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

 is the nominative subject from the second person plural personal pronoun SU, meaning “You” and referring to the disciples.  Then we have the predicate nominative from the masculine plural adjective PHILOS plus the possessive genitive from the first person singular personal pronoun EGW, meaning “My friends.”  This is followed by the second person plural present active indicative from the verb EIMI, meaning “to be: You are.”


The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that the disciples produce the state of being the friends of Jesus.


The indicative mood is declarative for a simple statement of fact or reality.

“You are My friends,”
 is the third class conditional particle EAN, meaning “if” and it may or may not happen.  Then we have the second person plural present active subjunctive from the verb POIEW, which means “to do: you keep on doing.”


The present tense is a durative present for an action that is expected to occur throughout a person’s spiritual life.


The active voice indicates that the friend of Christ produces the action.


The subjunctive mood is a potential subjunctive, used with EAN to in the protasis of a conditional sentence.

This is followed by the accusative direct object from the neuter plural relative pronoun HOS, meaning “the things which” or “what.”  Then we have the nominative subject from the first person singular personal pronoun EGW, meaning “I” plus the first person singular present deponent middle/passive indicative from the verb ENTELLOMAI, which means “to command or direct.”


The present tense is descriptive present for what is now occurring.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact or reality.

Finally, we have dative direct object from the second person plural personal pronoun SU, meaning “you.”

“if you keep on doing what I command you.”
Jn 15:14 corrected translation
“You are My friends, if you keep on doing what I command you.”
Explanation:
1.  “You are My friends,”

a.  The Lord makes another encouraging
 statement to His disciples after the last supper.  He tells them that they are His friends.  This is obviously an honor and sign of personal love for them.


b.  Jesus has had much to say about His unconditional love for the disciples and those who believe in Him.  Now He changes the subject to His personal love for those who believe in Him.  Not all who believe in the Lord Jesus Christ are His friends.  The classic example is the difference between Abraham and Lot.  Abraham was clearly called the ‘friend of God’ as a title recognizing his spiritual maturity.  Lot was clearly also a believer, since he was one of the few believers rescued from Sodom according to God’s promise.  However, Lot was never called by the title ‘friend of God’.


c.  The disciples were obviously not mature believers yet, but they would be in the near future with the coming the Holy Spirit and His teaching ministry.  Though not mature believers at the moment, the disciples were light-years ahead of most other believers at the time.


d.  The great point that we must not miss here is the fact that Jesus places a very definite condition on this friendship type love.  The word friend is PHILOS in the Greek from which is derived the verb PHILEW, meaning “to love as a friend” or “to love a friend” or “to have a friendship type love.”  This is a personal love, which depends on the character and behavior of the object of love rather than the subject of love.  In the phrase “I love you,” ‘I’ is the subject and can have conditional or unconditional love toward the object ‘you’.  If the love is unconditional, the love is dependent upon the virtue, honor, and integrity of the subject.  If the love is conditional, it is dependent upon the virtue, honor, and integrity of the object (‘you’).

2.  “if you keep on doing what I command you.”

a.  Jesus now mentions the condition upon which His personal love for the disciples exists.  The condition is their continuing to do what He commands them.  At first sight this seems to be saying the same thing as the previous AGAPĒ type love mentioned by Jesus, but it is not.


b.  Jesus loves them both with AGAPĒ type love (unconditionally based upon His virtue, honor, and integrity) and with PHILOS type love (conditionally based upon their virtue, honor, and integrity in continuing to obey what He commands).


c.  If they do not keep on doing what He commands, Jesus is still going to love them unconditionally as those for whom He died spiritually on the Cross and gave eternal life.  But He will not love them personally with the friendship type love that friends and family have for one another.  The word “if” is EAN, the third class conditional particle that indicates that the person’s volition is involved in the action.  They may or may not produce the action.


d.  God loves degenerate Christians like the Corinthians with unconditional love, while they “are still yet carnal.”  God loves mature believers and positive believers with the same unconditional love, but then tops that love off with the personal love of PHILEW as well.  You might say that the positive believer gets a double portion of God’s love.


e.  There are negative believers, who do not even try to keep on doing what God commands and there are positive believers, who continue to grow in grace and the knowledge of their Lord and Savior, Jesus Christ.  Negative believers are still believers and will keep their eternal life, be in a resurrection body, and live forever in heaven.  But they will not be considered ‘the friend of God’.  We might say they will be “the acquaintance of God.”  Positive believers are trying to obey the will of God and live the life that He asks of them, though they fail from time to time, just as Paul did when he went to Jerusalem, when the Holy Spirit kept telling him not to.  God considers them to be His friends, because they are learning what He wants and trying to do it.


f.  These disciples often failed, just as they did when they entered the upper room arguing about which of them would be the greatest in the kingdom of heaven.  They were so out of fellowship with Jesus before He washed their feet.  But in contrast to Judas, they believed in Him and wanted to do the right thing, and wanted to obey Him.  That made all the difference with Jesus.  They were positive and Judas was so negative, he never even became a believer.


g.  The moment a person believes in Christ they have obeyed the will of God for the first time, and God honors that obedience with eternal salvation, a resurrection body, and life forever with Him.  After salvation God requires many more times that a believer be obedient to His commands.  Becoming a believer requires obedience, just as living as a believer requires obedience.  “Obedience to Christ’s commands is a prerequisite to discipleship and fellowship (spiritual friendship with Christ).”


h.  So the implication here is that if the disciples keep on doing what Jesus commands (love one another), then He will be their friend and they will be His friend, and wonder of wonders, they will be friends with one another as well—the bond of unity in the royal family of God.

3.  Commentators’ comments.


a.  “Friendship with Jesus does not eliminate the necessity for obedience.”


b.  “Having introduced in the previous verse the subject of genuine friendship by means of an articular participle (TON PHILWN = ‘the ones he loved’), John now employs the noun PHILOS to spell out the implications or basic requirements of such friendship.  They are exactly the same obedience requirements as those (Jn 15:10) for abiding in his love (AGAPĒ).  It is therefore imperative to avoid making the frequent mistake of highlighting differences between AGAPAW and PHILEW in John.  [Borchert is dead wrong here; language has meaning, and the two different words have different nuances in Greek, otherwise God the Holy Spirit would have inspired John to use a different word rather than change it, just as our Lord used the interchange between these two words in His three commands to Peter at the end of this gospel.]  The point of the verse is that obedience to the commands of Jesus defines what it means to be His friends.  The concept of being a friend of God is applied in the Old Testament to Abraham (2 Chr 20:7; Isa 41:8; cf. Jam 2:23) and implicitly to Moses (Ex 33:11).  Likewise, Jesus can refer to Lazarus as ‘our friend Lazarus’ (Jn 11:11). But neither in the Old Testament nor the New Testament is God or Jesus referred to as the friend of humans in the manner of the Gospel song ‘What a Friend We Have in Jesus.’  Such a thought probably would be regarded by the biblical writers as too debasing of God or Jesus.  The biblical writers like John already understood that Jesus was not a mortal to be treated as any other mere human.  Clarity on this issue goes to the very heart of discipleship.”


c.  “Because all sin is rebellion against God, turning from sin necessarily implies obedience to God.  A person cannot submit to God while at the same time openly rebelling against Him; the same life cannot be characterized both by lawlessness and obedience (1 Jn 3:6; 5:18).  Thus, obedience and faith are closely linked throughout Scripture.  Conversion takes place when those who ‘were slaves of sin’ become ‘obedient from the heart’ (Rom 6:17).  Acts 6:7 describes the salvation of ‘a great many of the priests’ as their ‘becoming obedient to the faith’.  Those who ‘will pay the penalty of eternal destruction, away from the presence of the Lord and from the glory of His power’ (2 Thes 1:9) are ‘those who do not obey the gospel of our Lord Jesus’ (verse 8).  Peter also defined unbelievers as ‘those who do not obey the gospel of God’ (1 Pet 4:17).  Paul declared that the goal of his apostolic ministry was ‘to bring about the obedience of faith among all the Gentiles’ (Rom 1:5; cf. 15:18; 16:26).  The heroes of faith listed in Hebrews 11 demonstrated the reality of their faith by their obedience.  So closely is obedience related to saving faith that Heb 5:9 uses it as a synonym for faith: ‘Having been made perfect, [Jesus] became to all those who obey Him the source of eternal salvation’.  Peter wrote that believers were ‘chosen…to obey Jesus Christ’ (1 Pet 1:1–2).  Jn 3:36 also equates believing with obeying, noting that ‘he who believes in the Son has eternal life; but he who does not obey the Son will not see life, but the wrath of God abides on him’.  Obedience, of course, does not earn salvation.  Obedience [after salvation?] is not the means of salvation, but it is the inevitable result [of obeying at salvation]; it is the proof that a person has a saving relationship with Jesus Christ.”
  It wasn’t clear to me exactly what MacArthur was trying to say in the last statement, so I added in brackets what I think he meant, in order to attempt to make it understandable.  I don’t think he was saying, “Obedience at salvation is not the means of salvation,” since it most certainly is.  Therefore, the “obedience” about which he introduces the sentence must be the obedience after salvation.


d.  “Most of us have many acquaintances but very few friends, and even some of our friends may prove unfriendly or even unfaithful.  What about Judas?  ‘Yes, mine own familiar friend, in whom I trusted, which did eat of my bread, hath lifted up his heel against me’ (Ps 41:9).  Even a devoted friend may fail us when we need him most.  Peter, James, and John went to sleep in the Garden when they should have been praying; and Peter even denied the Lord three times.  Our friendship to each other and to the Lord is not perfect, but His friendship to us is perfect.”


e.  “Our relationship to Him as friends demands obedience.”
  Does the third class condition make this a demand or an option?  It makes it an option.  Friends ask for obedience; they don’t demand it.


f.  “‘Friends’ is derived from PHILEW, to love with affection, and denotes an affectionate and intimate relation.  The condition on which this relation exists and continues it that the disciples keep doing the Lord’s bidding.  They remain the ‘slaves’ (Jn 15:20); yet these ‘slaves’ are treated as ‘friends’ by their divine Lord.”
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