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
 is the second person plural aorist active indicative from the verb AKOUW, which means “to hear: you heard.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the conjunction HOTI, which is translated “that” and used after verbs of sensory activity (hearing) to indicate the content of that sensory activity.  This is followed by the nominative subject from the first person singular personal pronoun EGW, meaning “I” plus the first person singular aorist active indicative from the verb EIPON, meaning “to say: I said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples.  Next we have the first person singular present active indicative from the verb HUPAGW, meaning “to go away: I am going away.”


The present tense is a tendential present for an action that has not yet occurred, but is about to occur.


The active voice indicates that Jesus is going to produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the additive use of the conjunction KAI, meaning “and” plus the first person singular present deponent middle/passive indicative from the verb ERCHOMAI, meaning “to come: I am coming.”

The present tense is a tendential present (see above).


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PROS plus the accusative of place from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples.

“You heard that I said to you, “I am going away, and I am coming to you.””
 is the protasis of a second class conditional clause.  The speaker assumes that the condition in the protasis is untrue.  The apodosis states what would have been true in the event that the protasis had been true.  The protasis begins with the second class conditional particle EI, meaning “If” but it is not true.  Then we have the second person plural imperfect active indicative from the verb AGAPAW, which means “to love unconditionally.”

The imperfect tense is a descriptive imperfect, which describes what was going on at some point in the past.  It is translated by the English auxiliary verb “was/were.”

The active voice indicates that the disciples were producing the action.


The indicative mood is a potential indicative expressing a condition.

This is followed by the second person plural aorist deponent passive indicative from the verb CHAIRW with the untranslatable indefinite particle AN, meaning “to rejoice; to be happy.”  The force of AN is brought out in the English translation by use of the word “would.”


The aorist tense is a culminative aorist, which views the action in its entirety with emphasis on its completion.  It is translated by the English auxiliary verb “has/have.”


The deponent passive voice is passive in form but active in meaning with the disciples producing the action.

The indicative mood is a potential indicative expressing a condition.

Then we have the causal use of the conjunction HOTI, meaning “because” plus the first person singular present deponent middle/passive indicative from the verb POREUOMAI, which means “to go: I am going.”


The present tense is a tendential present (see above).


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PROS plus the accusative of place from the masculine singular article and noun PATĒR, meaning “to the Father.”


“If you were loving Me unconditionally, you would have rejoiced because I am going to the Father,”
 is the explanatory use of the conjunction HOTI, meaning “for,” followed by the nominative subject from the masculine singular article and noun PATĒR, meaning “the Father.”  Then we have the predicate nominative from the comparative use of the adjective MEGAS, meaning “greater.”  This is followed by the ablative of comparison from the first person singular personal pronoun EGW, meaning “than I” and referring to the Lord Jesus Christ in His humanity.  Finally, we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”

The present tense is an aoristic present, which describes the state of being as a timeless fact.


The active voice indicates that God the Father produces the state of being greater than the humanity of Christ.


The indicative mood is declarative for a simple statement of fact.

“for the Father is greater than I.”
Jn 14:28 corrected translation
“You heard that I said to you, “I am going away, and I am coming to you.”  If you were loving Me unconditionally, you would have rejoiced because I am going to the Father, for the Father is greater than I.”
Explanation:
1.  “You heard that I said to you, “I am going away, and I am coming to you.””

a.  Jesus continues His upper room discourse with a further explanation of a previous statement.  He previously stated in Jn 14:3, “If I go and prepare a place for you, I am coming again and will take you with Myself, in order that where I am, you may be also.”  And Jn 14:18, “I will not leave you as orphans; I will come to you.”

b.  Jesus acknowledges that the disciples heard what He said, but He also knows that right now they do not fully understand what He means.  They understood that He was going away, that He was going to die, that He was going to the Father, because He kept telling them these things for many days now.  They also understood that He was going to return gloriously with His holy angels, because they was clearly taught in the Old Testament Scriptures and He had also been teaching them about that return.

c.  However, the disciples did not understand that God the Father, God the Son, and God the Holy Spirit were going to come and take up residence inside them.  That “coming” they would not understand until the Holy Spirit came upon them at Pentecost.

2.  “If you were loving Me unconditionally, you would have rejoiced because I am going to the Father,”

a.  Jesus continues His discourse with a second class condition, which is startling, because in a second class condition the speaker (Jesus) assumes that the condition in the protasis (the disciples love for Jesus) is untrue.  The apodosis states what would have been true in the event that the protasis had been true.  Jesus is not saying that the disciples do not love Him, because they do.  The problem is that they do not yet love Him unconditionally.  They do not AGAPAW Him; they PHILEW Him.  They love Him as a friend, a member of the family, or a brother.  They do not love Him without strings attached.  Kenneth Wuest comes close to giving an accurate description of the difference between the two kinds of love: “Phileo is a love which consists of the glow of the heart kindled by the perception of that in the object which affords us pleasure.  It is the response of the human spirit to what appeals to it as pleasurable. The Greeks made much of friendship.  The word was used to speak of a friendly affection.  It is a love called out of one in response to a feeling of pleasure or delight which one experiences from an apprehension of qualities in another that furnish such pleasure or delight.  Agapao on the other hand, speaks of a love which is awakened by a sense of value in the object loved, an apprehension of its preciousness.  The quality of this love is determined by the character of the one who loves, and that of the object loved.”
  He almost got it right.  Virtue-love is not awakened by a sense of value in the object loved—that is conditional love; it is conditioned on the object having value.  That is Phileo type love.  “The quality of AGAPAO type love is determined by the character of the one who loves.”  That statement is completely accurate and that is where the statement should end.  For example, when the Scripture says that “God so loved (agapao) the world,” the quality of that love is determined by the character of the One who loves (God), and not that of the object loved (the world).

b.  Therefore, Jesus is saying to them that if they had the virtuous love produced by the filling of the Holy Spirit (the fruit of the Spirit is AGAPĒ), then they would have rejoiced when they heard Him say that He was going to God the Father.  The unstated implication here is that they did not rejoice when He said He was going to the Father.  If they did not rejoice, what did they do?  They felt sorry for themselves, because He was leaving them.  What was the string they had on their personal love?  They loved Jesus as long as He was going to stay with them and not leave them alone.

c.  The disciples did not understand the importance and significance of Jesus ascending and being seated at the right hand of the Father.  What were the implications of the session of Christ that were so much more important than Jesus staying with the disciples?



(1)  The session of Christ glorified God the Father.



(2)  The session of Christ glorified God the Son.



(3)  The session of Christ is a significant part of the resolution of the angelic conflict; for a real human being is accepted in heaven in the presence of God.


(4)  The session of Christ proved that His work on the Cross was efficacious in satisfying the justice of God.



(5)  The session of Christ allowed the Father and Son to send the Holy Spirit as another Parclētos.



(6)  The session of Christ begins the process of God the Father putting all the enemies of Christ under His feet (Operation Footstool).


(7)  The session of Christ begins the Lord’s intercession for us as our High Priest.


d.  The disciples did not yet understand all these things.  Had they understood them they would have not felt sorry for themselves because Jesus was leaving.  Instead they would have rejoiced that Jesus was going to heaven to be with the Father again.  Unconditional love for Jesus would have more consideration for Him; that is, for the fact that He loved the Father, missed being with His Father, and could not wait to get back to Him.  Unconditional love thinks about the needs and feelings of others over our own needs and feelings.  Jesus knew that the disciples loved Him, but they only loved Him on the lower level of PHILEW type love.  With the coming of the Holy Spirit and His teaching ministry they would move up to AGAPAW type love for the Lord Jesus Christ.
3.  “for the Father is greater than I.”

a.  Finally, Jesus gives the reason why the disciples should be rejoicing that He is going to the Father.  They should rejoice because the Father is greater than Jesus.  Does this mean that the Lord Jesus Christ, the second member of the Trinity, is not equal to God the Father and God the Holy Spirit?  No, of course not.  Jesus is referring to Himself with emphasis on His true humanity.

b.  The deity of the Lord Jesus Christ is and always has been and always will be co-equal with the other members of the Trinity.  The Lord Jesus Christ is no less deity because of the hypostatic union of deity and true humanity.

c.  However, during the first advent of Christ His deity was not allowed to fully function.  In order to resolve the angelic conflict, Jesus had to live as a true human being without the benefit of using His deity to provide for Himself in any way.  Paul explains this in Phil 2:5-8, “Keep on thinking this within you, which also [was] in Christ Jesus, Who, although He existed in the essence of God, He did not think to be equal with God a gain to be seized, but He deprived Himself [of the normal function of deity], by having received the form of a servant, although He had been born in the likeness of mankind.  In fact, although having been discovered in outward appearance as a man, He humbled Himself, by becoming obedient to the point of [spiritual] death; that is, the death produced by the cross.”


d.  Jesus could not use His deity to motivate Himself to go to the Cross, stay on the Cross, endure the punishment for our sins, or give up His own life.  This all had to be done through the free will of His humanity.  Therefore, the first advent was perfect God combined with perfect humanity, but that union did not permit Jesus to exercise the full use of His deity.  In that sense the Father was greater than Him.  Jesus was clearly allowed to use His deity to perform miracles in order to prove who He was—God incarnate, but He had to depend upon the help of the Holy Spirit for the execution of His spiritual life as a true human being, just as we do.

e.  God the Father is not greater than God the Son, but God the Father is greater than the true humanity of Jesus Christ.  The Lord Jesus Christ had to return to God the Father, so that the restrictions on the full use of His deity as part of the conditions of the first advent would no longer apply.  This was another reason the disciples should have been rejoicing over, which they did not understand at the moment.

f.  “In this context, it is obvious that Jesus is speaking with reference to his office, not his person.  That is, the Father has a greater rank, but the Son is no less deity than is the Father (Jn 14:8).  This is in line with one of the chief themes of the Fourth Gospel—to point out emphatically the deity of the Word.”


g.  “The filial relation makes this necessary.  Not a distinction in nature or essence (Jn 10:30, “I and the Father are one”), but in rank in the Trinity.  No Arianism or Unitarianism here.  The very explanation here is proof of the deity of the Son.”

4.  Commentators’ comments.


a.  “Their love was yet incomplete.  Love desires the best for the one who is loved. The disciples should have rejoiced in his return to the Father.  My Father is greater than I has nothing to do with essential being, and so does not contradict Jn 10:30 and other passages.”


b.  “If the disciples really loved Jesus they would rejoice that his mission was on the point of being accomplished.  The words because I go to my Father supply the key.  Had they realized this they would not have been troubled, for the return to the Father meant the completion of the mission.  But why in this context did Jesus say the Father is greater than I?  It must not be isolated from its context, but seen in the light of Jesus’ return to the Father.  His present position on earth was less than the Father’s glorified position in heaven.  It was part of the mission of Jesus to accept an inferior position.  But the words must also be understood in the light of the repeated assertions by Jesus that he did the Father’s will.  This verse should be compared with 10:30.”


c.  “If the disciples had been more mature in their love for Jesus, they would have been glad for His departure.  But their love was still selfish at this point.  Jesus was in His humiliation on earth, but by going back to the Father He would be exalted in glory (Jn 13:31-32) and He will come back (Jn 14:3).  Arians and Jehovah’s Witnesses argue from the statement, The Father is greater than I, that Jesus is a lesser god.  But this would make Jesus a created being or would lead to polytheism, both of which are clearly unbiblical.  The Father and the Son share the same essence (Jn 1:1-2; 14:9; 20:28).  The Father and the Son are ‘One’ in purpose and essence (10:30).  Thus the Father is greater in office or glory than the Son was in His humiliation.”


d.  “The words ‘if you loved Me’ signify here: If you love Me in an entirely disinterested way, loving Me for Myself, and not for yourselves.  Jesus turns their attention to the approaching exaltation of His position and what true friend would not rejoice to see his friend raised to a state more worthy of him?  His surrendering of divine existence, His acceptance of human existence was for Him an ordeal which was to cease through His exaltation to the presence of God.  Since the second century of the Church exegesis has understood in two different ways the explanation which follows respecting the relation between the Father and the Son.  Some have understood ‘the Father is greater than I’ as the Father is very naturally superior to the Son, while others have referred this superiority of the Father merely to the human nature of Jesus.”


e.  “There was no doubt of their love, but it was an unintelligent love.  They failed to consider the great joy that awaited Him in His going to the Father.  This going to the Father was cause for rejoicing, ‘because the Father is greater than I’; and can therefore fulfill all the loving purposes of Christ to His disciples.”


f.  “The Lord Jesus Christ while very God, is God manifested in the flesh, and God in His absolute Being is greater than any manifestation of Him.  God absolute is more than God revealed.  An ancient creed states, ‘Christ is equal to the Father as touching His Godhead and inferior to the Father as touching His manhood’.”


g.  “His announcement that He is departing to the Father should fill them with joy instead of disturbance and fear.  The construction in Greek of the phrase ‘If you loved me’ indicates that Jesus’ view is that they have not done so.  So their response shows that they have not yet come to love him in the truest sense.  They think they love him, but in fact they are more focused on themselves than on him.  Fear in itself is focused on self and circumstances rather than on God.  Focus on God is central to all Jesus does and says, as it is here.  Jesus’ great love and focus is the Father; thus the prospect of returning to him fills Jesus with joy.  If the disciples shared this focus and really loved Jesus; that is, willed the best for him, they also would share this joy.  Jesus' statement that the Father is greater than I is very important for understanding the relation between the Father and the Son.  Arius, who lived in the fourth century, and others who have held views similar to his since then have taken this verse as proof that Jesus is not divine.  The teachers of the church rejected this notion, and indeed it is not compatible with other material in this very Gospel.  It has been clear from the first verse that the Son is one with God yet distinct from God.  In fact, this distinctness is now further clarified by Jesus’ saying the Father is greater.  From the time of the early church this verse has been the focus of much thought.  There have been two main ways to understand this verse that do justice to the oneness of the Father and the Son.  First, some say that the verse’s focus is on Jesus’ historical mission. The Father is greater in that he is the source and goal of Jesus’ mission (for example, Calvin).  Others hold another form of this first view, which says the Father is greater than the Son in reference to his incarnate state (Cyril of Alexandria, Ambrose, Augustine).  Indeed, many of the fathers of the church accepted more than one view.  But some also said that while the incarnate Son may be in view here, by itself this interpretation is inadequate.  After all, it is no big deal to say that God is greater than a man (Basil Gregory of Nazianzus).  While the words ‘Father’ and ‘Son’ are obviously taken from our human context, they refer, according to the second main  interpretation of this verse, to realities within the Godhead itself.  Fatherhood is not our projection onto God; rather it is from Him that our fatherhood derives.  His fatherhood transcends our limited ideas and experience, but it is not less than that which is reflected amongst us, and indeed it provides a standard of true fatherhood.  Now, to be a father one must have an offspring.  Jesus is eternally Son; he is not just Son at his incarnation.  Such was the faith of the ancient church, as expressed in the Nicene Creed, which refers to Jesus Christ as ‘the only Son of God, eternally begotten of the Father, God from God, Light from Light, very God from very God.’  So the Father is understood as the source of Jesus not just in His incarnation and mission, but in his eternal being as Son. ‘What else does the word Father signify unless the being, cause and origin of that which is begotten of him?’ (Basil).  The Father is greater in that he is the origin (eternally) of the Son, but He and the Son are equal in that they share the same nature (Gregory of Nazianzus).  To say that the Father is greater than the Son does not in the least mean that the Son does not share in the deity.  As D. A. Carson says, if he were to say, “‘Her Majesty Queen Elizabeth the Second is greater than I,’ no one would take this to mean that she is more of a human being than I”.  Thus, this passage gives a further glimpse into the relations within the Godhead without denying the oneness of the Father and the Son.  Given the focus in this Gospel on the relation between the Father and the Son it seems likely that the passage addresses this deeper issue.  This does not mean that John himself was thinking in the categories the later church used to express the relation between the Father and the Son.  But the fundamental mystery, the reality itself, is here revealed.  The fact that the deeper relation is in view does not mean the reference to the incarnation is not also appropriate.”


h.  “The disciples did, indeed, love Jesus but not with the clarity and the understanding that would have placed joy instead of fear into their hearts.  Their agapē was not yet fully what the term implies.  Here Jesus is in His humiliation, limited to a narrow range in exercising His divine attributes; but now He goes to the Father, to Him who has assumed no limitations of any kind, where, when Jesus arrives there, all limitations will cease also for Him.  What joy for all who love Him!  Jesus is here not at all speaking of the inner Trinitarian relation of the Persons of the Godhead but only of His person in its present state.”
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