the neuter plural article and noun HRĒMA with the possessive genitive from the first person singular personal pronoun EGW, meaning “My words, sayings, teachings, or doctrines.”
  Then we have the preposition EN plus the locative of place from the second person plural personal pronoun SU, meaning “in you.”  This is followed by the third person singular aorist active subjunctive from the verb MENW, which means “to remain, continue, abide, stay, etc.”


The aorist tense is a constative aorist, which looks at the action in its entirety as a fact.


The active voice indicates that the teachings of Jesus produce the action.


The subjunctive mood is a potential subjunctive, continuing the thought of potentiality.

“and My teachings remain in you,”
 is the accusative direct object from the neuter singular relative pronoun HOS plus the indefinite use of the conditional particle EAN, which are used together to mean “whatever.”  Then we have the second person plural present active subjunctive from the verb THELW, which means “to wish, want, will, or desire.”


The present tense is a descriptive present for what is going at any given time these conditions apply.


The active voice indicates that the believer who remains in fellowship with Christ and remains in His teachings produces the action.


The subjunctive mood is a potential subjunctive, used with EAN to form a third class conditional statement.

This is followed by the second person plural aorist middle imperative from the verb AITEW, which means “to ask.”


The aorist tense is a constative aorist, which views the action in its entirety.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.


The imperative mood is a mild command or strong request.

“ask whatever you wish,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular future deponent middle indicative from the verb GINOMAI, which means “to become, be; happen, occur, come to pass, etc.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that whatever you ask for will produce the action of taking place.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the dative of advantage from the second person plural personal pronoun SU, meaning “for you.”

“and it will happen for you.”
Jn 15:7 corrected translation
“If you remain in [fellowship with] Me, and My teachings remain in you, ask whatever you wish, and it will happen for you.”
Explanation:
1.  “If you remain in [fellowship with] Me,”

a.  Jesus continues His teaching to the disciples after the last supper with a third class conditional statement that indicates their volition is very much involved in the promise He is about to give.  Before the promise is given there are two prerequisites attached to the promise.  In order words the promise is conditioned upon two things the disciples must do.


b.  The first thing the disciples must do to receive the fulfillment of the promise is to remain in Jesus.  This means to remain in some sort of relationship with Jesus.  We (Church Age believers, which the disciples would soon become) have two relationships with our Lord Jesus Christ.



(1)  Our first relationship with Christ is a permanent relationship that cannot be broken and will not be broken, because it is produced by the baptism of the Holy Spirit at the moment of our salvation by placing us positionally into union with Christ.  This is taught throughout the New Testament in the words “in Christ” or “in Christ Jesus” or “in Me” or “in the Lord” or any other similar combination of words.  This is called positional sanctification in systematic theology.  God does the work of placing us in union with Christ.  Therefore, we don’t have the power or ability to undo what God has done for us at salvation.  This is why the believer once saved is always saved.  This is our eternal security.  This is why the Holy Spirit seals us until the day of redemption.  This is why we cannot lose our salvation by anything we do.



(2)  Our second relationship with Christ is a temporary relationship, which lasts as long as we are in fellowship with Christ.  This relationship also begins at the moment of salvation with the filling of the Holy Spirit, and lasts until we commit a personal sin (whether a mental attitude sin [such as arrogance], a verbal sin [such as lying], or an overt sin [such as stealing]).  The moment we sin, we are out of fellowship with our Lord Jesus Christ, God the Father and the Holy Spirit.  In order to get back into fellowship with our Lord, we have to obey the instructions of 1 Jn 1:9 and acknowledge our sin or sins to God the Father in prayer.  This is a part and function of the privacy of our priesthood.  We don’t have to confess our sins to others or to a priest.  We are priests to God as members of the holy priesthood of the Church.  Once we acknowledge our sin or sins to God, we are immediately forgiven and return to fellowship with the Lord Jesus Christ.


c.  Therefore, this conditional statement has to refer to one of these two relationships.  The condition for answer to prayer cannot be based on our permanent relationship, because then no condition would be necessary.  We are always in this permanent relationship.  There is no condition involved in it.  However, we are not always in fellowship with God, and that fellowship is very much conditioned on what we do—not sinning.


d.  Therefore, the first condition for prayer being answered by God is that we remain in Christ; that is, in fellowship with Him.  This conditional clause can never refer to the unbeliever, since he or she is never “in Christ” in the first place nor “in fellowship with Christ” in the second place.  This conditional clause can only apply to the believer.  And since it is a third class condition that may or may not happen, it indicates that sometimes the believer is “in Me” and sometimes he or she is not “in Me.”  Thus it can only refer to the same conditions and situations described by John in the first chapter of his First Epistle.

2.  “and My teachings remain in you,”

a.  The second condition for prayer being answered is that the teachings of Jesus remain in you.  This requires that several things happen.



(1)  The believer has to go find someone who can teach him the word of God honestly, objectively, accurately, and consistently.  This can be one or more teachers or sources (such as commentaries, pastors, TV programs (for those who can’t physically do much), or even lessons on the internet.  The sources can very as long as the information is correct theologically.  Generally the best source is a well-trained pastor-teacher, who you trust, and who knows what he is doing.  It should be remembered that all sources are imperfect (other than the word of God, which is infallible) and everyone makes mistakes in their analysis and teaching of Scripture.  But usually God will lead you to someone you can trust, if you are willing to be led.



(2)  Once you find a competent source(s) teaching the word of God, then you have to consistently have to go get the information—whether it means attending church, turning on your computer, listening to an audio tape, reading a book, or whatever you have to do in your given situation.  The teachings of Christ are not going to remain in the believer that goes to Church on Christmas and Easter and that’s it.  How often did Paul teach?  Acts 17:17, “Therefore he kept conversing in the synagogue with the Jews and the God-fearers, and in the market place every day with those who happened to be present.”  What was the standard for learning doctrine in the Old Testament: Prov 8:34, “Blessed is the man who listens to me [the teaching of the word of God], watching daily at my gates, waiting at my doorposts.”  Proverbs 8 is the personification of Bible Doctrine speaking to believers.



(3)  Then we have to recall the doctrine we have learned, in order to apply it to the situations of our life.  This is where the teaching ministry of the Holy Spirit comes in to help.  Jesus promised the disciples that the Helper, who He and the Father were sending, would “teach you all things, and bring to your remembrance all that I said to you” (Jn 14:26). 


b.  The believer who listens, learns, concentrates on the word of God on a daily basis gives the Holy Spirit something to work with.  The Holy Spirit cannot help us remember the things we have not learned.  He cannot work in a vacuum.


c.  Therefore, if we remain in fellowship with God, and if the teachings of our Lord Jesus Christ remain in us, then God makes us a promise regarding prayer and the answer to prayer.

3.  “ask whatever you wish,”

a.  This is the apodosis of the conditional sentence.  We have the choice, the ability, and the right to ask God whatever we wish.  The word “ask” is a verb in the imperative mood.  It is either a command for us to pray—God wants us to ask so He can answer—or it is a strong request.  Obviously we don’t have to ask God for anything.  But He wants us to.  So I asked myself, “Why does God virtually order us to ask Him for things?”  There must be a reason related to the angelic conflict, since everything that we do spiritually in this life is in some way related to resolving the angelic conflict.  The only reason I can come up with is related to the love of God.  God loves us and will do anything for us.  Satan doesn’t believe this because he doesn’t believe that God is a God of love, since God has sentenced him and the fallen angels to the lake of fire.  He insists that a “loving” God would never do such a thing.  Therefore, Satan slanders the love of God.  In answer to this slander, God proves over and over again in Satan’s appeal trial of human history that He is a God of love by not only what Jesus Christ did for us on the Cross, but by the daily answers to prayers that are compatible with His will, plan, and purpose for our lives.


b.  The word “whatever” is critical to define properly.  A believer may ask for three wives, six girlfriends, and a harem of concubines, but God isn’t going to answer that prayer, since it is obviously not the will of God and God is not the author of sin.  The “whatever” has to be compatible with the will of God.  It has to be something God wants for the believer.  It has to be something not related to sin.  And it has to be something that is in the best interest of the believer.  For example, a believer could ask for a billion dollars, and God’s answer is “no” because God knows that the believer doesn’t really want to have to deal with the ten thousand people who would be knocking at his door daily asking for money to help for some worthy cause.  Nor does that believer want to have to deal with the criminals that would seek to kidnap his wife or children to get money out of him.  So God answers “no” to spare the believer from that kind of grief.


c.  However, we can ask for whatever we wish that is compatible with the will, plan, and purpose of God and receive it.  For example, we can ask for clarity in understanding the word of God and wisdom in applying the word of God.  We can ask for good health for ourselves, our family, our friends, and our loved ones.  We can ask for protection from warfare, famine, floods, natural disasters, and other evils.  We can ask for protection from crime, criminals, and gangs.  We can ask for a good mental attitude on the job, toleration and respect for others, the greater ability to treat others with unconditional love.  We can ask for help for others in need.


d.  I have always wondered, if God agreed to the following condition, in order to resolve the angelic conflict: I wonder if God said to Satan, “I agree to not do anything to help anyone who believes in Me unless they ask for help or someone else asks on their behalf.”  What if all our help from God depended on us asking for that help for ourselves or others?  How much more important would our prayers then be, and how much more would we be involved in prayer on a constant basis?  That kind of throws light on Paul’s command in 1 Thes 5:17, “Pray constantly.”

4.  “and it will happen for you.”

a.  Jesus now concludes the promise.  The word “it” refers to whatever we ask.  Notice that Jesus says “it will happen.”  He doesn’t say who answers the prayer.  God the Father may answer it or God the Holy Spirit may answer it.  And sometimes it is the Lord Jesus Christ who answers the prayer.  If we ask God to help us remember a passage of Scripture, the Holy Spirit answers the prayer.  If we ask God the Father to protect us in danger, God the Son answers the prayer.


b.  The important point here is not Who answers the prayer, but the guarantee that the prayer will be answered.  The dative case of the personal pronoun ‘you’ is a dative of advantage, which indicates that God will do whatever is for our benefit in the answer to the prayer.  For example, the answer may be ‘no’ to something you want right now, because God knows that something even better is waiting for you in the near future.  For example, let’s say you have a four year old laptop computer that you use every day for Bible study.  It is old and slow and sometimes just a pain.  You’d like a new one, but the one you want is way too expensive.  You pray for the money to get the new computer and nothing happens.  The answer is obviously ‘no’ to your prayer.  However, several months later you get an unexpected tax refund for an amount of money that doesn’t quite pay for the new laptop you wanted.  So you go shopping, thinking you are going to have to settle for less, when you find and even better laptop than the one you wanted for less money than before, but the exact amount you got from the tax refund.  That’s God knowing what is best for you and giving it to you at the right time—His timing.

c.  In summary, if we remain in fellowship with God and continue to learn and apply the word of God in our life, then God wants us to ask for whatever we want in compatibility with His will, plan, and purpose for our lives and it will be done for our benefit.  What a fantastic promise from the lips of our Lord Jesus Christ.


d.  Jn 14:13-14, “And whatever you might ask in My name, that I will do, in order that the Father may be glorified by the Son.  If you ask Me anything in My name, I will do [it].”


e.  1 Jn 5:14-15, “In fact, this is the confidence which we have toward Him, namely, that if we ask anything according to His will, He hears us.  Furthermore, if we know that He hears us in whatever we ourselves may have asked, we know that we obtain the requests, which we have asked from Him.”


f.  Jam 5:16b, “The prayer of the righteous believer has much power, when it is operational.”

5.  Commentators’ comments.


a.  “The words, ‘you shall ask,’ are in the imperative mood, which makes them a command, and are to be taken in the sense of ‘I command you to ask.’  ‘Abiding’ [remaining] implies fellowship with the Lord and dependence upon Him.  To those who thus abide, God issues the gracious command, ‘ask whatever you desire’.  It is more than a command.  It is a challenge.  It is as if God said, ‘You meet the conditions, and I challenge you to ask, and then see how faithful and able I am to answer your prayer.’  This is a perfectly safe command and promise, because when we live in close fellowship with Jesus, our desires and our inclinations are His desires and His inclinations.  The word ‘ask’ is in the middle voice which speaks of the subject of the verb acting in its own interest.  Therefore we translate, ‘ask for yourselves.’  But as we live in intimate fellowship with Jesus, those things which we ask for ourselves, we ask, not for the purpose of gratifying a selfish desire, but for the purpose of glorifying Him.  Prayers of that kind are answered.  Thus as we are abiding in Jesus, we are commanded not to hesitate, but to ask at once.”


b.  “The focus of the present verse continues the theme of abiding or remaining in Jesus, the Vine, but that theme is here linked to the subject of prayer, which was discussed at Jn 14:13–14.  The way of stating the ‘asking’ is phrased differently in the previous chapter, but the actual implications are quite similar.  Here it is unnecessary for a repetition of the discussion on asking ‘in my name’ because if one is abiding in Jesus, it would be virtually impossible to pray in any other way than that of representing the nature of Jesus.  Moreover, the condition is not only that of abiding in Jesus but also of his words abiding in his followers.  As Westcott pointedly states, the ‘petitions of the true disciples are echoes (so to speak) of’ the words of Jesus because His teaching is ‘transformed into a supplication, and so it will be necessarily heard.’  There is a direct connection between how one prays and the primary commitments of one’s life.  Jesus demands that the fundamental commitment of a disciple’s life is abiding in him. That means that the model of Jesus in life and word must permeate the life and words of the disciple. When this happens, praying ceases to be selfish asking and becomes aligned with the will and purposes of God in Christ.”


c.  “That sweeping, all-encompassing promise presupposes that three conditions are met. First, the prayer Jesus promises to answer must be offered in His name; that is, consistent with His person and will, and so that He might display His glory in answering it (Jn 14:13–14).  Second, the promise is only to those who abide in (have a permanent union with) Jesus Christ.  God does not obligate Himself to answer the prayers of unbelievers, though He may choose to do so if it suits His sovereign purposes.  [We have to ask—would an unbeliever even pray to a God he does not believe exists?  So what about the prayers of believers out of fellowship with God?  MacArthur answers this point below.]  The final condition is that Christ’s words abide in the person making the request.  The promise of answered prayer comes only to those whose lives are controlled by the specific commands of God’s Word (cf. Ps 37:4).  On the other hand, both Ps 66:18 and Jam 4:3 warn that those controlled by sinful, selfish desires will not have their prayers answered.”


d.  “Effective prayer is based on faith in Christ and on His words remaining in believers.  [What about being in fellowship with God?  Is that not a condition for prayers being answered?]  Christ’s words condition and control such a believer’s mind so that his prayers conform to the Father’s will.  Since his prayer is in accord with God’s will, the results are certain—it will be given you (cf. 1 Jn 5:14-15).”


e.  “To have His words remaining in them means to share His mind and His will.  They are to be caught up into His own focus on the doing of God’s will.  Accordingly, they will pray for His purposes rather than for their own selfish desires.  Jesus’ purposes have been to reveal God and share His life and love so people will be brought into union with Him in His new community.  Such will be the concerns also of the disciples who have Jesus’ words in them, and God will answer their prayers as they live according to their life in Christ and His life in them.”
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