John 1:1
John 15:15



 is the negative temporal adverb OUKETI, meaning “no longer,” followed by the first person singular present active indicative from the verb LEGW, which means “to say, speak, tell; in designations it means: to call.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have a double accusative of person and thing.  The accusative of person is the second person plural personal pronoun SU, meaning “you” and referring to the disciples.  With this we have the accusative of thing from the masculine plural noun DOULOS, meaning “slaves, servants.”

“I no longer call you slaves,”
 is the causal use of the conjunction HOTI, meaning “because, for.”  Then we have the nominative subject from the masculine singular article and noun DOULOS, meaning “the slave.”  This is followed by the negative OUK, meaning “not” plus the third person singular perfect active indicative from the verb OIDA, which means “to know.”


The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past, completed action.


The active voice indicates that the slave produces the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the accusative direct object from the neuter singular relative pronoun TIS, meaning “the thing which” or “what.”  Then we have the third person singular present active indicative from the verb POIEW, which means “to do: is doing.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the master of the slave produces the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his” plus the nominative subject from the masculine singular article and noun KURIOS, meaning “master, lord.”

“because the slave does not know what his master is doing;”
 is the adversative use of the postpositive conjunction DE, meaning “but” plus the double accusative double of person and thing.  The accusative of person is the second person plural personal pronoun SU, meaning “you” and referring to the disciples.  With this we have the accusative of thing from the masculine plural noun PHILOS, meaning “friends.”  Then we have the first person singular perfect active indicative from the verb EIPON, which means “to say, speak; call, designate.”


The aorist tense is a culminative aorist, which views the entire action with emphasis on its completion.  It is translated by the English auxiliary verb “have.”


The active voice indicates that produces the action.


The indicative mood is declarative for a simple statement of fact and reality.

“but I have designated you friends,”
 is the causal use of the conjunction HOTI, meaning “because or for.”  Then we have the accusative direct object from the neuter plural adjective PAS, meaning “all things.”  With this with have the accusative direct object from the relative pronoun HOS, meaning “which” and referring to the ‘all things’ just mentioned.  This is followed by the third person singular aorist active indicative from the verb AKOUW, which means “to hear: I have heard.”


The aorist tense is a culminative aorist, which views the entire action from the viewpoint of its conclusion.  It is translated by the English auxiliary verb “have.”


The active voice indicates that Jesus has produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the preposition PARA plus the ablative of origin or source from the masculine singular article and noun PATĒR with the possessive genitive from the first person singular personal pronoun EGW, meaning “from My Father.”  This is followed by the first person singular aorist active indicative from the verb GNWRIZW, which means “to make known.”


The aorist tense is a culminative aorist, which views the entire action from the viewpoint of its conclusion.  It is translated by the English auxiliary verb “have.”


The active voice indicates that Jesus has produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Finally, we have the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples.

“because I have made known to you all things that I have heard from My Father.”
Jn 15:15 corrected translation
“I no longer call you slaves, because the slave does not know what his master is doing; but I have designated you friends, because I have made known to you all things that I have heard from My Father.”
Explanation:
1.  “I no longer call you slaves,”

a.  Jesus continues His teaching of the disciples with another word of encouragement before they head off to Gethsemane.  He tells them that He will no longer call them slaves or servants (the Greek word means both).


b.  Nowhere in Scripture do we actually see Jesus refer directly to any believer as His slave or servant, but we do find the disciples calling Him ‘Lord’ or ‘Master’, indicating the slave-master or servant-master relationship.  In addition Jesus used this relationship in His teaching: “a slave is not greater than his master,” Jn 13:16; Jn 12:26, “If anyone serves Me, he must follow Me; and where I am, there also My servant will be; if anyone serves Me, the Father will honor him.”


c.  Students in the ancient world considered the Rabbi under whom they studied to be their ‘Master’.  They were expected to do whatever he asked or told them to do.  Jesus is now making a change to that student-teacher relationship.  We would say that they are graduating.

2.  “because the slave does not know what his master is doing;”

a.  Jesus then gives the reason for this change in His relationship with them.  They are no longer ignorant slaves, who have no idea what the master is doing or why he is doing what he is doing.  Jesus has now told them in advance what is going to happen.  He has brought them into His confidence.  Therefore, He is now treating them like close, intimate friends rather than a simple household servant.


b.  Slaves were not ignorant people in the ancient world.  They had normal intelligence like most other people.  But the slave was not aware of all the intimate details of what the master planned to do.  They didn’t have a need to know everything that was going on.  The unbeliever is even worse than a slave; they don’t care to know what the Master is doing; they could care less what the Master is doing.


c.  The disciples have gone from the slave/servant relationship to the friend of God relationship.  With the coming of Pentecost and the Holy Spirit they will go from the friend of God to the sons of God relationship.  And as Paul will state five times in the introduction to his epistles back to the slave of God relationship as well.  The difference will be the honor of being a slave to God as well as a son.

3.  “but I have designated you friends,”

a.  Jesus now states the new relationship.  The Lord now calls these men his friends, the same title given to Abraham, who was called ‘the friend of God’, Jam 2:23.


b.  The title “friend” has special meaning in the world of Jesus at the time He said this, and this special meaning was not only intended by Jesus, but clearly understood by John’s readers/hearers.


c.  “Turning now to words used in a technical sense in the Cult of the Cæsar with reference to the people instead of the emperor, we have the expression, ‘friend of the emperor,’ which was an official title in the imperial period.  What a flood of light this throws upon our Lord’s words in Jn 15:14-15.  As our Lord knew of the Roman custom of calling a servant of the State a Benefactor (Lk 22:25), so He knew of this custom of certain ones being called ‘friends of the emperor’.  There was a real point to His words and they were not lost upon His disciples.  Think of what faith this involved on His part and theirs. The King of kings was on His way from the upper room where they had celebrated the Passover together for the last time, to His crucifixion and death, the rejected King of Israel.  Yet in all the dignity of His royal position as King of the Jews in the Davidic dynasty, He said, ‘I have called you friends’.  Yes, they were friends of the Emperor who would be raised from the dead, ascend to heaven, and some day come back to this earth to reign with the King of kings and Lord of lords.  Another official title was ‘bondslave of the emperor’.  There were imperial slaves all over the Roman world.  There was an honor in even being a bondslave of Caesar.  Paul must have been conscious of the analogy when he wrote, “Paul, a bondslave of Christ Jesus” (Rom 1:1).  If it was an honor in the Roman world to be a bondslave of the emperor, what an exalted privilege it was to be a bondslave of the King of kings.”


d.  Lk 12:4, “I say to you, My friends, do not be afraid of those who kill the body and after that have no more that they can do.”
4.  “because I have made known to you all things that I have heard from My Father.”

a.  Jesus then states the reason why He has given them the new designation of “friends.”  He has done so because He has made known to them all the things that He has heard from God the Father.  Jesus has shared with the disciples the intimate knowledge of what is going to happen in the near future, just as the Lord shared the intimate knowledge of what was going to happen to Sodom and Gomorrah with Abraham before those cities were destroyed.

b.  The object “all things” refers to the arrest, trial, sentencing, crucifixion, death, resurrection, ascension, session of Jesus, and coming of the Holy Spirit.  Jesus has told all these things to the disciples even though they have not understood all these things yet.  However, as the events unfold, they will remember what He told them in advance.  “Although the statement everything that I learned from my Father I have made known to you appears as a completed act, the revelation was not fully understood until after the death and resurrection of Jesus (Jn 16:12). The Spirit was to be the interpreter.”


c.  The Father has hidden nothing from the Son and the Son has hidden nothing from the disciples.  He has treated them like a person treats his friends.

5.  Commentators’ comments.


a.  “The Johannine Gospel asserts that in discipleship the relationship has been altered for the disciples.  They have not lost their subordinate role.  But instead of Jesus referring to them as servants or slaves, he refers to his followers as friends.  The concept of humans as slaves of the deity was a common concept in the ancient world.  But for all practical purposes the Hebrew writers rejected the idea that the people of Israel were slaves of God.  Moreover, that perspective undoubtedly impacted their staunch rejection that in Jesus the truth would set them free (Jn 8:32).  Their view was that as children of Israel and servants of God they had not ever really been in bondage (Jn 8:33), in spite of the fact that they had been human slaves in Egypt.  But the idea of being the friends of Jesus in this verse is attached to the important Johannine theme of knowing.  Slaves are expected to obey even though the master does not explain the reason for any given order.  But the friends of Jesus, according to this text, are viewed in a completely different light.  They are the objects of divine revelation because Jesus has communicated to them ‘everything I learned from my Father’.  That they did not understand everything (or even much) prior to the resurrection is clear from Jn 16:29–32, but such understanding would come.  The point of this passage is that servants/slaves are not expected to understand God’s will, but disciples are not regarded as mere slaves.  They are being offered the understanding that comes from a different relationship—the relationship based on knowing and accepting the divine purpose in the coming of Jesus.”


b.  “The term ‘slaves’ did not have many of the negative connotations in Jewish culture that it does today.  In fact, some of the most noble figures in the Old Testament were described as slaves of God, including Moses (Num 12:7), Caleb (Num 14:24), Joshua (Josh 24:29), Job (Job 1:8), David (2 Sam 7:5), Isaiah (Isa 20:3), and even the Messiah (Isa 42:1).  In the New Testament Paul (Rom 1:1), James (Jam 1:1), Peter (2 Pet 1:1), Jude (Jude 1), and John (Rev 1:1) similarly called themselves slaves of Jesus Christ.  The term reflected their utter submission to and dependence on their heavenly Master.  This word, ‘slave’, and the related verb ‘to be a slave’, always and only refer to slavery.  Jesus is Lord, believers are His slaves.  DOULOS is, however, usually translated ‘servant,’ or ‘bond-servant’.  But their nearly 150 uses in the New Testament are to be understood as references to slavery.  A slave was bought, owned, subjected to, provided for, and protected by his master.  He lived in total submission to the will of his master.  Slaves did not usually have an intimate relationship with their earthly masters; the slave would normally not know what his master was doing; that is, he was not privy to his plans.   Masters did not disclose their goals and purposes to their slaves; they merely instructed them as to what they wanted them to do.  While it is true that the followers of Jesus are also designated as slaves, that is not sufficient to fully convey our relationship to the Lord.  Incredibly, we are also called His friends—a more exalted title even than ‘disciple’.  In the Old Testament only Abraham had the privilege of being named the friend of God (2 Chr 20:7; Isa 41:8; Jam 2:23).  A custom from biblical times sheds light on the great honor believers have in being the friends of Jesus Christ. William Barclay writes:

This phrase is lit up by a custom practiced at the courts both of the Roman emperors and of kings in the middle east.  At these courts, there was a very select group called the friends of the king, or the friends of the emperor.  At all times, they had access to the king; they even had the right to come to his bedchamber at the beginning of the day.  He talked to them before he talked to his generals, his rulers and his statesmen.  The friends of the king were those who had the closest and the most intimate connection with him. (The Gospel of John, vol. 2, The New Daily Study Bible [Louisville: Westminster John Knox Press, 2001], p. 207–8. (Italics in original.)

It is that kind of intimate access that Jesus graciously grants to His friends.  Because they are His friends, Jesus promised to share with believers all things that He had heard from the Father.  They ‘will know the truth, and the truth will make [them] free’ (Jn 8:32).  In Jn 17:6–8 Jesus prayed to the Father, ‘I have manifested Your name to the men whom You gave Me out of the world; they were Yours and You gave them to Me, and they have kept Your word.  Now they have come to know that everything You have given Me is from You; for the words which You gave Me I have given to them; and they received them and truly understood that I came forth from You, and they believed that You sent Me.’  The friends of Jesus have insight into ‘the mystery which has been kept secret for long ages past, but now is manifested, and by the Scriptures of the prophets, according to the commandment of the eternal God, has been made known to all the nations, leading to obedience of faith’ (Rom 16:25–26).  The term ‘mystery’ in the New Testament refers to things hidden in the past, but now revealed by Jesus to the apostles, and through them to all believers.  Their ability to understand the spiritual truths Jesus reveals to them sets His friends apart from the unredeemed, who have no such privileges, 1 Cor 2:12–16.”


c.  “There were different kinds and levels of friendship in antiquity, and Greco-Roman writers often commented on the topic.  Friendship could involve political or military alliances and was often pursued in self-interest; kings or lesser patrons who supported dependents called clients were (especially in Roman circles) said to be engaging in ‘friendship’; Pharisees also met in circles of ‘friends’.  The traditional Greek concept of friendship emphasized equality among companions, and some philosophical schools like the Epicureans especially emphasized such friendship.  The main ideals of friendship in ancient literature included loyalty (sometimes to the death), equality and mutual sharing of all possessions, and an intimacy in which a friend could share everything in confidence.  Jesus especially emphasizes the last point in verse 15, where he distinguishes a friend from a servant, who might also be loyal but would not share intimate secrets.  Jewish writers like Philo sometimes contrasted being friends of God with being servants of God.”


d.  “However, we must not interpret this word friend in a limited way, because the Greek word means ‘a friend at court’.  It describes that inner circle around a king or emperor.  The ‘friends of the king’ would be close to him and know his secrets, but they would also be subject to him and have to obey his commands.  There is thus no conflict between being a friend and being a servant.  The perfect illustration of this in Scripture is Abraham, ‘the friend of God’ (2 Chr 20:7; Isa 41:8; Jam 2:23), who was also the servant of God (Gen 26:24).  In Genesis 18, our Lord and two angels came to visit Abraham as they were on their way to investigate the sin of Sodom.  Even though Abraham was nearly 100 years old, he interrupted his noonday rest, greeted the visitors, saw to their comfort, and fed them a lovely meal.  Note that this old man ‘hastened’ and ‘ran’ and encouraged others to perform their work quickly, a perfect example of a servant.  Nor did Abraham sit and eat with them.  Like a true servant, he stood nearby, ready to do their bidding.  In the last half of the chapter, the atmosphere changes, and Abraham is quietly standing still, communing with the Lord.  He is still a servant, but now he is being a friend.  ‘Shall I hide from Abraham that which I do?’ the Lord asked.  As a friend of God, Abraham shared God’s secrets.  It is this kind of a relationship that Jesus described when He called His disciples ‘friends’.  It was certainly a relationship of love, both for Him and for each other.  The ‘friends of the King’ could not compete with each other for attention or promotion.  They were a part of the ‘inner circle,’ not to promote themselves, but to serve their King.  What a rebuke this must have been to the selfish disciples who often argued over who was the greatest!  So, our friendship with Christ involves love and obedience.  But it also involves knowledge: He ‘lets us in on’ His plans.  Indeed, He is our Master, but He does not treat us as servants.  He treats us as friends, if we do what He commands.  Abraham was God’s friend because he obeyed God (Gen 18:19).  If we have friendship with the world, we then experience enmity with God (Jam 4:1–4).  Lot in Sodom was not called God’s friend, even though Lot was a saved man (2 Pet 2:7).  God told Abraham what He planned to do to the cities of the plain, and Abraham was able to intercede for Lot and his family.  It is interesting to note that, in John’s Gospel, it was the servants who knew what was going on!  The servants at the wedding feast in Cana knew where the wine came from (Jn 2:9), and the nobleman’s servants knew when the son was healed (Jn 4:51–53).  One of the greatest privileges we have as His friends is that of learning to know God better and ‘getting in on’ God’s secrets.”


e.  “This does not mean that the relation of slave is not also appropriate for Jesus’ disciples (Jn 15:20).  Paul refers to himself as a slave five times, though he also notes that in some senses the Christian is no longer a slave (Gal 4:7).  Even the worshipers in the heavenly city at the end, who will reign forever and ever, are called God’s slaves (Rev 22:3, 6).  So although the idea of slave is valid, it is limited.  Jesus’ point here is intimacy.”
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