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

 is the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus, followed by the first person singular present active indicative of the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic present, which regards the present state of being as a timeless fact.


The active voice indicates that Jesus produces the state of being something.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the feminine singular article and noun AMPELOS, meaning “the vine or grapevine” plus the article and adjective ALĒTHINOS, meaning “true.”

“I am the true vine,”
 is the continuative/additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine singular article and noun PATĒR plus the possessive genitive from the first person singular personal pronoun EGW, meaning “My Father.”  Then we have the predicate nominative from the masculine singular article and noun GEWRGOS, meaning “the farmer 2 Tim 2:6; Jam 5:7; one who does agricultural work on a contractual basis: the vine-dresser, tenant farmer Mt 21:33ff, 38, 40f; Mk 12:1f, 7, 9; Lk 20:9f, 14, 16; Jn 15:1.”
  Finally, we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which describes the state of being as a timeless fact.


The active voice indicates that God the Father produces the state of being the vinedresser.


The indicative mood is declarative for a simple statement of fact.

“and My Father is the vinedresser.”
Jn 15:1 corrected translation
“I am the true vine, and My Father is the vinedresser.”
Explanation:
1.  “I am the true vine,”

a.  Jesus continues His teaching after the last supper and after He has told the disciples that they need to get up and leave.  In spite of the fact that some commentators say that the Lord and disciples lingered in the upper room after He told them it was time to leave, this theory has no support other than the imagination of the commentator.  In contrast to this theory, we find the fact that Jesus walked with six of His disciples (Peter, Andrew, James, John, Nathanael, and Philip) from the Jordan River to Galilee in chapter one.  Did Jesus walk that whole day in silence with them?  Hardly.  And in Lk 24:13ff we have the story of Jesus teaching the two disciples on the road to Emmuas.  Walking and talking was a practice of Jesus.  Therefore, those who contend that Jesus could not leave the upper room, walk and teach the disciples at the same time, have the burden of proof on them as to why He could not do what He had done before and would do in the future.  Some commentators also say that Jesus wouldn’t say the prayer of chapter 17 while walking with the disciples.  So why couldn’t Jesus stop with them at some point and utter this prayer, the length of which only takes a few minutes to speak?  But in spite of all this conjecture the point is that Jesus said these words after the last supper and before getting to the Garden of Gethsemane.  Whether He was standing in the upper room, walking on the street, standing on the Temple grounds, or walking through the city is not the issue, which is why John is silent on this point. 


b.  Jesus now begins a new metaphor.  This is the seventh and final “I am” statement in John.  Jesus says that He is the true vine, with the implication that there is a false vine.  The false vine will be the Antichrist of the Tribulation.  “A contrast is probably intended with Israel, a vine of God’s planting which proved unfruitful (Isa 5:1-7).”


c.  The word “true” refers to the veracity of the Lord Jesus Christ in hypostatic union.  The Lord Jesus Christ was true deity and true humanity.  He not only told the truth, but is the truth.  He is real, genuine, and true in every sense of the word.  The vine is the part of the plant that provides nourishment and sustenance to the grapes.  The Lord provides the real and true nourishment and sustenance to the fruit of the vine.  Believers are the fruit of the vine.  “The Greek idea of truth is therefore that which is unconcealed, unhidden, that which will bear scrutiny and investigation, that which is open to the light of day.”


d.  “A rendering of AMPELOS as ‘vine’ rather than as ‘grapevine’ in Jn 15:1 may cause serious misunderstanding, since it might refer merely to a vine which does not produce fruit.  Accordingly, if there is no particular expression for ‘grapevine,’ it may be more satisfactory in Jn 15:1 to speak of ‘fruit bush’ or ‘fruit plant.’  A term in Jn 15:1 which would indicate only jungle vines would also result in complete misunderstanding of the function of pruning, since such jungle vines are never pruned and in fact are only useful when they have been cut down and used for building purposes.”

2.  “and My Father is the vinedresser.”

a.  The metaphor continues with God the Father being the vinedresser; that is, the farmer or vineyard owner who takes care of the grapevines by cutting away dead vines, getting rid of weeds, providing irrigation (water) for the vine, etc.


b.  The vinedresser protects and cares for the vine, so that the vine will continue to produce much fruit.

3.  Commentators’ comments.


a.  “Jesus compares himself with the ‘vine’ in Jn 15:1ff to show the disciples’ dependence on fellowship with him and their intensive nurture by God.  Jesus is the ‘true vine,’ not as distinct from literal vines, but from others who might figuratively be called vines.”
  “In Jn 15:1ff the parable indicates the vital organic relation between the vine and the branches.  To bear fruit, the branches must abide in the vine and must undergo the discipline of pruning.  If they do not abide they are discarded and wither.”


c.  “It is not clear from the narrative where Jesus was when he gave this teaching.  If Jn 14:31 marks the point of departure from the upper room, it is possible that Jesus and his disciples were passing by a vine which was then used as a spiritual illustration.  I am the vine is the last of the great ‘I am’ sayings in John’s gospel.  Its significance can be appreciated against the background of the OT idea of Israel as a vine or vineyard (Ps 80:8–16; Isa 5:1–7; Ezek 15:1–6; 19:10–14).  Jesus was the true vine in the sense of being genuine as compared with Israel which had not acted in harmony with its calling.  Jesus was the reality of which Israel was but the type.  The gardener [vinedresser], identified as the Father, would be responsible for the caring for the vine.  The figure shows how close is the relationship between Jesus and the Father.  Since the purpose of the vine is to produce fruit, the focus of attention falls on the branches and what needs to be done to ensure a good crop.”


d.  “This section opens with the crucial final set of ‘I am’ sayings in John.  But in this verse the saying is a little different.  Whereas the other ‘I am’ sayings refer to Jesus, this one refers to both Jesus and the Father.  One cannot help but sense that the close association repeatedly stated between Jesus and the Father in chapter 14 has had an important impact upon the appearance of this varied form of the saying in this chapter.  What is interesting to note is that after verse 2 the Father is not mentioned as intimately involved in the metaphor of the vine. Nevertheless, the Father, as the ultimate focus of glory and the ultimate source of the commandments, does reappear in the discussion at verses 8 and 10.  In the course of commenting on the theme of the vine, scholars continually search for the background to this mashal [The Hebrew word mashal is translated ‘proverb,’ ‘parable,’ and even ‘allegory,’ but its basic meaning is ‘a comparison.’
].  Is the mashal based in any similar Jewish metaphors?  The answer is that there are related ideas concerning the image of the vine, but the focus of this mashal is really quite different.  In the Old Testament the vine is frequently used as a symbol for Israel (Ps 80:8–9; Isa 27:2–6; Hos 10:1; etc.).  Yet it is usually employed as a symbol of a disobedient Israel (Ezek 17:6–10) that has become wild (Jer 2:21) and dried up.  It will therefore be burned with fire (Ezek 15:1–8; 19:10–14) because it is ripe for judgment (Isa 5:1–7).  In the Old Testament texts, therefore, if Israel is the vine or the vineyard, then the Lord God is viewed as the vinedresser or gardener (Isa 27:2–6).  But what is totally different in the Johannine mashal is the role of Jesus and the disciples.  In this metaphorical description the Father is still portrayed as the gardener, but Jesus is the Vine, not Israel, and the disciples, the followers of the way of God, are pictured as branches.  It is as though there has been an insertion into the old image that changes it radically.  The ‘vine’ in this mashal is hardly in any danger of judgment as in the Old Testament texts.  That possible scenario is ascribed only to the branches.  Jesus, the Vine, appears to stand between the vineyard keeper/gardener and the branches as a kind of ‘mediator’ of life and sustenance.  In the Synoptic Gospels, Jesus uses the vine and vineyard in his parables, but none of them have the focus of Jesus as the Vine (Mt 20:1–16; 21:33–46; Lk 13:6–9).  This idea seems to be unique to this Johannine story.  Following the repeated statements concerning the relationship of the Son to the Father in John 14, the designation of the Father as the gardener and Jesus as the Son (15:1) reaffirms the functional subordination of the Son to the Father.”


e.  “Believers’ vital relationship with Jesus Christ is depicted in this passage in another familiar analogy.  Just as a branch depends entirely on the vine for life, sustenance, growth, and fruit, so believers depend completely on the divine Lord as the source of their spiritual life and effect.  And just as a branch cannot bear fruit unless it is connected to the vine, so believers cannot bear spiritual fruit apart from their life-giving union with Christ.  As He said in verse 5, ‘Apart from Me you can do nothing.’  Always the master storyteller, Jesus wove all the key figures of that night’s events into His analogy: He is the vine, the Father the vinedresser, the abiding branches illustrate the eleven and all other true disciples, and the non-abiding branches picture Judas and all other false disciples like him.  One last time before His death, Jesus warned against following the pattern of Judas.  Spoken just hours before His death, this is the last of the seven ‘I AM’ statements in John’s gospel, all of which affirm Christ’s deity (Jn 6:35; 8:12; 10:7, 9, 11, 14; 11:25; 14:6; cf. 8:24, 28, 58; 13:19; 18:5–6).  As God in human flesh, Jesus rightly pointed to Himself as the source of spiritual life, vitality, growth, and productivity.  Israel’s apostasy made it an empty vine, and for a long time disqualified as the channel for God’s blessings.  Those blessings now come only from union with Jesus Christ, the true vine. Theologically, John’s point is that Jesus displaces Israel as the focus of God’s plan of salvation, with the implication that faith in Jesus becomes the decisive characteristic for membership among God’s people.  ALĒTHINOS (true) refers to what is real as distinct from a type, perfect as distinct from the imperfect, or genuine rather than what is counterfeit.  Jesus is the true vine in the same sense that He is the true light (Jn 1:9), the final and complete revelation of spiritual truth, and the true bread out of heaven (Jn 6:32), the final and only source of spiritual sustenance.  That Jesus designates the Father as the vinedresser while assigning Himself the role of the vine is in no way a denial of His deity and full equality with the Father.  During His incarnation, without diminishing His deity one iota, Jesus willingly assumed a subordinate role to the Father.  Moreover, the point of the analogy is not to define the relationship of the Father to the Son, but to emphasize the Father’s care for the vine and the branches.  GEWRGOS (vinedresser) refers to one who tills the soil; hence a farmer (2 Tim 2:6; Jam 5:7), or a vine-grower (Mt 21:33, 34, 35, 38, 40, 41; Mk 12:1, 2, 7, 9).  It is in the latter sense that Jesus used it here.  Apart from planting, fertilizing, and watering the vine, the vinedresser had two primary responsibilities in caring for it.  First, he removed the branches that did not bear fruit.  Second, he pruned the ones that did bear fruit, thus enabling them to bear more fruit.  It is with those two types of branches that the rest of Christ’s analogy is primarily concerned.”


f.  “The image is not a parable, since it is not a story, but rather an extended metaphor; that is, basically an allegory, for all the details have significance.  The main point of the image is clear enough: the intimate union of believers with Jesus.  The disciple’s very life depends on this union.  As branches, believers either bear fruit and are pruned to bear more fruit or do not bear fruit and are thrown away and burned.  Therefore, when Jesus refers to himself as the true vine He is once again taking an image for Israel and applying it to himself.  Jesus himself is true Israel.  Israel’s place as the people of God is now taken by Jesus and his disciples, the vine and its branches.  This is not a rejection of Judaism as such, but its fulfillment in its Messiah.  The identification of the people of God with a particular nation is now replaced with a particular man who incorporates in Himself the new people of God composed of Jews and non-Jews.  Israel as the vine of God planted in the Promised Land is now replaced by Jesus, the true vine, and thus the people of God are no longer associated with a territory.  Jesus’ corporate significance has been included throughout the Gospel in his use of the term Son of Man, so it is perhaps significant that the image of the vine and that of the Son of Man arc identified together in Psalm 80:14b-16: ‘Watch over this vine, the root your right hand has planted, the son [the LXX says, ‘Son of Man’] you have raised up for yourself.’  Given this strong association of the vine with Israel, when Jesus refers to himself as the vine that is true He signals a contrast between himself and the official Judaism as represented in the Jewish leaders who have rejected him and thus cut themselves off from him and his Father.  The role of the Father as the gardener continues the theme of Jesus’ dependence on and subordination to the Father and also emphasizes again the contrast between Jesus’ relationship with God and that of his opponents.”
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