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 is the second person plural present active imperative from the verb MNĒMONEUW, “to Remember, Recall.”


The present tense is descriptive/customary present for what is reasonably expected to occur right now.


The active voice indicates that the disciples are to produce the action.


The imperative mood is a mild command.

Then we have the genitive direct object
 from the masculine singular article and noun LOGOS, meaning “the statement.”  This is followed by the genitive direct object from the appositional use of the relative pronoun HOS, meaning “which” or “that.”  HOS is actually an accusative case that is so closed related to its referent that it takes on the case (genitive) of the word to which is refers.  Then we have the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  With this we have the first person singular aorist active indicative from the verb EIPON, meaning “to say.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you.”

“Remember the statement that I said to you,”
 is the negative OUK, meaning “not” plus the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic and static present, describing the present state of being as an unchanging fact.


The active voice indicates that the slave/servant produces the state of not being something.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular noun DOULOS, meaning “a slave.”  This is followed by the predicate nominative from the masculine singular adjective MEGAS, meaning “greater” plus the genitive of comparison from the masculine singular article and noun KURIOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “than his master/lord.”

“‘A slave is not greater than his master.’”
 is the first class conditional particle EI, meaning “If” and its true.  Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  This is followed by the third person plural aorist active indicative from the verb DIWKW, which means “to persecute.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that unbelievers produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the adjunctive use of the conjunction KAI, meaning “also” plus the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the disciples.  This is followed by the third person plural future active indicative from the verb DIWKW, which means “to persecute.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that unbelievers will produce the action.


The indicative mood is declarative for a simple statement of fact.

“If they persecuted Me [and they did], they will also persecute you;”
 is the first class conditional particle EI, meaning “if” and its true.  Then we have the accusative direct object from the masculine singular article and noun LOGOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “My message, teaching, instruction, doctrine, etc.”  This is followed by the third person plural aorist active indicative from the verb TĒREW, which means “to observe or obey,” when used in a context dealing with teaching, instruction, etc.


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that believers produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the adjunctive use of the conjunction KAI, meaning “also,” followed by the accusative direct object from the masculine singular article and second masculine singular possessive adjectival pronoun HUMETEROS, meaning “yours”
  Finally, we have the third person plural future active indicative from the verb TĒREW, which means “to observe or obey.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates the believers will produce the action.


The indicative mood is declarative for a simple statement of fact.

“if they obeyed My message [and they did], they will obey yours also.”
Jn 15:20 corrected translation
“Remember the statement that I said to you, ‘A slave is not greater than his master.’  If they persecuted Me [and they did], they will also persecute you; if they obeyed My message [and they did], they will obey yours also.”
Explanation:
1.  “Remember the statement that I said to you, ‘A slave is not greater than his master.’”

a.  Jesus continues the teaching of His disciples after the last supper by reminding them of what He said earlier in the evening, Jn 13:16, “Truly, truly, I say to you, a slave is not greater than his master, nor the messenger greater than the one who sent him.”  Compare Mt 10:24.

b.  Jesus commands them to remember that He said this.  Therefore, our Lord is making the point emphatic—they should not expect any better treatment from the leaders of Israel or from any unbeliever than He received.  They will be treated just as poorly by unbelievers or worse than Jesus was treated.


c.  After the resurrection of Jesus there will be great joy among the disciples and they might have the tendency to think that now that Jesus is resurrected, everyone will believe in Him and accept their message.  Such will not be the case.  Therefore, the need for them to remember the Lord’s words.


d.  Notice how Jesus has called them ‘friends’ and now goes back to referring to them as ‘slaves’?  The friends of the King are still the servants of the King.  They serve willingly and faithfully.

2.  “If they persecuted Me [and they did], they will also persecute you;”

a.  Our Lord then makes the point concerning why it is so important for them to remember what He has said about them not being greater.  Jesus was persecuted, and so they will be persecuted as well.  The resurrection, ascension, and session of Jesus will not stop unbelievers from persecuting the disciples of Jesus or those who believe in Him.


b.  The “if” clause is a first class condition, stating as the premise a fact which is true.  Jesus was persecuted and the disciples were eye-witnesses of it.  He was slandered, maligned, vilified, ridiculed, laughed at, made fun of, and criticized almost daily by someone.  He was hunted down, beaten, spit upon, disgraced, and tortured.  All these things would happen to the disciples as depicted in Acts and talked about by Paul in his epistles.


c.  This statement is another prophecy by our Lord, which came true within a few months after His ascension.  The subject “they” clearly refers to the leaders of the Sanhedrin in Jerusalem as described in the first half of Acts, but it also includes all the Jewish and Gentile unbelievers as described in the last half of Acts and the epistles.


d.  This persecution is described by Paul in:



(1)  Acts 22:4, “Who persecuted this Way to the death, arresting and putting into prisons both men and women;”  Gal 1:13, “For you have heard about my way of life formerly in Judaism, that I persecuted to an extraordinary degree the assembly of God and attempted to destroy it.”



(2)  1 Cor 4:12-13, “In addition we keep toiling, working with our own hands, when we are verbally abused, we ask for God’s blessing [on those who abuse us], when we are being persecuted, we endure it.  When we are slandered, we try to conciliate.  We have become like the garbage of the world, the dirt of all things up to the present time.”



(3)  2 Cor 4:8-9, “We are afflicted in every way, but not overwhelmed; we are left unprovided for, but not in great difficulty, being persecuted, but not forsaken; being physically hurt, but not destroyed,”



(4)  1 Thes 2:15, “that is, those who killed the Lord Jesus, and so they severely persecuted the prophets and us, and so are not pleasing to God, and so are hostile to all men,”



(5)  1 Thes 3:4, “For in fact, when we were with you, we kept telling you in advance for your own benefit, ‘We are destined to be persecuted’, just as it both happened and you are well aware.”



(6)  2 Tim 3:12, “In fact, all those also who keep on desiring to live a spiritual life in a manner that shows respect for God in Christ Jesus will be persecuted.”


e.  Ezek 3:5-6, “But I have sent you to them who should listen to you; yet the house of Israel will not be willing to listen to you, since they are not willing to listen to Me.  Surely the whole house of Israel is stubborn and obstinate.”
3.  “if they obeyed My message [and they did], they will obey yours also.”

a.  The previous conditional statement dwelt with how unbelievers react to the message of the gospel and believers in the Lord Jesus Christ.  This conditional statement deals with how unbelievers who are positive to the message of the Gospel react to that message and to those who believe in Christ.


b.  The subject “they” still refers to unbelievers.  But these unbelievers obey the message.  The message is the message of the gospel.  As we have seen previously in this gospel, to obey the message of the gospel is to believe in the Lord Jesus Christ.  Believing is obeying.  God asks the unbeliever to believe in Christ.  When they do so, they have obeyed God for the first time in their life.


c.  The message here is called the message belonging to the Lord Jesus Christ (‘My message’), which can refer to two things: (1) the message of the gospel, and (2) to all the teaching of Jesus.  It refers primarily to the message of the gospel, but we should not neglect the idea that it refers to the teaching the disciples would give about everything else Jesus taught.


d.  Therefore, the Lord’s point here is that those who are negative to the gospel, which He presented will be negative to the same gospel message the disciples present.  They should not be surprised by this.  In addition, the unbelievers who were positive to the message of the gospel and to the teaching of Jesus will also be positive to the message and teaching of the disciples.


e.  So there are two types of unbelievers that the disciples will face: those who reject the gospel and teaching of the disciples just as they did the gospel and teaching of Jesus, and those who accept the message of the gospel and teaching of the disciples, just as they did the message and teaching of Jesus.


f.  The disciples are being warned and told by Jesus to expect some people to reject them and some people to accept them, just as occurred during the First Advent of their Master.  They will face the same situation and attitudes (both positive and negative) that He faced.

4.  Commentators’ comments.


a.  “The proof of genuineness in discipleship is the correspondence between the reaction of men to the ministry of Jesus’ followers and the reaction of men to Christ in the days of his flesh.  Some men would persecute them; others would keep their word.”


b.  “This verse opens with a maxim that a servant is ‘not greater’ than the master, an idea also used in the foot-washing scene to emphasize the necessity of humility (Jn 13:16).  A parallel idea is also used in the Synoptic Gospels, where the comparison is between disciples and their teacher rather than servants and their master.  In Matthew the context is one of persecution, where the disciples are maligned falsely as devil-type people (Mt 10:24), while in Luke the phrase is used in a context of teaching (Lk 6:40).  The varied uses of the statement gives credence to the fact that it probably was a popular maxim used in Jesus’ time to clarify roles of a leader and the devotees of that person.  The maxim here is followed by two conditional sentences that illustrate what the disciples should expect in their relationship to the world.  The first involves persecution and is clearly assumed to be true.  They should expect persecution because that is the way it was with Jesus.  The sense of the second condition, however, is not quite so clear.  From the construction of the statement “If they obeyed my teaching” one might assume it to be true, but that presents a significant reality problem.  One possible solution could be to apply the factuality of the statement to the minority, who did obey, and thus to separate them in our thinking from the majority, who did not obey.  This option emphasizes the potentiality of the disciples’ teaching being accepted in the same manner as happened with Jesus.  [I believe this is the correct interpretation.]  The NIV here seems to favor the first solution, but the NLT seems to move a little closer to the second perspective when it has ‘if they had listened to me, they would listen to you.’  The rendering of the NLT is to be preferred because it does not deny the viability of the mission perspective here.  It also recognizes the reality of the situation and is certainly in line with the following verse.  The related idea in 1 John 4:6 offers a more positive perspective about obedience to God, but both texts make it clear that the world is not waiting with baited breath to follow God’s will.”
  Borchert makes the mistake here of taking the reading of the New Living Translation as if it were a second class condition, which it is not, since it does not have a secondary tense (such as the imperfect in the protasis or apodosis and does not have the particle AN in the apodosis).  The grammatical structure is a first class condition, not a second class condition.  Therefore, the translation he uses here from the NLT, ‘if they had listened to me, they would listen to you’ is simply wrong.  The word “would” requires AN in the apodosis plus a secondary tense, such as the imperfect.  The correct translation is ‘if they listened (aorist tense) to Me, they will listen (future tense, indicative mood) to you.’  Borchert and the NLT ignore the future tense completely.  Jesus is predicting what will actually and really take place: ‘they will listen to you’, not ‘they would listen to you’.


c.  “Here Christ’s point was that the disciples should expect to follow His example of suffering (1 Pet 2:21); they had no right to expect better treatment from the world than He had received.  Believers identify with Jesus Christ in the ‘fellowship of His sufferings’ (Phil 3:10; cf. 2 Cor 1:5; Gal 6:17; Col 1:24).  But the picture was not entirely bleak; the Lord went on to add, ‘If they kept My word, they will keep yours also.’  [Note the correct translation of the future indicative: ‘they will keep’.]  As was the case with Jesus, the majority would reject the disciples’ teaching and persecute them.  But there would always be a minority (Mt 7:14; 22:14; Lk 13:24) who would accept the disciples’ message.  The joy of seeing those few come to faith in Christ far outweighs the sorrow caused by the hatred and hostility of the many who reject the gospel.”
  Borchert got the interpretation wrong; MacArthur got the interpretation right.


d.  “Christians are to identify so closely with Jesus that they share in His sufferings.  On the positive side, some people followed and obeyed Jesus’ teaching, so they also responded to the apostles’ message.”


e.  “Why does the world system, including the ‘religious world,’ hate the Christian, the one who believes on Jesus Christ and seeks to follow Him?  Jesus gave several reasons.  Verse 20 says it is because we are identified with Christ.  If they hated Him, they will also hate those of us who are identified with Him.  The logic is clear.  He is the Master; we are the servants.  The world hates Him, and therefore the world must hate us.  If with all of His greatness and perfection, Jesus does not escape persecution, what hope is there for us with our imperfections?”
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