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 is the conditional particle EI, meaning “If” used in the protasis of a second class conditional statement.
  Jesus assumes for the sake of argument something to be true, which is not true.  He assumes that the disciples belong to the world, when in fact they do not.  Then we have the preposition EK plus the ablative of ownership from the masculine singular article and noun KOSMOS, meaning “belonged to or of the world.”  The preposition EK is used in the sense “to belong to someone or something through association or genetic affiliation: meaning be, belong; ‘those who belong to the Way’ Acts 9:2; ‘I belong to Paul’ 1 Cor 1:12; 3:4; Rom 8:9; 2 Cor 10:7; 1 Tim 1:20; Acts 23:6; ‘belong to the day’ 1 Thes 5:5, 8; 1 Cor 12:15f; Mt 26:73; Mk 14:69f; Lk 22:58 and many other passages, including Col 4:9.”
   “The preposition EK used with EIMI means to belong to someone or something Jn 7:50; 10:26; Acts 21:8; ‘I do not belong to the body’ 1 Cor 12:15f.”
  With this we have the second person plural imperfect active indicative from the verb EIMI, meaning “to be.”  With the preposition EK it means “to belong to” in this passage.


The imperfect tense is a descriptive imperfect, which describes the present state of being.


The active voice indicates that the disciples produce the state of not being of, that is, belonging to the world.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and noun KOSMOS, meaning “the world.”  This is followed by the indefinite, untranslatable particle AN, which is brought out in translation by the English auxiliary verb “would,” followed by the accusative direct object from the neuter singular article, used as a possessive pronoun (“its”) and adjective IDIOS, meaning “one’s own.”  Then we have the third person singular imperfect active indicative from the verb PHILEW, which means “to love conditionally and personally.”


The imperfect tense is a descriptive imperfect, which describes what would have happened in the past had the conditions been different.


The active voice indicates that the world would have produced the action had the condition been different.


The indicative mood is declarative for a simple statement of fact.

“If you belonged to the world, the world would love its own;”
 is the adversative use of the postpositive conjunction DE, meaning “but or however.”  With this we have the conjunction HOTI, used in its causal sense, meaning “because.”  Then we have the preposition EK plus the ablative of ownership from the masculine singular article and noun KOSMOS, meaning “of the world” in the sense of “belong to the world.”  This is followed by the negative OUK, meaning “not” plus the second person plural present active indicative from the verb EIMI, meaning “to be: you are.”


The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that the disciples produce the state of not being of, that is, belonging to the world.


The indicative mood is declarative for a simple statement of fact.

“however because you do not belong to the world,”
 is the strong adversative conjunction ALLA, meaning “but” plus the nominative subject from the first person singular personal pronoun EGW, meaning “I” plus the first person singular aorist middle indicative from the verb EKLEGW, which means “to choose.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the disciples.  Then we have the preposition EK plus the ablative of separation from the masculine singular article and noun KOSMOS, meaning “from or out of the world.”

“but I chose you out of the world,”
 is the preposition DIA plus the accusative of cause from the neuter singular demonstrative pronoun HOUTOS, meaning “because of this” or “for this reason.”  Then we have the third person singular present active indicative from the verb MISEW, which means “to hate.”


The present tense is an aoristic and static present, which describes a static condition that is a timeless fact.  It is true and will always be true.


The active voice indicates that the world produces the action of hating.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the disciples.  Finally, we have the nominative subject from the masculine singular article and noun KOSMOS, meaning “the world.”

“because of this the world hates you.”
Jn 15:19 corrected translation
“If you belonged to the world, the world would love its own; however because you do not belong to the world, but I chose you out of the world, because of this the world hates you.”
Explanation:
1.  “If you belonged to the world, the world would love its own;”

a.  Jesus continues His teaching of the disciples after the last supper with a second class conditional statement.  The second class conditional statement assumes for the sake of argument that the disciples were of the world (or belonged to the world—the prepositional phrase EK + KOSMOS contains both ideas: ‘of’ and ‘belong to’), when in fact they do not belong to the world.  If the disciples were of the world (but they are not of the world), then the world would love them.


b.  The disciples no longer belong to the world, because they have believed in the Lord Jesus Christ.  From the moment they believed in Him, they belonged to Him. 1 Cor 6:19-20a, “Or do you not understand that your body is the temple of the Holy Spirit within you, Whom you have from God and you are not your own?  For you were bought for a price.”


c.  The Lord Jesus Christ purchased us from the slave market of sin by His spiritual death on the Cross, bearing our sins and being judged for us.  Therefore, we are not of the world, because we belong to Him.  This is why Paul calls himself ‘a slave of the Lord Jesus Christ’.  He belongs to the Lord.


d.  Another fact that the Lord assumes as true for the sake of argument here is that the world loves its own; that is, that the world of unbelievers love all others who also do not believe in Christ.  This is one of Satan’s objectives in human history—to have a world of only unbelievers who love one another—an attempt at counterfeiting the Lord’s command to ‘love one another’.  The closest the world will ever come to loving its own will be in the Tribulation, when the unbelievers following and worshipping the Antichrist will seek the annihilation of all believers.  Even in the Tribulation the world does not succeed in loving its own, since the kings of the North, South, West and East all come together to fight one another.


e.  However, our Lord is making a general statement here that unbelievers ‘love’ other unbelievers in contrast to their hatred of believers.  The love that they have is definitely not unconditional love, since the verb used is not AGAPAW but PHILEW, which indicates the emotional and conditional love of friendship.  It is love on a much lower level than the AGAPĒ type love the Lord expects from believers.  In other words, if the disciples were unbelievers they would be the friends of the world.  Jam 4:4, “You adulteresses, do you not know that friendship with the world is enmity [hostility, hatred] against God?  Therefore, whoever desires to be a friend of the world causes himself to become the enemy of God.”

2.  “however because you do not belong to the world,”

a.  The Lord continues by stating what is actually true.  The disciples are not of the world, do not belong to the world, are not friends with the world.


b.  Satan does not own them, cannot control them, and will never have them.  They belong to the Lord Jesus Christ as His permanent possession.  Jn 10:28, “Furthermore I give eternal life to them, and they will absolutely not perish forever; in addition someone will not snatch them out of My hand.”

3.  “but I chose you out of the world,”

a.  Jesus now states the reason why they do not belong to the world or why they are not of the world.  They are not of the world because Jesus chose them out of the world.  There are two possible ideas here, both of which are true.



(1)  Out of the world of mankind, these men were selected in eternity past in the divine decree to be believers.  This does not negate the free will volitional choice of these men to believe in Christ.  The Lord knew in eternity past who would believe in Him and who would not.  This is a function of His omniscience.  Then our Lord entered into the divine decree all those who would believe in Him.  This does not cause them to believe in Him; it simply identifies ahead of time who would believe in Him.  Those who would believe in the Lord Jesus Christ were selected by Him to have eternal life.



(2)  Jesus selected these men, of all the men in the world at that time, to be His select group of disciples to convey His message to the world after His death.


b.  In eternity past the Lord selected those who would believe in Him during human history to belong to Him forever.  They were selected or chosen out of the world of mankind to be His.  The disciples were obviously included in this election/selection to be believers, but they were also selected/elected to be His inner circle of disciples to take the message of the gospel to the world.

4.  “because of this the world hates you.”

a.  Finally, Jesus tells the disciples that this selection of them by Him is the reason the world hates them.  Notice that the world already hates them, just as Cain hated Abel and Esau hated Jacob.


b.  The world of unbelievers hates the fact that Jesus didn’t select or elect them.  They think that God is being arbitrary.  They do not consider the fact that they have rejected God and want nothing to do with Him.  They do not accept responsibility for their own decision to reject the love of God.  They think that God should just love everyone and save them all without the condition of having to believe in Christ.  They think that God would only be fair to all by saving all regardless of what they think about Jesus Christ.


c.  Therefore, the world hates the fact that they have to believe in Christ to be saved.  And since they hate the fact they have to believe in Christ to be saved, they hate those who do believe in Christ.  They hate the fact that God has selected only those who believe in Jesus to live forever with Him in heaven.  The unbelievers are jealous of believers and want the same eternal state and privileges as believers without having to accept the fact that Jesus loved them so much that He died for their sins.


d.  Therefore, the disciples will be hated not only by the Jews but also by all those who hear the message of the gospel and reject it.  Jesus is preparing the disciples for what they will face the rest of their lives from many unbelievers.  The Lord commands us to love others unconditionally, but warns us not to expect the same thing from the world.  We are commanded to give love, but should not expect to receive it in return from the unbelievers of this world.


e.  1 Jn 3:13, “Stop being astonished, brethren, that the world perpetually hates you.”

5.  Commentators’ comments.


a.  “PHILEW is most appropriate here.  The words ‘the world would love its own,’ speak of an inner affinity.  They speak of a community of nature between the world and its own. PHILOS is a love of liking, and we like that which is like us.  But the world finds no community of nature in itself and the Christian, for the latter has been made a partaker of the divine nature (2 Pet 1:4), and for that reason the world hates the Christian.”


b.  “Hostility is rooted in spiritual dissimilarity.  The world is comfortable in the presence of its own.  It is capable of a certain affection for such.  The exclusiveness of the Christian society, a redeemed community within an unredeemed, excites displeasure.  Rebuked by the holiness of those who are Christ’s, the world shows its resentment.”


c.  “There is a deep chasm between the world’s love of its own and its hatred of all that Jesus stood for.  The principle at work here is that like attracts like and repels opposites.  Jesus pointed out a spiritual reason for the world’s hate.  Because he had chosen his disciples, they had become suspect in the eyes of the world.”


d.  “Although the previous verse involved a condition assumed to be true, this verse involves a condition assumed not to be true.  The world, of course, evidences a kind of love; so if the disciples belonged to the world, they would experience that kind of love the world offers to its devotees.  But the disciples did not belong to the world because Jesus chose them out of the world.  Thus they had to be informed that they would be hated.  To speak of being chosen or elected here is very different from the predestined view of Gnosticism, but it reminds one of the fact that the disciples were chosen for the purpose of bearing lasting fruit.  As John later clarified, Jesus’ intention was not to remove the disciples from the world; it was to protect them from evil or the evil one who dominates most of the world (17:15).  The concept of the separation of the disciples, accordingly, is not to be viewed in terms of copying the pattern of Simeon Stylites, who sat for thirty-six years on a pillar to keep himself from the contamination of the world.  Such a pattern would impede the disciple’s fruit-bearing election or calling.  Moreover, the disciple of Jesus was never to forget that, having been called out of the world, one was not in a position to boast about one’s status because, as Paul pointedly told the Corinthians, we are only earthen pots that contain the marvelous treasure of God’s gracious Gospel (2 Cor 4:7).  Elected separation then is not a chosenness to be vaunted before others.  Rather, it entails the privilege of being hated and persecuted for bearing fruit on behalf of Christ (Mt 5:10–11).”


e.  “While worldly people hate those who follow Jesus Christ, they love each other.  Unbelievers are comfortable with and supportive of other unbelievers.  Had the disciples been part of the world, they would have experienced the imperfect love the world has for its own. The word ‘love’ is from PHILEW, which refers to ‘natural affection and passion, and not [AGAPAW], the high, intelligent, purposeful love of an ethical state’ (R. C. H. Lenski, The Interpretation of St. John’s Gospel [reprint; Peabody, Mass.: Hendrickson, 1998], p. 1055).  Christians are not part of the world because Jesus chose them out of the world (Acts 26:18; Col 1:13; 2 Tim 2:26; Heb 2:14–15).  The emphatic use of the pronoun EGW (I) and the reflexive sense of the middle voice verb translated chose shows that Jesus chose them for Himself.  All credit for the disciples’ salvation belongs to Him.”


f.  “A fundamental reason for the world’s hatred of a Christian lies in their differences (1 Pet 4:4; Rom 12:2).  A believer, having left the kingdom of darkness and having been transferred into the kingdom of God’s Son (Col 1:13), has a different joy, purpose, hope, and love.  He now has certainty, truth, and a standard for life.  Christians have been chosen out of the world system by Christ and they now belong to Him.  Since they do not belong to the world, the world hates them.”


g.  “When we trusted Christ, we moved into a new spiritual position: we are now ‘in Christ’ and ‘out of the world’.  To be sure, we are in the world physically, but not of the world spiritually.  Now that we are ‘partakers of the heavenly calling’ (Heb 3:1) we are no longer interested in the treasures or pleasures of sin in this world.  This does not mean that we are isolated from reality or insulated from the world’s needs, so ‘heavenly minded that we are no earthly good’.  Rather, it means that we look at the things of earth from heaven’s point of view.  The world system functions on the basis of conformity.  As long as a person follows the fads and fashions and accepts the values of the world, he or she will ‘get along’.  But the Christian refuses to be ‘conformed to this world’ (Rom 12:2).  The believer is a ‘new creation’ (2 Cor 5:17) and no longer wants to live the ‘old life’ (1 Pet 4:1–4).  We are the light of the world and the salt of the earth (Mt 5:13–16), but a dark world does not want light and a decaying world does not want salt!  In other words, the believer is not just ‘out of step’; he is out of place!”


h.  “The world’s hatred of them is an encouragement to the disciples, since it is due to the difference Jesus has made within them.  This does not mean the world has no hatred for others besides Christians.  Nor does it mean that someone who is hated by the world is necessarily being true to God.  But Jesus does say that those who are His disciples are quite distinct from all that is in rebellion against God and should not be surprised when opposition arises.”
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