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
 is the additive use of the conjunction KAI, meaning “And” plus the third class conditional particle EAN, meaning “if” and “depicts what is likely to occur in the future,…”
.  Then we have the first person singular aorist deponent passive subjunctive from the verb POREUOMAI, which means “to go.”

The aorist tense is constative aorist, which looks at the action in its entirety as a fact.


The deponent passive voice is passive in form, but active in meaning, with the action being produced by the Lord.

The subjunctive mood is a subjunctive of purpose with a potential aspect.  “The third class condition encompasses a broad range of potentialities in Koine Greek.  It depicts what is likely to occur in the future,…”

This is followed by the additive use of the conjunction KAI, meaning “and” plus the first person singular aorist active subjunctive from the verb HETOIMAZW, which means “to prepare.”


The aorist tense is constative aorist, which looks at the action in its entirety as a fact.


The active voice indicates that the Lord produces the action.


The subjunctive mood is a subjunctive of purpose with a potential aspect.

Then we have the accusative direct object from the masculine singular noun TOPOS, meaning “a place, a room.”
  This is followed by the dative of advantage from the second person plural personal pronoun SU, meaning “for you” and referring to the disciples.

“If I go and prepare a place for you,”
 is the temporal adverb PALIN, meaning “again” plus the first person singular present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come: I am coming.”  Note that this is not a future tense and should not be translated “I will come.”

The present tense is a futuristic present for an action that is so certain to take place that it is spoken of as already in progress right now.”


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the additive use of the conjunction KAI, meaning “and” plus the first person singular future deponent indicative from the verb PARALAMBANW, which means “to take into close association: take (to oneself), take with/along Mt 2:13f, 20f; 17:1; 26:37; Mk 4:36; 5:40; 9:2; Lk 9:28; Acts 15:39; 16:33; 21:24, 26, 32; 23:18; I will take you to myself Jn 14:3.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus will produce the action.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the disciples.  Then we have the preposition PROS plus the accusative of relationship from the first person masculine singular reflexive pronoun HEMAUTOU, meaning “with Myself.”

“I am coming again and will take you with Myself,”
 is the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  Then we have the conjunction HOPOU, meaning “where” plus the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”

The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that Jesus produces the state of being somewhere.


The indicative mood is declarative for a simple statement of fact.

With this we have the nominative subject from the first person singular personal pronoun EGW, meaning “I.”  Then we have the adjunctive or adverbial use of the conjunction KAI, meaning “also” plus the nominative subject from the second person plural personal pronoun SU, meaning “you” and referring to the disciples.  Finally, we have the second person plural present active subjunctive from the verb EIMI, meaning “to be: you may be.”

The present tense is a descriptive present for what will actually take place.  This is also a tendential present for what is intended to happen in the future.

The active voice indicates that the disciples will produce the state of being.


The subjunctive mood is a subjunctive of purpose with the element of probability, which is indicated by the English word “may.”
There is no word “there” in the Greek as found in the NASB translation.

“in order that where I am, you may be also.”
Jn 14:3 corrected translation
“If I go and prepare a place for you, I am coming again and will take you with Myself, in order that where I am, you may be also.”
Explanation:
1.  “If I go and prepare a place for you,”

a.  The Lord continues His teaching by reasserting the fact that He is going to prepare a place for each one of the disciples (and by extension all believers).  The conditional participle “if” introduces a third class condition, which indicates something that is true, that is actually going to happen, and not something that may or may not happen.

b.  Commentators having differing views on where Jesus was “going” in order to prepare this place for us.  Some say He had to go to the Cross as our High Priest in order to prepare a place for us.  (“The preparing of the place is through the passion and resurrection of Jesus.”
)  That is a true statement in part.  He went to the Cross to prepare us to be with Him, not to prepare a place for us.  The only place our Lord could go to prepare “a place” for us was heaven.  Heaven is a “place” and the humanity of Christ prepares a “place” for us in heaven by being the first human being in heaven acceptable to God the Father, so that others may follow.

c.  There is no “place” for sinful mankind in heaven until the humanity of Christ is invited to sit down at the right hand of the Father.  Then there is a “place” for us to be seated with Christ at the right hand of the Father in union with Christ.

d.  The “place” can only refer to our permanent dwelling place in heaven with the Lord.  He is preparing that “place” by His acceptance there as the Lamb of God who has taken away the sins of the world.


e.  Believers are prepared on earth for residence in heaven by the many things God does for us at the moment of salvation—such as: regeneration, the imputation of divine righteousness, positional sanctification, etc.

2.  “I am coming again and will take you with Myself,”

a.  Then the Lord gives the disciples another comforting thought—He is coming again.  Coming where?  Coming back to earth.  Actually He is not coming to the physical earth as at the Second Advent, when His feet will stand on the Mount of Olives.  Instead 1 Thes 4 tells us that “because the Lord Himself, by means of a command, by means of the sound of an archangel; that is, by means of the trumpet blast of God, will descend from heaven, and the dead in Christ will rise first, then we who are alive, the ones who are left behind, at the same time we shall be snatched together with them in the clouds to meet the Lord in the atmosphere and so we shall always be with the Lord.”

b.  The fact we are “with” Jesus is also mentioned by Paul in 1 Thes 4:14, “For if we believe that Jesus died and has risen, so also God will bring with Him those who have fallen asleep through their relationship with Jesus.”

c.  At the resurrection of the Church Jesus comes again and takes all Church Age believers away with Him back to heaven.  At the Second Advent of Christ, our Lord returns to the earth and remains on the earth for the next thousand years (His millennial reign).

d.  Interestingly our death is our departure to be with Christ, Phil 1:23, “In fact, I am hard pressed to choose between the two alternatives, because I have the desire to depart, and so to keep on being with Christ, since [this alternative is] much more advantageous;” and 2 Cor 5:8, “We are confident, but also we prefer rather to be absent from the body and to be at home with the Lord.”

3.  “in order that where I am, you may be also.”

a.  Finally, the Lord explains the purpose for coming back to the atmosphere around the earth to take Church Age believers with Him—in that we may be where He is.

b.  Where is He?  In heaven, seated at the right hand of the Father.  Where will we be with Him?  In heaven in the place which He has prepared for us.

c.  God’s purpose in the death, resurrection, ascension, and session of Christ is that we may be with Him.  God wants those who believe Him to be with Him forever.  God does not, cannot, and will not abandon those who believe in Him and love Him to be forever separated from Him.


d.  Jesus is making all the preparations for us to be with Him forever, because He wants to be with us forever.  The disciples knew that He was leaving them soon, but that that would not last forever and that He would some day come again for them and take them with Him.  We all eagerly anticipate that magnificent and joyous event.  2 Pet 3:14, “For this reason, beloved, since we eagerly anticipate these things, begin to make every effort to be found by Him in the sphere of harmony, pure [the execution of the spiritual life] and blameless [having no human good or evil].”
4.  Commentators’ comments.


a.  “Our Lord speaks of His coming for His own, where He tells His disciples that He is going to His Father’s house to prepare a place for them, and that He will come again and receive them to Himself.  In other words, He is coming from heaven into the atmosphere of this earth to take the Church with Him back to heaven.  And this event may take place at any moment.  Believers will be taken to heaven, and unbelievers will be left on earth to undergo the terrible times of the Great Tribulation period.”


b.  “The promise of Jesus’ return to take the disciples with him after his preparatory ‘going’ or departure has been the subject of considerable discussion.  Some have opted for a realized or inaugurated type of eschatology that regards the resurrection and the coming of the indwelling Paraclete/Spirit to be a fulfillment of these words.  Some see the possibility that the text could refer to several related events such as the death of Jesus, which could meet this idea because Jesus told Peter that he would follow him later.  Some also affirm that the coming could be viewed as a spiritual coming.  Although Gundry allows that this text may focus on the parousia [the Greek word meaning ‘presence’ and used by some theologians as a technical word for the return of Jesus], he concludes that the passage highlights the coming of the Spirit as encompassed within the idea of the coming of Jesus.  Employing Jn 14:23 as a key, Gundry also connects the idea of ‘we will come to him’ with the idea of Jesus coming in the Spirit.  Perhaps the conclusions of Leon Morris are appropriate at this point when he notes that while John does not refer as frequently as most of the other New Testament writers to the Second Advent of Jesus, the references, when made, ‘should not be missed’.  Clearly the details of the place are not mentioned, but the idea that Christians will dwell with their Lord is extremely significant.”
  After saying all this, Borchert has said nothing here.  All the commentators he cites are wrong and he gives no idea of his own.  Leon Morris is completely wrong, if he thinks this refers to the second advent of Christ.  This coming again refers to the Rapture or resurrection of the Church, not the Second Advent.

c.  “Jesus’ promise refers to the rapture of the church (1 Cor 15:51–54; 1 Thes 4:13–18; Rev 3:10).  The absence of any reference to judgment indicates that the Lord was not referring here to His second coming to earth to judge and establish His kingdom (Mt 13:36–43, 47–50; 24:29–44; 25:31–46; Rev 19:11–15), but rather to the catching up of the believers into heaven (1 Thes 4:13–18; 1 Cor 15:51–57).  Further differences between the two events reinforce that truth.  At the second coming angels gather the elect (Mt 24:30–31), but here Jesus told the disciples He would personally come for them.  At the second coming the saints will return with Christ (Rev 19:8, 14) as He comes to set up His earthly kingdom (Rev 19:11–20:6); here He promises to return for them.  Between the rapture and the second coming, the church will celebrate the marriage supper of the Lamb (Rev 19:7–10), and believers will receive their rewards (1 Cor 3:10–15; 4:5; 2 Cor 5:10).  When He returns in judgment and kingdom glory, the saints will come with Him (Rev 19:7, 11–14).”


d.  “In this context, John probably means not the Second Coming but Christ’s return after the resurrection to bestow the Spirit.”
  This is a completely wrong interpretation of the verse/passage.

e.  “I will come back refers here, not to the Resurrection or to a believer’s death, but to the Rapture of the church when Christ will return for His sheep and they will be with Him (cf. John 17:24).”
  A correct interpretation of the verse/passage.

f.  Gaebelein gives a most excellent explanation and refutation of the false interpretations of this verse, and then goes on to describe the correct interpretation as the Rapture of the Church.  “His going away was not a spiritual departure, but a physical one.  In His resurrection, the body which He had offered on the cross came forth out of the tomb, and in that body He left the earth to go back to the Father.  When He therefore tells His eleven disciples ‘I will come again,’ it surely cannot mean a spiritual coming again.  Yet this is the teaching of a large number of commentaries, that ‘I will come again’ means His spiritual coming on the day of Pentecost in the person of the Holy Spirit, hence the teaching so widespread, that the second coming of Christ happened when the Holy Spirit was given.  But the Holy Spirit is the third Person of the Trinity, the Lord Jesus Christ, the Son of God, is the second Person of the Trinity.  How, then, can the promise of the second Person of the Trinity to come again mean the coming of the third Person?  Another teaching is that when our Lord promised to come again and to receive His own unto Himself, so that they might be with Him, means the death of the believer.  They tell us, when the Christian dies the Lord comes again, so that every day the coming of the Lord takes place hundreds of times, because hundreds of Christians die each day the world over. This error is clearly refuted by the fact that elsewhere in the New Testament the Spirit of God tells us that the believer’s death is not the Lord coming to the dying believer, but the death of a Christian means that he  goes to be with the Lord; he goes in his disembodied spirit to be with Him.  For the believer to be absent from the body means ‘present with the Lord,’ and that is a conscious presence.  Soul sleep, between the death of the believer and the resurrection, is a miserable invention (2 Cor 5:1-8).  When our Lord told His disciples, ‘I will come again,’ He meant only one thing, and that is His own, personal coming again.  These words cannot be logically explained in any other way.  Here is an important and unique revelation.  The coming of the Lord, that is, His Second Advent, is revealed in the Old Testament as a glorious, visible event.  It is preceded by troubles, wars, different calamities and upheavals for Israel and the nations; even nature will be affected by it.  He is predicted to come to judge the nations, to deliver the remnant of His people, to bring them to their own land, to cover that land with His glory, to establish His kingdom, to reign over the nations as King of kings, and to bring peace to the earth.  Now what our Lord reveals about His second coming, reported in the Synoptic Gospels (Matthew, Mark and Luke) is nothing new.  It is a restatement of what His Spirit taught in the Prophets and in the Psalms.  What He predicts in the Olivet discourse is but a confirmation of what the Old Testament teaches about the Second Advent.  The great tribulation of which He speaks is the same tribulation recorded by Daniel and others, which did not happen in the year 70, but is that great tribulation which precedes His visible, personal and glorious return to earth.  In other words, the references we have in the first three Gospels about His coming again all mean His personal and glorious return to the earth.  The disciples are addressed there as representatives of the godly remnant of their nation at the end of this age.  That remnant will wait for Him in the last days, and their hope is to see Him coming in the clouds of heaven to deliver them from the antichristian forces and to give them a promised kingdom, as Daniel states ‘the saints shall possess the kingdom,’ not Church-saints but Jewish saints.  But here in John 14 the Lord gives a new and unique revelation; He speaks of something which no prophet had promised, or even could promise.  Where is it written that this Messiah would come and instead of gathering His saints into an earthly Jerusalem, would take them to the Father’s house, to the very place where He is?  It is something new.   He speaks then of a coming which is not for the deliverance of the Jewish remnant, not of a coming to establish His kingdom over the earth, not a coming to judge the nations, but a coming which concerns only His own.  Therefore He has nothing to say here about a preceding great tribulation, nor does He speak of signs on earth and in the heavens, nor does He describe a visible coming in the clouds of heaven in power and great glory.  We repeat this is a new and unique revelation.  …the full meaning of the promise of our Lord to His eleven disciples was revealed through the Apostle Paul.  To him was committed the truth about the Church as the body and the bride of Christ, and with it the revelation of the heavenly destiny of the Church.  It was therefore fitting that he should also be the instrument to make known by revelation ‘that blessed hope’—the coming of the Lord for His saints.  This revelation given to him is the expansion of the words of our Lord in the passage before us.  It is found in 1 Thes 4:15-18.  When Paul says in this passage, that it was spoken by the Word of the Lord, he does not mean that he cites the prophetic Word in the Old Testament, for nothing of this nature is found there.  It was a direct word which he received from the Lord, revealing how the promise ‘I will come again and receive you unto Myself, that where I am you may be also,’ will be accomplished.  It is still the unfulfilled promise.  Saints are waiting in glory for it, and their bodies are sleeping in the dust of the earth.  The living believers are waiting for it.  The day is surely coming when He who spoke these words will also fulfill them.  Before the great tribulation, before the days of Antichrist, before the visible manifestation of Himself takes place, He comes for His saints, to catch them up to meet Him in the air and to lead them into the Father’s house.”
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