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 is the adversative use of the conjunction ALLA, meaning “but,” followed by the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  Then we have the third person singular aorist active subjunctive from the verb GINWSKW, which means “to know.”

The aorist tense is a constative/futuristic aorist, which views the entire future action as a fact.


The active voice indicates that the world may produce the action.


The subjunctive mood is a subjunctive of purpose with an element of contingency, depending on the volition of each person of the world.  This contingency is brought out in translation by use of the English auxiliary verb “may or might.”

This is followed by the nominative subject from the masculine singular article and noun KOSMOS, meaning “the world.”  Then we have the conjunction HOTI, which is used after verbs of mental activity (knowing) to indicate the content of that activity.  It is translated “that.”  This is followed by the first person singular present active indicative from the verb AGAPAW, which means “to love: I love.”


The present tense is a static or aoristic present for a state or condition that perpetually exists as an axiomatic and timeless fact.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular article and noun PATĒR, meaning “the Father.”

“but in order that the world may know that I love the Father,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the comparative conjunction KATHWS, meaning “just as.”  Then we have the third person singular aorist deponent middle indicative from the verb ENTELLOMAI, which means “to command.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice is middle in form, but active in meaning with the subject (the Father) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  Next we have the nominative subject from the masculine singular article and noun PATĒR, meaning “the Father.”  Then we have the adverb of manner HOUTWS, which means “so; in this manner; thus.”  With this we have the first person singular present active indicative from the verb POIEW, which means “to do.”


The present tense is a retroactive progressive present, which describes an action that began in the past and continues in the present.  It can be translated “I keep on doing.”


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

“and just as the Father commanded Me, so I keep on doing.”
 is the second person plural present passive imperative from the verb EGEIRW, which means “to get up; to rise up; to raise up, etc.”

The present tense is a descriptive present for what is expected to occur right now.


The passive voice indicates that Jesus and the disciples are to receive the action of being lifted or raised up.


The imperative mood is a soft command, just a little more than an entreaty.

Then we have the first person plural present active subjunctive from the verb AGW, which means “to go.”


The present tense is a descriptive present, describing what is now going on.


The active voice indicates that Jesus and the disciples need to produce the action.


The subjunctive mood is a hortatory subjunctive, in which the subject urges others to join him in a course of action.  The words “let us” are used in the translation.
Finally, we have the adverb of place ENTEUTHEN, which means “from here.”

“Get up, let us go from here.”
Jn 14:31 corrected translation
“but in order that the world may know that I love the Father, and just as the Father commanded Me, so I keep on doing.  Get up, let us go from here.”
Explanation:
1.  “but in order that the world may know that I love the Father,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “I will not speak much longer with you, for the ruler of the world is coming, and yet he has no hold on Me; but in order that the world may know that I love the Father, and just as the Father commanded Me, so I keep on doing.”

b.  The contrast here is the Lord’s relationship to Satan contrasted with the Lord’s relationship to God the Father.  On the one hand Satan has no hold on Jesus, which means that even though Satan is the ruler of the world, He has no authority over the Lord Jesus Christ.  Jesus has done in His humanity what Adam failed to do.  Jesus maintained His obedience to God the Father, whereas Adam went from obeying the Lord Jesus Christ to obeying Satan.  Adam lost rulership of the world by his disobedience.  The Lord Jesus Christ gained rulership of the world by His obedience.

c.  The proof that Satan had no hold on Jesus was demonstrated by our Lord’s demonstration of His love for God the Father.  And that demonstration of love was proved by His doing what the Father commanded.

d.  Either Jesus loved the ruler of this world or He loved God the Father.  The proof of who He loved was demonstrated by who He obeyed.  Jesus never once obeyed Satan is anything; for He remained sinless during His incarnation.  Therefore, Satan gained no hold on Him, and Jesus continued to demonstrate His love of the Father by His obedience in all things.


e.  The subject “the world” refers to the population of the earth.  The world has the ability to know that Jesus loved God the Father by the fact that Jesus always did what God the Father wanted even to the point of spiritual death on the Cross—being judged for the sins of the world.  The people of this world have the ability to understand God the Son’s love for God the Father in a very limited way.  They can understand the obedience of the Son to the Father.


f.  Notice again that Jesus’ love for the Father is unconditional AGAPĒ type love.

2.  “and just as the Father commanded Me, so I keep on doing.”

a.  This clause indicates the demonstration of the Son’s love for the Father.  God the Father commanded (asked—asking is a polite command) the Son to come to earth, live a perfect, sinless life, do everything the Father asked while living here, including going to the Cross and bearing the sins of the world and being judged for them.  Jesus did everything that was asked of Him in eternity past, while on earth during His first advent, and keeps on doing the will of the Father in all things.

b.  The Lord Jesus Christ has obeyed every will, wish, or desire of God the Father from eternity past to eternity future, but He made it a point to demonstrate this dramatically during His first advent.  The linear aktionsart of the present tense in the verb “I keep on doing” indicates an action that began in the past and continues in the present with the expectation that it will also continue in the future.

c.  The words “just as” tell us that the Lord didn’t deviate from the Father’s will, plan, or purpose in anything He did.  He did exactly what the Father wanted, exactly when the Father wanted it, and exactly how the Father wanted it.  Our Lord had perfect immediate, willing obedience to God the Father in all things as His demonstration that He loved Him, and as the demonstration that Satan had no authority over Him at any time.
3.  “Get up, let us go from here.”

a.  Jesus then instructs the disciples that the supper is over and it is time to leave.

b.  Jesus knew that Judas had been gone long enough to get to the leaders of the Sanhedrin and put a search party together to come find Him.  So while Judas was heading with the soldiers to the upper room to arrest Jesus, Jesus and the disciples would be gone to the Garden of Gethsemane on the Mount of Olives to the east of the city.

c.  Jesus had more to say to the disciples, but it couldn’t be done where He was at right now.  Jesus certainly didn’t want the disciples to be arrested with Him, which is why He wanted to be somewhere out in the open, where they had room to flee when Jesus was arrested.

4.  Commentators’ comments.


a.  “Apparently the group arose and walked out into the night and the rest of the talk (chapters 15 and 16) and prayer (chapter 17) was in the shadows on the way to Gethsemane.”


b.  “The concluding verse is somewhat enigmatic, for it seems to be the end of the discourse in the upper room.  It is possible to regard the remainder of the discourse as taking place in the open air, although in Jn 18:1 Jesus is said to have ‘left’ with his disciples [“When Jesus had spoken these words, He went forth with His disciples over the ravine of the Kidron, where there was a garden, in which He entered with His disciples”], and it would be necessary to suppose that chapter 15–17 were uttered on the way to the Kidron Valley.  The only other alternative is to suppose that Jn 14:31 implied an intention which was fulfilled some time later.  On the whole the first suggestion is fraught with the least difficulties.”


c.  “ How could Jesus tell the disciples to get up and then continue teaching through chapters 15–17 of John before actually going forth across the Kidron Valley (Jn 18:1)?  A number of proposals have been made to deal with this issue.  Bultmann attempted to solve the problem by rearranging the order of chapters 13–17, placing chapter 14 just prior to chapter 18.  Brown solves the problem by having chapters 13 and 14 take place in the upper room at the Last Supper and moving the remainder of the teaching to another site.  The traditional theory is that the words that follow in chapters 15–17 were spoken while they were on their way, but some argue that such an idea is ‘not a realistic picture.’ [Why not?  Jesus walked and talked with His disciples for three years.]  Some suggest it is possible that the group probably was slow in making its departure and so Jesus continued to teach them in the room.  Others think that the statement represents a pause in the discussion.  A number of commentators completely avoid discussing the issue.  Whatever solution one chooses, it also brings with it unresolved problems.  The views proposing that the statement represents a seam in the work of a Johannine editor who inserted a section and forgot to remove the statement when he inserted three additional chapters may appeal to some readers as the preferred solution.  But that makes the editor a forgetful collector of materials.  The view of speaking en route offers a difficulty that a walking band is hardly a conducive setting for communicating major segments of teaching.  Total rearrangement theories make the contemporary restructuring person wiser than the original writer and means that the present order is a purposeless collection of writings.”
  Not mentioned here are two points that override every possible theory: (1) God the Holy Spirit inspired John to write what he wrote, and (2) John knew exactly what happened, how it happened, and when it happened; he is the eyewitness to the events, not some commentator 2000 years removed from the action.

d.  “The phrase ‘get up, let us go from here’ signals an obvious transition in the narrative.  At this point Jesus and the disciples evidently left the upper room and began walking through Jerusalem, headed for Gethsemane.  While they walked, Jesus continued His teaching.  (John 18:1 does not describe the Lord and the disciples leaving the upper room, as some think.  It refers to their leaving the city of Jerusalem and crossing the Kidron valley, east of the city.  Gethsemane lay across the valley on the slopes of the Mount of Olives.)”


e.  “Then He said, ‘Come now; let us leave’.  Jesus had been with the disciples in the Upper Room.  He now prepared to go to the Garden of Gethsemane on the Mount of Olives.  Whether Jesus’ words in John 15-17 were spoken in the room or on the way to the garden is uncertain, but probably they were given in the room.”
  If they stayed in the room, then Jesus’ words have no meaning and purpose, which is unthinkable.  No where else in all of Scripture does God say something or issue and command, and then nothing happens.  Saying that the group stayed in the room makes Jesus’ words meaningless, which is hardly appropriate as an interpretation of Scripture.

f.  “Jesus showed His love for the Father (and for the world) by voluntarily going to the cross.  He did not hide or flee.  He willingly laid down His life.  He and the disciples may have left the Upper Room at this point, so that what Jesus said from that point on was spoken on the way to the Garden.  Or, they may have arisen from the table and lingered awhile as He instructed them.  We can easily imagine the allegory of the vine being given as they walked that night through the vineyards.”


g.  “We do not understand why John should have mentioned so expressly the order to depart, if it had not been followed by a result; or at least why did he not, in this case, indicate the delay by a word of explanation, as in Jn 11:6?  Since Jesus, by the order, gave the signal for departing, we must represent to ourselves the following discourses as uttered on the way to Gethsemane.”
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