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

 is the second class conditional particle EI, meaning “If” and it is assumed to not be true for the sake of argument, followed by the negative MĒ, meaning “not” plus the first person singular aorist active indicative from the verb ERCHOMAI, which means “to come.”


The aorist tense is a culminative aorist, which views the past hypothetical action in its entirety with emphasis on its completion.  It is translated by the English auxiliary verb “had come.”


The active voice indicates that Jesus produced the action hypothetically.


The indicative mood is a conditional indicative, which is used on contrary to fact conditions, expressing the hypothetical reality of this protasis.

With this we have the additive use of the conjunction KAI, meaning “and” plus the first person singular aorist active indicative from the verb LALEW, which means “to speak.”  The morphology of this verb is the same as ERCHOMAI.  Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the Jewish unbelievers and especially the leaders of Israel.

“If I had not come and spoken to them,”
 is the accusative direct object from the feminine singular noun HAMARTIA, meaning “personal sin and/or a state of sinfulness.”
  Then we have the negative OUK, meaning “not” plus the third person plural imperfect active indicative from the verb ECHW, which means “to have: they would not have.”


The imperfect tense is a descriptive imperfect, which describe what was actually taking place in the past.


The active voice indicates that the Jewish unbelievers produced the action of not having a state of sinfulness, if Jesus had not come and spoken the gospel to them.


The indicative mood is potential indicative expressing a condition.

“they would not have a state of sinfulness,”
 is the temporal adverb NUN, meaning “now” plus the adversative use of the postpositive conjunction DE, meaning “however, but.”  Then we have accusative direct object from the feminine singular noun PROPHASIS, meaning “something said in defense of an action: actual motive or reason, valid excuse Jn 15:22.”
  This is followed by the negative OUK, meaning “not” plus the third person plural present active indicative from the verb ECHW, which means “to have.”


The present tense is a descriptive and aoristic present, which describes the action as a fact in the present.


The active voice indicates that the Jewish unbelievers and leaders produce the action of not having a valid excuse for their unbelief.


The indicative mood is declarative for a dogmatic statement of fact.

Finally, we have the preposition PERI plus the genitive of advantage from the feminine singular article and noun HAMARITA plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “for their state of sinfulness.”

“but now they have no valid excuse for their state of sinfulness.”
Jn 15:22 corrected translation
“If I had not come and spoken to them, they would not have a state of sinfulness, but now they have no valid excuse for their state of sinfulness.”
Explanation:
1.  “If I had not come and spoken to them,”

a.  Jesus continues His teaching of the disciples after the last supper with another conditional statement.  This is a second class condition—an assumption of untruth for the sake of argument.  Jesus assumes that He had not come and spoken to the Jews, when in fact He did.  Based upon this untrue assumption, He will make a conclusion.  The Lord Jesus Christ is the person “I” in the statement.  The Jews are the object “them” in the statement.


b.  The verb “to come” refers to the first advent of Christ.  The Lord’s assumption is what would have happened had He not come in the first advent and presented the gospel to the Jews.  The verb “spoken” refers to all His teaching, but specifically refers to His presentation of Himself as the Messiah and God the Father’s offer of eternal salvation to anyone who believed that He was the Messiah (God incarnate).

2.  “they would not have a state of sinfulness,”

a.  This clause completes the assumption of the second class condition—If Jesus had not come in the first advent and spoken the message of the gospel to the Jews, they would not have a state of sinfulness.  The big question then becomes: ‘To what does this state of sinfulness refer?’


b.  The word in the Greek is HARMATIA, which has two basic meaning according to Bauer’s Greek lexicon: (1) it is used for personal sin or sins (2) it is used for the state of sinfulness as a result of being a sinner.  The latter meaning has to apply here, since the Jews committed personal sins before Jesus came, while Jesus was here, and after He left.


c.  So again we ask: ‘To what state of sinfulness does this refer?’  There are several possibilities.



(1)  Does this refer to the state of sinfulness resulting from the imputation of Adam’s original sin at birth?  No, it does not.  That state of sinfulness would exist in the Jews whether or not Jesus ever came.



(2)  Does this state of sinfulness refer to the condition of being out of fellowship with God because of the personal sins committed by these people during their lives?  No, it does not.  That state of sinfulness would exist in the Jews whether or not Jesus ever came.



(3)  Does this state of sinfulness refer to the state of sinfulness as a result of rejection of the gospel?  Yes, it does.  The answer is found in Jn 16:9, “indeed, concerning sin, because they do not believe in Me.”  The specific state of sinfulness that God holds the Jews especially accountable for is rejection of or not believing that Jesus was their Messiah.  Had Jesus not come in the First Advent, then the Jews would not be accountable for this particular state of sinfulness.  This state of sinfulness is directly related to the Jewish rejection of Jesus as their Messiah during His first advent.

3.  “but now they have no valid excuse for their state of sinfulness.”

a.  This clause it our Lord’s grand conclusion based upon the reality of the situation and not a false assumption.  Because Jesus has come in the First Advent and has spoken the message of the gospel to the Jews, now they have no valid excuse for their state of sinfulness; that is, their rejection of Him as the Messiah.


b.  There is never a valid excuse for sin of any kind.  And God holds us accountable for every sin of every kind.  If Jesus had never come in the First Advent, the Jews would have a valid excuse for their rejection of Him as the Messiah, since He would not have fulfilled His promises to come as their Messiah.  They would have valid reason to reject Him.  But such was and is not the case.  Jesus did come; He did prove He was the Messiah; He declared to them that He was the Messiah; He fulfilled every prophecy concerning the Messiah.  Therefore, the Jews were and are without excuse for their state of sinfulness as a result of rejection of the person of our Lord Jesus Christ.

4.  Commentators’ comments.


a.  “‘They would not have sin’ does not mean sin in general, but, as the thought indicates, the sin of willful, obdurate unbelief, which rests upon all who definitely spurn Jesus.”


b.  “The meaning of the so-called ignorance of the previous verse now becomes evident.  The world’s lack of knowledge is not because the people did not see or hear Jesus.  If that had been the case, it would be somewhat conceivable, as the verse indicates, that they would not be judged as ‘guilty’.  But such was not the case because, as Paul argued in Romans, even the pagans have enough knowledge to be condemned for sin (Rom 1:18–32).  The argument here, therefore, is a reduction of the issue to a basic alternative, which might offer a slight loophole for escape.  But since the facts are totally different, even that alternative is not possible.  The verdict is absolutely clear.  Jesus did come, the Gospel was presented, the people have been disobedient, and therefore they are guilty of sin.  Mark this conclusion well because it does not merely apply to Jews!”


c.  “The Lord was not speaking here of sin in general, but rather of the specific sin of willfully rejecting Him in the face of full revelation.  That is the most serious sin of all, because it is the only one that is not forgivable.  Having witnessed firsthand Jesus’ miracles and heard His teaching—both of which testified unmistakably to His deity—the Pharisees’ conclusion was, ‘This man casts out demons only by Beelzebul the ruler of the demons’ (Mt 12:24).  Because they attributed His miraculous works to Satan instead of the Holy Spirit, Jesus pronounced their sin to be unforgivable: ‘Therefore I say to you, any sin and blasphemy shall be forgiven people, but blasphemy against the Spirit shall not be forgiven.  Whoever speaks a word against the Son of Man, it shall be forgiven him; but whoever speaks against the Holy Spirit, it shall not be forgiven him, either in this age or in the age to come’ (Mt 12:31–32).  While that specific sin can no longer be committed, since Jesus is not physically present on earth, the principle remains the same.  Total rejection in the face of total revelation is unforgivable, since there is nothing left for God to show such people.”


d.  “Jesus came as the Revelation of God.  If Jesus had not come, their sin would not be so great.  The statement, ‘they would not be guilty of sin’, must not be taken absolutely as Jn 16:9 shows.  Before Jesus’ coming people might have pleaded ignorance as an excuse for sin (Acts 17:30).  But now that the Light has come, those who willfully reject it have no excuse.”


e.  “The people had no excuse for their sin.  They had seen His works and heard His word, but they would not admit the truth.  All of the evidence had been presented, but they were not honest enough to receive it and act on it.”
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